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A SAMPLING OF CUSTOMS THAT SURROUND N2 n%3p

Reciting D787 7 Before 1382 11537

The practice of reciting QY& & before NaW ﬂ‘?:P is not found in early R¥NTD. It
appears to be among the innovations that were introduced by the generation of the IN.

The M50 A™IN NTD points to the following excerpt from the W as the source for
the practice:
AN NPAD—Y NDD-Rabbi Jose thereupon began to speak on the words: The song of

songs, which is Solomon's (S.S.1, 1). Said he: “This song King Solomon poured forth when the
Temple was erected and all the worlds, above and below, had reached their perfect
consummation. And although concerning the exact time of its singing there is some
difference of opinion among the members of the Fellowship, we may be certain that it was
not sung until that time of absolute completion, when the Moon-the Shekinah-came to her
fullness and was revealed in the full perfection of her radiance, and when the Temple had
been erected in the likeness of the Temple that is above. The Holy One, blessed be He,
then experienced such joy as He had not known since the creation of the world. When
Moses set up the Tabernacle in the wilderness, another such was raised in the heavenly
spheres, as we learn from the words: “And it came to pass... that #be Tabernacle was reared
up”, the reference being to the other Tabernacle, to that which was above, namely the
Tabernacle of the “Young Man”, Metatron, and nothing greater. But when the first Temple
was completed another Temple was erected at the same time, which was the centre for all
the worlds, shedding radiance upon all things and giving light to all the spheres. Then the
world was firmly established, and all the supernal casements were opened to pour forth
light, and all the worlds experienced such joy as had never been known to them before, and
celestial and terrestrial beings alike broke forth in song. And the song which they sang is
the “Song of Songs”, or, as we might render, “Song of the Singers”, of those musicians
who chant to the Holy One, blessed be He. King David sang “A song of degrees”: King
Solomon sang “the Song of Songs”. Now what is the difference between the two? Do we
not interpret both titles to signify one and the same thing? Verily, this is so, for both things
are certainly one, but in the days of David all the singers of the spheres were not yet set in
their rightful places to chant the praises of their King, because the Temple was not as yet in
existence. For, as on earth, the Levitic singers are divided into groups, so is it likewise
above, and the upper correspond to the lower. But not before the Temple was erected did
they assume these their due places, and the lamp which before gave no light began then to
shed radiance abroad, and then this song was sung to the glory of the Supernal King, the
“King to whom peace belongs”. This song is superior to all the hymns of praise which had
ever been sung before. The day on which this hymn was revealed on earth was perfect in
all things, and therefore the song is holy of holies. It is written in the Book of Adam that
on the day when the Temple would be erected the Patriarchs would awaken song both
above and below. Not that they would sing themselves, but they would rouse to song those
mighty singers who preside over all worlds. On that day, it is said, Jacob the “perfect” one
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arose and entered the Garden of Eden and caused it also to sing, and all the spices of the
Garden likewise. He, therefore, it is who gave utterance to the song, since but for him the
Garden would not have sung. This song comprises the whole Torah: it is a song in which
those who are above and those who are below participate; a song formed in the likeness of
the world above, which is the supernal Sabbath, a song through which the supernal Holy
Name is crowned. Therefore it is holy of holies. Why so? Because all its words are instinct
with love and joy. This is because the “cup of blessing” was then given with the Right
Hand; and when this is so all is joy and love; therefore all the words of the Song of Songs
are perfected with love and with joy. When the Right Hand was drawn back, (at the
destruction of the Temple (Lam. II, 3), the “cup of blessing” was placed in the Left Hand,
and therefore those who were above and those who were below broke out in lamentation,
saying: “Where is the ‘cup of blessing’ of the supernal place which was wont to abide
therein? It has been withdrawn and withheld from you”. Hence the Song of Songs, which
emanated from the Right Side, is full of love and joy in all its words, but the Book of
Lamentation, which marks the withdrawal of the Right Hand and the emergence of the
Left, is full of complaint and lamentation. It may be asked, does not all joy and singing
emanate from the Left Side, since the Levites who were the singers were from that side?
The answer is that all joy which issues from the Left Side is due to the union of the Left
with the Right. When the Right Hand combines with the Left, then the joy which belongs
to the Right mitigates the turbulence of the Left, and is infused into the Left. But when the
Right Hand is not active, the wrathfulness of the Left increases, and there is no joy. Then
the cry rises “Ey £ah”: “what will become of the ‘Cup of Blessing’?” It is retained in the
Left Hand and the anger is hot and does not cool. No wonder, then, that there is
lamentation and mourning. But the Song of Songs represents the “Cup of Blessing” when
tendered by the Right Hand, and therefore all love and joy is found therein, as in no other
song in the wotld. Therefore was this song aroused from the side of the Patriarchs. ‘On
the day when this song was revealed the Shekinah descended to earth, as it is written, “And
the priests could not stand to minister because of the cloud.” Why? Because “the glory of
the Lord had filled the house of the Lord” (I Kings VIII, 11), On that day this hymn was
revealed, and Solomon sang in the power of the Holy Spirit this song wherein is to be
found the summary of the whole Torah, of the whole work of Creation, of the mystery of
the Patriarchs, of the story of the Egyptian exile, and the Exodus therefrom, and of the
Song of the Sea. It is the quintessence of the Decalogue, of the Sinaitic covenant, of the
significance of Israel's wanderings through the desert, until their arrival in the Promised
Land and the building of the Temple. It contains the crowning of the Holy Name with love
and joy, the prophecy of Israel's exile among the nations, of their redemption, of the
resurrection of the dead, and of all else until that Day which is “Sabbath to the Lord”. All
that was, is, and shall be, is contained in it; and, indeed, even that which will take place on
the “Seventh Day”, which will be the “Lotd's Sabbath”, is indicated in this song. Therefore
we are taught that he who recites a verse from the Song of Songs as a mere drinking song
causes the Torah to dress in sackcloth and to complain before the Holy One, blessed be
He: “Your children have turned me into an amusement for a drinking bout.” Yes, assuredly
the Torah says this. Therefore it behooves the faithful to be wary, and to guard every word
of the Song of Songs like a crown upon their heads. It may be asked, why, then, is the Song
of Songs placed among the Hagiographa (which are not so sacred as the other two parts of
Scripture)? The answer is, because it is the Hymn of Praise sung by the Community of
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Israel at the time when she is crowned above. Therefore no other hymn is so pleasing to
the Holy One as this. (Davka Soncino Classics).

