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INTRODUCTION TO 7% 712

The paragraph beginning: M¥2% T*72 is an excerpt from the bnpn DPRR-Am. Itis not
found in BYMT°D that were published prior to the time of the ¥AN. In order to understand
the place of the ML T*72 as part of MM NNVIT, it is necessary to read what precedes

and what follows: 2% T°72 in the TN, The translation of the MY as found in the
Soncino Judaic Classics CD-ROM is presented here:

‘The prayer offered by the holy people on the Sabbath is of three parts, corresponding to the three
Sabbaths, but being in essence only one. [Tr. note: i.e. the Sabbath of the Creation, the Sabbath on
which the Torah was given, and the Sabbath of the Millennium.] Once the holy people enter the
precincts of the Synagogue it is forbidden them to concern themselves with anything, even the
requirements of the Synagogue, save words of thanksgiving and prayer and the study of the Torah;
and whoever directs his mind to other and worldly matters profanes the Sabbath, and thus has no
portion among the people of Israel. For such a one, two angels are appointed on the day of
Sabbath, who proclaim, saying: “Woe to So-and-so who has no portion in the Holy One, blessed
be He.” Hence it behooves the people to absorb themselves in prayer and songs and hymns to
their Master, and in the study of the Torah. It is a day of the souls, a day in which the “bundle of
the souls” is decorated by the praises offered to their Master. Hence on that day is recited the
“Hymn of the Soul” which reads: “The soul of every living being shall bless Thy name, O Lord
our G-d, and the spirit of all flesh...”, as that day subsists solely by the spirit and soul, and not by
the body. Another hymn that concerns the mystery of day, of the sacred sun that illumines it, is “...
who formest light?...””, to wit, the illuminating light which affords sustenance and light for all the
hosts and heavenly Chariots and stars and constellations, and all those who exercise sway over the
world. Then follows a Hymn of the universe, couched in the words, “G-d, the Lord over all
works’...”, an alphabetical hymn which contains the mystery of the twenty-two sacred celestial
letters which are decorated with a crown made of the Patriarchs and the holy heavenly Chariot.
Opposite to them are the twenty-two little letters of the lower world which enter in the daily hymn
that reads: “The God, the blessed One, great in knowledge*...”. Herein the alphabet ranges over
single words in succession, there being no space between the words; whereas in the Sabbath
hymn, symbolic of the upper world, there is a wide space, significant of holy mysteries, between
the successive letters. The seventh day thus chants a most sublime hymn, composed of the
celestial letters, in praise of the Most High King, of Him who formed the world at the beginning.
When this hymn mounts up on high, sixty celestial Chariots of those alluded to before, take it up
from the holy people and ascend with it to where it is woven into a crown for the decoration of
the many heavenly Chariots, and for all the righteous in the Garden of Eden, all of whom mount
up with that hymn to the Divine Throne. There this hymn, recited by the whole of Israel, halts
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until the recital of the Sanctification (k'dushah) in the additional prayer (musaph). Thus is effected
the complete union of the upper and the lower worlds. So much for this hymn-the gem of all
hymns. Then follows the regular daily order of prayer up to “Moses rejoiced in the gift of his
portion®....” This expresses the joy of the supreme grade, the chief of the “Patriarchs”, who
rejoices in His portion when the Divine Throne approaches Him, and the two worlds are fused
into one; again, it expresses the rejoicing of the Written Law on high in the Oral Law here below,
and their fusion into one. To the joy at that union we have to add the joy of the holy people as
expressed in the words: “May they rejoice in Thy kingdom, those who observe the Sabbath, and
call the Sabbath a delight¢... O G-d and G-d of our fathers, accept our rest’....” Now, the
inwardness of the interrelationship between the Book of the LLaw (Sepher Torah) and that day has
been expounded elsewhere. In this regard we have been taught as follows. It is written: “And they
read in the book, in the Law of G-d, distinctly; and they gave the sense, and caused them to
understand the reading” (Nehemiah VIII, 8). The inner implication of this verse is that the
