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THE DECISION NOT TO RECITE R%372 N272 DAILY

When did the practice in the Diaspora that B33 not recite 2372 N272 each day begin?
There is no specific date nor a Rabbinical decision that led to the discontinuance. Perhaps
it is best to look upon it as a practice that evolved based on circumstances. The following
two sources reveal circumstances that may have led to the discontinuance of the practice.
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Both 1YNJ D72Y 27 and the 2”217 describe the paragraph beginning: =581 1397108
DY 9723 11072 1 MAN as a prayer that is to be added only if no B33 are
present. The Y% MM who follows chronologically does not predicate the recital of the

paragraph: M2 72732 13272 1 MAN 11-98113°71—2K upon the absence of B%312:
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The conclusion that we can draw is that the practice to recite the paragraph: 1T-5N8
TN PO 7271232 139972 1M ST-5N1 began as a result of the absence of
R°172 in the synagogue. The paragraph was added to be recited as a substitute for N2923
R°172. Perhaps many places faced the problem that no B33 were living within the area
of the local synagogue. Such a circumstance led to the recital of the paragraph: 1W-5N
NWHIAM 15732 139272 1 MAN 119N as the norm rather than as the exception.

Was the fact that communities existed in which R°3772 were not living part of a plan or

putely coincidental? S.D. Gotein in his book, Jews and Arabs: Their Contacts Through The
Ages, published by Schocken Books in 1974, pages 48-49, describes circumstances that lead

one to conclude that it was planned:
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I would like to dwell on one important point. The Muslim historiograpbers describe the
two main Jewish tribes--or congregations--in al-Medina as Kohanim, "priests." As the late
Professor S. Klein has shown, towns exclusively or mainly inhabited by priests were
common many centuries after the destruction of the Temple, because the elaborate laws of
priestly purity could be more readily observed in compact communities. It was long ago
suggested that al-Medina, which means "town" in Aramaic, had been called so by its first
Jewish settlers, in contrast to the nearby Wadi-al-Qura, "the valley of the villages," which
was also inhabited by Jews.

Similarly, up to the present-day mass emigration from Yemen, many families of Kohanim
lived in San?a, the capital, and other towns, but none in the nearby villages. Some
Midrashim refer expressly to the flight of priests into Arabia. All this taken together leads
us to accept the testimony of the Muslim writers that alMedina, the main scene of
Muhammad's activities, was originally a priestly town, a community of Kohanim, of which
very considerable remnants were still extant in the Prophet's time.

The concept of an Q%312 AP0 1Y is discussed in the NA3:
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If in fact the recital of the paragraph: 729232 11°2723 132N =R 137N began due
the absence of R'J7123, we can now understand the explanation of the MAN as to why
R°172 N272 was not recited each day. The TN is not explaining why the daily recital of

R°372 N272 was discontinued. He is describing why it was not restarted once 2%3712
stopped living in their own cities and became interspersed within the general community.
Apparently, while living in their own cities, the R%372 performed 12931 each day for purity

reasons and not specifically for R%372 N2723. When they moved out of their cities, they
were uncomfortable reciting 23772 N292 without performing m2°38. In Babylonia and in
Egypt, the climate did not interfere with the ability of the 23772 to perform MYaw each
day. When Jewish life developed in France and Germany, the ability to perform m70an
was limited by the seasonal climate. Furthermore, with the appearance of R%172, the
general Jewish population needed to decide whether to re-institute 23772 1292 since they
had been accustomed to not recite it. The communities may have resisted adding N373
R°172 because it made the prayer service longer and created FoON5! D3, In order that
D% N272 not be forgotten it was reinstituted on a limited basis; on holidays because of
2L DY DAY, In addition, weather conditions in the months in which the holidays fell
permitted the B°3723 to perform 12921 on the days they would be reciting 2%3772 N272.
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SUPPLEMENT

