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`"ryz milwy zyxt icewt zyxt zay

`aie dlri IN THE dkxa OF zepexkf
Can we learn anything about the prayer of `aie dlri from the disagreement between the
Ashkenazim and the Sephardim as to whether the prayer of `aie dlri should be recited in the
dkxa of zepexkf in dxyr dpeny sqen on dpyd y`x? Let us begin by reviewing the
opinion of the xeh in this matter:
'a oia wiqtdl ebdpe .'eke xkef dz` ,zepexkf-'`vwz oniq dpyd y`x zekld miig gxe` xeh
oibdep `lehilehae .dfl df oinecy itl l`wfgi ly cg` weqt rvn`a xnel 'inxiay miweqt
.oibdep oi` fpky`ae `ed aeh bdpne ,zepexkfa `aie dlri xnel
Translation: The Bracha of Zichronos begins with the words: Ata Zochair. It was customary to insert a verse
from the Book of Yechezkeil between the two verses quoted from the book of Yirmiyahu because those two verses
are very similar. In Toledo (Spain) it was customary to include Ya’Aleh V’Yavoh in the Bracha of
Zichronos. That is a good custom. However that practice is not followed in Ashkenaz.
The xeh endorses the practice of reciting the prayer of `aie dlri in the dkxa of zepexkf in
dxyr dpeny sqen on dpyd y`x. Why? It would appear that the prayer of `aie dlri
injects a theme into the dkxa of zepexkf that would otherwise be missing. If the prayer of
`aie dlri represented only rxe`nd oirn, a reminder of the special nature of the day, it would
have been inappropriate to add it to the dkxa of zepexkf since the proper place for oirn
rxe`nd is in the dkxa of meid zyecw which in dxyr dpeny sqen on dpyd y`x is found
in the dkxa of zeikln. fpky` gqep may have omitted the prayer of `aie dlri in the dkxa
of zepexkf for that very reason; because the prayer of `aie dlri, rxe`nd oirn, is already part
of zixgy zltz on dpyd y`x. That point is made by oe`b mxnr ax:
`ed bdpn ,daiyi y`x iehlt ax xn` ikde-dpyd y`x xcq (qptxd) oe`b mxnr ax xcq
gily xaky .oikixv oi` ,xnel oilibx oi` m`e .oixne` ,exne`l ebdpy mewn .`aie dlri xnel
yie ,oixikfn ody minkgn yi epnewnae .zepexkfa dxne` `ed ixde daizd iptl cxei xeav
.oixikfn oi`y minkgdn
Translation: This is what Rav Pultoy, head of the Yeshiva, declared: It is customary to recite Ya’Aleh
V’Yavoh in Shacharis Shemona Esrei on Rosh Hashonah. In places where it is customary to do so, they
should continue to do so. However, if it is place where it was not customary to do so, it need not be recited since
the prayer reader will be reciting Ya’Aleh V’Yavoh in the Bracha of Zichronos in Tefilas Mussaf of Rosh
Hashonah. In our area, some of our Sages recite it in both Tefilos and some do not.
oe`b mxnr ax was relating a practice of omitting the prayer of `aie dlri from dpeny zixgy
dxyr on dpyd y`x because it was included as part of the the dkxa of zepexkf in zltz
sqen. A similar position is taken concerning the question of whether it is necessary to repeat
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dxyr dpeny in zixgy zltz on ycg y`x if one forgets to recite the prayer of `aie dlri in
zixgy zltz. Former Chief Rabbi Ovadiya Yosef cites both positions on this issue:
m` `wec edfy ,dlecbd zqpkde ep`tn r"nxd eazk dti okle-'e oniq 'e wlg zrc deegi z"ey
eaeig xwir ixdy ,`aie dlri mewna el dler sqena yceg y`x xikfd m`y ,sqen lltzd `l
dil `xiaq `"ayxd la` .yceg y`x ly sqen zltza `vi xak dfae ,rxe`nd oirn xnel
eli`k `ed ixd dxn` `l m`e ,dnvr dltzdn wlg `ed `aie dlriy ,`vpiaext inkg zrck
dpeny lltzd `l ixd mewn lkn ,yceg y`x ly sqen lltzd elit` okle ,llk lltzd `l
.zixgy lltzdle xefgl aiig okle ,zixgya dxyr
Translation: Therefore what Rabbi Menachem Azarya of Fano, Italy, and the Knesses Ha’Gedola wrote is
correct. It is necessary to repeat Shemona Esrei in Tefilas Shacharis on Rosh Chodesh if one forgets to recite
Ya’Aleh V’Yavo only if he remembers before reciting Tefilas Mussaf. If he has already recited Tefilas Mussaf
on Rosh Chodesh, he has fulfilled the requirement to recite Ya’Aleh V’Yavo since the reason to recite Ya’Aleh
V’Yavo is primarily to declare the special nature of the day. He fulfills the requirement to declare the special
nature of the day by reciting Tefilas Mussaf. The Rashba follows the opinion of the Sages of Provence that
Ya’Aleh V’Yavo is an integral part of Shemona Esrei. If one omits an integral part of Shemona Esrei, it is
as if he did not recite the prayer at all. As a result, even if he does recite Tefilas Mussaf on Rosh Chodesh, he
is deemed to have not recited Tefilas Shacharis that day. That is why he must repeat Shemona Esrei of
Shacharis.
