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Translation Of Kaddish
Magnified and sanctified be G-d’s great Name
in this world which He created according to His
will. May He establish His kingdom, and;
May He Hasten the coming of His annointed
Messiah; in your life-time, and in the life-time of
all the house of Israel, speedily and at a near
time; and say you, Amen.
May His great Name be blessed for ever and
ever.
Blessed, praised and glorified, exalted, extolled
and honoured, adored and lauded be the Name
of the Holy One, blessed be He, beyond all
blessings and hymns, praises and songs, which
can be uttered in this world; and say you, Amen.
May the prayers and supplications of the whole
house of Israel be accepted in the presence of their
Father who is in heaven; and say you, Amen.
May there be abundant peace from heaven, and
life for us and for all Israel; and say you, Amen.
May He who makes peace in His high places,
make peace for us and for all Israel; and say
you, Amen.
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§ ie§
,l ¥̀ x¨U
§ i¦ ziA¥ lk̈c§ i¥Ig© aE
§ oFkinFi
¥ aE
§
:on¥ `¨ Exn§ `¦ e§ aix¦ ẅ on§
© faE
¦ `l̈b̈£rA©
in¥ l§ r̈lE
§ ml© r̈l§ Kx©än§ `Äx© Dn¥ W
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Kaddish is a messianic text that many believe was composed during the period of Rabbi Akiva and
the Bar Kochva rebellion 132-135 CE and was recited by those who died Al Kiddush Hashem,
martyrs deaths, during that period. Messianic texts are prayers in which the Jewish People express a
hope that the Moshiach will come soon and open a world in which the entire human race
recognizes the Jewish G-d as G-d. The great tragedies that struck Jewish comunities during the last
2000 years were often viewed as the percusors of the coming of the Moshiach and led to the recital
of messianic prayers as Jews were led to their deaths. The prayer of Aleinu L’Shabeach was recited
by those who died a martyr’s death in Blois, France in 1171 CE. Jews who were being led to their
deaths in the concentration camps during the Holocaust sang Ani Ma’Mamin B’Emunah Sh’Laima
Bi’Biyus Ha’Moshiach-I believe with unbreakable faith that the Moshiach will come.

Examples Of Messianic Prayers
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¥ A§ aFxẅA§ Dz̈F` d¥paE
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¥ A§ aFxẅA§ ,oFIv¦ A§ KŸln§ Y¦ iz© n̈ .Kl̈ Epg«©
§ p £̀ miM¦ g© n§ iM¦ ,Epi«lr̈
¥ KŸln§ z¦ e§ ,©ritFz
«¦ Ep«M¥ l§ n© LnFw
§ O§ n¦
Epi«p¥ i¥re§ .mig¦ v̈p§ gv«© p¥ lE
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An Early Talmudic Reference To Kaddish
Translation: It has been taught: Rabbi Jose says: I
was once travelling on the road, and I entered into one
of the ruins of Jerusalem in order to pray. Eliyahu
Ha’Navi, of blessed memory, appeared and waited
for me at the door until I finished my prayer. After I
finished my prayer, he said to me: Peace be with you,
my master! and I replied: Peace be with you, my
master and teacher! And he said to me: My son, why
did you go into this ruin? I replied: To pray. He said
to me: You ought to have prayed on the road. I
replied: I feared that passers-by might interrupt me.
He said to me: If that was the case, you should have
said an abbreviated prayer. I therefore learned three
things from Eliyahu Ha’Navi: One must not go into
a ruin; one may say the prayer on the road; and if one
does say his prayer on the road, he may recite an
abbreviated form of the prayer. The Prophet Eliyahu
further said to me: My son, what sound did you hear
in this ruin? I replied: I heard a divine voice, cooing
like a dove, and saying: Woe to the children, on
account of whose sins I destroyed My house and burnt
My temple and exiled them among the nations of the
world! And the Prophet Eliyahu further said to me:
By your life and by your head! Not in this moment
alone does G-d so exclaim, but three times each day
does G-d exclaim like that! And more than that,
whenever Jews go into the synagogues and schoolhouses
and respond: May His great name be blessed! the
Holy One, blessed be He, shakes His head and says:
Happy is the King who is thus praised in this house!
Woe to the Father who had to banish his children,
and woe to the children who had to be banished from
the table of their Father!

