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THE SOURCE FOR 1292-1

Having completed 7217 PIDD, we now enter the third section of N nban, ANMP
Y2721 VY. Undoubtedly, V¥ NNYAD is one of the oldest forms of 1790, Its
words originate in the 70 and all agree that YIE NNYAP N"\P‘? is a AMNT D Msn. We
can therefore begin our discussion by noting the historical fact that Y% NNAP has been
recited by the Jewish community on a daily basis since M7 [N,

It is further a fact that D2¥ NNYID was recited as part of B°372 m980 at the time of the
"J¥ N°2 as can be seen from the following MIEHA:
INTP ;1292 1M ,AAN 1129231072 AR DI R—/R IR ' PID TN Noon
L2085 [N SN2 RO DY DN DD SNANY IR BN MY, BE DT NNy
NEVT RS ARN Fo02 1YY DAY .2°ITD MY AN

In addition to providing historical proof that Y¥ MNP was recited in the Y3 N3, this
MM demonstrates that in *3% N2 only one M373 was said before the RY312 recited
VI DINYIP.

Other aspects of 1°M272Y VY NNYAP lead to questions that are more difficult to
answer. When did 1392 and the 7¥MT2 within the first 72373 of YL NNYAD become a
part of DM n99N? What is the purpose of those two m>5n? How do we explain
the NA2J that we studied which taught us: 72D MRS .. VY NN 1PDTD IIN?

Let us begin by searching for the origin of 1393. Any discussion as to the origin of 12723
must begin by highlighting the points at which 1372 or its equivalent 13’@15& 7033 appear
in Jewish practice: before MY NNYAD MDT2 in DAL n95n and 291 N9ON; before
AT DNAP and before M7 D292, Because 1272 is not a part of MM ﬂ‘?Bﬂ, n5on
A2 and apAlE ﬂ'?Dﬁ, we can conclude that 1292 has no connection to MAYY AL,

The 1292 which introduces 1*12921 DAL NNYAP shares its origin with JM7 D272 as
tound in the following MEH:
MY 1373 I NI /3257023 MWIN 723 27731 TRHO—3 AP T 27D NI9N2 NoDn
SDIN FIND NI2T TIRY TN TIRY TN 972 N R Y 00N 7131 N
SONTL TN 297N 117 7723 TN PN 1073 N NI INDI 1TON 117 713
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WP MINIRT PN DR DN 1IN 17 7132 N NI2TD 1972 N NI PN
PIFN PP T TI2H NI AP 1072 IR NI RI2T2 ;100K e By 2939707
DY 1 1598 1mar DY 2921197 2w MR PhN DR phR 1ophN 1 na
12058 1372 MBTPBA (MD D91M) MR 173731 171 DR 217 005 N i
TN PP TANY P21 TN NDIDT NI PV 1B RIPY 137 MR N NP
ST T AN 1072 I ORPHZY 937 7 AN 1O73

That 177 D292 and AN D292 share common elements can be seen from the
following N1J:

DY) SVANIW ~ 7N 1 ARG 1M 00725 1 ST 30 MAR—N—/ND-M512
¥ (275 B°M2T) SANIY ~ AN 1 1105 AT N992% 1A .N3N3Y AYaRn nYoN (1
11272 11 ARG AT 1972 135 139 927 R ARTPND 573131 NIPR 1 o
FYARYD TN 1573 I Pn AN 1573 3 MDD 1AM N373Y I 5o
- 3% B 77N, 1INND YYD 7 10ID5 YD PRE 1IN Y i Do 1A nana
PRY TN T I 9B N 1573 18 I 1man 13131 ARG Aapne 710N
NN 1105 NPB R 170K 7 PIANRD YY) R 1M 10100 NP - RS mnpn
TR0 T BY 330, 25 PM oW 7 AN Y, 1o < ek i 7ok
ND2PN 7205 7130 1R 1RD

Notice from the following that the 12392 which introduces Y% NNYID M1D71 is derived
trom the same source as the 1273 before MMM N272:
nDion M3 Db 1731 IN DY 037 RPN T QY YD NPDYD D127 070D
O 92 NI T S TMART T TN QAN DINVE TN2RT T NN DN DN
APPORD 5731377 NN

It should be noted that all three M8 share the fact that all are NAPTINT2 ANV, Asa
result, when the NI1) discusses each one, it is fair to suggest that the N9/21 is relating
practices that existed well before the time of the NI, They share one more element.
Each is a T&TP2Y 027 in that each requires a ]°32. The following statement of the [
R73N confirms that FAYYI 1M N272 is a ME1TPAY N27. In doing so, the [
B3N provides us with the first step towards understanding the purpose of 1272.