verse-divisions, the tonal accents, the Massoretic readings, and all the minutiae of the text with
their profound mysteries, were all delivered to Moses on Sinai. It may be asked, if that is so, why
are all these signs and notes, with all the mysteries they contain, absent from our most holy Scroll
of Law? The explanation is as follows. When the Divine Throne was decorated and completed
with the crown formed from the Written Law, all the points and tonal accents and Massoretic
signs were hidden in the interior of the Divine Throne; then all these signs were the means by
which the Written Law fertilized the Oral Law, as a female is fertilized from the male. But the
celestial letters remained in their original sanctity unaccompanied by any signs, and hence they
have to appear in this guise in the Synagogue, seeing that the Divine Throne was decorated and
sanctified by the Written Law in its bare letters. The celestial holiness is thus diffused through the
whole, especially on the day of Sabbath. On that day seven persons are called up to take part in
the public reading of the Law, corresponding to the seven voices [Tt. note: vide Ps. XXIX, which,
according to the Midrash, refers to the giving of the Law.] amidst which the Torah was given; on
the other festivals five persons read the Law, and on the Day of Atonement the number is six. All
these regulations have a similar recondite significance. The number five corresponds to the five
(divine) grades that come after the primordial Light, which are a symbol of the Law; six signifies
the so-called “six directions”, and seven corresponds to the seven voices: thus all have the same
symbolism. On the day of New Moon a fourth is added to the three who are called up on an
ordinary day, to symbolize the Sun that gives light at that time to the moon; and this is the inner
significance of the additional sacrifice and the additional prayer (musaph) offered on that day. In
the reading of the Law only one voice should be heard at a time. Both on the Sabbath and on
other days when the Law is publicly read the holy people must have a Throne prepared in the
form of a reading-desk with an ascent of six steps and no more, conformably to the passage
saying, “and there were six steps to the throne” (2 Chron. XI, 18), and having one step above on
which to place the Book of the Law, that it may be seen by the whole congregation. As soon as
the Book of the Law is placed thereon the whole congregation below should assume an attitude of
awe and fear, of trembling and quaking, as though they were at that moment standing beneath
Mount Sinai to receive the Torah, and should give ear and listen attentively; for it is not permitted
then to open one's mouth, even for discussing the Torah, still less other subjects. All must be in
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awe and fear, as though they were speechless. So Scripture says: “And when he opened it, all the
people stood up” (Neh. VIII, 5); also, “And the ears of all the people were attentive unto the
Book of the Law” (Ibid. VIII, 3). R. Simeon said: When the Book of the Law is taken out to be
read before the congregation, the mercy-gates of heaven are opened and the attribute of Love is
stirred up, and each one should then recite the following prayer®: Blessed be the name of the
Master of the universe, blessed be Thy crown and Thy place; may Thy favour accompany Thy
people Israel for evermore, and manifest Thou to Thy people the redemption of Thy right hand in
Thy Sanctuary so as to make us enjoy Thy goodly light and to accept our prayer in mercy. May it
be Thy will to prolong our life in goodness, and may I, Thy servant, be counted among the
righteous so that Thou have mercy upon me and guard me and all mine and all that are of Thy
people Israel. Thou art He that nourisheth and sustaineth all, Thou art ruler over all, Thou art
ruler over all kings, and the kingdom is Thine. I am the servant of the Holy One, blessed be He,
and bow down before Him and before His glorious Torah at all times. Not in man do I put my
trust, nor do I rely upon angels®, but on the G-d of heaven, who is the G-d of truth and whose
Torah is truth and whose prophets are true prophets: in Him do I put my trust and to His holy
and glorious name do I sing praises. May it be Thy will to open my heart to Thy Law, and grant
me male children, such as will do Thy will, and mayest Thou fulfil the desires of my heart and that
of Thy people Israel, for whatever is good, for life, and for peace. Amen.