'nr 'b sc zekxa zkqn ilaa cenlz
iziid zg` mrt :iqei iax xn` ,`ipz-'`
zg` daxegl izqpkpe ,jxca jldn
edil` `a .lltzdl milyexi zeaxegn
oiznde) gztd lr il xnye aehl xekf
izniiqy xg`l .izltz izniiqy cr (il
!iax ,jilr mely :il xn` izltz
xn`e !ixene iax ,jilr mely :el izxn`e
?ef daxegl zqpkp dn iptn ,ipa :il
jl did :il xn`e .lltzdl :el izxn`
`xizn :el izxn`e !jxca lltzdl
.mikxc ixaer ia ewiqti `ny iziid
.dxvw dltz lltzdl jl did :il xn`e
:mixac dyly epnn izcnl dry dze`a
izcnle ,daxegl oiqpkp oi`y izcnl
lltzndy izcnle ,jxca oilltzny
:il xn`e .dxvw dltz lltzn - jxca
izxn`e ?ef daxega zrny lew dn ,ipa
dpeik zndpny lew za izrny :el
mdizeperay mipal ie` :zxne`e
ilkid z` iztxye izia z` izaxgd
jiig :il xn`e .zene`d oial mizilbde
,jk zxne` cala ef dry `l ,jy`x iige
zxne` minrt yly meie mei lka `l`
l`xyiy drya `l` ,cala ef `le ;jk
zeyxcn izale zeiqpk izal oiqpkp
yecwd ,jxean lecbd diny `di oipere
ixy` :xne`e ey`x rprpn `ed jexa
el dn ,jk eziaa eze` oiqlwny jlnd
mipal mdl ie`e ,eipa z` dlbdy a`l
.mdia` ogley lrn elby

This source relates that a mystical reaction takes place when Kaddish is recited within a group of ten
Jews-G-d remembers that despite the unfortunate moment when His residence on Earth-the Holy
Temple was destroyed and the People of Israel were exiled from their homeland, the Jewish People
continue to pray that G-d be recognized by all mankind as G-d on this world.

Early Examples Of Circumstances When Kaddish Was Recited
Rabba said: And the curse of each day is severer than that
of the preceding day, as it is stated: In the morning you
shall say: If only it were possible that G-d advance the time
so that it be evening! And at evening you shall say: If only
it were possible that G-d advance the time so that it be
morning. Which morning are they longing for? If you say it
is the morning of tomorrow, does anyone know that it will
not present an even more difficult circumstance? Therefore it
must be that they were longing for the morning of the day
before. In that case, why does G-d allow the world to
endure? Because of the recital of the words of Kedushah
and their Aramaic translation at the end of the prayer
service and the Kaddish that is recited after the Scriptural
reading, and the response of “May His great Name be
blessed” which is uttered in the Kaddish after studying
Midrash; as it is stated: A land of thick darkness, as
darkness itself, a land of the shadow of death, without any
order. Hence if there are Scriptural readings, the readings
bring light to the thick darkness.

'nr 'hn sc dheq zkqn ilaa cenlz
daexn meie mei lka :`ax xn` -'`
mixac) :xn`py ,exiag lyn ezllw
axrae ,axr ozi in xn`z xwaa (gk
`nili` ?xwa id ;xwa ozi in xn`z
`l` ?ied i`n rci in ,xgnlc xwa
?miiwn `w i`n` `nlr `l`e .silgc
`ax diny `di`e `xciqc dyecw`
dztr ux` ('i aei`) :'`py ,`zcb`c
yi `d ,mixcq `le zenlv lte` enk
.lte`n ritez - mixcq

The words of the Kedusha found in the prayer of OOVah
L’Tzion. That prayer was authored so that Jews would
learn at least some Torah each day during the prayer service
by reciting the words of Kedusha and their Aramaic
translation. The words of Kedushah were translated into
Aramaic so that both learned and unlearned people could
understand the verses. By reading the Hebrew and
Aramaic translations, individuals fulfill two requirements:
sanctifying G-d’s name and studying Torah, both of which
are dear to G-d. In a similar manner, we recite the words
Y’Hai Shmei Rabbah M’Vorach after hearing a talk on
Aggaditah that a teacher customarily teaches publicly on
Shabbat. People would congregate in synagogues in order to
hear words of Torah because it was not a work day. By
listening to words of Torah and then answering Y’Hai
Shmai Rabbah, the congregants fufilled the obligation of
sanctifying G-d’s name and learning Torah.

