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The 177 referred to by the 5" is not available to us. Nonetheless, there may have
been more than one version of the M777:
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The MM may have studied the same source as the MW7 NTIID:
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It is surprising that none of the sources point to the fact that }3RJ 272V 237 included these
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lines in ¥ ,’ﬂ‘?—N as a form of 17" and that the lines are also part of MISD. On what
basis did }3NJ B9 239 include these words as a form of M171?  The source for the words:
L 1IIS WY are as follows:
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The following &7 provides a reason for both PIMYSD and AR T to have these
lines:
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The D2 NAN views these lines as a prayer that four wrongs be righted:
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TRANSLATION OF SOURCES

A RDD 20D 113D B MAMIN-Whoever is accustomed to recite the following four items merits
and is shown the face of the Schechina: Asei .’Ma’An Sh’mecha; Asei .’Ma’An Yiminecha; Asei
I’Ma’An Torosecha; Asei I.’Ma’An Keduchasecha.

SN R 117 TR 1!2°D N ANA-Shmuel said: Whoever is careful to recite the following
four items, merits and is shown the face of the Schechina: Asei I’Ma’An Sh’mecha; Asei
I’M2’An Yiminecha; Asei I’ Ma’An Torosecha; Asei .’ Ma’An Moschiach Tzidkecha; Asei
I’Ma’Ancha V’Lo I’Ma’A’Neinu.

n5on Q) [=in e B {=] )= Srwmms A -At the end of Shemona Esrei, I am accustomed to

recite Elokei Nitzor and then Malkeinu Eloheinu etc.. It is told that Rashi was accustomed to
recite those words and after reciting those words, he would follow the rule that Shmuel
espoused: Whoever is accustomed to recite the following four items, etc. Asei ’Ma’An
Sh’mecha, etc. and then Yihiyu L’Ratzon etc. Sh™Tatzeilainu Ha’Yom Oo0’V’Chol Yom Mai’Azeu
Panim, etc. This was the prayer of Rabbi Yehudah Ha’Nasi as I wrote above concerning Aleinu
L’Sha’Beyach.

137 T9aY MI392 17 990 [9en — 3 PID MINDT NMID-Afterwards, one should recite the

tollowing and he is assured that his prayer will be accepted, as Shmuel taught: Whoever is
accustomed to recite the following three items after Shemona Esrei is assured that his prayers
will not go unanswered. They are: Malkeinu Eloheinu Yacheid Shimcha B’Olomecha, Bnai
Baischa, Shichlall Haichalecha, Karaiv Kaitz Haichalecha, Biyas Moschichecha. Asei ’Ma’An
Sh’mecha; Asei I’Ma’An Yiminecha; Asei I.”’Ma’An Moschiach Tzidkecha; I."’Ma’An Yaichaltzun
Yididecha, Hoshiah Yimincha V’Aneini. Oseh Shalom Bimromav, Hoo Ya’Aseh Shalom Aleinu
V’Al Kol Yisroel, Amen.

‘22D 11D DA AN MB-There are those who add: Malkeinu Eloheinu Yacheid Shimcha
B’Olomecha. There is a report that Shmuel said: Whoever is accustomed to recite the following
four items merits and is shown the face of the Schechina: Asei I.’Ma’An Sh’mecha; Asei I’Ma’An
Yiminecha; Asei .’Ma’An Torosecha; Asei .’ Ma’An Keduchasecha. It was my custom to say
Elokei Nitzor until V’Kalkail Machashavtom Malkeinu V’Eloheinu V’Elohei Kol Basar Yacheid
Shimcha B’Olomecha, Bnai Ircha, Yaseid Baischa, Shichlall Haichalecha, Karaiv Kaitz Biyas
Moschichecha. Pdei Amcha Sameach Adasecha, Asei I.’Ma’An Sh’mecha; Asei I’Ma’An
Torosecha; Asei L’Ma’An Keduchasecha. Asei ’Ma’An Malachei M’Romim Asei I’Ma’An
Yiminecha; Asei I’Ma’An Tzidkascha Asei I’Ma’Ancha Im Lo I’Ma’A’Neinu .’Ma’An
Yaichaltzun Yididecha, Hoshiah Yimincha V’Aneini.Yihiyu I.'Ratzon Imrai Phi etc.

(1= P2 127°-O Lord, though our iniquities testify against us, do You it for Your name’s
sake; for our backslidings are many; we have sinned against You.
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T ]SJD‘? AY=T 20D T PAD AT Y-Do what You will do to us on account of Your

great name. It is well known that You are sovereign over all and we are Your nation and the
flock that You tend. It would not be appropriate if Your eternal name was associated with idol
worship.