It is forbidden for more than one at a time to read in the Book of the Law; the rest should listen
attentively and in silence to the words coming from his mouth as though they were receiving them
at that moment from Mount Sinai. Another person should stand next to the reader, but in silence,
so that there should be heard one sole utterance, and not two. As the holy tongue stands alone, so
its message must be delivered by one only; and for two to read simultaneously in the Book of the
Law would be a lessening of Divine Faith and a lessening of the glory of the Torah. (Similarly, in
reciting the translation, [Tr. note: It was formerly the custom that after each verse of the original
the Aramaic translation (Targum) should be recited.] only one voice should be heard. The
translation and the reading are related as the shell and the brain. [Tr. note: Alternative translation:
as this world and the next world.]) All should be silent, one only reading, just as at Sinai, as we are
told, “G-d spoke all these words, saying” (Ex. XX, 1), He being above and all the people beneath,
as we read, and they stood at the nether part of the mount” (Ibid. XIX, 17). We also read, “And
Moses went up unto G-d” (Ibid. XIX, 3). It behooves the reader to concentrate all his mind on
the words he reads, and to realize that he is the messenger of his Master, charged with the duty of
communicating these words to the whole congregation, he being in the place of heaven to them.
Hence, whoever would go up to read in the Torah should previously rehearse his reading at home,
ot else not read at all. This we learn from the giving of the Law on Mount Sinai, of which we read,
first, “Then did he see it and declare it; he prepared it, yea, and searched it out” (Job. XXVIII, 27),
and then, “And unto man he said: Behold, the fear of the Lord, that is Wisdom” (Ibid. XXVIII,
28). It is forbidden to the reader to break off anywhere save where Moses indicated a pause.
Neither may he in reading the portion of one week add part of the portion of another week. The
inner reason of this is as follows. Each weekly lesson is at its conclusion adorned with a crown,
and presents itself before God. At the conclusion of their yeatly cycle they all present themselves,
thus crowned, before the Holy One, blessed be He, each one announcing: I belong to the Sabbath

8. Here begins the paragraph: /1'% 712
9. The Aramaic words: 1*7%—N 92 are not translated as “son of G-d” but as angels.
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so-and-so, and to congregation so-and-so. At that moment the angel Youfiel, the great chief, is
called for, who presents himself accompanied by the fifty-three [Tt. note: The traditional division
of the Pentateuch is into fifty-four sections. Some say that the sections Nizabim and Vayelekh are,
by the Zohar, counted as one; others, that V'zoth Habbrakhah is here excluded, as not belonging
to any Sabbath.] legions under his charge. These legions superintend the reading of the Law, each
one having to preside over the reading on a particular Sabbath assigned to it. It is thus forbidden
us to disarrange the Lessons and thereby cause the overlapping of one legion with another, even
by so much as a hairbreadth, by so much as a single word or even a single letter; but each must be
kept within its own limits as fixed by the Holy One, blessed be He. All the legions thus present
themselves, each one standing guard over the weekly Lesson under its charge. Each portion thus
decorated with a crown, after its reading has been completed by the congregation, is taken up by
its superintending legion and brought before the presence of the Holy One, blessed be He, in all
its several words. These words declare: “We are such-and-such a section, completed by
such-and-such a congregation in such-and-such manner.” If the reading of them has been
completed in the proper manner, the words ascend and themselves are woven into a crown to
adorn the Divine Throne, with its superintending legion standing guard over it. The same is
repeated with each separate Sabbath lesson in turn until they are all joined and become interwoven
into one single crown. Hence, happy is the portion of whoever completes the reading of the
weekly portion of each and every Sabbath in the proper manner, and in accordance with the
divisions fixed on high.