sc dheq zkqn ilaa cenlz -i"yx
xcq Î`xciqc dyecw`- '` 'nr 'hn
lk ediy `l` depwz `ly ,dyecw
xac mei lka dxeza oiwqer l`xyi
ode enebxze ez`ixw xne`y hren
lka bdepy oeike ;dxeza oiwqerk
yie .ux`d inrae micinlza l`xyi
cenlze myd zyecw :mizy o`k
dax diny `di oke .`ed aiag ,dxezd
oyxcdy dcbd xg` oipery jxan
,jk oibdep eid zay lka miaxa yxec
itl renyl mrd lk oivawp eid mye
dxez o`k yie ,dk`ln ly mei epi`y
.myd yeciwe

Why Kaddish Is Recited During The Prayer Service

Concerning the origin of Kaddish that you asked, we
can not trace the practice to a clear and definitive source
found among our ancestors’ writings. However, those
who followed them based their recitation of Kaddish
upon this verse (Leviticus 22, 32) And I will be
sanctified within the people of Israel and upon what our
Rabbinic leaders extrapulated from the verse: that any
prayer which results in the sanctification of the name of
G-d must be recited only in a group of ten men. From
theses teachings we can conclude that when ten men
congregate to perform a mitzvah, whether it be for
prayer or for the study of Torah, they must recite a
prayer in which they sanctify the name of G-d. As a
result, at the conclusion of the first section of the
morning prayer, Pseukei D’Zimra, after reciting the
Bracha in Yishtabach, those congregated should recite
Kaddish because they have the completed the mitzvah of
reciting Pseukei D’Zimra and they are about to
perform an additional Mitzvah, the recital of Kriyat
Shma and its blessings before and after . . . And they
should recite Kaddish after Shmona Esrei because it too
is an independent Mitzvah and it is not connected with
that which is recited after it. And another Kaddish
should be recited after the Torah Reading because in
order to read from the Torah, ten men must congregate
together. And another Kaddish after reciting the
Kedusha in OO”Vah L’Tzion because it too is a
Mitzvah unto itself and it is a Prayer of Sanctification
of G-d’s name and requires the presence of ten men.

l`epnr - zeycgd mipe`bd zeaeyz
lre .qyz - gpyz- 'dl oniq (wte`)
`vnp `l zl`y xy` yicwd dyrn
on ahid xxean xac eilr epicia
mipexg`d edeknq j` ,mipey`xd
('al ,'ak `xwie) dfd weqtd lr
dn lre ;l`xyi ipa jeza izycwpe
,'`k zekxa) eyxcna epizeax exn`y
zegt `di `l dyecway xac lk ('a
`vei elld mixacd on .dxyrn
mc` ipa dxyr evawzp m`y mdl
cenlza oia dltza oia devn xacl
iweqt xg` jkl .ycwl oikixv dxez
xiya xgead jexal jenqe dxnfc
mrt eyicwi minlerd ig dxnfae
ly devnd z` eniiq xaky itl ,zg`
zxg`a ligzi eykre dxnfc iweqt
dixg`le diptl dizekxaa y"w `idy
,g"i meiq lk xg` exn`i yicwe . . .
dpi`e dnvr ipta devn `id mby
.dixg` xn`iy dn mr zxagzn
,dxez xtq xg` exn`i xg` yicwe
.dxyra xeaiva dxezd z`ixwy iptn
`edy iptn ,dyecw xcq xg` yicwe
xac `ede dnvr ipta devn `ed mb
.dxyrn zegti `le dyecway

Why Kaddish Is Recited At A Funeral And Not At A Wedding

The prayer “Tzadok Hadin” that is recited at a burial is a
Mitzvah that is the responsibility of the community to
perform, as it is written in Tractate Megilah, page 3, side 2,
that one must take time away from studying Torah to
accompany the casket to the cemetery and to accompany a
bride to her wedding, and it is therefore necessary to recite
Kaddish at the burial. A minority of Gaonim hold that one
should not recite Kaddish at a burial simply because Tzodak
Hadin has been said. Instead, Kaddish should be recited
only after a different Mitzvah was performed (i.e. learning
Torah). Other Gaonim hold that the burial itself is the
Mitzvah that triggers the recitation of Kaddish. Now, this
line of reasoning may prompt you to be troubled by the
following question: why is not also our custom to recite
Kaddish at a wedding? Is not the performance of a wedding
the type of Mitzvah that requires the presence of ten men? It
is not appropriate to recite Kaddish at a wedding because the
congregation is coming only to honor the couple; they do not
say a word nor perform any act, so for what reason should
those present recite Kaddish? Kaddish is not recited unless
those present have said some words that are part of a
Mitzvah or consist of words of praise.

