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INTRODUCTION TO *1 52 N

The 11980 of 1 52 P is found in two forms of Jewish liturgy; at the end of P1DD
1T on NAW and 2 QY and at the end of the M7, The placement of 11 55 N
within the 77377 can be traced to the NO2.:
A3 By T S D131 11 Iwn—2 8 1D a7 210D NoDM Y532 Tmbn
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Transiation: MISHINA: They pour the third cup for him and he recites the Grace After Meals. They pour the
Sourth cup. Qver the fourth cup, he recites Hallel and ends with Bircas Ha'Shir. GEMARA: What is Bircas
Ha'Shir? Rav Yebudab says: Yi’Halelucha Hashem Elokeinu. Rebbe Yochonon says: Nishmas Kol Chat.

A question should immediately come to mind. Knowing the length of the two m>sn,
1152 NP and 1TH-N 1 '['l‘?‘Z'I’, as they currently exist, would we ever consider the
two interchangeable? In the Artscroll I, 30T —R '[1‘7‘7:'[’ consists of 5 lines while

1 52 NI consists of 48 lines (beginning with the word: NAE*) and ending with MaNYY).
Perhaps we should rephrase our question: are we currently reciting the same version of
Y1 52 NI that the NI referred to as T NDN3? The answer is: No, we are not. On

page 67 of his MDD D 11737, Professor Daniel Goldschmidt suggests that the version of
1 52 ML that was recited at the time of the N3 likely read as follows:
NIT5—N 0 AW NN TN 1 0 s
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5—=8 7NN 09 Ty 05 03
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Professor Goldschmidt lists as his source: 12 /*: Ein Virtag Uber das Ritual des Pessachabends,
pages 21-22. If Professor Goldschmidt is correct in his formulation of the original version
of the 1312 of '11 93 N1, he has provided us with the information we need to provide a

better explanation of the disagreement between 7Y 27 and J3M° °27. 77 27 and
]3MY° 729 only disagreed about the opening words of the 1273, They were not arguing
about the 13737 NB'NM. They both agreed that the 373 MM was: 29713 771
MNAWN2. That view of the argument between [T 39 and 13MY° °27 explains why we
include both the words of °1 92 ML and 137 9—-N 11 '[1551‘“ in the M7a7. Since 39
M and J3MY° 027 agreed on the M2727 NNA, the core of the M273, then why not
include the two versions of the opening of the 12392 in the 7727, We can further surmise
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that the original versions of the M2372 that surrounded F7AMT Y2DD, VMANY 2, which
still ends with the 272 PN of MMARNA 557 58 and MaNR?, each ended with
the same 1273 of MM2EN2 550 '[‘7?3 What distinguished the two were the words that
preceded the 12727 NNM of each. Their opening words were different in the same
manner in which the opening words of ML and 13T —R '[1‘7‘71'“ were different.

Let us take this line of reasoning one step further. We recently discussed the section of
DY N990 known as MM N99N. Remnants of that prayer still exist in all NINMADI

except 1IN FDN. We can therefore argue that at an early point in the history of the
NTD what preceded PR NNAD MDT2 and YW NNYP were two sections, each of
which contained chapters and verses of D’%ﬂﬂ; 91 N9DN which ended with /11 '[1‘7‘7;'1’
12°717—N and 77817 Y02 which ended with *11 92 NBW. The 72727 NN of each
section, however, was the same; i.e. N23¥ N2 S '|‘7D At some point, before the time
of the RYJWNJ, several changes were made to the ending 292 of each section. The
opening words of the 1272 that ended ¥ n%8n were modified by the addition of a
BPD, MNY N3, while the 27377 M remained: MNAR N 597 9. In the same
manner the 11273 of "1 92 N was expanded with the addition of RV, Why was its
M2927 NRYAM changed? It is conceivable that Pl preferred that we not recite the same
1573 of MAAWN2 551 721 twice in N™MAR N9DN. Notice that they did not replace
the M2373. Instead they expanded the 1373, The words: MMA¥N3 o5mm '[‘?D are still
found within AN with one minor change; i.e the word: 5y replaced the word: Shm:
YWD MM, NINDDIT PN, MINTIAT DN, mnawna 517 701 5-8 - RN na
DM MO 7o e

