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a"ryz glyie zyxt zay

WHY THE dkxa OF zeikln WAS COMPOSED
The third and fourth zekxa of the current version of dxyr dpeny sqen on dpyd y`x provide
examples of the practice that l"fg followed of combining zekxa within dxyr dpeny. We had
previously identified that practice when we concluded that we combine the zekxa of meid zyecw
for zay and aeh mei when aeh mei falls on a zay. We also witnessed that practice when we
studied that l`xyi ux` bdpn never deviated from reciting eighteen zekxa within the daily dpeny
dxyr. While reviewing each of those circumstances, we neglected to ask the following question:
why did l"fg combine zekxa? Why not recite ten zekxa as part of dxyr dpeny sqen on y`x
dpyd rather than nine? The fact that ixep oa opgei iax and `aiwr iax disagreed only as to the
placement of the dkxa of zeikln but not as to the number of zekxa is evidence that the number
of zekxa to be recited comprised an essential element of the dltz. In the following excerpt we
see that the `xnb justifies the recital of a specific number of zekxa in various forms of dpeny
dxyr:
:le`y oa `ztlg iax xn` ?in cbpk `zayc ray ipd-'` 'nr 'hk sc zekxa zkqn ilaa cenlz
iax xn` ?in cbpk dpyd y`xc ryz ipd .('hk mildz) mind lr cec xn`y zelew dray cbpk
dcwtp dpyd y`xa :xn xn`c ,dzltza dpg dxn`y zexkf` dryz cbpk :oipbihxw onc wgvi
zeppx rax`e mixyr cbpk :ealg iax xn` ?in cbpk `ziprzc rax`e mixyr ipd .dpge lgx dxy
zni` !edpixnp inp `nei lk ,ikd i` .miycwd iycw zial oex` qipkdy drya dnly xn`y
.edl ixn` ingxc `neia inp op` ;ingxc `neia ?dnly edpixn`
Translation: To what do the seven Brachos of Shemona Esrei recited on Shabbos correspond? Rabbi Halefta ben
Saul said: To the seven voices mentioned by David commencing with ‘on the waters’ (Tehillim 29). To what do the
nine Brachos recited in the Rosh Hashona Shemona Esrei correspond? Isaac from Kartignin said: To the nine times
that Chana mentioned the Divine Name in her prayer, for a Master has said: On Rosh Hashona, Sarah, Rachel
and Hannah were remembered. To what do the twenty-four Brachos of Shemona Esrei recited on a fast day
correspond? Rabbi Helbo said: To the twenty-four times that Solomon used the expression ‘prayer’ etc. on the
occasion when he brought the ark into the Holy of Holies. If that is so, then let us say them every day? Answer:
when did Solomon say them? On a day of supplication. We too say them only on a day of supplication.
The fact that ixep oa opgei iax and `aiwr iax did not disagree as to the number of zekxa to be
recited as part of dxyr dpeny on dpyd y`x is a basis to suggest that the dkxa of zeikln was a
later addition to dxyr dpeny sqen on dpyd y`x. Otherwise, why did l"fg not include zeikln
as a separate dkxa? Perhaps the practice of reciting nine zekxa within dxyr dpeny sqen on
dpyd y`x was so entrenched that when the dkxa of zeikln was composed, l"fg had no choice
but to combine it with another dkxa so as to not confuse the public about the correct number of
zekxa to recite in dxyr dpeny on dpyd y`x. l"fg faced a similar situation when they
introduced the dkxa of mipind zkxa to the daily dxyr dpeny. l`xyi ux` bdpn chose to
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combine two zekxa, gnv z` and milyexi dpea, in order to maintain eighteen zekxa in the daily
dxyr dpeny. They, too, may have been concerned about confusing the public.
Is there support for the assertion that the practice to recite nine zekxa as part of dpeny sqen
dxyr on dpyd y`x was entrenched before the era of ixep oa opgei iax and `aiwr iax? The
following provides such support:
zia ,zaya zeidl lgy dpyd y`x ly aeh mei-'bi dkld 'b wxt (onxail) zekxa zkqn `ztqez
'ixne` iiny zia ,zaya zeidl lgy aeh mei ;ryz lltzn 'e` lld ziae ;xyr lltzn 'e` iiny
'e` lld ziae ;zay lya ligzne ,envr ipta aeh mei lye dnvr ipta zay ly 'e`e ,dpny lltzn
mzeg s` 'e` iax .rvn`a meid zyecw 'e`e zay lya miiqne zay lya ligzne ,ray lltzn
.mipnfde l`xyie zayd ycwn jexa da
Translation: When the holiday of Rosh Hashonah falls on a Shabbos, Beis Shamai hold that Tefilas Mussaf
consists of ten Brachos. Beis Hillel say that it consists of nine Brachos. When Yom Tov falls on a Shabbos, Beis
Shamai hold that Shemona Esrei consists of eight Brachos-the middle Bracha for Shabbos and the middle Bracha
of Yom Tov are both recited but we recite the middle Bracha for Shabbos first. Beis Hillel say: it consists of seven
Brachos. The middle Bracha of Shemona Esrei opens with a reference to Shabbos and closes with a reference to
Shabbos with the middle consisting of the declaration of the sanctity of Yom Tov. Rabbi says the middle Bracha of
Shemona Esrei on Yom Tov when it falls on a Shabbos concludes as follows: Baruch Mikadesh Ha’Shabbos
V’Yisroel V’Ha’Zmanim.
