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f"qyz jzelrda zyxt zay

LINKING THE dkxa OF mely miy AND mipdk zkxa
Did l"fg choose the words in the dkxa of mely miy in order that the dkxa of mely miy
be a substitute for mipdk zkxa? To answer that question, we need to return to the
following dpyn:
e`xw ;ekxa ode zg` dkxa ekxa dpennd mdl xn`-'` dpyn 'd wxt cinz zkqn dpyn
,aivie zn` :zekxa yly mrd z` ekxa .xn`ie ,reny m` dide ,rny ,mixacd zxyr
:`veid xnynl zg` dkxa oitiqen zayae .mipdk zekxae ,dceare
What is the definition of mipdk zkxa as used in the dpyn?
olek oiqpkzn yakl mixai`d oilrny xg`e-'c dkld 'e 'xt oitqene oicinz zekld m"anx
,mler zad` oixewe oigzet ode ,zg` dkxa ekxa mdl xne` dpennde ,zifbd zkyll
.mely miye dvxe aivie zn`e xn`ie reny m` dide rnye zexacd zxyre
The m"anx holds that the mipdk recited the dkxa of mely miy. zetqez disagrees:
micner eid `l ixdy okec df oi`e - mipdk zkxae-'a 'nr '`i sc zekxa zkqn zetqez
mipdkd meia minrt dyly (:ek 'c c"t) ziprza 'ixn`c mixen` zxhwd xg`l cr okecl
dxhwd xg`l cg`e dxhwd iptl cg` ;minrt 'c ipznl dil ded k"`e 'eke mditk oi`yep
.mixne` ep`y enk mipdk zkxa exn` mitk ze`iyp `la `l`
The l`xyi zx`tz puts forth a third possibility:
dxeza zyleynd dkxa epkxa epizea` idl-`e epidl-` -'` dpyn 'd 'xt cinz dpyn
.mitk z`iyp ila lkd ,melya enr z` jxand 'd dz` jexa mely jl myie 'eke
Clearly, the words in the dkxa of mely miy and the words in mipdk zkxa are connected:
jl myie cbpk mely miy ;mipdk zkxa oirn da cere-mely miy-l`xyi zcear xcq
.(dyn dhn) eipt 'd x`i cbpk jipt xe`a ,jkxai cbpk epia` epkxa ;mely
A problem with the interpretation of the dyn dhn is that he places the miweqt out of
order in the dkxa of mely miy. We can support his position by arguing that the
beginning of the dkxa of mely miy needs to continue the theme found at the end of
mipdk zkxa; i.e. mely and that the theme of mely is the central message of mipdk zkxa
and the raison d’etre of mipdk zkxa. This fact is confirmed by the following:
:iel 'x mya oipkqc ryedi 'x xn`-'hi dkld mely wxt ux` jxc zkqn zephw zezkqn
qexte ,melya dnzeg rny zixw ,melya oinzeg zeltzde zekxad lky ,melyd lecb
oinzeg zekxad lke ,mely jl myie xn`py ,melya dnzeg mipdk zkxa ,jnely zkeq
.einexna mely dyer ,melya
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One version of the dkxa of mely miy found in l`xyi ux` bdpn follows more closely
the order of the words in mipdk zkxa:
'd dz` jexa .epilr qext jnely zkeqe epilr miy jnelye epipge epxnye epiwl` epikxa
.1melyd dyere zekxad oern
The connection is as follows:
.mely jl myie=epilr miy jnelye ;jpgie=epipge ;jxnyie 'd jkxai =epxnye epiwl` epikxa
The simple explanation for reciting the dkxa of mely miy after mipdk zkxa is that the
dkxa of mely miy is a dywa on behalf of the congregation after the mipdk recite zkxa
mipdk. That connection is confirmed by the following practice:
dcedi epiax ixen did jkl-'`tx cenr dax dad` [`n] gwexl dlitzd xeciq iyexit
lk oec` jln `ed dz` ik ea yiy itl ,ax mely ziaxre zixgy lltzn l"vf ciqgd
.mipdk zkxa xg` xnel xeaiv gilyl epwz mely miye ,melyd
A second explanation may be that the dkxa of mely miy serves two purposes. l"fg
include references to the miweqt contained within mipdk zkxa so that when an individual
recites dxyr dpeny, he complies with the requirement that mipdk zkxa follow micen.
They include other words to fulfill the requirement that mely miy follow mipdk zkxa.