l`epnr - zeycgd mipe`bd zeaeyz
oicd wecve .qyz - gpyz- 'dl oniq
dlibn) 'ixn`ck xeavd oiaiigy devn
z`vedl dxez cenlz oilhan ('a ,'b
ycwl oikixve ,dlk zqpkdle znd
oi`y exn` mipe`bd zvwne .dilr
cr oicd wecv xg` yicw xnel ie`x
`edy xac lr `l` yicwd exn`iy
exn` mixg` mipe`be .devnd oiprn
devnd on dxeawdy dwqtd my oi`y
`l dnl xnel jytp z` yi m`e .`id
dtegl dlk zqpkda yicw exn`i
xyt` i` ?dxyra `ide devn `idy
`l` mi`a mpi` xeavd ixdy ,ok xnel
dne`n mixne` mpi`e `nlra ceakl
`la yecwd oi` ixdy ,eycwi dn lre
.gay ly e` devn ly dxin` mey

Talmudic Source That Led To The Establishment
Of The Mourner’s Kaddish

A son can relieve the punishment of a
deceased father. A father cannot relieve the
punishment of a deceased son. This rule is
based on a verse: (Deutoronomy 32) And
there is no one who can deliver out of my
hand. Avrohom could not save Yishmael
and Yitzchak could not save Esau.

`xa-'` 'nr 'cw sc oixcdpq zkqn
aizkc ,`xa ikfn `l `a` .`a` ikfn
oi` ;livn icin oi`e (a"l mixac)
wgvi oi` ,l`rnyi z` livn mdxa`
.eyr z` livn

An Incident Involving Rabbi Akiva - `aiwr iaxa dyrn
An incident that occurred to Rabbi Akiva while walking on the road adjacent to a cemetery: Rabbi
Akiva noticed a man in the cemetery who appeared to be unclothed and his body black as coal. He was
carrying a large bundle of thorns on his head. It seemed to Rabbi Akiva that the man was alive and that
he was galloping like a horse. Rabbi Akiva commanded the man to stop and the man stopped. Rabbi
Akiva then inquired of him: why are you doing such tedious work? If you are a slave and your master
forces you to work this hard, I will redeem you from him immediately; if you are poor and there are those
who are taking advantage of your poverty, I will cause you to be rich. The man responded: please do not
interfere with my work. You will cause me to anger those who are guarding me. Said Rabbi Akiva: what
is all this and what is the purpose of your labor? The man said: In truth, I am deceased. I am required
each day to collect wood. Said Rabbi Akiva: What was your occupation in the world from which you came?
The man answered: I was a tax collector. I would favor the rich and oppress the poor. Said Rabbi Akiva:
have you not heard from those who are persecuting you of a means by which you could be relieved of your
punishment? Said the man: Please do not hold me up any longer. My supervisors are growing angrier. I
am not one who can ever qualify for relief. I have heard them say: if only this poor man had left a son who
could stand up in a congregation of people and say: Borchu Es Hashem Hamivorach with the congregation
answering: Yihai Shmai Rabbah M’Vorach. This man would then be relieved of his punishment. But
when I died I did not leave a surviving son but I did leave a pregnant wife. And I do not know if she gave
birth to a son. But even if she did give birth to a son, I doubt that my wife would have taught him Torah
because I left behind in the world no one who cared for me. Immediately, Rabbi Akiva accepted upon
himself the responsibility of searching for the man’s wife and to learn whether she had given birth to a son
and if she did, to teach the son Torah so that the son could lead the services before a congregation. Rabbi
Akiva then asked him: what was your name. He responded: Akiva. And what was your wife’s name?
Shoshniva. And the name of his city where I lived was Ludkia (a city on the Mediterranean coast of Syria).
Hearing this, Rabbi Akiva shudderred but did not allow his feelings to prevent him from going to the city
and inquiring as to the man and his family. When Rabbi Akiva reached the city, he asked about the man.
The residents responded: may his bones rot. Rabbi Akiva then asked about the man’s wife. The residents
answered : may her name be erased from memory. Rabbi Akiva next asked about the child. The residents
said that he was never circumcised because the family was not interested in performing even the Mitzvah of
Milah. Immediately Rabbi Akiva circumcised the boy and started teaching the boy Torah but the boy
would not absorb any of it. It was not until Rabbi Akiva fasted for 40 days that the boy started to accept
any of the Torah learning. Then a voice ws heard from heaven asking Rabbi Akiva: for this type of person
you fasted? Rabbi Akiva answered: G-d, was not my intent to show him the correct path so that he may
serve You? G-d then opened the boy’s heart and the boy began to appreciate the Torah learning. He
learned to recite Kriyat Shma and Birchat Hamazone. Rabbi Akiva then arranged for the boy to stand in
front of a congregation and to cry out: Barchu. Those present answered his cry with: Baruch Hashem
Hamivorach. At that moment, the deceased man was relieved of his punishment. The decedent soon
thereafter appeared to Rabbi Akiva in a dream and said to him: may it be His will that your soul rest in
Gan Eden due to your having saved me from the judgment of Hell. Rabbi Akiva then began to expound
upon the following verse from the Torah: (Psalms 135) G-d, You name is forever; G-d you will be
remembered from generation to generation. Based on this story, it became a custom that the person to lead
the services on Motzei Shabbat was someone whose father or mother had died. That provided the mourner
with the opportunity to call out Barchu and Kaddish.