‘On Sabbath we have to read in the Book of the Law twice: once in the morning and a second
time at dusk. For the late afternoon is the time when judgement hangs over the world, hence it is
necessary for us to intertwine the Left with the Right, [Tt. note: i.e. Rigour with Clemency.] seeing
that the Torah proceeded from the two sides, as it is written: ““At his right hand was a fiery law
unto them” (Deut. XXXIII, 2), implying both the right and the left. Hence the reading of the Law
at dusk should comprise ten verses or more, but not the entire portion, as the complete portion is
of the right, and the right prevails only until the time of afternoon service. We have also to read
the Law on the second and the fifth days of the week, as on these days the higher grades descend
below, those grades that represent the main principles of the Torah. The esoteric significance of
the matter is this. These superior grades represent one portion of the Torah, but from them there
emanate nine grades, [Tr. note: The grades of Nezah, Hod, and Yesod, each with its three
sections.] which form a unity, and hence have their counterpart in the nine persons called to read
the Law: to wit, three on Sabbath at Minha, and three each on the second and thc fifth days of the
week. Similarly we read in the Book of R. Yeba the Venerable: “At Minha-time on Sabbath there
is an awakening of the mysterious forces of the Left, and the lower ‘Sabbath-Point’ within that left
side receives the mystery of the Torah. At that moment, therefore, it receives from the
domination, as it were, of the left side, the side which is esoterically represented by nine, and
hence the nine persons who read the Law, to wit, six on weekdays and three on Sabbath at the
moment when the left side bestirs itself.” Happy is the portion of whoever is privileged to do
honour to the Sabbath; happy is he in the two worlds, in this world and in the future world.

Reproduced from the Soncino Judaic Classics CD-ROM

Query: Is the 27 suggesting that the paragraph beginning: 7% 7*72 be recited
during TN ANEYT on DAY or during AMNT NNSIT on all days?
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SUPPLEMENT

Dating the Composition of the TV

We have previously considered the issue of when the W was composed. The confusion
centers on the fact that the name of *NM1* 92 NV %27, a student of N2V Y29, plays
such a prominent role in the 7. Academic scholars have concluded after reviewing the

wording of the I that its wording reflects compositions written in the Middle Ages. The
excerpt that I provide in this week’s newsletter provides some more fuel for the fires of

that dispute. The T speaks of two M9'D0: the BI'D of DRYMHT 22 HY NN "—N found
in the M273 of I8 on NAW and the 1D of WA ALY which is part of Y MY
during N2 12980 on NAW. If both DM were composed after TN MM,
then the M could not have been composed by *NMY* 92 1AL °29.

When was the 1D of D@ 52 Y 1IN b—N composed? Although it appears in the
1INJ BARY 27 77D, its author chose to remain anonymous. The author of the 81D failed
to imbed the initials of his name in the 81°9. However, based on the sophisticated style of
the 81°9, many academic scholars estimate that the 91’9 could not have been composed
before the sixth century, CE, the beginning of the era of the great R'31%*5,%DY* 12 DY and
SPHoP ToN 12,

Before dating the composition of the LD of MW ML it is necessary to demonstrate
that it is a D and not a 281, The lines that comprise MM ML appear to be in
alphabetical order:
9 NP 1183 T3P 02,150 Nanna m mw!
PR I 0Y P97 13,09 D03 WNI2 1NN 2173
SA7N2 202 12),N3Y DAY D2 23027 ,1T2 T DN Salinth) hivg

Academic scholars believe that M@ MR is only three lines out of a longer B1'D that
contained lines beginning with each letter of the Hebrew alphabet. It is their opinion!! that
the 1°0 was not recited by the congregation during the silent 7Y TV, The middle

1272 of MY ANAL during NYAMY N5 on PNAY that the congregation recited was

10.  Scholars have found within the Geniza material, versions of M2 M in which the word: Y381 is not included so
that the line begins with the letter % that continues the alphabetical pattern.
11.See Ezra Fleischer, 1337 NDIPNA DYONT? 1IN 1950 2373 11980, page 50.
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much shorter. When the 7129 M5 repeated the MY FIAY, he would recite a longer
version of the middle M372. That version included the ¥ and contained the lines of
M ML, That procedure is not unfamiliar to us. In reciting MAPY A on B'NT

AW and MDD QY the congregation recites a version that does not contain any R°%1'D.
It is during N2 F9W N1 that we add the DYBYD.