That may explain why in l`xyi ux` bdpn, l"fg added the words: qext jnely zkeqe
epilr. The earlier part of the dkxa; i.e. epilr miy jnelye epipge epxnye epiwl` epikxa
fulfills the requirement to recite mipdk zkxa. The second part, epilr qext jnely zkeqe
fulfills the requirement to recite mely miy. A third reason is that dxyr dpeny must end
with a request for mely.
The connection between the dkxa of mely miy and mipdk zkxa is most evident in gqep
fpky`. The dkxa of mely miy is only recited in a prayer which takes place at a time that
is appropriate to recite mipdk zkxa. This practice dates to oe`b mxnr ax xcq:
,dvx on xn`i `l` .mely miy `le dvx dgpna ofg xn`i `l-xn`i `l d"c dgpn zlitz
.jnr l`xyi zcear cinz oevxl idze .oevxa lawz dad`a dxdn mzltze l`xyi iy`e
jexa .melyd oec`e jln `ed dz` ik mlerl miyz l`xyi lr ax mely .'eke epipir dpfgze
.melya l`xyi enr z` jxand 'd dz`
In cxtq gqep, it is customary to recite the dkxa of mely miy in dgpn zltz as well. In
cxtq bdpn, it is customary to recite the dkxa of mely miy in every dxyr dpeny. The
paragraph of ax mely is not found in their mixeciq.
1. As found in an article entitled: l`xyi ux` bdpn it lr dnly dxyr dpeny zltz written by Professor Uri Ehrlich and
published in the Journal: ci lr uaw, volume 18 (2005), page 21.
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TRANSLATION OF SOURCES
'` dpyn 'd wxt cinz zkqn dpyn-The appointed one said: Recite one Bracha and they
recited the Bracha; read the Ten Commandments, Shema, V’Haya Im Shamoa, Va’Yomer.
Bless the people with three Brachos: Emes V’yatziv, Ritzai and Birchas Kohanim. On
Shabbos they would add one Bracha for the Mishmar that completed its tour.
'c dkld 'e 'xt oitqene oicinz zekld m"anx-After putting the bones on the altar, all the
Kohanim would enter the Lishkas Ha’Gazis. The appointed one would say: Make one
Bracha and the Kohanim would begin by reciting the Bracha of Ahavas Olam, the Ten
Commandments, Shema, V’Haya Im Shamoa, Va’Yomer, Emes V’Yatziv, Ritzai and Sim
Shalom.
'a 'nr '`i sc zekxa zkqn zetqez-This is not a reference to the Kohanim ascending to
the podium because they would not ascend to the podium until after the burning of the
innards as it is written in Masechet Ta’Anit: three times a day the Kohanim would raise
their hands and bless the people, etc. If our reference was meant to add one more time
when Birchat Kohanim is to be recited, the Gemara would have written that it took place
four times a day; once before the burning and once after. Instead we need to explain our
reference to mean that they recited the verses of Birchat Kohanim without raising their
hands.
'` dpyn 'd 'xt cinz dpyn l`xyi zx`tz-Elokeinu V’Elokei Avoseinu Bracheinu
Ba’Bracha Ha’Mishuleshes Ba’Torah etc. V’Yasem Licha Shalom. Baruch Ata Hashem
Ha’Mivarech Es Amo Ba’Shalom, all recited without the Kohanim raising their hands.
mely miy-l`xyi zcear xcq-Sim Shalom has within it references to Birchat Kohanim;
Sim Shalom is a reference to the words: V’Yasem Licha Shalom; Barcheinu O’Veinu is a
reference to the words: Yivarechecha; B’Ohr Panecha is a reference to the words: Ya’Air
Hashem Panav.
'hi dkld mely wxt ux` jxc zkqn zephw zezkqn-Rabbi Yehoshua of Sachnin in the
name of Rav Levi: Shalom is of such great importance that all the prayers and blessings end
with the word: Shalom. Kriyas Shema ends with the word: Shalom, O’Ophros Sucas
She’Lomecha. Birchat Kohanim ends with Shalom, as it is written: V’Yasem Licha Shalom
and all the Brachos end with Shalom, Oseh Shalom Bimromav.
'`tx cenr dax dad` [`n] gwexl dlitzd xeciq iyexit-That is why my teacher, Rabbi
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Yehudah ha’Chasid recited in Tephilas Schacharis and Maariv, Shalom Rav, because it
contains the words: Ki Ata Hoo Melech Adon Kol Ha’Shalom. Sim Shalom was composed
to be recited by the prayer leader after the Kohanim recite Birchas Kohanim.
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