Clearly, the purpose in reciting QYL V& before NI ﬂ'?:P was to hasten the coming
of the NAW Y912 O, the ultimate redemption. Some RYMTD provide for the recital of
four verses from 'Y I for those who did not have an opportunity to recite the
complete RV Y. The first letters of each verse taken together spell out: 3PYY. From

the above excerpt it is clear why the name of 2PY* was chosen.

The Practice Of Wearing A 17 '50 For 132 11 5."/7

Some Yemenite Jews follow the practice of wearing a 5w for *Naw ﬂ‘?:P:
AMRY L9 M H55RMR 19T Naw 292 102 STatm—(page 164) NI SNPOMT
PYPDIST 'N23Y LNAW T332 BT 59N 70,51 0 Ty ornah Ny o
P) B 21021 A5RR ,ARN YD BTEn Amra TabS mman 395w Y5
Y1125 N A DA NP 2107 NN YWD L(M1D1D YN N 0927 DS DIDDNMN
195 1A 122 79D VAN BT 0 N9 NN INTD YRR DEmIpn DD No1an
STDA IO DR PAND BP0 EDIN .0 Tpan Naw S 002 15henm Ao man)
N5 NN DINTPY, DRI DIMDYAN ,NDIST M2 1203 DUOONMN NAY 1197 YWD

FM3 255000 75 AN oY D
Translation: On Fridays, it was the custom in Yemen to recite Mincha at its earliest time. "They wonld
return home while the day was still long in order to change into Shabbos clothes. In the large synagogues,
they would study the Zobar before Mincha for at least one hour, in unison and out loud (gathered there were
many people from other synagogues). About an hour before sunset, they wonld return to synagogue wearing
their Taleisim. They wonld read the Megila of Shir Ha Shirim. They would then recite the order of
prayers that constitute Kabbalas Shabbos beginning with Lechn Niranina etc. and they wonld recite

