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ISSUES WITHIN THE OPENING AND CLOSING OF nang

All ancient R"MTD provide that on non-holiday weekdays the prayer of MmN begins
with the word MAN¥". However, in some ancient R¥M7T°D such as the [N DAY 27 737D
and the BAAMAN, the opening words for the prayer of AN on MNILN QY210 DD°
are: MANY 1223, This practice is currently maintained in 78D 17322 and 778D ADN.
The 921D N3 20 S MO, compiled in the 1600’s, which generally follows MDY
TIDYN, crosses the DI line on this issue and endorses the practice to add the word: 1321
to the opening of MANE on NAL and 21 Y. DD *NIL 27 justifies his departure
from 132WN MDN as follows:

AL 12D 1255 7902 0 DNTIANIY T8 MITD2 MDA NI [2=T% AN 1229
AR DR AN S DT 2 anmS 270 NI AN 193y Nt 1100 29193
N5 952 528 11 AW AN 1931191 IR DD NI 1O 9NND P, Aopnd

71D 133N T NIT MBRY 23D 93V MANE D7 ,2127 11N 19ND NI 192

The BY7 27D 79D (720 7M™ 12 A Y39-16th Century) presents an additional
explanation for beginning MM with ]33 on NAW and 2 01

SMI17 NAWA UM /AANEY N2N22 (RR) M MART n—-naa nne nYen 1T
M1 99,2 0892 A0 1102y [9a Naw2 100 Ak oy o AN mane 123y
DOMIN 1IN 1o a7y 13 owh 17 2 W D1 AN, BT N B PN nawn
JBN NI DD (‘DY T DY) PDD2 MDA NI LRI VAT M2 NI Y naney”
YD Y 7R AN 7130 01 50 Aty NI AN maR b S uonow  nawan
SR nanwy” Sw a7y 13 owh 1A N 123y n51 190,70 DmANn D

There is an issue in the conclusion of MANY" as well. It appears that a custom existed for
one to answer AN to one’s own 1272 of MANY":
AN MR AR MDY 571 Yne 90 ANN-1AT T 1777 1 1D 1250 99
121 NATTINT PO NN MIDT2Y 13297 77T PIDD N3N TN R S rnn 0D
"D 1170 12905 BN D83 172 1N Ak 10 B3 v 1200 T ,»hD 1aN ADY 1 and
2907 N335 25PN AN P2 131 13297 1 NHEM RATTINT PR ANTD DD
12905 112183 192 1R MAYD PR 2N 71 oranam L2vnnm
This practice was based on a N72J:

28. The word ]33 in NY ) equals 72, 2"Y.
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STTNNINY A 7T T MDA AN TN AT INTR 3N 2 Y AR AT M273a
11573 NP2 7 N7 ,RYORNTY M2 TN NP N5 - mAYAR AT

The ¥”NA explains the N2 as follows:

TN M MW OO 1P MIDND TN AR NPT INT O30 =0 %D T D1D MS13 Nk
YOI BRI 237 WD .DOWITY 313 N MDD NP NN KD 3 M on
NDDT 25w 1213 1D 11572 B1D 53 NON D5 A 1O RDITINGT 1230073
W IR M IYT R 397 N7 ,000MDT N30T D 20T 33 KDY v
,717I1T IDD MDY 71273 DD 1T AN 1Y M3T2 DD 73 NTINON 271910 NN
SDDM M PNY ORI DRI MR BN 1), Y manT mana g0, 5hmT ohm 1o
S 1 VNG R PRI 1D

MBDIN was aware of that custom but noted that it was not practiced in his location:
M 7D — M1 N NI DORITY A2 NT-3 Y 2 57 M573 NaDk 9o
M27 RBY IRD M 21D MY 02 KR AN MR 1130 13731 11072 D02 Dwnon e
1827 29WITY A2 9PN NDN 1R N s Kb

The practice was still extant at the time of the 7 m‘mw (1488-1575):

A1 N M50 ON MR RDN PMISN2 NN AN Y 1PR—N D 107 189D 1N DI
DT AN 1Y PRY N7 7T A0 R TR0 90N a8 Ak .mona Ao o
DIN) MWD 1RY DN DI BIPD 3T 1Y TN NO722 D9 133 NN NN
TN TR MY 1M DYDY (27 WA DT 19INY TWSw /D w1 13T
((N73 9D 973) YD DN MY I 1373 MR 73 I mane PO