An Incident Involving Rabbi Akiva - `aiwr iaxa dyrn

'xa dyrn :'z .'iniptd 'ixtqa `vnp :zezay i`ven xcq jl `d-cnw oniq ixhie xefgn
dide mgtk xegye mexr didy cg` mc`a rbte ,jxca zexawd ziaa jldn didy `aiwr
xfb .qeqk ux dide ig `edy `aiwr 'x eilr xeaqk .ey`x lr mivew ly lecb ie`yn oerh
dz` car m` .z`fk dyw dcear zeyrl yi`d eze`l dn :el xn` .ecinrde `aiwr 'x eilr
,oitiwra jilr mi`a mc` ipae dzr ipr m`e .ecin jze` dct` ip` ,jk jl dyer jpec`e
:el xn` .ilr oipennd ia efbxi `ny ipiakrz l` jnn dywaa :el xn` .jze` xiyrn ip`
:el xn` .mivr aehgl ize` migley mei lkae .zn yi`d eze` :el xn` .jiyrn dne ef dn
mipt `yep iziide .iziid qknd i`ab el xn` .epnn dz`ay mlera jzk`ln did dn ipa
xac efi` zeprxetl jilr oipennd mze`n zrny melk el xn` .miiprd z` bxede mixiyrl
yi`d eze`y zeprxet ilra ilr efbxi `ny ipiakrz l` jnn dywaa :xn` .dpwz el yiy
oa df iprl el did `lnl`y .zeidl leki did `ly xac mdn izrny `l` .dpwz el oi`
cin jxan dax diny `die .eixg` oiper mde jxeand 'd z` ekxa xne`e ldwa cner `edy
.zxaern ezy` z` gipde .mlern oa el did `l yi`d eze`e .zeprxetd on eze` oixizn
.mlern ade` yi`d eze`l oi`y dxez ecnln in xkf dcli m`e .xkf dcli m` rcei ipi`e
iptl epcinrie dxez ecnll ick xkf oa el ciled m` ytgl jlil `aiwr 'x eilr laiw cin
jxir mye .`aipyey el xn` .jzy` mye .`aiwr el xn` .jny dn el xn` .xeaivd
l`y mewn eze`l `ay oeik .eilr l`ye jlde lecb xrv `aiwr 'x xrhvp cin .`iiwcel
on dxkf dgni el exn` .ezy` lr l`y .yi`d eze` ly eizenvr ewgyi el exn` .eilr
'x eln cin .ea epwqir `l dlin zevn elit` .`ed lxr ixd el exn` .epa lr l`y .mlerd
za dzvi .ziprza mei 'n ayiy cr dxezd lawn did `le eiptl xtqa eaiyede .`aiwr
cin .eze` izkxr jiptl `lde mler ly epeax eiptl xn` .dprzn dz` dfl el dxn`e lew
mde .ekxa xne`e ldwd iptl ecinrde .oefnd zkxae y"we ,dxez ecnle eal z` 'wd gzt
'xl yi`d eze` `a cin .zeprxetd on eze` exizd dry dze`a .jxeand 'd jexa eixg` epr
dpicn ize` zlvdy ocr oba jzrc gepzy d"awd jiptln oevx idi xn`e .melga `aiwr
ok lre .xece xecl jxkf 'd mlerl jny 'd (dlw mildz) xn`e `aiwr 'x gzt cin .mpidb ly
.yicw e` ekxa xnel m` e` a` el oi`y mc` zay i`vena daizd iptl xearl ebdp