7 TP D02 92 3D ML Y 1.
T D oMY 1335 T NDY D 151 03 D 10 NI By Y
P23 5Y 1ERm DT 5V 291 N2 M e T P
DT WY W 2P IO 22707 DY 3 NINY WIT DY MY 07N WD DY M NN 1D N 0227 NI
2. This practice should not be surprising. Keep in mind that Ashkenazic Jews wear a Talis for Maariv on Yom Kippur.
nEmen e 1vhna naw 553 NND DR 301 an By 250mw 98 SnNT 21T 1D T PP AT e 3,
72 535 N7 2125 D 50! NI AR 1A IND 19097 7INT 10 1 1IN NI YR par ek b Anabna
NI M1 02570 NRMISH N = PRI
Translation: I read an opinion that differed with my opinion and held that it was probibited to walk out wearing a Talis on Shabbos night even if
the talis had proper 13itzis because the night was not the appropriate time to wear 12itzis. 1 am among those who permit that activity. Although
the night is not the appropriate time to wear 134t3is, a talis is an article of clothing that is appropriate for a Jew to wear provided that it has proper
tzitzis. 1t is clear to me.
Rabbi David ben Solomon ibn Avi Zimra,born in Spain in 1479 and died in Israel in 1573. He left Spain in 1492, as a result

of the Spanish expulsion of the Jews. He emigrated to Safed. In 1513, he left Israel for Cairo, where he became head of the
local Jewish community, chief rabbi, head of the rabbinic court and yeshiva. (Bar Ilan Digital Library)
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Maariv while it was still day. Currently, in Israel, the order of the service has been modified. The
congregation gathers about an hour before Shabbos, don their Taleisim, read the Megilah of Shir
Ha'Shirim and only then do they recite Tefilas Mincha.

The source for the practice may be the following excerpt from the NJ:
NN AHYT NIDN TN B RI%IM Y20—'N /BY B §7 N Noon 923 Twabn
M9 912 1N, N DY maNG 2925 NI 029 0500 Naw ARTD N3N N N
11299812

Translation: Rav Hanina robed himself and stood at sunset of Sabbath eve and exclaimed, ‘Come and let

us go forth to welcome the queen Sabbath.’ Rav Jannai donned bis robes, on Sabbath eve and exclaimed,
‘Comze,O bride, Come, O bride!’

The Order Of The Prayers Within 1132 11 5J/D

The XM PR550 on page 176 presents the following note:

AMIs M550 5550791 poan DrNnh Maw NNk 70w Nuadn w-NIanT HNSoNn
197 MM DRI DI NN TRDA DY Y DD QY 13T ,MAET oY
295D T2 MR P LMY 137 0 T A MID) 1WFS-N T D 0D TV 101 M)

2TDM 531191 2Y9-N 13 /719 127 TP i DmIN Sapnn @D RS Ama

SRR

Translation: In order to give individuals who are running late an opportunity to recite Tefilas Mincha with
the congregation, some synagogues follow the following practice: after completing Shir Ha'Shirim, they recite
the chapters of Tebillim that are part of Kabbalas Shabbos beginning with Lechu Niranina until Ki
Kadosh Hashem Elokeinu (end of Mizmor Hashem Melech Yirgizn Amim) and only then do they recite
Tefilas Mincha. After Kaddish Tiskabel, they recite Mizmor 1."Dovid Havu Lashen Binei Eilim ete.
and the order of prayers that follow.

Greeting An 538 After *717 /795

The practice of greeting an 92N after reciting " M7 125 is not found in ancient 3",

Even today, the practice is not found in Sephardic R*M7°D nor in 770D ADY). The era
when the practice began is difficult to pinpoint. It may be an Ashkenazic custom that only
began in the 1800’s. The SN2 ATIaY MTD, compiled in the 1800’s by Rabbi Zeligman

Baer, rld 31, in Germany, contains the following note:
WINTPD NEP DAY WA ADIOMA N3 TRM2 TN 2IN PR S-5RTLY NTAY N
(@52 N1 DV TN MOFP @) 1972 2P IR 0P ND13T N°2% 100N

2052170 1108 0N N DY PR D[ 0P DNBIN
Translation: When a monrner stands in the entrance of the synagogue, one of the important members of the
congregation goes out to him and accompanies him into the synagogue before the congregation recites Barchu
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(there are some congregations who do this before reciting Bo'ee B'Shalom). Those present address the
mourner in this manner: May G-d comfort you together with the others who mourn Zion and Jerusalems.