Apparently, as early as the era of lld and i`ny, the number of zekxa to be recited as part of
dxyr dpeny on dpyd y`x had been fixed at nine.
Another basis to argue that the dkxa of zeikln was a later addition to dxyr dpeny on y`x
dpyd can be traced to the following source:
il dzxva 'd l` ('kw mildz) ,zexteye ,zepexkf od el`e-'b dpyn 'a wxt ziprz zkqn dpyn
mildz) ,'d jiz`xw miwnrnn ('lw mildz) ,'ebe mixdd l` ipir `y` ('`kw mildz) ,ipprie iz`xw
odizgz xne` `l` zexteye zepexkf xnel jixv did `l xne` dcedi 'x ;sehri ik iprl dltz ('aw
l` 'd xac did xy` ('` ,'ci edinxi) ,ux`a didi ik xac ux`a didi ik arx ('fl ,'g ,'` mikln)
.odinzeg xne`e ,zexvad ixac lr edinxi
Translation: Mishna: The following are the additional six Brachos that are added to Shemona Esrei: verses of
Zichronos, verses of Shofaros, and these chapters of Tehillim: (Tehillim 120) In my distress I called unto the Lord;
(Tehillim 121) I will lift up mine eyes unto the mountains etc.; (Tehillim 130) Out of the depths have I called You,
O Lord; (Tehillim 102) A prayer of the afflicted when he faints. Rabbi Judah says: he need not recite the verses of
Zichronos and Shofaros, but instead he should recite the following scriptural passages, (Melachim 1, 8, 37) If there
be in the land famine, if there be pestilence; (Yirmiyahu 14, 1) The word of the Lord that came to Yitrmiyahu
concerning the droughts; and then he should recite the concluding Brachos for each.
Evidence exists that at one time many followed the practice of fasting on dpyd y`x. That would
explain why the zekxa of zepexkf and zextey were added to the dxyr dpeny recited on y`x
dpyd. The dkxa of zeikln, however, was not a part of the dxyr dpeny that was recited on a
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xeaiv ziprz and therefore would not have been part of the dxyr dpeny of dpyd y`x when it
was first compiled.
What possible circumstance could have led to the inclusion of the dkxa of zeikln into the dpeny
dxyr on dpyd y`x? The placement of the following dpyn immediately after the dpyn which
describes the order and the content of the zekxa for dxyr dpeny on dpyd y`x may provide the
historical background:
ipyd dpyd y`x ly aeh meia daizd iptl xaerd-'f dpyn 'c wxt dpyd y`x zkqn dpyn
.lldd z` `xwn oey`x lldd zryae ;riwzn
Translation: We include Shofar blowing while the second service (Mussaf) is being led on Rosh Hashonah. On days
when Hallel is said, it is recited by the leader of the first prayer service.
Why was xtey zriwz postponed until sqen zltz? Various reasons are presented:
(ci ilyn) meyn - riwzn ipy `py i`n .`xnb-'a 'nr 'al sc dpyd y`x zkqn ilaa cenlz
lld `py i`n :`l` !jln zxcd mr aexac meyn ipya `nip inp lld ikd i` ,jln zxcd mr axac
!zevnl oinicwn oifixfc meyn ,oey`xa ciarp inp driwz ,zevnl oinicwn oifixfc meyn ,oey`xac
.epy cnyd zrya :opgei iax xn`
Translation: What special reason is there for blowing Shofar during the leading of the second service? You must say
that it is based on the rule known as “in the multitude of people is the king's glory.” (More people are present in
synagogue when Tefilas Mussaf is recited than when Tefilas Shacharis is said). But if that be the rule, then why is
Hallel not also recited by the leader for Tefilas Mussaf for the reason of: ‘in the multitude of people is the king's
glory’? Should you say, however, that there is a special reason why Hallel is said by the first, because the zealous
perform their religious duties as soon as the time for performing the religious duties has arrived; if that be the case,
then let the blowing of the Shofar be performed by the first because of the same reason that the zealous perform their
religious duties as soon as the time for performing the religious duties has arrived! Rabbi Yochonon replied: They
made this rule at a time when the ruling Government had issued a decree prohibiting the blowing of the Shofar.
