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THE REQUIREMENT FOR TEN MEN TO PERFORM 707 NP

The MM clearly requires that TN NNAP take place in the presence of ten men:

DD NN PRI PRI 12007 2385 P21 1N DI DN PDTID PN I T P8 v mawn

NAMIN DO9IN 11272 DN N 2L TADE PRAY PN NI 1B 1IN TN 1D PN
412 NB12 DTN 1A V2N MYPAPAY AAEYDR NP D2 130N 1PN DYINR D27 2°9aN

The list of rituals that require the presence of ten men includes rituals that take place within
the synagogue and some that generally take place outside of the synagogue. Of the rituals

that take place within the synagogue, TN NNYA2 is among the earliest chronologically to
have been instituted. What prompted 21 when instituting TN DNRYAP to require that
ten men be present when it is performed? Is the simple answer that TNT NNYP is a
MNP 127? Look again at the MW, Do those activities represent MAENTPIY D277
Do not be misled by the fact that today we precede each oY by the lines of 1393. Can
we be sute that the first P9 in 7707 NNAD was always introduced by 1372? The
following source provides a basis other than being a T&YTPIL N27 that are grounds for
requiring that ten men be present when certain activities are performed:
M2 FID AN YD T2 WK 12 NI I DY W W 1Y 1p—/N 2D T P18 A
2T 1D 3L TBNDY PP IO DN TP PN 2w 90N kb b mp
The NI} comments on the second PDD:
131 INID 1N T3 NI D TN M3 37 AN ,NDU—/3 MY T AT MAIN2 DK 1532 Mnbn
Y2T.TD12W NN YT 0IPT DN TLY AP (T MT) NI 270782 NN nanab
NI IR 18M3 271 .58 o 1 2PN 1973 MBI (77D 209rN) iNDTD DN AN
D92y DN 17312 (N NI 027 A ,N030Ta5 M5 p 2 2792 BT ON AN 130T
DN 27TONY SN DI 11 DFR-N 1972 MISTER eI 207 DY T 18N [N Dnaw
Y97 ON 1M 29T NP INMID AN 13707900 50D DY 27900 NS L[ NP Nk 10
TODT RPOD INT,MNINM KDY - AN 1Y KDY — 3mY ATk Dyt RITT 2ma
SN 27 5T 80D 8D, wTRR YT RPOD N 277N 220301 INST NOID RS 19735
75 NN, 0355 ANYRY PID IINATI2 RIM 25 S 5 NI, 805 smoneh
132 8D — 1235 oM N5 3P — 925 oM e DINg

This N712) introduces a concept; i.e. N5 11D78Y that is the basis for certain activities
taking place only in the presence of ten men. The %20 AN provides an explanation
of this concept in his comments to the words: PN 133 I3 *NEIPN, (25,30 NIPM),
the source for requiring that ten men be present before reciting a TENTPIL* 27:
INDT LNTIID DO DI 130T NDIID A (1Y D 5523 1 papa o5 v
FINDTI2 MM 295 SRR MR 2,1 M0 paen 121,772 AMAD NDATD PPNT IN12D
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1DIE51 13 1151 ,3 1 MIAINA 191, 17 8ah DDNDN DN 13 TIRY PON N
T RO P /3 NP NI 10 DIDND MM R 01T 10RN T T N8R
SR P 11D DIDTD N RHR D D37 108D 1IN AN AP MDD 1D 03T A
PYAPBT RO O WD, 0037 M0 DR 1 MDY, XD 292712 T 2T B
DWW S 9393 °30 FINF PIY7 /2,15 NIN3 R332 1) DDND D N DPBmT 07ananh
55 2 w1901, 0N 213 WO 12 WTT NI /3,770 MR 191,927 DD 0 aYn
YONI FTIBNDT RN 5 /R, 199P3 MM 13),NDMND N7 D IN O 13 W 92T
FINTDY LN A0 1T 00 1y TP R0 RTaYT D N2 Nk s 15 10 NRSn
WY AR N 5N 55 pTine v 0553 137 N DDADA 1Ay 00T, pon b
,0m T HY 25531 15MI DD1D DDNEN MM 1PN 5aN b5 TaY M Swa 03 9 ANT 1Y
DID7D 0DIBNY NS BN 159 NEDIN KDY 5w 270 5 D070 T IN T PN 7272 13 PN 1
VN 13 ,290M0% TN DR AT YN B3 571 10an 553 1373 1o, R 255D
D51 .DIDNDD 21901 TN DIPH NI DD 01 INRY DMDIDT TP PN DY NI
Y 12978 DN 505 i 0550 197 210182 00, 1IN M 9 uNaNY 1 M
Raiviel v Ro)-lalnin i tinil=Y=Rl- bl
Our approach to understanding TN NNYAP has been to view AMNNT INYAP as
representing *3°D A7 T2, The MAN Y277 MO which represents the 21710 7Y AD
contains a 1781 to be recited before FNM PNAP that reflects our approach to
understanding AT NP but uses a different term: 7MNNT ﬂ'?JP:
F123p B 193pm 220, Do 1hY 1930 e T 5p manw 7N nPap bapn 01
N DAY T DR AN 1771 TN 50219 D3 $2231 035 502 Mo %301 S s
M2 PP’ 037 APTS N AP 1235 21131 Anewa KOR 90w 553 DN ot o 0ha N
YNTIM DY 9DY TN Y 12 DAY NPT 2P0 132 MYON 237 AP wTpn R
SN 53 55531 1991 555 777 2oy D 220, BN AP BN53P3 *NPaP RTINS
JR 5533 91 T 257 53 ;10 T op=r PN spar 5 51 by XA 1 hap
In "1M’s view, TN MNP that represents B AT N93D must include D79
N5 and must be done N'OFMD2. The presence of ten men fulfills the requirement of
NYDFD2 NN9M D7D, a public pronouncement. Notice further that the M0 AN
includes the following:
D095 SN0’ AN DPn R Db 01 INYY DNDNDNT MY N