The 7772 P3N explains what the U‘I‘?W/‘ meant by N1292 YN NN:
YA IR NPYT RO MARY M PN 12D 1RT 7IRY — 1) TIORM SrN- D7D 11N 110D
,25m 2195w 1197275 oD R5T (MMD P 23 DR Hom ,MmowaD Moaa
1) MANZND MRY N2 172 A P0DAD DN N ,IRE N25 oD manen
1D PR M .2DDM MPM RS D193 DBING nrT oD LRSS 55 aebe mona
PRI 9385 MAN MIDT2 N 13 03 RINT 27PN 13737 N1 MRY 1390 19733
YL 172 73T91 PIDDIR NI M ANWNT 11972 OY AN 79 PR 11D, nRD
TP F19730 ANNAN 1973 NOT FNNAN 71972 1220 AN 11902 NN

It is difficult to find a contemporary 7D which provides that an individual should
answer [N after reciting the 2923 in MANYY. The remnants of this concept appear in our
practice of reciting [N after the 293 of 25w N in 1MAT N272.
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TRANSLATION OF SOURCES

291D *NaY 27 P NTD-That is the nusach in the Siddurim of the Sephardim and in the

Avudrahom; also in the KolBo Section 37. In each text the word “Oo’Vichain” (now therefore)
appears before the word Yishtabach. That is the correct way to recite the text in order to join and
connect the song Yishtabach with that which precedes it. In other words, since it is the duty of all
creatures, etc. therefore praised may Your name be forever. Without the word “Oo’Vichain” it
appears that Yishtabach is a prayer that does continue what was recited previously but is an
independent prayer. That is not correct.

2177 77D 9D-We complete the prayer Nishmat with the Bracha of Yishtabach. It was the

custom to begin the prayer Yishtabach by preceding the word Yishtabach with the word
“Oo’Vichain”. It appears to me that the reason that Chazal added the word “Oo’Vichain” while
not doing so for weekdays was that the prayer Yishtabach was authored to correspond with Shirat
Hayam (editor’s note: not all places recited Shirat Hayam on weekdays). In Shirat Hayam, there is
a hint to G-d’s name which contains 72 letters. It is based on this name that we recite Yishtabach.
Because Moshe Rabbeinu uttered G-d’s name of 72 letters, the Sea split. That name is hinted to
in the words: VaYasah, VaYavoh and Va’Yait found in Exodus 14:19. Since on Shabbat, we
connect another song to Shirat Hayam, i.e. Nishmat, Chazal added the word “Oo0’Vichain”. That
word in gematria represents 72 which is the number of letters in the name of G-d that is
represented by the prayer Yishtabach.

[URRR~ L AR R (k=) 1255 99D-Rav Shimaya wrote that one needs to answer Amen to one’s

Bracha of Yishtabach before reciting the Bracha Yotzair Ohr. The Brachot in Pseukei D’Zimra
are requirements of Rabbinical law while the Brachot of Kriyat Shma are requirements of Biblical
law. So wrote Rabbi Joseph Even Pelet. Others wrote that one needs to answer Amen after one’s
Bracha of Ga’al Yisroel before Shmona Esrei to differentiate between the Brachot of Kriyat Shma
which are an obligation of Biblical law and Shmona Esrei which are an obligation of Rabbinical
law. This same practice is required after reciting the blessing Boneh Yerushalayim in Birchat
Hamazon before the Bracha of Hatov Vi’Hamaitiv. The Rambam wrote that one should not
answer Amen to one’s bracha that is between Ga’Al Yisroel and Shmona Esrei.

2 TIY A AT M272-One source taught: One who answers Amen after his own Bracha is
praiseworthy. Another source taught: One who answers Amen after his own Bracha is despicable.
The two sources are not contradictory. The source that says that the person is despicable is
speaking of most Brachot. The source that says that the person is praiseworthy is referring to the
Bracha of Boneh Yerushalayim in Birchat Hamazon.

9 ID’D ) P"\D M292 N0 ¥W”NA- One source taught: One who answers Amen after his own

Bracha is praiseworthy. Another source taught: One who answers Amen after his own Bracha is
despicable. The two sources are not contradictory. The source that says that the person is
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despicable is speaking of most Brachot. The source that says that the person is praiseworthy is
referring to the Bracha of Boneh Yerushalayim in Birchat Hamazon. Rabbi Chananel explained
that the Gemara was not referring only to the Bracha of Boneh Yerushalayim but was also
referring to any concluding Bracha that is similar to the Bracha of Boneh Yerushalayim. One
should not argue that the Gemara meant only the Bracha of Boneh Yerushalayim because of the
statement in the Gemara that Abaye recited the blessing Boneh Yerushalayim loudly so that the
workers would hear it and then return to their work. His statement is not definitive because the
Gemara also tells us of the practice of Rav Ashi which was to recite the Amen after Boneh
Yerushalayim quietly so that people would not hear it and think that it was a sign that it was a
good practice to skip the last Bracha of Hotav Vi’Hamaitiv. Rather we must understand the
Gemara to mean that we must practice similarly after reciting any Bracha that shares similar traits
to Boneh Yersuhalayim. Yishtabach which represents the conclusion of Pseukei D’Zimra and
YiHallelucha which represents the end of Hallel and the end of Shmona Esrei and after Ga’Al
Yisroel, we should recite Amen after reciting the Bracha. Reciting the word Amen is not
considered an interruption because it is a requirement. Rashi explains the rule in a similar manner.