The same reasoning is used to explain why we do not recite the prayer of `aie dlri in zltz
sqen on ycg y`x.
mixne` oi`y myk df oiprl dltz sqen ode-'` 'nr 'eh sc ziprz zkqn `"ahixd iyecig
oekp xzei d`xp dfe ,eznbec df s`e meid zltz `ed dltzd ik g"x ly sqena `aie dlri
.eigiy izeax zvw zrc df oi` la` ,l"f m"anxd zrc d`xp oke .ipira xexae
Translation: Mussaf Shemona Esrei should be viewed as follows: Ya’Aleh V’Yavo is not recited in Tefilas
Mussaf on Rosh Chodesh because the form of Mussaf Shemona Esrei itself on Rosh Chodesh incorporates the
declaration of the special sanctity of the day. That appears to me to be correct and clear. So too held the
Rambam. However, some of my contemporaries, may they live and be well, disagreed.
So why do the Sephardim include the prayer of `aie dlri in both dxyr dpeny of zltz
zixgy and within the dkxa of zepexkf in dxyr dpeny sqen on dpyd y`x and why was
the practice endorsed by the xeh? We need to respond to one more another question before
answering this question: why is the prayer of epvilgde dvx recited in the dkxa of dpea
milyexi as part of oefnd zkxa?
dkxa :`id jk oefnd zkxa xcq ,opax epz-'a 'nr 'gn sc zekxa zkqn ilaa cenlz
;aihnde aehd ,ziriax ;milyexi dpea ,ziyily ;ux`d zkxa ,dipy ;ofd zkxa ,dpey`x
dvx :xne` xfril` iax ;rvn`a meid zyecw xne`e ,dngpa miiqne dngpa ligzn ,zayae
.dxne` ,dpaia minkg epwzy dkxaa ;dxne` ,ux`d zkxaa ;dxne` ,dngpa dxne`l
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.cala dngpa `l` dxne` epi` :mixne` minkge
Translation: Our Sages taught: This is the order of Birkas Ha’Mazone: the first Bracha is the Bracha
thanking G-d for providing humanity with food; the second Bracha is a Bracha about the Land of Israel; the
third Bracha is a Bracha that requests the re-building of Yerushalayim; the fourth Bracha is a Bracha in which
we thank G-d for his kindness. On Shabbos, we begin with words of comfort and end with words of comfort
and declare the sanctity of the day in the middle of those two requests for comfort. Rabbi Eliezer says: you may
declare the sanctity of the day in the second, third or fourth Brachos. Our Sages declared that it should be
recited only in the Bracha of comfort.
Not surprisingly we again encounter xfrl` iax presenting what appears to be an old practice;
that it is permissible to add epvilgde dvx in either the second, third or fourth zekxa of zkxa
oefnd. Nevertheless, the position of the minkg was adopted that the reference to zay must
be made in the dkxa of milyexi dpea. Why?