Early Reference To Kaddish Being Recited By A Minor

The leader recites: V’Hoo Rachum Barchu,
the Evening Service in the order as he does all
year, and recites Shmona Esrei as always,
except that he recites Havdalah; in the
blessing
Chonain
Ha’Daat,
Atah
Chonuntanu, whole Kaddish, he recites
Havdalah on a cup of wine, and makes the
blessing on the fire using the candles that were
burning throughout Shabbat, and if it is the
end of Shabbat, they recite V’Yitain L’Cha,
and a minor recites Kaddish and they go
home in peace.

xne` ofgd-'fhx oniq-i"yx xeciq
xcqk ,ziaxr zlitz ,ekxa megx `ede
dxyr dpeny elltzie ,dpyd lk
,zrcd opega oilicany `l` ,oxciqk
licane ,mly yicw ,'eke epzppeg dz`
y`d ixe`n `xea jxane qekd lr
lk ewlcy zexipd md ,ea zayy xe`l
ozie exn`i ,`ed zay i`ven m`e ,meid
oixhtpe ,yicw xn`i ohwde ,jl
.melya mdizal

BIOGRAPHY OF RASHI
Rashi, Rabbi Shlomo Yitzchaki (Rabbi Solomon ben Isaac, Isaacides) was born in Troyes, in
northern France in 1040 and died in Worms in 1105. He studied in the academies (yeshivot) of
Troyes, Mainz, and Worms. His teachers, Rabbi Jacob ben Yakar and Rabbi Isaac ben Judah, were
students of Rabbenu Gershom, Me'or Ha-Golah. In 1070, Rashi returned to Troyes and founded
a yeshiva there, which was attended by students from far and near. (Bar Ilan Digital Library)

Early Reference To Kaddish Being Recited By A Minor

Hashem Chafetz L’Maan Tzidko Yagdil
Torah V’Yaadir: Kaddish, and then the leader
sits down. The congregation then recites: Shir
Mizmor L’Assaf...Ki Kal Hamim Yalchu Ish
B’Shem Elokav V’Anachnu Nalaich B’Shem
Hashem Alokainu L’Olam Va’ed. And the
minor stands and recites Kaddish and skips
TiSkabel and says: Y’Hai Shlama Rabbah.
When the congregation recites verses or a section
of Mishna, the congregation must recite
Kaddish afterwards; Ki Hamalchut Shelcha
Hee OOL’Olmai Ad Timloch B’Kavod. Ki
Ain Lanu Melech Elah Atah; Baruch Atah
Hashem Hamelech Bichvodo Tamid Yimloch
Aleinu L’Olam Vaed V’Al Kol Maasav.
And he recites Kaddish until D’Amiran. They
stand to recite Shmona Esrei and then say
Kaddish. The leader then sits down and
everyone recites Pitum Hakitoret...the minor
stands and recites Kaddish without Titkabel.
And this Kaddish is recited solely for the
purpose of educating young children. It is not
considered one of the seven mandatory
Kaddishes that are represented by the verse:
Seven each day I will praise you.

ornl utg 'd-'bv oniq -ixhie xefgn
.'eke yicw :xic`ie dxez licbi ewcv
xenfn xiy :xne`e ofgd ayie
mya yi` ekli minrd lk ik...sq`l
epidl` 'd mya jlp epgp`e eidl`
yicw xne`e xrpd cnere :cre mlerl
`nly `di xne`e lawzz blcne
e` weqt xne` xeaivdyky .dax
;mdixg` yicw xnel oikixv dpyn
`id jly zeklnd ik- '`w oniq
epl oi` ik .ceaka jelnz cr inlerle
jlnd 'd dz` jexa dz` `l` jln
cre mlerl epilr jelni cinz eceaka
cr yicw xne`e :eiyrn lk lre
xne`e g"i dlitzl oicnere .oxin`c
enewna ayeie ofgd jlede .'eke yicw
cenri...zxhwd mehit :mlek 'ixne`e
yicwe .lawzz `la yicw xne`e xrpd
epi`e .zewepizd z` jpgl `l` epi` df
.jizlld meia ray llka