The ten men who wanted to be part of a public pronouncement went into the marketplace
to make their pronouncement because the marketplace is the optimum location to
publicize a pronouncement. Notice how this practice is consistent with our conclusion

that the TMNT NNYAP that was established for Mondays and Thursdays began in the
marketplace. Jews at that time wanted to be &M F7N7 53PD, accept anew the

responsibility of Torah observance, in a place that was D095 Sim AN, where the
pronouncement would be heard by the greatest number of people.
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TRANSLATION OF SOURCES

AR T PAD M12721 MawB-Mishnah. The introduction to the Shema is not repeated, nor

does one pass before the ark, nor do the Kohanim lift their hands, nor is the Torah read
publicly nor the Haftorah read from the Prophets, nor are halts made at funerals, nor is the
blessing for mourners said, nor the comfort of mourners, nor the blessing of the
bridegrooms, nor is the name of G-d mentioned in the invitation to say grace, save in the
presence of ten. For redeeming sanctified properties nine and a Kohain are sufficient, and
similarly with redeeming human beings.

’271Y 1 AT MI21N2 NODM 9523 TBN-The above text says: R. Nahman said: Huna b.

Nathan said to me: A Tanna taught: From where is it derived that the benediction of the
bridegrooms has to be said in the presence of ten persons? Because it is said, And he took
ten men of the elders of the city, and said: ‘Sit you down here’. But R. Abbahu said that it is
derived from here: In assemblies bless You, G-d, the Lord, from the fountain of Israel. And
how does R. Nahman expound this verse of R. Abbahu? He requires it for the same purpose
as has been set out in a Baraitha: R. Meir used to say: From where can it be derived that even
embryos in the wombs of their mothers sang the Song by the Sea? Because it is said, In
assemblies bless You, G-d, the Lord, from the fountain of Israel. And the other one? If that
were so, let the verse say, ‘from the womb.” Why does it say, ‘from the fountain’ To show
that it is concerning the affairs of the fountain. And how does R. Abbahu expound that
verse of R. Nahman? He requires it for expounding the rule concerning those who are
prohibited from converting to Judaism: an Ammonite, and not an Ammonitess, a Moabite,
and not a Moabitess. For if you would think that the presence of the ten men was required
for the saying of the benediction, would it not have been sufficient if they had not been
elders? And the other one? If you would think that the verse was to be used for that
exposition, would it not have been sufficient if there had not been ten persons? Yes, to make
the matter public and as Samuel said to R. Hanna of Bagdath: Go out and bring me ten
persons and I will say to you in their presence:; if one assigns property to an embryo, it
acquires it. But the law is: If one assigns property to an embryo, it does not acquire it.

SN 033 TN NTPN =N AMN-1 want to understand how the Gemara sets the

standard for when an act must be done publicly. I find that the Gemara provides several
standards. The rule for the public act of reciting a Davar Sh’bekedusha is that you do not
meet the standard unless ten men are present. So too, it appears in Maseches Kesubos, 7, 2,
in which Shmuel orders Rav Chana from Bagdhad that he should bring ten men and then
Shmuel will make a public pronouncement in front of them. So too in Maseches Menachos,
40, 2, where it is written: let ten people insert it. Let them go about in the market place and
so the law will be made known to all. But we also find that the presence of five men is
considered a “public” as in Maseches Yevamos 101, 2 concerning one who does not want to
proceed with marrying his deceased brother’s wife, he must decline in front of five men in
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order that the refusal qualifies as having been done as a public pronouncement. We also find
that the presence of three men qualifies as a “public” in Maseches Gittin 46,1, in which we
learn that a vow that was made publicly cannot be rescinded. How many need to have heard
the vow that it reaches the standard of being publicly made? The Gemara concludes that
three men need to have been present. The Rambam in his commentary to that Mishna
explains that the reason you need three people to know is in order for it to be considered
“public.” Similarly in Maseches Baba Basra, 39, 2, a protest must be made in front of three.
There the reason is that the protest must be made in a way that it becomes known to the
public. Also in Maseches Shavuos, 25, 2, we learn that three people need to know. Rashi
explains that any matter that is known to three people is considered public knowledge. Also
in Maseches Erchin 15, 1, we learn that whatever is said before three people is not considered
slander. That is considered a public act. We believe that because it was an act done publicly
that the people about whom the slander was said will find out about it. Given these different
standards as to what is considered a “public” we need to analyze all the rules in order to
understand the standard for something becoming “public.”” It therefore appears to me that I
need to differentiate between the various circumstances. Where a matter concerns the Jewish
public in general and needs to be publicized to all Jews, then ten men must be present for the
act to be considered a public act. Doing the same before three men might also be considered
publicizing, but you will not be confident that the publicizing before the three men will cause
the message to be delivered to the greater Jewish public. However concerning a personal
matter, involving one individual, publicizing in front of three is sufficient. In that case we are
not concerned as to whether the information will reach the general Jewish public. It appears
to me that in all matters that involve the public at large, Chazal tried to find the means of
publicizing that would reach the greatest number of people. That is what was meant in
Maseches Menachos that the publicizing that took place before ten men was performed in
the marketplace because the marketplace is the place where you can perform the maximum
publication. Based on this concept, we can reconcile all the parts of the Gemara that we
cited. The publicizing of a matter that concerns the greater Jewish public must be done in
front of ten men but the publicizing of a matter that concerns an individual can be done in
front of three men.