dngpa miiqne dngpa ligzn zayae-a cenr dl sc zekxa zkqn s"ixd lr dpei epiax
xnele oeyld zepyle dngpa ligzdl jixvy l"f s"ixd yxit .rvn`a meid zyecw xne`e
lra dz` ik jxir oeiva epngpe epvilgde dvx xg` xn`iy dnizgae ,epngp mgx mewna
eilr siqedl `le lega xne`y oeyld zepyl jixv oi`y 'it l"f i"yxe enr mgpn i"`a zengpd
ingx `ed l`xyi ly ozngp ik dngp edf seqa milyexi oipae dlgzn ingx xikfnyke llk
`a `l` lega xne`y oeyld zepyl jixvy epricedl o`ka e`a `le mlyexi oipae miny
.milyexi dpeae mgx epiidc zengpd izy oia meid zyecw xne`y eprinydl
Translation: On Shabbos we must begin with words of comfort and end with words of comfort and refer to the
sanctity of the day between the two statements of comfort. The Rif explains the words: “start with comfort” as
requiring that the opening words of the third Bracha of Birkas Ha’Mazone begin with the word: comfort.
Instead of beginning with the word: Rachem, he suggests that we begin with the word: Nachameinu. He further
suggests that we must close the Bracha, after reciting the paragraph of Ritzei V’Hachalitzeinu, with the words:
V’Nachamaeinu B’Tzion Ircha (and comfort us by re-establishing Your city, Zion) Ki Ata Ba’Al
Ha’Nechamos. Baruch Ata Hashem Minachem Amo (who comforts His People). Rashi explains that it is
not necessary to change either the opening words or the closing words of the Bracha. We continue to recite the
Bracha with the same words that we include on weekdays. The opening word: Rachem (bestow compassion)
and the closing words: Boneh Yerushalayim are the words of comfort that are required by the Gemara. The
comfort of the Jewish People will come when G-d bestows compassion upon the Jewish people by rebuilding
Yerushalayim. The Gemara was not instructing us to change the usual wording of the Bracha. Instead the
Gemara was directing that we refer to the special sanctity of the day between the two expressions of comfort; i.e
the opening word of Rachem and the closing words of Boneh Yerushalayim.
dpei epiax teaches us that comfort will come to the Jewish People only with the rebuilding of
milyexi and the ycwnd zia. That explains why we find such a diversity of endings for the
third dkxa of oefnd zkxa on zay including the following:
lre epilr epidl-` i-i mgx da gzet ziyily dkxa-'c dkld 'a wxt zekxa zekld m"anx
jxir milyexia epidl-` i-i epngp e` ,jceak okyn oeiv lre jxir milyexi lre jnr l`xyi
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.dngp ef dkxa z`xwp jkitle ,milyexi oipaa l`xyi enr mgpn e` milyexi dpea da mzege
Translation: The third Bracha of Birkas Hamazone opens with the words: Rachem Hashem . . . or
Nachameinu Hashem Elokeinu . . .and we close with the words: Boneh Yerushalayim or Menachem Amo
Yisroel B’Binyan Yerushalayim (who comforts His nation, Yisroel, by rebuilding Yerushalayim). That is why
the Bracha is known as Nechama (comfort).1
Let us now draw a parallel between the third dkxa of oefnd zkxa and the dkxa of zepexkf
based on the fact that `aie dlri is included in both and use that link to re-examine the prayer.
It becomes clear that `aie dlri consists not only of rxe`nd oirn and `eal cizrl wrev. It
also contains a request that G-d remember jcar cec oa giyn and jycw xir milyexi,
elements of the dkxa of dngp. When you analyze the dkxa of zepexkf in fpky` bdpn, you
find that the dkxa fails to include any requests that G-d remember jcar cec oa giyn or
jycw xir milyexi. All the verses that are recited refer only to remembering the Jewish
people. It can be argued that `aie dlri was included in the dkxa of zepexkf so that the
dxikf, the request that G-d remember, would include not only the Jewish People but
also jcar cec oa giyn and jycw xir milyexi. In other words, just as the dngp that we
pray for in oefnd zkxa is incomplete without the re-establishment of the Davidic monarchy
and the rebuilding of milyexi so too the dxikf that we ask for in the the dkxa of zepexkf
would be incomplete without asking G-d to remember jcar cec oa giyn and xir milyexi
jycw.