The book: QTMADAN 227731 70D contains the following note:
MY N 53N (0-N2w NHYap—2 YD-NIW 2IIN—'2 PID—0TIBDNBN 137 95D
5N DN 71 DBIND NDIDT N2 RIS 19725 ™D Naw 592 Dovion
195 AP FOR T BY 1wy e 1M 0T 5 YN 1 DT (N

Translation: 9) A monrner during his first seven days of monrning is brought into synagogue on Friday
night from the inner entrance of the synagogue just before the congregation recites Barchu and the
congregation greets him by saying the words they are required to say. 11) This bringing in should be done
by the head of the synagogue or the Shamas. Now it is done by the ones who have been chosen to perform
this task.

Yehudah Brillman, the editor of the recent edition of QTN 277302 NDD, points to the

tollowing as the source for the practice:
Qi=)Liai! N9 M2 PPANNT RN 1NN P2 2 PN INY=DT 129D 0L R

NDI5T Y32 NAW 37Y3 AR 1995 TN 330 RS X327 12 3P0 13937 5 il
v13 A N1 75 AN 29pY 1292715 N .55EN0 M 12927 1IN RS b 2w
125 N2W 110 .Y DN DRI 13037 13 DARY 1 93T Y A .AD1am Nab

MR TP NI N OB T OATBA 1072 AN PN 2185 b M 297 T NDaon
MR YWD N0 M5 HaRT TR 1 R332 MOHP YRRT 0D i
01 KON 1502 BT AREn DaND 1IN0 AN RO 12T 52 mpn 05 yTuw Ty e
2w .10 NN N N .RD DY N2 528 7252 1R B2 M aN Srnne nwNe
1R 8D ONTYRDR 11725 1M 790 100 Ay AnNY TP D1 NPl 19N Y 1 5
72523 AN PRAA KON 19100 B nepn

Translation: 1, Isaac son of Dorbelo witnessed an incident involving Rabbi Y osef son of Rabbi Y aakoy.
Alfter the congregation completed the recital of Tefilas Mincha on Erev Shabbos, Rabbi Shlomo brother of
Rav Yaakov who had been praying, sat down. Rabbi Y aakowv, his brother, said to him: go and bring
Yosef my son into the synagogue. Rabbi Shlomo sent the Chaver Reb Yitzehok son of Rabbi Shmmuel and
others with him. When Yosef entered the synagogne, Rabbi Shlomo went down from his seat, went to the
Oron and said Barchu. I was surprised that they delayed the services to bring the mourner into synagogue
only after the congregation completed Tefilas Mincha. I had seen in the country of Bargonia that their
practice was to bring the mourner in for Tefilas Mincha at the same time that the others entered for
Mincha. My concerns abont the practice were alleviated when I learned the reason for Rabbi Shlomo’s
practice. Concerning monrning there is a rule that part of a day is equal to the full day. That rule is only
applicable to the first day when the mourning period begins and last day when the period of mourning ends.
The rule is not applied to the other days. If that were not the case, then on each of the seven days the
mourner would sit for part of the day and then go about his business outside of his house during the latter
part of the day. To eliminate the possibility of that kind of conduct, they applied the rule only to the first
and last days of monrning.

copyright. 20009. a. katz For more information and to download back issues, please visit www.beureihatefila.com



page 6 m9D0M AN 1A

Rabbi Shlomo Zvi Shick (1800’s), who wrote: m5em MIPN 78D explains the purpose of

the custom to greet mourners after reciting Y7 1125 as follows:

2 5P 9T NDID MAND 1292 [HaP—m NN W1 - DM MIdn 99D
DIPM 291 D1 NN 8D BN (375 277 20027 7NT By N T o oy
MITTPT MY P IPRBY ,MI2TP NTIAY N IMIYA 5P /3, 0nw KO N D

25N MI2TPM 7D 0P WA 1A PRE 112) 85 D1am 802 RO m7apn paw

F112° DM B9 2°0M97 2TDR M3 HY1 /3 L((9DNN K7D B7a1N) 1370 DpPna o
wa5mh 000 AP 29591 9Pa% ,20%a8 oY A5 1nm Mt R @D B0 )