Given this background, we can attempt to answer one other question that we previously
asked: why do we not find a reference to the M272 of MINL N2 and MANL in the

NA2J? That answer is: we were mistaken in looking within the N9/ for the wording of
the M1272 as they appear today in the MNT'D. We should have been looking for the form
of the M2D72 as they were recited at the time of the N72J. In other words, the two MN12723
for which we searched were the two M272 referred to by M 27 and 137y °27. What
MY 27 referred to as: 13T9—N '[1‘7‘7:'[’ represented the original version of MANY 172
and what }3MY" %29 referred to as 1 52 N represented what is now known as the 72923
of FANY". The transition in the wording of the N1273 occurred after the period of 39
M and J3MY° 027, first generation RYNMAN, and before the period of the RYWN..
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The fact that over time, the 123727 NYAM of NI changed to what is now the end of
[anE”, led to an interesting dispute concerning the M7, Some began including both
the MD72 of MY and 139719—N /1 '[1551‘“ in the 7737, a fact that we can attest to from

one of the sample pages of an ancient 1727 that was attached to last year’s Pesach
Supplement (Vol. 6, No. 31, April 10, 2009) . That practice was based on the following
opinion:
D272 1277, DRl AN 1 Do N BN 1AM =N /2Y 7P 7T DYDD N2D0D D739
25 NI ORI 55T NN 12 DN 21 522 DN BN, TIPS 12T T e
TN 13M 9270 11257 ANT 30T RN 11972 T 5015 8D ON 1037 FDD
'NTY NI 523 71972 NN RO, 10D 1R v 51 55 NS A
APV AN 2 e NN MM O
Translation: Rav Y ochonon said to recite Nishmas. What Rav Yochonon meant was to include Nishmas as
well which is the Birchas Hashir referred to in the Mishna. If the Birchas Hashir that was referred to in the
Mishna was Yibalelucha, why give this paragraph a special name when it is recited after Hallel at the Seder when
we already say that paragraph on all days in which we recite Hallel. "T'he designation of Birchas Ha'S hir niust
have been a reference to a Bracha that was not generally recited after Hallel and should be recited as well. 'That is
what was meant that the Halacha is like Rav Yochonon concerning both. "They placed this second Bracha after

Hallel Ha'Gadol which must be recited at the Seder. As a result, we end Hallel Ma’Mitzri with a Bracha and
we end Hallel Ha'Gadol with a Bracha. That is the correct way to proceed and all will be well.

Let us return to Professor Daniel Goldschmidt’s discussion of %M 22 N3 to learn morte
about the expansion of the 12923:
MM NPT D5, WNT PO @pBA b POANN 1205w Nty MDY 1757 7300
DY2YLY T =W RYTIR UMIN '['IJ\? '[‘71’ TV YR L(2769 73 NINLBYETM AT NN
LNINT RPN YR amn) NN ;D T INDD — T 1YY 1 AN OY
LYIMPNAT DOIINITIN ONTIAD 1329 ﬂDﬂPﬂl—’W’%W:‘H ,533 WNTMN inlhpininiaghlivinl
5 I OY NI, (2 /B AT PID02) TIADN 2300 130D 19N 13 D5MM REDI NNA
d |
vA ala\ VAl (TRTPABYDY) 'NMPT L2 7R ANY JIINTER D—N AN DA
DY BID 120D 1IN MRV BID ABL YR TIRT IR 1D DN N
Translation: For awhile, it has been established that the wording of the prayer: Nishmas that we have before us
can be divided into three sections. The first section, according to Davidson (Otzar Ha'Shira V"Ha’ Piyut, letter
50, 769), ends with the words: Oo’Lecha Livadecha Anachnu Modimy the second section ends with the words:
Sh'A Seisa Im Avoseinn V" Imanu; the third section continues after those words and proceeds until the end. The
first section was composed at the time of the Mishna. The second section was composed during the time of the