Y5913 5395 7720115 317 BN :BM3T /D B 9 2N=TTRT AP 1D DN AN

QW T PN M AN I""?lm 27 920 P NP2 1233 7MY LRI Y2 TP

.o Y ANy’ 9Man
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TRANSLATION OF SOURCES

'N 3 A POD TN NIDM-The leader said to them: Recite one Bracha and they recited

it; Read the Ten Commandments; Shma; V’Haya Im Shamoa, Va’Yomer; Make three
blessings in front of the people: Emes V’Yatziv, V’Avoda (Ritzai) and the Blessings of the
Kohanim. On Shabbat they would add one more blessing for the departing shift of
Kohanim.

AR T PRD M2IN2 NIODM-Mishnah. What is the formula for Zimmun? If there are

three, he [the one saying grace]| says, ‘let us bless [Him of whose bounty we have eaten]’. If
there are three beside himself he says, ‘bless’. If there are ten, he says, let us bless our G-d’;
if there are ten beside himself he says,’bless’. It is the same whether there are ten or ten
myriads. If there are a hundred he says, ‘let us bless the Lord our G-d’; if there are a
hundred beside himself he says, ‘bless’. If there are a thousand he says ‘let us bless the Lord
our G-d, the G-d of Israel’; if there are a thousand beside himself he says ‘bless’. If there
are ten thousand he says, ‘let us bless the Lord our G-d, the G-d of Israel, the G-d of hosts,
who dwells among the Cherubim, for the food which we have eaten’. If there are ten
thousand beside himself he says, ‘bless’. Corresponding to his invocation the others
respond, ‘blessed be the Lord our G-d the G-d of Israel, the G-d of hosts, who dwells
among the Cherubim, for the food which we have eaten’. R. Jose the Galilean says: the
formula of invocation corresponds to the number assembled, as it says: bless You G-d in
full assemblies, even the Lord, You that are from the fountain of Israel. Said R. Akiba: what
do we find in the synagoguer Whether there are many or few the reader says, ‘bless You the
Lord. R. Ishmael says: bless you the Lord who is blessed.

'KR="ND—-MD92-Rav Yehudah said: Where do we find that the Grace after Meals is

ordained in the Torah? Because it says: And you shall eat and be satisfied and bless. Where
do we find that a blessing before studying the Torah is ordained in the Torah? Because it
says: When I proclaim the name of the Lord, ascribe you greatness to our G-d. R. Johanan
said: We learn that a blessing should be said after studying the Torah by an argument a
tortiori from grace after food; and we learn that grace should be said before food by an
argument a fortiori from the blessing over the Torah. The blessing after the Torah is learnt
a fortiori from the grace after food as follows: Seeing that food which requires no grace
before it requires a grace after it, does it not stand to reason that the study of the Torah
which requires a grace before it should require one after it? The blessing before food is
learnt a fortiori from the blessing over the Torah as follows: Seeing that the Torah which
requires no blessing after it requires one before it, does it not stand to reason that food
which requires one after it should require one before it? A flaw can be pointed out in both
arguments. How can you reason from food [to the Torah], seeing that from the former he
derives physical benefit? And how can you reason from the Torah [to food], seeing that
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from the former he obtains everlasting life? Further, we have learnt: AT MEALS HE SAYS
THE GRACE AFTER BUT NOT THE GRACE BEFORE? — This is a refutation.

