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RESOLVING A CONFLICT IN THE Nna2 MORNING PRAYERS

The number and variety of JN2¥ 1 prayers that we recite in synagogue on NA¥ morning
pose a problem. In doing so, we are conducting ourselves in direct conflict with the rule
that caused 9”117 to omit the 13 middle M3723 that we include in TP MWL on weekdays
trom the form of WY MY that we recite on NAL. That rule is presented as follows:
1931308109 522 1PH5DM! 7Y NI AN=N 129D NN DD (NPTY) RMIFIN BT
522 19785 150 M7 TIEY D N MR PO MIRT 2 RO 11730 S mawd
M1 03 N2 AN T ORE Y mane nawa 1phoonm P8 730 0N
ApH N DY 2305 ARk HNAh N Nawm AR NI DN 11y v5In 8D

JEBRI MM MATAN N MR MD0a 73 5oann 7o

Translation: You find that a person recites 18 Brachos in Shemona Esrei each day. The theme of only the
first three Brachos and the last three Brachos involve praise of G-d. The theme of the middle twelve Brachos
of Shemona Esrei concern the everyday needs of Man. As a result, it is onr practice to not recite all 18
Brachos on Shabbos becaunse if one had a person at home who was ill, he wonld have that ill person on his
mind when he would recite the Bracha of Rofei Cholei Amo Yisroel and he would become upset. Since
Shabbos was given to the Jewish People as a day of holiness, joy and rest and not for the resolution of
distressful matters, we recite the first three Brachos of Shemona Esrei, the last three Brachos of Shemona
Esrei and the Bracha whose theme concerns resting on Shabbos in the middle.

Since we do not want to be reminded of our everyday problems on NA¥, why do include

within our service on NAW morning, prayers for those who are ill? Why do we include

prayers for the welfare of the local government and for the welfare of the State of Israel?
The resolution to that conflict is found within the structure of our activities in synagogue on

N3 morning. How do we identify the structure of our activities in synagogue on Na¥
morning? Here is a major clue. Every 1790 ends with blpﬂﬂ TP, On DAY morning
the M2 MY recites blpﬂﬂ YT twice; once when he marks the conclusion of n5sn
DM and once when he reaches the end of DM n59n. How do we identify the
beginning of NYAME n%5n and the beginning of AP n5n? The beginning of nosn
DM is easy to identify. It begins with P& M2372. Identifying the beginning of nosn
AP requires a second clue. T2 Y81 marks the end of a section of the service. When we

studied the origin of €7D as part of 1280, we reviewed a AWM of an anonymous 1IN
who averred that when a group of ten Jewish males together complete the performance of a
MM, they are entitled to recite €72 Y87, As an example of one of those MMEM, the 1IN

1. That the N2IN W7 refers to WY MM as having 18 M7 and not 19 is proof that NIMIN 971 was composed
in SN V"N where they never deviated from reciting only 18 M292 in MY MIDL.
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cited the recital of 77217 Y2DD. When ten men complete the MED of AT 92D, they
recite @Y Y8M. After ten men complete TV AWM which occurs after reciting 113M0,
they recite %P Y81, Why does a group of ten men not recite 7P Y87 after completing
the MBD of PO NNYAP; i.e. after completing the 292 of SNET bN? By right they
should recite ¥¥7 Y81 at that point. However, they do not do so because of another rule;
i.e. PRN% 21N N2MD, linking the M7 of PN DN to XY M™Y. How do we
know that &7 Y81 should have been recited after completing V¥ NN*TD and N1272
VI NNP? Because we do so during N'27Y n%8n. Some view the placement of Y81
2D before MY MM in 127 MDD as proof that the rule of 25N? 2181 13D
does not apply to N°27Y n%8n. Others view the recital of YT Y8 at that point as being
a remnant from PR 1IN FDW. As part of 2R 1IN [IDY, in 127 120N, M3
ALY was recited before YAE MNP and VAW NNAP M7, 52Pﬂﬂ 2P would then
be recited after completing V¥ MNP MD72 since that was the end of N°27Y nban.
Once the order of DE ANYAP MDT2, VW MNP and then WY AL was universally
accepted as part of N°27Y n%an, it was no longer appropriate to recite blpﬂﬂ YTP after
DI INYAP M12A2 since that point in the service did not mark the end of the 129N, In its

place they recited €7 Y81 as a memorial to the original practice.

Now that we have identified the two markers: blpﬂﬂ YR and B°TP Y8, let us note
when we next recite &°7P 817 after the M2 MY recites blpﬂﬂ YD at the conclusion
of N N9ON on NAY. The MY MDY recites WP Y87 twice; once after MNP
AN and once after the 7N 99D has been returned to the WP NN, We can explain
the need to recite 7P Y87 after MMM MNP based on the fact that ten men completed
the MXD of AMNT NNYAPD. By doing so, we also distinguish between A7 NNAD and
1857 ANYAP. Why do we then recite BT Y81 after returning the M 99D to the PN
WTP? The TP Y87 that is recited after returning the MMM 78D to the ¥NP NN marks
the end of a section of a service and the beginning of DM NDN. The section of the
service that is completed at that point is the section that began when the MM 99D was
removed from the T2 1IN, The section continued through AMNT ANYAD and the
reading of the MAYHM and ended with the return of the MM 98D to the WP NN, That
section is not 2 1190, How do we know that it is not a [1991? Because it does not end
with EJPDD 2. It ends with ‘@12 Y81, The fact that we recite @772 Y8 after NN

2. The distinction between the two BY7P is our strongest proof that the P9 that are recited before T3 BN and
during the T2 2% NAY were composed to be a M990, We can therefore add: MY IMWN, the name given to mmoD by
TINI DIBY 39, to the list of the other M>'DN; MY3TY DY M, ADM, [N and 1203,
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7N is a clue that the section of the service that falls between P M 1?90 and NN
AP is more than MMNT NNAP. Perhaps the best designation for this part of the service
would be: Y89 NI, a favorable time. We already encountered the term: Y87 NY when we
discussed the significance of Mondays and Thursdays. We also came across that term in our
discussions about 131 N?9N. During the time that falls between the removal of the 79D
AN from the 272 119N and the return of the M7 79D to the TP 1IN we deviate
from the rule that we should not disturb our enjoyment of N3¥ by recounting our personal
difficulties because the period of time in which the TMN 79D is present among us is an NY

1187, What is the definition of an JY87 NY? It is a time when G-d draws nearer to us.