dyrn iptn opgei 'x mya `g` xa awri 'x-'c wxt dpyd y`x zkqn (`plie) inlyexi cenlz
odilr ecnre oikled md mdilr `ny oixeaq mi`peyd eide dpey`xa erwz zg` mrt rxi`y
oixn` oepi` oirwze iilvn `ziixe`a oi`xewe oiilvne rny ii`xw oel ing oepi`c ebin .mebxde
.oiwiqr oepi` oiqenipa
Translation: Rabbi Yaakov son of Echa on the name of Rabbi Yochonon said: this rule was instituted as a result of
a tragedy that occurred. Once when they blew Shofar as part of Tefilas Shacharis, the enemies of the Jews mistook
the sound of the Shofar as a call for the Jews to attack them. To defend themselves, the enemies of the Jews attacked
first and killed many Jews. Shofar blowing was then moved to Tefilas Mussaf. When the enemies of the Jews saw
that the Jews first recited Kriyas Shema, then said Shemona Esrei and read from the Torah, and then began a
second service, all before blowing the Shofar, the enemeies of the Jews recognized that what they were witnessing was
the performance of a ritual and not a call to war.
iel oa dcedi iax mya qgpt iax xn` -iriayd ycega - n `wqit (mely yi`) izax `zwiqt
ick ,mitqend zlitza `l` dpey`x dlitzd on mirwez l`xyi oi` dnl ixcpqkl` iax mya
.oica ekfie daxd zevn i`iln oiievn eidi oica micner mdy dryay
Translation: Rabbi Pinchas said in the name of Rabbi Yehudah son of Levi in the name of Rabbi Alexander: Why
do the Jews not blow Shofar in Tefilas Shacharis but wait to blow Shofar in Tefilas Mussaf? So that by the time
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those congregated are standing awaiting their judgment, they will be doing so after fulfilling many Mitzvos. It is
likely that after having fulfilled so many Mitzvos, they will receive a favorable judgment.
The dkxa of zeikln may have been added to the dxyr dpeny on dpyd y`x because of cny,
religious persecution. One other practice involving the recital of zekln was instituted at
approximately the same time:
dpi` ,myd zxkfd da oi`y dkxa lk :ax xn` ,`teb-'a 'nr 'n sc zekxa zkqn ilaa cenlz
,`xazqn axc dizeek :iia` xn` .dkxa dpi` ,zekln da oi`y dkxa lk :xn` opgei iaxe .dkxa
xikfdln ,izgky `le ,jkxaln ,izxar `l .izgky `le jizevnn izxar `l (e"k mixac) :`ipzc
.eilr jzeklne jny xikfdln izgky `le ipz ,opgei iaxe .ipzw `l zekln eli`e ,eilr jny
Translation: It was stated above: Rav said that any benediction in which the Divine Name is not mentioned is no
benediction. Rabbi Yochonon, however, said: Any Bracha in which G-d's Kingship is not mentioned is no Bracha.
Abaye said: the opinion of Rav is the more probable. For it has been taught: I have not transgressed any of Your
commandments, neither have I forgotten them. This means: ‘I have not transgressed’ by not blessing You, ‘neither
have I forgotten’ to mention Your name therein. Of sovereignty, however, there is no mention in that verse. Rabbi
Yochonon, however, reads: ‘Neither have I forgotten’ as representing that I have not forgotten to mention Your name
nor Your Sovereignty therein.
Why would l"fg have reacted to a period of religious persecution by asking the community to
include statements about G-d’s Kingship in their zekxa and zelitz? qekeihp` zlibn, a
document consisting of seventy-four miweqt that at one time was read in synagogues on zay
dkepg after dgpn zltz, contains a weqt that portrays the basis for the religious persecution that
took place before the rise of Christianity. At that time, religious persecution was inflicted not
because of religious differences but for political gains, as a means of defeating an enemy.
According to qekeihp` zlibn, qekeihp` convinced his followers to invade l`xyi ux` for the
following reason:
mia helype epkln epilr jelni izn :mixne` ,mipehlyde miklnd oexay meil milgin md mbe ('h)
.epcia ozpi mlerd lke dyaiae
Translation: They look forward to the day when kings and government officials will be crushed, saying: ‘O that our
king might reign over us, that we might rule the sea and the land, so that the entire world would be ours.’
qekeihp` and his followers misunderstood some of concepts that later entered Jewish liturgy such
as what we include in dyecw: oekyz cre mlerl ,epinia aexwa ,oeiva jlnz izn. They viewed it
as a prayer by the Jewish People that a day arrive when through the efforts of G-d, the Jewish
People will dominate the other nations and control the world. In other words, they viewed the
Jewish religion as fueled by political goals. Similarly, the Romans conducted religious persecution
both before and after the destruction of the ycwnd zia to prove to the Jewish people the futility
of their striving to reach their political goals through the practice of their religion. To counteract
that view of Judaism, l"fg instituted the practice of adding zekln to most zekxa. In addition,
they added the dkxa of zeikln to dxyr dpeny on dpyd y`x. l"fg may have further
introduced the concept of dpyd y`x as a coronation day for G-d, a characteristic of dpyd y`x
not disclosed by the dxez.
IX:12. copyright. 2011. a. katz

Your comments and questions are welcome and to subscribe- beureihatefila@yahoo.com.