Notice how this theme permeates the version of `eaie dlri as it appears in the dkxa of
zepexkf according to `aev mx` gqep (Venice 1527):
jiptl `eai aygi dpni cwti xkfi rnyi dvxi d`xi ribi `eaie dlri epizea` idl-`e epidl-`
ji`iap oexkf jceak okyn xir oeiv oexkf jxir mlyexi oexkf epizea` oexkf eppecwt eppexkf
daehl dlri, epidl-` i-i .l`xyi zia lk jnr oexkfe jcar cec oa giyn oexkf jiciqge
aeh meiae dfd gepnd meia melyle miigl mingxle geixl cqgl ogl dle`bl dreyil dkxal
ea epidl-` i-i jny ornl epixkf .epriyedle ea epilr mgxl dfd oexkfd meie dfd ycew `xwn
ea epi`tx dnly dgny ea epgny dweve dxv lkn ea ephln miaeh miigl epkln epcwt daehl
qege aey mingxe dreyi xaca dgexl dxvn ea ep`ived dgp`e oebin ea epict dninz d`etx
.dz` oepge megx jln l-` ik epipir zelgin jil` ik epriyede eppg epilr mgxe lenge eppge
mlyexile dpxa jxir oeivl ep`iade ux` izkxin uawe mpk epizevetpe miebd oian epixeft axw
ici lr jzxeza epilr devnk epizeaeg zepaxw z` jiptl dyrpe mler zgnya jiycwn zia
ycga xn`l l`xyi ipa l` xac :xn`l dyn l` 'd xacie ('bk ,bk wxt `xwie) jcar dyn
eyrz `l dcar zk`ln lk :ycw `xwn drexz oexkf oezay mkl didi ycgl cg`a iriayd
. . . jiptl aeh oexkfa epxkf .'dl dy` mzaxwde
1. The m"anx appears to take the position that both i"yx and the s"ix are correct.
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SUPPLEMENT
Historical Evidence Of A Challenge To The Collection Of The lwyd zivgn
milwy zyxt always falls out on the zay on which we announce the date of the month
of xc` (or in a leap year, 'a xc`). That practice is based on the following dpyn:
mi`lkd lre milwyd lr oirinyn xc`a cg`a-'` dpyn '` wxt milwy zkqn dpyn
ze`ewn z`e zeaegxd z`e mikxcd z` oipwzne oikxka dlibnd z` oixew ea xyr dynga
:mi`lkd lr s` oi`veie zexawd z` oipiivne miaxd ikxv lk oiyere mind
Translation: MISHNAH . On the first of Adar a public announcement is made concerning the payment
of the Shekels and warning against the planting of diverse seeds in close proximity of each other. On the
fifteenth thereof the Scroll of Esther is read in walled cities. The roads, the broadways and the ritual water
baths are repaired. Other public duties are performed. Graves are marked, and messengers go forth to warn
against planting together diverse seeds.
The book: ziprz zlbn, written during the period of the mi`penyg, considered to be the
first Rabbinic text ever put into writing, opens with a dpyn that tells of a moment in
Jewish History when the miwecv/ oiqeziia, Sadduccees and Boethusians, challenged the
practice of collecting the lwyd zivgn. The miwecv/ oiqeziia, Sadduccees and
Boethusians, were two groups that existed during the period of the mi`penyg which
rejected Rabbinic interpretations of the Torah and which fell under the influence of the
Hellenist culture of that time2.
The book: ziprz zlbn is a compilation of the days of the year in which fasting and
eulogies were not permitted during the period of the mi`penyg. It is an important source
for the history of that period since it includes holidays and fast days that we no longer
observe. Copies of the book with commentaries can be downloaded from
www.hebrewbooks.org. The following is the opening dpyn. A commentary that is
designated: `xnb was added to ziprz zlibn during the period of the dpyn and the `xnb:
oedzvwne oeda d`prz`l `lic `nei oil`-'` dpyn oeilekqd (oiihyphkil) ziprz zlibn
.ctqnl `lic `cinz mwez` dia `ipnz cr oqipc `gxi yix on .oeda ctqnl `lic
Translation: These are the days on which it is not permitted to fast nor may eulogies be delivered. From the
first day of Nissan until the eighth day, the period in which the Tamid sacrifice was preserved, eulogies may
not be delivered.
2.
One of the mysteries of Jewish History that scholars have tried to resolve is why both groups disappeared from the
pages of Jewish History after the destruction of the Second Temple.