miabia)inte) 577 M2a72 D20 MBDIN-Rabbi Chananel explained that one should answer Amen

after Brachot that are similar such as Yishtabach. Yet, take a look at how people conduct
themselves in our location and you see that they are accustomed to answer Amen only after
reciting the Bracha of Boneh Yerushalayim in Birchat Hamazon.

N 7DD 27 12D "IN V"W -One should not recite Amen after reciting a Bracha except after

reciting two Brachot or more that are concluding Brachot. It is the custom to recite Amen after
one recites the Bracha of YiHallelucha and after Yishtabach. The Ramah: There are those who
hold that one should not recite Amen after one’s own Bracha except after the Bracha Boneh
Yerushalayim in Birchat Hamazon. That is the custom in our homeland and it should not be
changed. In places where they are accustomed to answer Amen after reciting the Bracha of
YiHallelucha and Yishtabach, they should also answer Amen after reciting the Bracha: Hashomair
Amo Yisroel La’Ad.

J P” DA D A2 Ma2-One generally does not answer Amen after reciting a Bracha

except if one recites two Brachot that are connected. These are known as connected Brachot; the
Bracha YiHallelucha is connected to the Bracha that opens Hallel and Yishtabach is connected to
the Bracha Baruch Sh’Amar. Yishtabach and YiHallelucha ate considered connected Brachot
because of the rule that one is not permitted to speak between Baruch Sh’Amar and Yishtabach
and between the Bracha that opens Hallel and the Bracha of YiHallelucha. Pseukei D’Zimra that
we recite between the Bracha of Baruch Sh’Amar and Yishtabach is not considered an
inappropriate interruption. That is not the case with the the Bracha Acharona that we recite after
making a Bracha before eating. Even though there is a Bracha that we recite before we eat and a
Bracha that we recite after eating, there is no connection between the Brachot. The connection is
broken because we are permitted to have interruptions between the Brachot and to speak while
eating after reciting the Bracha before eating and then speaking before reciting the Bracha that
comes after eating. This demonstrates that Bracha that follows eating is an independent Bracha.
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SUPPLEMENT
THE 9/ AS A SOURCE FOR 11951

The O is a source for the origin of M5'51 that we have not regularly examined in our

study of the MT'D. The reason that your publisher does not regularly turn to the T as a
source is that it is not a reliable source because it is difficult to date the authorship of the
AN, The author of the WM often quotes N N2 NYAL °27 which has led many to

conclude that the AW was writen during the lifetime of YNMY 72 1YL °27. That would

place the authorship of the AW just after the destruction of the Second ¥TPIT N2,
However, secular scholars and in particular Gershom Scholem have concluded from their
study of the text of the W that the T was not authored until the 1200’s. Without
meaning to take sides on the issue, it should be pointed out that a CD-ROM search of
Rashi’s commentaries and who lived between 1040-1105 reveals that Rashi never makes
reference to the .

Since there are commentators who point to the 97 as a source for the origin of FANY, it

is worth our time to review one section of the AW in which the word F2NE appears.
(N”Y 39—-27 37 77 27M) Mg 7905 1A

P NPT RPN TTIDD NN FIRDADY 1N PRDY 117 vk NaheT 1ohn 8o Y

‘So far we have spoken of prayer. But there are in addition certain precepts that are bound up, not with action, but with

(M2 2937 T .RMDED NOT MIN 195 1TIBD IR NN LTI PRNET D [5na

the words of prayer. These are in number six. The first is “to fear the glorious and awful Name” (Deut. XXVIII, 58); the

TS FP929 99925 ANDOSN IPIN TAIRD NN LN 2930 DO AN IR

second is “to love Him” (Ibid. x, 12); the third is to bless Him; the fourth is to proclaim His unity; the fifth enjoins the

PIAYST 1TIOD P PONY D B MD®D AN NBY 1Y RITD 025 AN

priests to bless the people; the sixth bids man to surrender his soul to Him. These six precepts are bound up with the

PN TINTD 7980 MYRET RINID RTIWA PR (R 1) 1PTI0D NIR T2 90T RMSY

words of prayer, just as there are other precepts that are connected with the action of prayer, such as those of the fringes

PAMT NITINT 13370 NIINIT RO TT NPT (RN 17982 NBYD NT NP W

and phylacteries. Now the injunction “to fear the Name” is accomplished by means of the hymns and songs that King David
chanted, and of the sacrifices ordained by the Torah.