DINPET MPWIDY 0227 DUONAD DY

Translation: We learned from the men of the Great Assembly that the world stands on three foundations;
first, the foundation of Torah as it is written (Yirmiyahn 33) had I not created days and nights, I wonld
not have given the laws of heaven and earth. Second, on service; i.e the service of the sacrifices. We find that
Noah brought sacrifices because of which G-d swore that He would never again canse a flood to ravage the
Earth. Once the Beis Hamikdash was destroyed , the description of the sacrifices and prayers became a
substitute for the sacrifices (Rambam, Hilchos Tefila, chapter 1). Third, on the merit of acts of kindness as
2t is written (Lebillim 89): kindness canses worlds to be built. Acts of kindness include rejoicing with a
groom and bride, comforting monrners, visiting the sick, burying the dead, providing clothing to those who do
not have clothing, feeding the hungry and quenching the thirst of the thirsty.

PN PNS MInwn 53wy 2125 SR R0 AP 03 NYB A Py 1D B i Im
AN LTIAN DIPPI Y vy b AR OYPD 712083 DPDW P P 233 5o jpnb
3T NDY 291 0121 NI MR TN PN P 1PN PR T 00 s
291 D2) NAWD YA DIMR 10N 1920 M DA RIPA .. TN NP2 D
TP AR PR 273 DM 1INNM WM ™Y 230 1 YT 1aD 112083 [0 IS 0113
DI D57 1T 123 T M2 MR MITTD M OYP TP A NYa ;AN
M3 297 NYY /71005 NYAD MAMT 137 DY TN INTIT M 208 Mnagm
IAY ANTD ,DYDDM NYAN 1IN BBIBNI NPT TP [T NDID WIN N BB
TR 13000 1737 AN NS D M1 AR PnT Y MR 0 1PN MR 195N 1P

0¥ 533 M8 DB D wIPN? ¥k (Y22 weY 378 273) DI5»a My vy 53
TIAY NN DI PR ;2050 WY 13PN MR AMAY TP 2PN 1PnDY oM

NV NDISM M2 M5 5130 MDD WIN 1PN MR DDIYT 522 0IDR MSs
SRR FPAY ... DTDM M H502 om0 £1375 N30 N33 1P AMNT NND
OIS 187 MY, DY PR a0 DY PDORD 001D 1PDINDN M ATRD

MR DFTOM AP TIMY AN DP9
Translation: Anyone who has a keen eye can discern that from the time the Jewish people became a nation,
their religions leaders strove to institute practices that would canse the general population to perform acts in

one place (i.e. the synagogue) that involved the three foundations of [udaism. We find that Moshe Rabbenu
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was the first to institute the practice of reading the Torah in a group of ten or more men on Shabbos and on
holidays and the rule that not more than three days should pass without hearing the Torah being read . . .
From their words we can conclude that Moshe Rabbenu instituted the practice of reading the Torah in a
group of ten or more men on Shabbos and on holidays in order to cause the study Torah in public so that
those congregated would learn what was good and what G-d had demanded of ns. All of this was done in
order to strengthen the foundation of Torah. When the Beis Hamikdash stood, communal sacrifices were
brought and so were individual sacrifices. "The Levitm sang there songs of praise. The community and
individnals bronght sacrifices of thanks in accordance with the words of G-d. Once the Beis Hamikdash
was destroyed, the foundation of service became weak. In order to strengthen the foundation of service, our
Sages instituted the practice of praying in a group of ten or more men. Since during the work week, some
were busy with their fields and some were busy with their orchards, they instituted the practice that in each
commmunity ten men were designated to be present in synagogue at all times in order that G-d’s name wonld
be sanctified in public each day and so that the foundation of service wonld be strengthened each day. In
order to strengthen the foundation of acts of kindness they instituted the practice that each person who was
called to the torah donated money for good deeds. That practice was part of what constituted acts of
kindness . . . From what was donated, the poor received help. "The community could feed the hungry , clothe
those who had no clothes and similar acts. By doing so they strengthened the foundation of acts of kindness.