BIOGRAPHY OF THE COMPOSER OF THE MACHZOR VITRY
Rabbi Simhah of Vitry (12th century), a student of Rashi. Machzor Vitry contains liturgical comments and
decisions, as well as many piyyutim. (Bar Ilan Digital Library)

Earliest Reference To Kaddish Being Recited By A Mourner

Our custom in Bohemia and also the custom
in the Rhineleand is that on Shabbos after
the congregation recites Ain Kailokainu, the
orphan stands and recites Kaddish but in
France I saw that they are not concerned as to
who recites the Kaddish whether it be a child
who lost a parent or a child who has both
parents. But our custom is more appropriate
because of the story of Rabbi Akiva.

d"c 'p oniq zay zekld 'a rxf xe`
oke orpk ux`a epbdpn-sqend zltz
xeavd exn`iy xg`l qepix ipa bdpn
xne`e mezid cner epidl-`k oi`
mpi`y izi`x ztxva la` yicw
m` yicw xn`iy in jk lr micitwn
m`e a` el yiy xrp e` mezi xrp
didy dyrn meyn `xazqn epbdpnke
.`aiwr iaxa dyrnc

BIOGRAPHY OF THE OUR ZARUAH
Rabbi Yitzchok ben Rabbi Moshe of Vienna was born ca. 1180 and died ca. 1250. He
was a student of Ra`avyah and other Tosafists in Ashkenaz and was the teacher of
Maharam of Rothenburg and other Tosafists. He is best known for his Or Zarua, one
of the most important halachic compendia containing the decisions of Ashkenazic
Rishonim. (Bar Ilan Digital Library)

How A Prayer Intended For Children Became An Adult’s Prayer

After Aleinu they recite Kaddish. We learned in
Midrashim that a son should recite Barchu and be the
leader in synagogue. Through these acts he relieves the
punishment of his deceased parents as it is written in
Midrash Tanhuma for Parshat Noah and in Masechet
Kallah in the chapter entitled: Rav Yuda. The practice
of mourners reciting Kaddish during the mourning
period was instituted because of minors and later
because of adults who did not have the ability to lead in
the services. It is for that reason that the Kaddish
became known as the Orphan’s Kaddish.

-b"ix oniq-dyn dhn xtq xg`e
zeyxcna `vnpe .yicw xn` epilr
xeaiva lltzdle ekxa xnel oal yiy
dpicn en` z`e eia` z` livn dfae
gp 't `negpza `zi`ck mipdb ly
liayae .`cei 'x wxt dlk zkqnae
lltzdl leki epi`y in liayae miphw
jkl ela` inia ef yicw xnel epwz
.mezi yicw ef yicwl `xwp

BIOGRAPHY OF THE AUTHOR OF THE MATEH MOSHE
Rabbi Moshe ben Avraham of Przemysl (died 1606), a student of Rabbi Shlomo Luri

UNDERSTANDING KADDISH YASOM
A Tshuva by Rabbi Shlomo Chaim Hacohen Aviner

Rabbi Shlomo Chaim Hacohen Aviner is the head of Yeshivat Ateret Kohanim and Rabbi
of the community of Bet-El in Israel. Reproduced from Sh’ailat Shlomo, Part 1 Section 21
Question: I was commemorating a yahrzeit and was leading the services as schaliach
tzibbur. When the time came to the say the Mourner’s Kaddish, I heard a guest start to say
Kaddish in a loud voice. What conduct should I have followed: Attempt to say Kaddish
louder than the guest in the hope that my voice would also be heard or should I have
remained silent and allowed the guest to recite Kaddish by himself?
Answer: It is important to recite the
Mourner’s Kaddish. The practice is based
on a report in the gemara that Rabbi
Akiva had a dream in which he saw a man
who appeared very disturbed. The man
explained to Rabbi Akiva that while alive
he had been a great transgressor and had
therefore been judged to a sentence in
gehenom. When Rabbi Akiva awoke, he
sought out the son of the man that he had
seen in the dream and instructed the son
to say Kaddish. As a result, the man in the
dream was rescued from gehenom.
The deceased are rescued from a negative
judgment when their children recite
Kaddish because their children are saying
a davar sh’bekedusha, a holy prayer, in
honor of their mother or father, on the
day of the yahrzeit and during the 12
months after their demise. By doing so,
the soul of the departed rises through
levels of judgment until they reach gan
eden.