B2 7Y TIPNT AR NI PP 1T PIINT 1933 TIIND P ROATH 20 92 003

For it behoves man to be filled thereby with fear of his Mastet, for those hymns belong to a region called “Feat” (yir'ah),[Tt.
note: Malkuth.]

FINTY2 PP PPN MY IND @3 92 03177307 N NI PPNT 95 PN

and all the Halle/ukabs are emblematic of the fear of the Holy One, [Tt. note: Because the word Hallelukah has the same
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numerical value as Elobim, signifying the attribute of Justice.] blessed be He;

B3 92 T 11005 11 IR 501 1AM 1T 1 BN 50 N1aM MIIN

it thus behoves man to attune his mind to a spirit of awe in the recital of those hymns.

T2 MR IR LTINS T IR R 130 7173p5 5 8925 mpn e maneh

In arriving at “Praised be (Yishtabach)” it behoves a man to concentrate his thoughts on the Holy One, blessed be He, in that
benediction which reads: “Blessed art Thou... who formest light... Blessed art Thou, O Lotrd creator of the universe.” The
precept, “to love Him”,

JTIDIN R 7207 1R NI TR RTT PION 2 AN NN (0 0R) .09 NaAND o

is realized in the benediction commencing with “With abundant love”, which is followed by the reading of “And thou shalt love
the Lord thy God...”, containing the mystery of the love of the Holy

B RIS 117307 RTIMT NI RB1D RITT AR TR 9 DR e 1 KT

One, blessed be He. And we proclaim His unity when we recite “Hear, O Israel: the Lord our God, the Lord is One”, as that
declaration contains the secret of God's oneness.

NTITRD NTIDD INT DR NNTRYT RMNITIN IRDASY 101 11 NPT N2 NP2

After the reading of these sections comes the passage wherein we mention our exodus from Egypt, in fulfilment of the
injunction,

1722 N2Y 1Y NIAD N2m2b .oEn 1'IN2 DY T2Y °2 NN (7 QYY) 2°027 D80 NN

“But thou shalt remember that thou wast a bondman in Egypt” (Deut. XXIV, 18). There follows the pronouncement of the
blessing of the people by the priests in order to

ND1D OB RAPY N2 8T 85 18073 15T RAPEa RTMD DN NODOND
embrace all Israel at the moment when they receive blessings. For at that moment the Community of Israel receives
NP2 MO 109 30 10255 sl onh NI RMYIT ROYEN INDT2 DN
blessings, and it is a propitious moment to surtender our souls to Him in the full willingness of our heart when we fall
MY 2% 11007 RN D1 2 TON (13 DY9MN) 177N IR Y 1P9DI T3 83T
on our faces and recite the Psalm: “Unto Thee, O Lord, do I lift up my soul...” (Ps. xxv, 1), which should be the
PEPDT NMBEI PENDT PTIED N NIN PORY DO MY Nl 10D tomnk maab
expression of our full and complete self-surrender to Him. These are the six precepts that are bound up with our daily

NOWIND 11D NN MY 1IN D50 NN N NAPTINT PTIPD NG N 03

prayer, and that comprise in a way the six hundred precepts of the Torah. If you ask, What of the thirteen left over, [Tt.
[Tt. note: There being, according to the Rabbinic reckoning, six hundred and thirteen precepts.]

A2 NABYNB RMDET PON PTIPD N (372 N7D) 113 19950 RDIT 1mnT 19v0n 100N

these are a category apart designed to draw upon us the thirteen attributes of mercy that comprise all the precepts. These are the
six precepts by which prayer is embroidered.

NHBRDY NTH MY ab T (RS PR AN

Happy is the portion of whoever concentrates his heart and will on them and realizes

YR RN 1ON 1NRD B3 92 00 70 AR PNID 1IN 150 1PN N B0 b

them every day. With these precepts many others are interwoven, but at each particular passage it behoves man to

F1PRY MNIN 17731790 NI RBTDT RTIPD R NRAOWRD 7 My 1025 RINoD

concentrate his heart and will on the particular precept contained in that passage. Such a man is praised aloud in the
SINDIIN T3 R DN FINN YT 00 NN (25 PYE) BN

words contained in the passage: “And He said unto me: Thou art My servant, Israel, in whom | will be glorified” (lIsa.
XLIX, 3).

The English Translation was borrowed from the Davka CD-ROM version of the Soncino Classics.
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