The recital of MM ALY as part of FAY ML during MM N5 on NAY was not

universally accepted until the late Middle Ages. There are two main reasons that its recital
was not universally accepted. First, there was an objection to changing the wording of the

middle 272 of ALY AN, known as RV ENTP, for each of 2%V, NYAML and MMAN
when the same was not done on B2 R°1%. The second objection concerned
establishing a connection between 13239 A& and NaW.

The following sources touch on both issues and raise serious doubt as to whether the
middle 373 of AYY MY during NP N850 on N2 was MM MY at the time

of YN 72 NV °27. Put in other words: if ALY AN during N N8N on

DAY was MWD ADEY during the time of N 92 NYAY 139, why would anyone have
dared to change it?

YNNIV 2795 MNP =3P 1D TNA AN (DDIN) PN — 1IN AR 27 M
PN [9DN 1IN BN I 52 P Sen nvany b naw S men onoNee ons
N5 IN AN T MDY, 00290 D931 DD 01 PHPDNM NY WD

ABIN YIMPY PTNIINGDY N 19292 (5333 13721 1922 M TNwa AT 70
STAN AW TN AN MR e e

DYMEPY AT AN DN N 953 —naw 5052 77 naw Maba-20mant HeD
DYDING D02 DU A MSDN 73 19N BRI TN ,TAN TON MY, e me
PN QYD ,DTA WNTD 101 1IN 1Y, 0NN 1900 1M M Dame i
PR 030D 72 M 2 15 1N 1pM NINta Tt mnws NN Nawt nwp
012 1725 /7 233 MR AW PRS0 YA AN N 210w ovd TnN
090D NP NI

SO T IATM2 AN IN T T M N 1T NS 57 () mabe 10an
NOM APV I, AR [ N 1Y 1 YT T RS 0D MmNk minaw N
NI MWD /D3 1IBRT AR Faw v 1375 51T Bpw 0 MR NS 13T 9N

12.We do not follow 33 *R31T11 27. Instead we recite: N¥TP NN,
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YO WY 2N MM MR AR5 RIT TN WITEN AN, BIWTRN 110K 0D Ny% 30037
B AR 11PN 719 YT T2 DN FIMD wpam IR R NIz SN N33
2w B 1310 Mann TN

FTRYI PR NN PP DYRINNA-BEW 12D (RTAT POM) BN 12937% T 99D
NON T8 Mz DN 10N 50 DMIN 1N 12929 INTYT 119721 N DIDa
12 MDY 12 S M AMEINT B NN AR 115K 11135 1M TP 1nna nN
2191 FHNAW 932 1R TATIN2 2900 101 1

BNTI TR P DRI D3 TS IR TR AN RR-B5D 1D B s
ABNIL .53 DI PR I TN TSR TN BRI [2ADD] (N1972) RNOD®
Y2INY TN TR TAN TION T0 7291 R MR AN =0 7 R 21 (70 )
ST AR PNTD DAY O N D TR DY mToen mbona i mnaw
a2 10w 015 AP Nawh AN NN TN LA NIon LN 1nn S nawa
2R AOND

M A5 NINnA s A e S50M% 1M 1D Naw Py vpbn *aw 15D
973113 779 DA DYBT OANDD 2038 A2BNI 7Y 1030 TP IR 7T Doon 1N
Pt 5 171253 9905 NNN T35 s 270 S Mne Nawa [N AN 0% 57 von
DY 2N Y791 P33 77 N M5S0 e DR 1R 29097 [0 1% I AN
PETIRT NN DN 1AW DRI P AN DAY AN "noa ey b