1PNS 187 ANTD 2928 0I5 [50Y 10 A N 2T0M NPl Ty 5503 00 19n
22597 205N BOINM P 1 PNT 27917 NDID SN WY Y MR Mo
SaNT NN DRI, IMY DTN 1AM AN NDISM 123 BN DT W INY,ND1om 102k
NP2 B0 3D IND TV ,00T0M N5 1NN TR DR 1NE 1Y 20HaNAm
T AT TR 15 YT ITDY.MR DTN NS T PR i anipn nhone
M1 ,N2 1930 0TI 13T DI SNI DY VAMNY NP3 NDIST N33 BI85 ann
/D 7N MBI N2 B0 NAW DD 1R 1YY N2 AT SNTHN WRTH 2713 B o
N2 NNTPD NI INID IINY NN SOPNDT NOIDI NP INOBI [P 17 2707

279 1199 OND F190 IR AN Y NRAS5H

Translation: Since rejoicing with a groom and bride and comforting mourners are part of the foundation of
kind acts, our Sages wished to incorporate such acts into our communal activities. What did the Men of
Great Assembly institute? They began a practice of having grooms and brides and monrners come to
synagogue. Those congregated would then see the groom and rejoice with him. They wonld see the mourner
and comfort bim. By doing so the Jewish people fulfilled part of their obligation to perform kind acts. We
can conclude from the Baraisa that the purpose of instituting the practice was to strengthen the foundation of
kind acts in a public forum. From that we can learn the reason for our practice of turning around in
synagogue when we recite Bo’Ee B’Shalom just before Kabalas Shabbos. What reason could there be for
such an act 2 At first I believed that we performed that act based on the Gemara, Maseches Shabbos 119
brought in the Tur Orach Chaim Siman 262 that Rav Chanina wrapped himself in bis Talis and went to
greet the Shabbos and said: Bo’Oo V" Naitzai Likras Shabbos Malchisa. Rav Yosse said: Bo’Ee
Kallah, Bo’Ee Kallah.

DN MINTD 9770 1213 12 3730 NI 203D MDD 3aNe 9Man 973 NA»13T 00 N
M AR YT 1@k ,2030M B0RMD TN 21PN Y9N DYDIND T DIPna Dy
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PR 1M N2 Y .20 NS MEs 0k 970 nawn ora M on oy omb
Y1 PP PP 9 N2 @IS AR NP3 NN PaN NNTPY AR nPap oM
ND1571 M35 N125 D937 DN 19N 1T 15 A0 iNDISA 13T W NP IN3A
e b ADIm OPa 1925 X125 10w 1S SaN a2 W meynm e npwa
585 773 moND! FzpY HaNG [ 17 1R P 01 DA B BNT 1YY, 11208 O NO)
Y10 BODANM O 0 YT 0P 023 1900 135,705 17 1998 1I0wD IND RaD N
125 pomvws ooneb o oms omb

However, from the aforementioned Baraisa it appeared that it was an ancient practice to turn around to see
if in the place set aside for mourners, monrners were present and if in the place designated for grooms,
grooms were present, in order that those congregated could know who to comfort and with whom to rejoice on
Shabbos in order to fulfill the mitzvah of performing kind acts. From this developed the practice to call out
before Kabbalas Shabbos: towards the monrners and after Kabbalas Shabbos if a Bris was to take place in
the city within the following week, the Shamas would call out: remember, so that those who did not come to
shul during the week would know that a monrner was present in the city and that it was necessary to
comfort hin and they wonld know that a boy was born and that they should come to the Bris on the day of
the Bris in order to fulfill the obligation for the commmunity to be involved in performing acts of kindness. If
there was a monrner who was poor in the city and who generally did not have what to eat and was required
to perform day work in order to support himself, (bad things will happen to such a commmunity where poor
peaple have to resort to such activity), the members of the community needed to know so that they conld
comfort them and provide them support when they needed it.

The custom of announcing the birth of a boy during 3% J'\\')JP (just before 1372) is still
practiced according to the current %217 %32 D (Roman Rite). The following is
announced:
L2V DM 0N 2N 225,000 1 onon Do
TIN5 DU T2Y 2D MY 29 D 1N
IO A 7T ,m5 19a5 DY N

JT3 9329 290 WY, T 2PN TN

Translation:

My friends, sing a song in honor of the simple man with the pure mind,

Say how wonderful and good is this boy who will be circumecised on the eighth day;

I will sing today in anticipation of the circumcision; songs, hymns and words of praise;

Sacrifices of thanksgiving I will bring forth in the form of a burnt offering, with turtle doves and doves.
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