NAPN /17 D@ '2— W2 NPD'D 0127 *1DD-Rabbi Yosi said: from where do we learn that
those who are standing in synagogue and others recite Barchu Et Hashem Ha’Mivorach

that they answer Baruch Hashem HaMivorach I’Olam? From the verse: Ki Shem Hashem
Ekra Havu Godel IL’Eilokainu.

RTPM ARP 1D DA AN DAN23N 1312-Read what is found in the Zohar in the beginning

of Sefer Devarim: that it is necessary to precede Birkat Hamazon with the words: “come let
us Bless” because all words of kedushah require an invitation. From this rule we began the
practice that one says (in Yiddish) Robosai Mir Villin Benchen and those around him
answer YiHi Shem Hashem Mivorach Mai-Ata V’Ad Olam.
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Section of the Zohar where the Quote by the 773N 112 Originated

YOI AN T NPT R 1908-2 TR 18P AT P22 AAD (13T13) 3 703

They ate their meal, while the boy gave expositions of the Torah.

N2ET 1922 ,10028 MINY 17 BN ;17023 27 RN L RDMTIN EITM NRYINT

Having finished they said: ‘Come, let us say grace.” He said to them: “You have spoken well, since the Holy Name

AN 9738 (75 20900) NI AND ,TINIa KON NT 15733 200 RO N

is not to be blessed with this blessing unless permission is asked.” He then cited the verse: “I will bless the Lord

SIARY TSI YT T NBAANDN Y AN D3N D T RDA 8 02,0 Ny 902

at all times” (Ps. XXXIV, 2). He said: “For what reason did David use the permissive form abarechah (let me bless)? Because

NOANR RO 10 R2MD RN NIND by 290 B3 727 NOYR AT 1’12 7292N

David wanted to teach that this type of blesssing requires permission. When a man sits at a table the Shekinah is there and the

DIDANN NN 8T T2 RETPD NDT25 w3 2 PN T 0 Nevp

“other side” is there. If a man invites the company to bless the Holy One the Shekinah takes her place

NDT25 23 92 IR KD INY RPDONN NN RIBDY N33 RD3P5 KD 02ib

above to receive the blessings and the “other side” is kept down. But if a man does not invite

N ,TTON2 NI NI D Tk RO om pre RN RIBD N7 712 ReTpb

the company to bless the Holy One, the “other side” hears and pushes in that he may have a share in that blessing

M9V 193731 NPT 10027 19 R NDN T N NS ONDN INDT2 N N

It may be asked, why is not such an invitation necessary in the case of other blessings (over food)? The fact is that the character

1727212 AR TN D N7 D by TRARTOINAT NI 2T AT AT TN

of the thing over which the grace is said is itself an invitation For instance, if one says grace over fruit, that fruit is itself an

NTRDT M2 1D NI T NT DR RN NIDD RO D 1k by

invitation, and the “other side” has no share in it. For previously (in the three years of “uncircumcision”-17y)

1D NI 5P 112712% NPT 1232 DN KD (20 NIP*) 2°0101,70p 123720 ND NN

it was in the power of the “other side”, and no blessing was to be said over it as it is written: “Do not eat.” The resaon not

NI PN Y 173721 DINY I DBIT 11D LNRIMR NOBD TN KDY

to bless that fruit was so that the “other side” would not receive a blessing. Once the fruit emerged from the power of the
“other side” it may be eaten and a blessing is said over it, and this is itself the invitation

2 1951 ,RND725 M DD 1 hY 19972 NI NhYT 9 53191 RND1ab

to the blessing. In the same way, with all other matters that require a blessing, it is the matter itself that invites the blessing and

ST T NMDN2T DD (At 1225 10 AIN NN NN NDD NpIm

the “other sde” has no share in the blessing. You may still ask, but for the grace after meals the cup of benediction is the
invitation,

MR N7 L1227 70 N2 AN AW M7 T2 NOMTIPAY DN NN , 170231 27 INDN

why should one have to say, Come, let us say grace? The reason is that when one drank earlier in the meal he said the blessing
“Creator of the fruit of the vine”, which was an invitation,

NI P12 R TIPD NT DD NAT NAAN 015 0w 13093 N3 1135 Nnwm N

and now for the grace after meals we require a change for another invitation, since this cup is for God
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ANDIDT T 0PI T2 1722 MDD 1

and not for food.” Because of this, we require a new invitation.
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Now that the BFT2N 121 has established for us that 3217 Y2 AYTPT Yoot 53, we have
to put that principle to the test. Does that principle explain why we recite 1292 before
MDY VI NNYAR; before MDA NP and 1J’P15N 7723 before 1MAT N272°?