Babylonian Talpmud and the third section was composed during the period of the Savorim and the early Gaonim.
In truth the second section which begins with the words: Ei’Lu Feenu s found in the Talmud (Brachos 59, 2)

1. This statement by the ”2%" supports my position that both MR 173 and N3N are closing N33 as opposed to the
common view that MNRY 102 opens TT 1PIDD and FANL closes TIRTT PIDD.
2. Available at hebrewbooks.org.
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and is a prayer of thanksgiving for rain. 1t ended with the words: Kail Ha’Ho’Do’Os. Researchers further
noted that they found introductory paragraphs seeking permission that preceded Nishmas and the section of
E7’Lu Feenn. Those finds confirm that the opening section of Nishmas and the second section of Ei’Lu Feenu
were viewed as independent Piyuttim.

FONT NS DRN M2 23N 21T SONTR AN St B 21w 1 DaN
MDD, 1290 1IN 1R O 1373 11T DD MDA 2Tk AN O L ARSA NS
50— (M) 137351 A NN 1208 WY 31N 10w MDNAY DIPPa PDeT Y
PR NI BT LT N1 ADEN A D R ARTIA S yan min ponn
AMPPM RIS ANTYY NN 2[RI N AR 103k N .am e noon

JIDINGT D090 FINTD

Translation: By the same token, fragments found in the Geniza in Cairo that evidenced Minhag Eret Yisroel
seent to contradict that position. From them we learn that it was their practice that at the end of Pseufkei
D’Zimra they would say: Ei’Lu Feenu. At the end of that section, instead of following onr text they would
say:Va’Yakdishu VY amlichu Es Shimcha Malkeinu Tamid- indicating a prayer of thanksgiving which is very
different from the text of Birchas Ha'Shir. What followed were Piyuttin. 1t is worth noting that within those
words of thanksgiving crept in references to the Exodus from Egypt, which were borrowed from the Bracha of
Geula (redemption-Ezras Avoseinn).

AP NAA S A1 BN 15931, B1D 12T ¥OP DD, N3N N phr
9277 973 ,NEDINT NN 1835 10197 POD WY MMANT 2172 ST R nn
/YT MR 725 7OV DT AN T2 QW AINTIAT I OY AN AP0
D3I VTP AN RN MDD ANTISY TV ,M21n MEDIN hY 1901 1 11003
JAANEY2 MMM NN DB10n 5IM3Y 7252 2 oM Naw S e NSN3 AN
ADY DN NN 2N 5-N NN 29 T 225 1Y 2T D NDN NI ANY

BY 3277 NI L5322 N30 AINTIDY DTN 113 DN 1N s T RS maney
1972 B [N ARY N ARy 1v0m RO 1813 nnwy S s1pn nonn
M5 93PN M MDY B0 D Hw Dvnmnk A5enm mDIs3 2NN Ao

oD by

Translation: To the first section, Bircas Ha'Shir, they added poetic lines and incorporated its old Chasimas
Ha’Bracha: Ha’Mihullal B’Rov Ha Tishbachos. "They undoubtedly added those words in order to connect the
second section with the first; the words of thanksgiving. That is why the composer wrote: Oo’Lecha Livadcha
Anachnu Modim. They added so much to the Bracha of Nishmas that its original form was no longer visible.
As you know we follow the custom of reciting the Bracha of Nishmas in Tefilas Shacharis only on Shabbos and
on Yom Tovim. On weekdays, we close Psenkei D Zimra with the Bracha of Yishtabach which also contains a
reference to “Ki Mai’Olam Ad Olam Ata Kail, but its ending is different. "The wording of Yishtabach was not
Sfound in Minhag Eret Yisroel in early times. It appears that Yishatbach was composed in Babylonia. 1t was
grafted from the form of the original Bracha of Nishmas at a time when it was no longer recognized that Nishmas
utself was composed as a Bracha. The Bracha of Nishmas was incorporated into the Siddurim of all the
Nuscha’Ot in its longer version and in that form it was included into the Haggadalh of Pesach.
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