13 DI AN NAW 2P 13927 T 1D MDA b DN AW 1IDDM PR Yna
52 NNMA% [N PWPPI P MW PIDDNY INLII 1AW MY DI Ny

15 AN PN 202 1037 D ADYNIY BTN WO TN OYY SANIH 23N YR
Y1312 YMIPW DI TAN D 0D 1017 TN 230 WOIM NN TINN 1 s e D
T AW NN 500 BN 13 173 RO AW WS 912110 [N T SN
AoV [ DY 13030 Mwn mnw IR NAwa [ON5H 17200 0% DR 1303 KD naw
APOM NINBA B AR PN 1 by nawn pona

DY NPT MM MAR 22550018 []-212 11D Naw Mabm — 371 YT N 18D
Symnm 7257 23mAn 3N 273 DB /972 /RTIM ATAY S900m i mne P mnm
A TP 5% m9DN 13D 13NTM2 TANRD FRAND N D FRea Naw nben

15 AP 72 92 2055DNM 1IN T3 51 SRS 77N N DAY P77 YN D AN

13.That is the alternative 71272 to MM MM, That is what Y7 provides in his D757 99D.

copyright. 2007. a. katz Your comments and questions are welcome and to subscribe- beureihatefila@yahoo.com.



page 8 m9D0M AN 1anb

TN AT 5P TN 1D AN DYAR 13937 R MON AN N5ap NIF i 0en Mt
DY 2% N2aw T DONA™Y D13 PO NINBI AP MY 203 578 waTm MON
ARIN 77202 AINAAR 1PN N3N0 meS 512 s ambo e naw n9on wNna
5781 1% D 7 9TD3 131 .57 mma M $130 awaRn 1 0N 0D nyh naw

© rn 59DRRS 29T 21 1M 10 M Avwra naw S AR nhon NShnn

FAND N3 93 N%DN 770 AR TAN PING DY Snpne 131130712 NN ohonny
Riiakinh!

PO 13 222 1RSI S50 117 naw DY aman (R17B) DYINT 98D
B7931 9N 1Y PRYENN MPENT o2 Nawa NI B IVNY.AWTD TN BT
NAY T30 AR AN 095 D7 M3nama NN 8 TR e e awh
Y9107 [N [N NI T3 W AT (N, MIENTD) 10119139 12 NI 1NN
12 NN NIV A APID DM 103 DY NN 055 s Mne ,MaN3 Nawa by
SN R 5O 10N TSR NAR T30 TN AN 01D A Y 7 vapa

WY @7y PS5 NAAE e A e AR 17T Naw YW Nane 0mTIaN 18D

1D N NI 1D NNTD NI TAP 12 1050 Nanm N Y P Nanna annes oy
TITIANT DIPM MWD TS AT R PN DY NI AN 00 Do e Ay
"33 172395 2 2 3NN RS 1730 AN DTN 10N D npTh nawT prea
AN FRIND AR AR 13PN T30 2T TR SRAED a0k R 03N it naws
WP 25 N7D W) T2 VAN [ D5 NN DY T AT DY mana naw S maw
O PN 1IN B T RDY DM23D2 FINTY IR DR s New Ay A (0o

TR NI TP 10 W PN B T 720 TN YD N 9 1377 N2
DM TN FARY TR 15 R IR BN Ay AN MBS 3R RN ol
51305 19991 IR 12 1M D1 N D B9 10 RDN 190 M BE5 PN Ten
Pawn 0 0% 1015 AR DA 53 AN 3NN DY 11N B 913 1% BN 1Ay
52212 1M P NN 13 B 95 1572 119D BN 1N 12 W ONDD How 3o
WAPT YO0 W N 1199 NAWT B 103 DXHN NS .OMP20m Y
Or% 1003 A v5% P51 NINBI Fwn ABE 13PN Ta51 A9 e mnw e NyIo
AR 027 1031 0D INT (2,10 PIY) AN manm el

For a fuller discussion of the 1273 of M¥A ARY?, see the article entitled: =T FRAWY

YA MTAINM in the book: 37221 MM [19BNM MDI M 230, by Naftali Weider,
pages: 295-322.
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