1312 2PNV BR-T PIDD Y PAB AT PI7-The Prophet said to G-d after envisioning the
horrible events of the future. He included himself within the community of Israel even though
he had not sinned. So he said: if we have sinned, G-d, act in a manner that is appropriate to Your
name. So too Moshe said: and You shall forgive our sins and transgressions and let us have our
share. Moshe meant that our sins are witnesses as to why there is no rain in Israel but there is
rain in other countries. This is proof that our sins causes our suffering. Despite this, forgive us
on account of Your name that is a part of our name.

RNBM T 1 MNP 127 23— PIDD TP PID AT PrI-It is true that by right You must

punish us because we have rebelled against You on several counts; because we served other
gods; and because of our misdeeds and by listening to false prophets and not to true prophets.
Therefore the prophet said: Despite the fact that our sins are many, forgive us because of Your
name which is part of our name in that we are known as G-d’s people.

12NV BN (1)1 PIDD T PR AT T NMIN¥M-Because the prophet was concerned that our
sins are witnesses against us he prayed the following: Asei ’Ma’An Shemecha-Do us a favor
because of Your name that Your name not be desecrated among the nations who will claim that
G-d does not have the power to save His people. Ki Rabu-In truth we have rebelled extensively
and we are not worthy of being saved. The only reason to save us is because of Your name.

DN Y DN 72 DYDY 12 TR 1wnn fDpPwn—10 /DD 12 P 299295 DININ BT
5N2-Do this for us; If You do not feel that You can do this for us, do it because of the land
of Israel; If You do not feel that You can do this for the land of Israel that You gave us, do it in
the merit of the Torah; if You do not feel that You can do this in the merit of the Torah as You
promised our Forefathers, do it in the merit of our forefathers. If You do not feel that You can
do this in the merit of our forefathers, then do it for Your great name that is part of our name as
it is written: (Yirmiyahu 14, 9) You are within us G-d and Your name is part of our name, do not
abandon us.

gi=)in el ]SJD'? My 295 MMR-At the time of the destruction of the Temple, Your name
was desecrated, as it is written: My holy name that you desecrated. The power of G-d’s right
hand was weakened as it is written: He put His right hand behind Him because of the enemy.
The power of Torah was lost as it is written: the King and his officers among the nations have
no Torah. And G-d’s holiness was desecrated as it is written: and they occupied Your Temple.
That is why we make these four requests: Asei L’Ma’An Sh’mecha; Asei ’Ma’An Yiminecha;
Asei I’Ma’An Torosecha; Asei I.’Ma’An Keduchasecha.
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THE STRUCTURE OF THE Nr5D

INTRODUCING A¥750 WITH *92N

Why do the nllativle! begin with "AWNR? To answer that question we need to examine a
more fundamental issue: what is MY9D? Is it a MRY 2300 11200 (an independent
service) or an extension of M"Y nbon? Perhaps 1382 B9V 29 provides us with an
answer. This is how YN BA1Y 27 opens his discussion on mnoo:

DY DD DD AT BN 1P2W DY D@D —MMDEN 3T0 1INI D72Y 29970
PEPILY AT TRY TP MDA 'nab o1 502 I aki=lvda) 23251 13928 VN M
29127 11 NRAN T NN 173 002 2w N PR N II"?’?'IDD T .20
MY 13NN T LB0ADT AR DY FDTRM TS N DIINm BT N 1 T

JI2Y,PTERI Y 0273 A AN
TRANSLATION: During the ten days between Rosh Hashonah and Yom Kippur in

Schacharis and in Mincha, we recite Aveinu Malcheinu. We also awake early before the rise
of the morning star to go to synagogue to ask G-d for compassion. This is how the service
begins: the prayer leader recites Ashrei Yoshvei Vaisecha and the congregation answers
until the last line of Tehilas Hashem Yidaber Pi. The prayer leader stands up and recites
Kaddish and begins reciting verses beginning with the verse: Licha Hashem Ha T'zedakah
V’Lanu Boshes Ha’Panim. Ma Nisonain Oo’Ma Nomar Mah Nidaber O’oma Nitztadak
etc.