Additional Sonrces as to why D°472 11593 is not recited each day in the Diaspora

Does the presence of non-Jews in synagogue interfere with the recital of 23772 N2723°7
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Translation: I have heard that there is an opinion that Kohanim may not recite Birchat
Kohanim if there is a non-Jew present in the synagogue and I do not know the reason why.
Perhaps there is a concern about that which is written in the Schulchan Aruch Section 55
subsection 20 that in order to answer Amen to Kaddish, there cannot be an intervening
barrier such as garbage or an idolator. In the same way, the presence of a non-Jew in
synagogue acts as a barrier between the Kohanim and the people resulting in the inability
of some of the congregants to answer: Amen. This is not a problem as the great Rabbi,
Rabbi Dovid in his book Beis Dovid section 32 wrote: the rule that a non-Jew acts as a
barrier to reciting Amen is only in circumstances when the one making the Bracha is in one
area and the one answering is in a different area. In that case, the non-Jew acts as a barrier.
However if the one making the Bracha and the one answering Amen are both in the same
area, they are considered one unit and the non-Jew does not act as a barrier. Therefore
when it comes to Birchat Kohanim, the Kohanim and the congregation are situated in one
area and the presence of the non-Jew is not a problem. It is also important that Birchat
Kohanim not be eliminated and asking non-Jews to leave the synagogue will cause enmity.
Perhaps the reason for not reciting Birchat Kohanim in front of non-Jews is so that the
non-Jews will not mock the Jews. We have to consider that the Kohanim are reciting a
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blessing and we should not eliminate a blessing simply out of concern that the non-Jews
may mock us. There is no need to discuss this at length inasmuch as it appears clearly that
Birchat Kohanim should be recited in the presence of non-Jews because there is a need to
recite Birchat Kohanim as part of the prayer service and we should not eliminate
commandments and blessings for the Jewish people. It is enough that we do not recite
Birchat Kohanim on weekdays and on Shabbat. We do not want to cause the elimination
of the recital of Birchat Kohanim even on holidays. Finally, we have to be careful not to
encourage non-Jews to make it a habit to come to synagogue just for the purpose of
causing the elimination of the recital of Birchat Kohanim.

We studied that the Y9217 TN referred to B3N F212% 2. The *2232 715N does
not have such a reference. However, the Y533 71150 does refer to [P NDIDM N3
mphtymp
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TRANSLATION: Adda said in the name of R. Simlai: In a Synagogue where all the
worshippers are Kohanim, they all ascend the platform. For whom, then, do they
pronounce the benediction? R. Zera answered: For their brethren working in the fields.
But it is not so; for Abba the son of R. Minyamin b. Hiyya taught: The people who are
behind the Kohanim do not come within the scope of the benediction! There is no
contradiction; the former refers to men who are compelled to be absent and the latter to
men who are not compelled to be stationed behind the Kohanim. But R. Shimi of the Fort
of Shihori taught: In a Synagogue where all the worshippers are Kohanim, some ascend the
platform and the rest respond with Amen! There is no contradiction; the latter refers to
where ten remain to respond Amen and the former where ten do not remain.
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TRANSLATION OF SOURCES

1PN DNY 77 222 NN I 1INI DAY 27 77D-1f no Kohain is present, the prayer leader

recites: Elokeinu V’Elokei Avoseinu Barcheinu Ba’Bracha . . . and finishes until the Bracha
of Oseh Ha’Shalom.

» 11257 11 PID DD NN 19BN MPM ©7aMA-If at a prayer service there is no
Kohain other than the prayer leader, the prayer leader should not trecite Birchat Kohanim.
If the prayer leader is sure that he can recite Birchat Kohanim and return to his place, he is
permitted to recite Birchat Kohanim. If no Kohain is present, when the prayer leader
reaches the Bracha of Sim Shalom, he recites: Elokeinu V’Elokei Avoseinu Barcheinu

Ba’Bracha . . .the congregation does not respond by reciting: Amen and he begins the
Bracha of Sim Shalom.

AN N2 777 8D D BN ANA-The prayer leader adds here Birchat Kohanim in

Tephilas Schacharit, Mussaf and Mincha on a public fast day; Elokeinu V’Elokei Avoseinu
Barcheinu Ba’Bracha . . . Sim Shalom.

TP T B AT A PID MDA, M5 TMPN-Rabbi Echa, Rabbi Tanchuma son of
Rabbi Chiya in the name of Rav Simlai: A city that is populated only by Kohanim, the
Kohanim must recite Birchat Kohanim. To whom are they directing the Bracha? To their
brothers to the North; to their brothets to the South; to their brothers to the East and to
their brothers to the West.

B/ 2N M AT 1 A0 P PR TMPN- A ity that is populated only by Kohanim,
a Yisroel receives the first Aliya so as to avoid any fighting among the Kohanim.
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