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`ian dfe cg` zay `ian df ;cigi lyn micinz mi`ian mixne` 3oiqeziia eidy-`xnb
yakd z` ('hl ,'hk zeny) exn` ?miyxec eid dne .mei miyly `ian dfe zezay izy
oi`y itl ok zeyrl mi`yx mz` oi` :minkg mdl exn` .rnyn cigil ,xwaa dyrz cg`
mdil` zxn`e l`xyi ipa z` ev ('a ,'gk xacna) xn`py l`xyi lk lyn `l` `a oaxw
el` ingl ,mcd df ipaxw .ecrena il aixwdl exnyz iggip gix iy`l ingl ipaxw z`
exnyz iggip gixk `edy lke ,mikqpd el` iggip .dpeald ef gix .zxhwd df iy`l ,mialg
epiwzd megvpe mdilr exabyke . . . dkyld znexzn mi`a mlk ediy .ecrena il aixwdl
oze` lke xeav lyn miaxw micinz eide dkyla mze` migipne mdilwy milwey ediy
.miaeh mini me`yr mepcy minid
Translation: The Sadduccees and the Boethusians asserted that the cost of bringing the daily Tamid sacrifice
should be borne by individual contributors. One person absorbs the cost for one week. Another provides
the funds for two weeks. Another contributes the funds needed for thirty days. On what basis did they
support their position? They based it on a verse in which the words are presented in the Torah in the
singular number: one lamb you shall present as a sacrifice in the morning. Our Sages responded to them:
contributions by individuals to pay for the cost of the Tamid sacrifice may not be accepted. The daily
Tamid sacrifice must be brought by the community as a group and from funds collected from the community,
as the verse provides (in the plural number): Command the people of Israel, and say to them, My offering,
and My bread for My sacrifices made by fire, for a sweet savor to Me, shall you observe to offer to Me in
their correct time. The words: My sacrifice represent the blood. The word: the bread represents the fats. The
word: sacrifice represents the incense. The word: the smell represents the spices. The word: savor represents
the pouring of liquids. All that is like the smell of the sacrifices which you should be careful to sacrifice at
the correct times and that all the Tamid sacrifices should originate from the donations to the Treasury . . .
When the Rabbis gained the upper hand and overcame the challenge from the Sadduccees and the
Boethusians, they renewed the practice of collecting the half Shekel and placed the funds into the treasury of
the Beis Hamikdash. The cost of the Tamid sacrifice was once again paid from the communal funds. The
eight days in which it took to overcome the challenge were declared to be days of celebration.
Ben Tzion Luria in his book: dpyn xe`l i`penyg zia zecleza zeiyxt-ziprz zlibn
dnecw explains this dpyn as follows. At the time of the mi`penyg, two sects, the
mizezia and the miwecv, opposed the theological tenets of the miyext, the Pharisees, who
conducted themselves in accordance with the Oral Law transmitted from epiax dyn.
Both of the latter groups fell under the influence of Hellenism. The first dpyn in zlbn
ziprz presents one aspect of Hellenism; that either the King or one of the members of the
aristocracy should be responsible for paying for the cost of the daily sacrifices brought on
behalf of the local deity. As applied to the service on the ycwnd zia that doctrine
conflicted with the rule that had been transmitted by the Oral Law that the cost of the
public sacrifices brought in the ycwnd zia were to be paid from the money collected
3. Some versions change the word to: miwecv.
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annually in the form of the lwyd zivgn.
Luria alleges that after being successful in re-establishing the rule that public funds should
be used to pay for public sacrifices, the Pharisees instituted additional rules to bolster the
practice. For example, a rule was promulgated that mipdk were exempt from contributing
the lwyd zivgn. This rule eliminated the possibility that any single odk would claim that
he participated in a Tamid sacrifice for which the cost was covered by his lwyd zivgn.
A second innovation instituted by the Pharisees was the practice known as the zecnrn.
The area in Israel occupied by the Jews at that time was divided into 24 districts. mipdk
from each district would serve in the ycwnd zia for a week at a time, once every 24
weeks. The zecnrn were groups of lay Jews who would congregate in a central location in
the district when the mipdk from their district served in the ycwnd zia. That week would
be devoted to fasting and praying on behalf of the Jewish People. According to Luria, the
practice of the zecnrn was instituted just after the resolution of the conflict between the
Pharisees and the Sadduccees on the issue of the Tamid sacrifice. The zecnrn, the
practice of laymen fasting and praying as representatives of the Jewish community,
reinforced the concept that the communal sacrifices were being brought by the community
and not by individuals. Luria notes that the verse quoted in the dpyn in ziprz zlbn to
support the position of the Pharisees appears in the dpyn in '` 'r 'ek sc ziprz zkqn as
the basis for the practice of the zecnrn.