This is how 29Y 29 concludes his discussion:
RN L. 130D TTINT NIBI BFNANG INYT-MMIBEN 970 1IN DY 27 97D
3339 9337 13051 135aR DT 231 TS DYEAM RN, DYNIMND DYDY DMAMNA

.T.‘I’ﬂ:b 10D WAPDY AEnT e IW:‘? IPTN I0DY Y DWW NI PN D
TRANSLATION: D’Anei I’ Avrohom Bitora D’Morah Aneinun . . . Mitratzeh
B’Rachamim . .. V’Hoshei’Ainu. The prayer leader recites Kaddish and the congregants
return to their homes

We can draw the following conclusions from what N3 RI/2Y 27 writes: By devoting a
section to MTMAYN 77D, DAY 37 is teaching us that inllnill comprise an independent
1790, This is confirmed by the fact that 3N B9 239 reports that the community would
arise prior to I TV to recite m*9D. He then reports that after completing mno
the community would return to their homes. This is evidence that in his time, nliatvle)

were not recited just prior to N n59N. We can conclude that DI were an
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independent service. This is confirmed by the fact that Mo begins with YN and ends
with D2w 2D,

This does not answer the question: why begin YYD with *IWN?  The answer to that
question is that 2D were structured to mimic MM NN, Why M3 N200°
Because 1Mt 19BN is considered an e N,

W 17905 DAY B 18T NP T TR CNP0N 1IN D AT/ 13MANY MY nann AN
VIND ORBPSY R AP DA 170 T R RN AP 10 B8, 9 Tom Y
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TN D930 DA PR AP D3RP NP 0N NIV AL 210 NY2NYD InD MiIpm
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.0r3
TRANSLATION: The verse:V’Ani Sifeilasi Lecha Hashem Ais Ratzon means that there
are special times for Tefila which are times when G-d feels compassionate. Therefore it is
a propitious time because G-d is compassionate at that time and He provides happiness
through His light. The afternoon is also a propitious time because it is the time that G-d
sits and feeds all of His creations from the largest to the smallest as it is said in Maseches
Avoadah Zara. From that time forward is the time to recite Mincha. Only because of
concern for difficulties that the community would have did they establish the practice to
recite Mincha just before Maariv. Even the time of Maariv is a propitious time because
G-d removes the light and reveals the darkness so that humans rest from their work
People remain at work as long as there is light as it is written: (Mishlei 3, 24) and you will
rest and sleep will come to you and it is written (Iyov 3, 13) I will sleep and and then I will
be at rest. Since those are times when G-d is compassionate towards man we acknowledge
that they are propitious times. Therefore they instituted the practice of praying at those
times.

F% WP L] MDD 'DINM Y22 130 MI129-N YYD 257 110D DY AN AT Y
273 717 MR S TN NOT RN BN M D ART RIN 1 A50 NN
N2 AT 095N NON 2P RS ONT A1 M19732 13K IR 19N M
TP 570Y 1IN MR M ING AT NN 17 P 999 MaYa M NaNpn nywa
D3 03 PRI AP IN T 9 Y3 29 DY M 13707 NP3 NBND TR 129119 10N
19T TID3 123D3M 11 FMAAM NATDT MY AR PITT R ID 1P 570 N1 1D e
NY TR 1R DY2P0 102 S TN 1921 i S N3 122 0503 ok e
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TRANSLATION: Our teachers, the Ba’Alei Tosaphos in Maseches Pesachim asked: why is
this prayer called Mincha; if it is because of the Minchas Ha"Tamid offering and the
Chavitim, wasn’t there a Tamid offering brought in the morning as well? They answered
that we studied in Maseches Brachos that the prophet Eliyahu was answered at the time of
Tephilas Mincha or he was answered at the time that they brought the Korban Tamid at
Mincha time. That is why it is called Tephilas Mincha. Itis a propitious time. But I am
still bothered as to why the Prophet Eliyahu was answered at Mincha time and that Mincha
time is considered a propitious time to pray? The same can be said about Schacharis. It
appears to me that the answer is that at the time that they brought the Korban Tamid in
the afternoon, they accompanied the sacrifice with the pouring of wine and the Leviim
would sing accompanied by musical instruments. This is the difference between the
Korban Tamid that was brought in the morning and the one that was brought in the
afternoon. Therefore, the Korban that was brought in the afternoon represents a more
propitious time for prayer. In addition, the Korban Tamid that was brought in the
afternoon represented the end of the avoda in the Beis Ha’Mikdash for the day. It was a
service that was dearer to G-d than the others. This explains why Tephilas Neilah on Yom
Kippur is so special. That is why the afternoon is an Eis Ratzon. That is what Dovid
Ha’Melech meant when he wrote (Tehillim 141, 2) Accept my prayer as if it is the Kitores
that was burned in the Beis Hamikdash, the lifting of my hands of the evening offering.