Because G-d moves closer to us during that part of the service, we are required to take
advantage of that moment by asking for a resolution of our personal and communal
difficulties. It would be disrespectful to not approach G-d with our personal needs once He

has moved closer to us. In a similar manner the M2 2 DALY are viewed as an NY
1187, favorable time. Because G-d draws nearer to us during those days, it would be
disrespectful to G-d to not ask for forgiveness during those days.

That is one way to resolve the conflict between how we conduct ourselves during ML
1Y and how we conduct ourselves while the M 99D rests among us. A second way to
resolve the conflict is by viewing the JI23¥ " prayers from a different perspective. Itis
natural to view the 72 %2 prayers as having been composed to bring a positive resolution
to individual and communal needs. That view ignores the fact that the 3% 1 prayers
include a financial component. Fund raising has been a fact of Jewish life since the
construction of the ]2¥WM. It is quite evident that 5" were master fund raisers. They must
have noticed that they received a higher return on their fund-raising efforts when they gave
those who contributed something back; i.e. a 293, Perhaps the 2% 1 prayers were
initially composed as fund raising vehicles and not as prayers for the needs of the people.
The M2723 may have been inserted later in order to encourage a better response.

Using a J72¥ 1 prayer to produce a result appears in other contexts. Rabbi Aryeh Leib
Frumkin on page "3 of his commentary to the T°D: N127377 P presents the following:
T2 B R NN DTIPA AYND 7PNN NI TIP3 2R3 T 20D NIMHNI DPIDA

RO b T R EC RS L

Transiation: In the Pinkas Germayza, a handwritten manuscript, that was composed approximately in
1190, we find there forms of Mi Sh’Bairach prayers for several purposes.

PO A 1275 2mmh T n

Translation: A Mi Sh’Bairach prayer for those who desist from holding idle conversations in synagogue.
5rPm 5 AN T2 NI IR0 T NG R 2PP0 PR OFNAN 1MAN Thaw
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TV VARE N2 2% FOwn D rnnw Ay 19N AR 12750 m3n anwha oemnn
WP 2007 5 103 Ty DI MYAn NNEDN OISR By DT DM A9DRT s
P YL 533 AP 1972 MOw AR MR Dom 0D Dne Dpnn M o o

JON NN SN Ho oy oonan o
Translation: He who blessed onr Forefathers, Avrohom, Yitzchok, Yaakov, Moshe, Abaron, Dovid and

Shlomo, should bless those within the congregation who are careful not to use their mouths for idle
conversations from the moment that the prayer leader begins Baruch Sh’Amar until he completes the whole
prayer service and those who are careful not to leave the synagogue until the end of the prayer services and the
recital of the Mourner’s Kaddish. As a reward for such conduct, may G-d guard them, save them from
facing any difficulties and may G-d bestow upon them a blessing and success in whatever they undertake and
bless them with all of the Jewish People. 1et us say: Amen.

Is this prayer the secret weapon that could be deployed today to bring decorum to
synagogues where decorum during the prayer services has been an issue and other methods
of bringing about silence have failed? Probably not. We need to consider the
embarrassment that instituting such a practice would bring to the synagogue. Instead, pulpit
Rabbis who preside at synagogues with decorum problems may want to publicly discuss the
fact that such a practice was used in synagogues to bring about proper conduct during
services. They may want to add that such a practice probably caused embarrassment to the
community. Perhaps the threat of instituting such a practice could, by itself, produce a
positive affect.

It may be surprising to learn that the 8”317 faced a decorum problem in his synagogue.
His solution was to discontinue ¥M122 11981, the silent ALY MM, By doing so, he
tforced his congregants to listen to the words of the 2% M9 as he recited WY I
so that they could fulfill their M8 of 1790, Here is how the described the problem:
nhaN Y2 091D DWINAR N AN YT IR 20M - 10 [(~hi=R=lnl=inlnPuiglig
02D NYTY PRI AT QY A ron RON DI NI D DI DN M2 by
YTI5N AN R WRD P2 1KLY 00 5317 pra 1R DN, Bpnas 15135 1913
;211208 15w N9oN NYwa HHDAM 1R D 1IN 1P 1Y DD BNRM DAoN

JNDMIN T2 NYT QX Y

Translation: What forced me to take such action was the fact that the congregants during the repetition of
Shemona Esrei stopped paying attention to what the prayer leader was saying. Instead they spoke among
themselves and walked in and out of the synagogue. This bebavior caused the Brachos that the prayer leader
was reciting to be Brachos said in vain since no one was listening to him. "Those who did not know the
prayers and should have been listening to the prayer leader in order to fulfill their obligation of reciting
Shemona Esres, seeing how learned men and others like them talked, conghed and spat, acting like they were
not involved in listening to the repetition of Shemona Esrei, followed in their footsteps and acted in a like
manner.
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