This is how Luria concludes his discussion of the first dpyn in ziprz zlbn(page 94):
xcqdd la` .'cinzd mwed' mday minid xkfl aeh meia zxacn dlibnd :xac ly ellk
did df aeh meil mrhd .llkd lr cnll `veid ,cg` hxt wx `ed cinzd oaxw oipra
l`xyin cg` lk ly dycg dwif ceqi ,zecnrn zriaw ,mrd lk ly epiipa zxev yecig
.l`xyi zecg`l xiak sepn dyrp cinzd oaxwa elek mrd lk ly eteziy .ycwnd zial
icedi mb `l` ,l`xyi ux` icedi wx `l oaxwd aiaq evawzp ef zetzey dxkedyn
y`xa dyniy ,laz zepicn lkn micedid lk enixdy ,zleblebl lwyd zivgn .zevetzd
ecklzp df `yepl aiaqe-milyexie ycwnd zia ikxev x`yl mb ok xg`e ,cinzl dpey`xe
mlerd icedi oiae mizxtd zeklna micedid oia ecixtdy ,milecbd miwgxnd zexnl mlek
edeyre cinzd znwd xkfl df aeh mei ly ezaiyg jk lk dlecb dzid ok lr .inexde ipeeid
.mini dpeny
Translation: We can conclude that the Megilah speaks of a holiday that commemorates the days in which
the Tamid sacrifice was renewed. However, the resolution of the debate concerning the Tamid sacrifice
should be viewed as a minor issue that points to the existence then of a much more substantial problem.
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The true reason for the holiday was that the structure of the nation was reorganized through the
establishment of the Ma’Amados, the foundation for creating a new bond between the Jewish People and the
Beis Hamikdash. The goal in requiring the participation of the whole nation in the Tamid sacrifice was to
unify the Jewish people. Once the communal participation in the Tamid sacrifice was accepted, not only did
Jews who lived in Eretz Yisroel rally around the Tamid sacrifice but Jews of the Diaspora began to
participate as well. The half Shekel that was collected from all the Jewish communities was used first to
cover the cost of the Tamid sacrifices, then to cover the cost of maintaining the Beis Hamikdash and then to
maintain all of Yerushalayim. The entire Jewish community united around this issue despite the distances
that divided the Jews, some of whom fell under Persian dominance while others lived under Greek and
Roman control. That is why the holiday took on such importance. It became an opportunity to
commemorate the renewal of the Tamid sacrifice which they celebrated for eight days (similar to
Hanukkah?).
ycwnd zial lwyd zivgn z` zelrdl dlebd icedi ebdp `l mi`penygd ly mpnf iptl
lwyd zivgn zlrd ly liri oebxi` mi`ex ep` xak ef dtewz ly dteqa .lbxa zelrl `le
zeniae mibga mr ipend ly milyexil lbxl diilre l`xyi zevetz lka zleblebl
mixcq erawe mixkp ler ewxty xg`l ,mi`penygd ztewza xvep ef xywy xazqn-legd
oaxwa xeyw el` zepwzay ixwird oeirxde .zevetzae ux`a ,elek mrl zepwz epiwzde
.elek mrd lk ly eznexzn ,dkyld znexzn `a `edy ,cinzd
Translation: Before the period of the Hasmona’Im, the Jews of the Diaspora did not regularly contribute
the half Shekel to the upkeep of the Beis Hamikdash nor did they travel in great numbers to Yerushalayim
for the holidays. By the end of that era, we see all the Jewish communities in the Diaspora undertaking a
strong and organized effort to contribute the half Shekel. We further see masses of people travelling to
Yerushalayim for the holidays and for non-holidays. It makes sense that this link to Eretz Yisroel
developed in the period of the Hasmona’Im after they overcame the domination by other nations and after
they developed rituals and instituted practices for the whole nation, whether they lived in Eretz Yisroel or in
the Diaspora. We can point to the Tamid sacrifice which was funded by the communal fund, the money
contributed by all members of the Jewish community, as the foundation for the new practices.
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