This shows that the sacrifice brought in the afternoon was the one that was most loved by
G-d.

The U‘i‘?ﬂWﬂ TV teaches us an important lesson concerning MM n%on. mman nben is
a daily M7'93 service. Because MM N291 takes place at the end of daylight, it represents
the last chance we have each day to do MW, to perform MNEMD and to do TOM R,
By structuring nllativle! along the lines of MMMl n%an, 9711 remind us that the period in
which we recite MM9D is an 1187 NY. In doing so, %"1M also enhanced our appreciation of

FMa N980, a reminder to us each day not to allow the moment of Y87 N to pass
without our undertaking some measure of self-improvement.

THE OPENING PARAGRAPH OF 17750

The first paragraph of P90 are comprised of RY21DD. Is there a pattern in s
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choice of RYPIDD?
STANN MY ANWYY I 177 15900 DINTIIT DU -DINTIIT DY 11T 1 10D WA 1D
177 SRS MmPn 2113 NI AT 725 M%em 112317 901 725 Mmho 2T P YN
D193 1179 DAY 103058 Naw NI DR NS BN MDD DAY 1 212N 1 aa
ADDM D1 IRED TP O 522151 1710 23058 NAW INBIAD MFPODD DY 3 B2 N /3

JNN2WY RDIT DM 2N YN
TRANSLATION: Concerning the High Holidays, among them Rosh Hashonah and Yom
Kippur and the Ten Days of Repentance, I will provide the order of the Selichos prayers,
the Piyuttim and the order of the fixed prayers individually. Itis a custom in most places
that when Rosh Hashonah falls on Thursday or Friday that they begin to recite Selichos
early before sunlight on Saturday night. When Rosh Hashonah falls on Monday or
Tuesday they begin to recite Selichos on the Saturday night a week before and continue
each day until after Yom Kippur except for on Rosh Hashonah itself and on any
Shabbosim. This is the order of the Selichos prayers:

PIARTR A 5 830,03 D 209rM) 10 RN W DNy T HrN SN T8 823
IDD3 TIT 375 APVIALT 27T U0 MNT NN TR (70 YY) 11 7haeb
2172 228 Y9N DD DY VDT 7Y TNID5 MM 5T s 30 270 T30 50570
NN 1N DDR 5211 B 12w 1131 ,(1 1 2Y9RM) 13 MANN TR NN 770
D) 131 9P 2779 53 19120 1355 1IN 22w B3 75 AN 15aR 1 minpen B Thash
75 I 75 IR INA 55,02 17 D) AN NANM W a5 15130 05,1770 373
W2 ,(1 YD TW) AN NN INDY WY R ©13 53,07 YD D) 115D Tew et
WYL 1R D) NPT TR AN AR NANRT AN 2385 15730 0N NN
A% NANART T WL PINT D25 nnnwn 209098 oobhrnnn Hos 12 5
520 BN MINNWN LT 2750 B2 AN IR YMIownk NI L@7E D) 10w
DYIDD '3 MR D1 932 MD 11 DN MMAATN 270 0w (3 170D ow) 1 TR
VIR AMFNZTA Y 17410 1PIDD 30 AN [9DN P SDIDD 1P N AN 031 13N
=10D D NI /11 0395 Mnnwr? wa 52 N2 1 10 05,120 12 2300w b 19N
WD I 03,21 022 DIDD NI IPIP-R 9= PIDD I 03 TN WA TR
YDIDD 0N IR (71 R7Y D) MM333 32131 13302135 ,(7 /P 205mn) A N2 vy
112393 125 2 AMANRT 3797 DIDWME ARG NN Ay N NN NIRRT
5= 2,1 917390 -5 2 ,m9hm TR, MMIaaa N3 LTI AN 1 NI AN

1. R. Menachem ben R. Yosef ben R. Yehuda Chazan (Chazon) was a rabbi in the city of Troyes, in northern France; he lived
about a century after Rashi. His father, R. Yosef ben R. Yehudah (the grandson of R. Baruch ben R. Yitzchak, the author of
Sefer Ha-Terumah) was a rabbi and cantor in Troyes. R. Yosef compiled liturgical customs of Troyes, which were based on the
halachic decisions of Rashi and his students, and called the work Seder Troyes. (Bar-Ilan Judaic Library CD-ROM)

2. To properly understand the 13 prostrations, please study the two Mishnas that follow from M7T*2 N2DM along with
the footnotes.
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Explanation of the Prostrations:

Middot-Chapter 2-Mishnah 3. Within it® was the soreg® ten handbreadths high. There were
thirteen breaches in it; these had been originally made by the kings of Greece,'” and when
they repaired them they enacted that thirteen prostrations should be made facing them.!!
Within this was the hel,'? which was ten cubits [broad]. There were twelve steps there.!?
The height of each step was half a cubit and its tread was half a cubit. All the steps in the
temple were half a cubit high with a tread of half a cubit, except those of the porch.'* All
the doorways in the temple were twenty cubits high and ten cubits broad except those of
the porch.!s All the doorways there had doors in them except those of the porch. All the
gates there had lintels except that of taddi which had two stones inclined to one another.!¢
All the original gates were changed for gates of gold except the gates of nicanor, because a
miracle was wrought to them;!7 some say, however, it was because the copper of them
gleamed [like gold].

(8) Viz., the wall of the Temple Mount.

(9) According to the Jewish commentators, this was a kind of lattice work, the root sarag meaning ‘to entwine’. Josephus,
however, says It was of stone. Its exact purpose is not known as there was no higher degree of holiness till the Hel was
reached.

(10) Cf. I Macc. IX, 54, 55.

(11) By worshippers in the Azarah. V. infra 6.

(12) A level promenade running right round the Azarah.

(13) Leading up from the Hel to the Court of Women. Apparently these steps ran the whole length of the Hel on its
southern side.

(14) Which had a tread of a cubit.

(15) Which were forty cubits high and twenty broad.

(16) Hollis (p. 267) supposes this to mean that the two sides of the gate converged not in the vertical plane (which would
have been unsafe), but in the horizontal, so that it was narrower on the outside than on the inside, and required no lintel. It
is doubtful, however, if the Hebrew will bear this meaning.

(17) V. Yoma 38a.

Middot-Chapter 2-Mishnah 6. There were chambers underneath the Court of Israel which

3. MM, PIAID, FMYOD, MMM, MR, DD, TN, PP and MM are all descriptions of a type of B,
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opened into the court of women, where the Levites used to keep lyres and lutes and
cymbals and all kinds of musical instruments. The Court of Israel was a hundred and
thirty-five cubits in length by eleven in breadth. Similarly the Court of the Priests was a
hundred and thirty-five cubits in length® by eleven in breadth, and a row of stones™
separated the court of israel from the court of the priests. A. Ellezer b. Jacob says: there
was a step a cubit high on which was placed a platform,’? and this had three steps each of
half a cubit. In this way the Court of the Priests was made two and a half cubits higher than
that of Israel. The whole of the azarah® was a hundred and eighty-seven cubits in length by
a hundred and thirty-five in breadth, and thirteen prostrations were made there.>* Abba
Jose b. Hanan says: they were made facing thirteen gates.>> On the south adjoining the west
there were the Upper Gate, the Gate of Burning, the Gate of the Firstborn* and the Water
Gate.”” (Why was it called the Water Gate? Because they brought in through it the pitcher
of water for libation on the festival. R. Eliezer b. Jacob says: in it the water welled up, and
in the time to come they will issue from under the threshold of the temple).?
Corresponding to them in the north adjoining the west were the gate of jeconiah, the Gate
of the Offering,* the Women's Gate,* the Gate of Song.*' Why was it called the Gate of
jeconiah? because Jeconiah went forth into captivity*? through it.*> On the east was the
Gate of Nicanor; it had two wickets,* one on its right and one on its left. There were
further two gates in the west which had no special name.

(30) Running alongside of the Women's Court. The longer side of any area is called by the Talmud its length.

(31) V. supra, p. 3.n.12.

(32) From which the priests blessed the people. Perhaps it was really a movable pulpit.

(33) The whole of the sanctified area of the Temple from the Court of Israel to the Holy of Holies.

(34) By worshippers in the Azarah. According to the Rabbis, they were made towards the thirteen breaches in the soreg (v.
supra), but Abba Jose b. Hanan differs.

(35) These were not all necessarily in the outer wall.

(36) Through which firstlings of flock and cattle were led to be offered, v. supra, p. 3, n. 2.

(37) These last three are mentioned in I, 4.

(38) V. Ezek. XLVII, 1, and Yoma 77b.

(39) Mentioned in I, 5. It is hard to say what was the relation of the other gates mentioned here to the ‘Room of the Flash’,
and the Fire Chamber mentioned there.

(40) Which serves, perhaps, as exit for women.

(41) Through which, perhaps, the Levites brought in their instruments.

(42) V. 1l Kings XXIV, 8-16.

(43) After paying his last visit to the Temple.

(44) Not in it but adjoining it, and therefore reckoned as two separate gates.
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