From the M2 in M9'31 N2DM that we studied concerning the activities that require ten
men, we can conclude that because TN MNP must be recited in a group of at least
ten men, NN NNYAP is a TP 027 and the 1272 that precedes the MMNT MI72
acts as the M3, But how is W27 N292 a A¥TPIL 937 that requires a AN What
aspect of IYM2N2Y VYW MNP requires a }'3? Are we not allowed to perform the M¥D
of YL MNP without a 172157

Perhaps we need to first analyze the concept of a T&1TPIL N2, It is related to the MWD
of "M ¥NTP. The primary source for the MY of 7 LT is described as follows:
AN NI .o W'IP‘? WY N DO AM MNST—R Y N8N 072005 NN 10D
FIMNT DDTDD DO 1IMIN RN MSHT AN 1an BN 013 N2 NETPN (32 NN)
YP3* N2 M 1WhY NIY D7INY NeMjaR=)[vdwinininlininih N521 22 NP aNT DN
TR 12D MO HIN 131 YWl NS A5 12 20 ki

The same PYDOD that teaches us the MY of ' ¥IT'P also teaches us that a ]°31 is necessary
in order to recite a MEYTPAY T27.

TIMY 927 AN NN T2 N0 TN 2990 0371 NI NI TIMY 30 7 119 Noon

IS R RS MR 127 50 — BN 33 TIN3 nwRN (27 NP NP BN

12 N2 NWTPN NIT 2002 N PN NN INYT 02T INT — 200U OND AR

QNM 20097, 7Y NN, TIPA IR0 9T (70 93T193) BN 200, 5NN

ST IND AN — Y 155 M NN AT TS 0 Y (770 12T)

The connection between "1 17D and a M&YTPAL 927 is brought home by Rabbi Dr.
Norman Lamm, former President of Yeshiva University and currently Rosh HaYeshiva of
REITS in his book The Shema-Spirituality and Law in [ndaism. In Chapter 9, entitled:
“Blesssed Be the Name of His Glorious Kingdom Forever and Ever” ( 7135 82 7173

T B5w5 1m1558): The Interloping Verse, (p. 70), Rabbi Lamm lists three elements that
are articulated in that verse. The third element contributes to our discussion:

c. The Liturgical Sanctification of the Divine Name (2'9272 71 UT°2). The
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Halakha teaches that the Divine Name is sanctified not only by an act of martyrdom,
and not only by exemplary moral conduct, but also by proclaiming faith in G-d’s

holiness in public prayer. In all such cases of liturgical 71 27D, such as the
recitation of the W7D, the M¥MTR or 1373, the mitzvah is performed in the form of
a dialogue: the reader issues the summons to perform the sanctification, and the
congregation responds. The verse 122 D¥ M2 represents such a response to the
mention of the divine Name(s) in the Shema.
Rabbi Nosson Ortner, Chief Rabbi of Lod in his {13 T 99D adds to Rabbi Lamm’s point:
00203y 3w B9 ey [ER' =R nlanimhylal=inly IJ’B‘?"I N7 —/N—"112 12D D1 AN
QN7 RNTIYL17A7 992370,1339721 NNJLDDN [N 772D 13902 AEnTpae 739 527N
FRINT NSO 1D, ARATOIE 12T MDNAT DI ARV NPT 1330 DN B2 B
127 52 M7 A3 BN AT 137 527 IND M52 AN b 20370 N0
WN IR D TRAN TP VNG 1oMAR 727 5o prm KON D 12 o
AN YA WY B o PITP QAN D737 NANT 3T 2T Leyn MnDa
WY ONETPN b 173D W AT 1192 ,1329T0 N7 DATYAN 211 aRYT AR AT R
bW mn 12 N2 DMIYP0D DAIN DDIN WNRDY WD RIT WNRD 7w Failait
Rinlvaniphh
Rabbi Ortner views the concept of a MTZ1TPIL N27 as the means by which Pyl
enhanced several 132972 ANV like abl-hal by combining those (139712 MNYM with acts
that constitute the NDTINTD MV of 71 VITP.