M2AN 2277 M-I hereby accept upon myself the obligations of the Torah that was given to
us by G-d through Moshe Rabbeinu. I hereby accept it anew with a complete and
unconditional acceptance. This acceptance is done with my complete heart and all my soul
and with all my possessions, with all 248 of my bones and 365 of my sinews. This
acceptance is without even a shred of compulsion but is done in joy and with a good heart.
This acceptance is in accordance with Rabbi Shimon son of Kohain, and his holy son Rabbi
Lazar and in accordance with the holy King Yoga son of Eliyahu. My mouth is like their
mouths; my acknowledgement is like their acknowledgement; my acceptance is like their
acceptance and my intentions are like their intentions. By mentioning them, my wish is to
include all of the Jewish people, individually and as a group. This acceptance should be upon
me, upon my children, and my children’s children, until the end of time, Amen.
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With the help of G-d we will at some point discuss J3137 N292. One interesting feature of

M7 N2392 is that three men/ women who eat together can participate in 33’7, We do
not usually associate the number of three people as constituting a group. The comments of
the M2 77N help us understand why three men/ women who eat together can

participate in J¥21; i.e. by \el>lgi=ninkink DID955. We can also now understand the
significance of ten men/ women who recite |77 N272 together. It becomes the (M3 of
bN-w 55

a0

I recently acquired two Yemenite M737; one YIND2 FDY 989 and one MONY MDY D5,

There are minor differences between those two M727 but there are important differences
between those M77 and the ones available in the Ashkenazi world.

First, their 2172 contains a 81D, Most notable is the line: 2D 1215-N 1 1% BN
25N T 13BN MMM, This line is similar to the line that Y3813 29 found
objectionable in the 177 of b "IN,

Second, NV RIMD N s preceded by the words: RN 1INY? Y13,
Third, the order of the questions in FANEI [ begins with 130,

Fourth, they recite a @772 in the middle of 1397 after the line: D3 1N 19 103 N5
The W72 begins with the question: 723! NN 15 D32 .

Fifth, the paragraphs of 95 are read aloud. After each line, those congregated answer
with the word: =195, The goal is to recite the word: m—"%%11 123 times reflecting the
123 years that 127 AN lived.

Sixth, they recite a B in the middle of the 1272 of SN2 N2
Seventh, their M7 N272 is different as it always is.
Eighth, they conclude the 27D after Dy7am 5.
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Ninth, they do not make a 292 of 1937 Y95 RM2 before drinking the fourth cup
because it comes so soon after the the third cup. It is their opinion that the fourth cup is
included in the 1292 of the third cup.

Tenth, they then recite all of RYYET L and not QYWBYD.

Both M1737 include the 21270 for QY27 Y and a Hebrew translation of the 2Ya7.0.

According to the RN, DY L is an illusion to BN ANYYY and to subsequent
Jewish history.

M9 192

Having recently celebrated the M2 M3 of my first grandchild, I was curious to see if
the wording of the ceremony in Sephardic RY17D is similar to the wording in the
Ashkenazic RYMT'D. The M2M2 are the same. However, in Sephardic RY7°D, you find
that they recite two additional N1292: 3% and Y22 YV N2, In addition they
recite some D10 that Ashkenazim do not recite. The R*™MT°D further contain a note
that in PN "N it is the practice to recite the R'PIDD: oo IO2EN BN ata 172
17", Since we have adopted the practice of reciting those RY2IDD at a wedding, it would
seem appropriate that we adopt the same practice when performing a 129 nma.

For those of you who are interested in obtaining examples of Sephardic liturgy, they are
readily available at: Mekor Haseforim, 1973 Coney Island Avenue, Brooklyn, NY between
Ave. P and Kings Highway.
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