Aruch: although the recitation of Kaddish
and other prayers are important for the
departed, those acts are not what is most
essential. What is most important is that
the child walk in the correct path. When a
child follows the correct path, he
increases the honor of the departed. As it
is written in the Zohar quoting from a
pasuk in Malachi, 1, 6: a son should
respect his father and as it is written in
Exodus 20, 6: honor thy mother and
father. After each parent departs, should a
child believe that he is suddenly absolved
from honoring that parent? That is not so.
After a parent is deceased, there is an
even greater obligation to honor the
parent. If the son follows along the sinful
path, certainly he dishonors his parent and
he certainly embarrasses his family. But if
the same son walks along the righteous
path and does the correct things, he
honors his parent both in front of those
in this world and in front of those in the
next world who stand in the presence of
G-d. G-d will then have pity on the parent
and honor the parent by giving the parent
a place near G-d’s seat of honor.

Nevertheless, despite the importance of
reciting Kaddish, there are more
important acts that a child can perform.
As it is written in the Kitzur Schulchan
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The Mishneh Breura wrote: If one can be
the Schaliach Tzibbur, that is preferable
to just reciting Kaddish. Despite this, the
Kaddish plays a special role, as it was
written in the book Yaish Nochlin: Our
sages instituted a practice (saying
Kaddish) that they thought every man was
capable of performing. They hoped that at
a minimum every child would recite
Kaddish for his deceased parent because
Kaddish was a prayer which was simple to
learn (especially when everyone spoke
Aramaic). Everyone is familiar with the
prayer from the time they were young.
The Yaish Nochlin continued: if a person
is capable of being the Schaliach Tzibbur,
he honors his parent in a greater manner.
But the child can take steps on his own to
honor his parents in other ways. In
particular, studying Torah out of respect
for the deceased is seven times more
beneficial than being a Schaliach
Tzibbur. It hastens the entry of the
deceased into gan eden. And if the son
has the ability to author new Torah ideas,
it is an even greater benefit to the parent.

of the others, and the sound becomes
confusing to the point that no one in the
congregation can clearly hear the Kaddish.
As a result the congregants do not know
when to say “y’hai shmai raba...” In such a
situation, no only was there no purpose in
their reciting Kaddish but the mourners
converted what was to be praise of G-d
into something derogatory. And the
Chasam Sopher made the same point that
when the mourners do not read in unison,
they destroy the purpose of the
Kaddish.
As a result, two mourners should never
compete with each other. It is preferable
that the mourners divide the reciting of
the Kaddishes for each prayer. That was
the original custom among Jews as
described by the early poskim. So if a
guest comes and interferes with the
recitation of the Kaddish by the others, it
is better that everyone defers to the guest
and stops saying the Kaddish or says
Kaddish quietly rather than to compete
with the guest and to cause confusion. If
despite this, you still feel strongly that you
should say Kaddish, then say Kaddish
quietly while the Schaliach Tzibbur says
Kaddish, repeating word for word. When
the congregation answers amen to the
Schaliach Tzibbur they will also be
answering amen to you. That is the way
we practice in our Beis Medresh, Hasidim
Bet El, that the Schaliach Tzibbur says the
Mourner’s Kaddish as representative of
the mourners. If someone attempts to
recite Kaddish with him, he would cause
confusion. So the Rabbis there ruled that
anyone who needs to say Kaddish should
follow word for word silently along with
the Schaliach Tzibbur.

Therefore in answer to the question, since
you were the Schaliach Tzibbur, which
was more important than simply reciting
Kaddish, you should have allowed the
guest to say the Kaddish by himself.
There are however, some congregations,
and in particular, congregations that
follow the Sephardic tradition, in which all
the mourners say Kadddish together,
word by word. About this the Gesher
Chaim wrote: That is not the practice
followed in other congregations,
particularly Ashkenazic congregations.
Where you find two say Kaddish or when
many say Kaddish, one often gets ahead
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