And we can add one more point. Although the N7 articulates the rule as: ten men must
be present in order to recite a MENTPAY 27, the rule can also be stated in the reverse:
when ten men congregate together, it is necessary to perform the M¥D of '71 ¥YT'P by
performing what Rabbi Lamm describes as Y7272 "1 172, When ten men congregate
together to DY by DY, it is necessary to recite 1292 as an act of R'7292 "7 TP,
When ten men congregate together to eat a meal, it is necessary to recite 1J’P15N 9733 as
an act of 012727 TP, We already noted this concept in practice when we studied
the origin of DY W7D, We learned that ¥°TP was recited at a funeral because ten men
congregated to perform the MY of burying someone. That stated, the concept poses a
challenge to some of our contemporary practices-when ten or more men congregate at a
simcha, like at a ¥T°P after shul or at an engagement party, is there likewise a requirement
that the ten men perform an act of Y9392 "7 ¥17°2; in other words, should any
congregating of ten men always include 2%7° DB’EJ, N8 and ]MAT N292 so that the
group can perform an act of QY2727 ¥ITP?
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B Y MR 072177 AN A9D-The Ninth Positive Mitzvah is to Sanctify G-d’s name.

The source for this Mitzvah is the verse: And I will be sanctified within the Jewish People.
With this Mitzvah we are commanded to make known that our beliefs represent the true
beliefs in the world and we should not fear that anyone will harm us. Although a great
force may come upon us which demands that we deny our beliefs in G-d, we should not
heed that force but instead we should allow ourselves to die.

‘2T ’ID /T M5 NoDM-How do we know that certain practices require a quorum of

ten men? Rabbi Chiya son of Abba said in the name of Rabbi Yochanon: there is the
verse: And I will be sanctified within the Jewish People. Words of Holiness should not be
recited with less than ten men present. From where did we learn that? We learn it from the
fact that the word: “within” appears in two verses. In the aforementioned verse, the Torah
says: “within” and in a verse in the section of the Torah dealing with the errant spies, the
Torah uses the word “within” as follows: separate yourselves from within that group. We
then compare two verses where the Torah uses the word: “group”; in the aforementioned
verse and in the same section of the Torah, in a verse which reads: Until when will this
“group” be evil. Just as in the latter verse the Torah called ten men a group so too the
Torah used the word “group” to mean a group of ten men in the former verse. Once we
connect all three verses together we can learn that a group of ten is required in order to
sanctify G-d’s name.

'NRY—="F12 112D R ATIN 1103 7 9DD-The rule that you need ten men to recite a Matter of

Holiness which was derived from the verse: And I will be sanctified, contains within it two
elements. First, that the rule requiring ten men to recite any Matter of Holiness is
supported by a verse from the Torah but really is only a Rabbinical law as we learned: there
are matters that were authored by our sages that can only be recited in the presence of ten
men because they are Matters of Holiness, such as reading the Torah and the blessings of
the Kohanim as the Talmud says: all Matters of Holiness. The Talmud was not teaching us
that all matters that have holiness need to be recited in a group of ten men. Instead the
Talmud meant to teach us that any prayer that was composed to be recited in the presence
of ten men because of its holiness cannot be recited except in the presence of ten men.
Second, that the rule that matters that have within them the sanctification of G-d’s name
must be recited in the presence of ten men is a requirement of the Torah even though the
underlying matter was founded by Rabbinical decree. Because it is a rule that was learned
from the word in the Torah: V’Nikdashti, the rule requires that it must be recited in the
presence of ten men. When we recite those matters we are fulfilling a requirement from
the Torah to sanctify G-d’s name.
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