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THE D102 OF 91 2% 7912 11 AS PART OF NITDT N2

The PYOD: T B9YH 912 71 and its translation: NPV 15p9 B5Y5 NP AMabn 1
appear to be out of place following the two R'P1DD of M&TP. Because the words appear
with their Aramaic translations, it would appear that 5 placed the PYDB after the two
D'PIDD of MTP in order to relay the message that the 21D of T abys 1‘7?3’ ' is
considered to be a PIDD of M¥MTR. Such an argument would be in line with the positions
of both P 9”72 AT° 13°27 and the BA7M2AN who held that by right the PYDD of '['7?3’ M
711 2%1% should have been recited as part of the NP of MLV MY in place of the

PDD: -9, TR e TrRN ,BWR 1 9. Upon further consideration, it can
be shown that their positions are flawed. They fail to account for the fact that the reason
that we recite these R'PYDD as part of NATDT R¥TR is to combine MMM learning and

MNP for the purpose of hastening the oING.

Perhaps we need to consider the role that the PYDD of TN noy5 '[‘7?3’ ‘M plays in N2AD
179n% 9N, While studying the rule of 175n% mPINI N2MD, we neglected to ask the
question: to which 123 were 2”11 referring? 72V MRINI (@MZH NNRY) o M9INI
Y52 5711 placed the PIDD: TP ROV 771 /1 in NITDT R as part of our effort
to hasten the TXNY? 121N, Does that help us make the argument that plily placed the
PIDD of TP BPYS 771 ' within 178N% 119183 N2MAD because they viewed the rule of

9505 [9INI NMAD as referring to the TXAY? A2INI? 1INI BY 37 undoubtedly had
this issue in mind when he wrote the following:

21311303 5-85 D728 2w NN HY—1PMI3021 P ANYIP (D187 PN DY 37 D
DON DY NP3 1AYS Y 29T NP DY TTID DDN N DRI DDwn DYoow mham
/137 1I0NY 7127 MR T 1Y 77 NN 0121 e, Tam NI TR by -85 50
AAN N2 TR ERwh Tvme M annRY 1209 IR 250 T 2 NEw 5 e DY A
PR TN 12 T 1D W 27 235 .Y OPS T 1 5 927 A0ImR R BN BN 1
DN ORI AN N2 8032 0225 ARING NYAM D032 RN MaN 5513 18D 57 upn 8o

1INJ BABY 27 clearly stands among those who hold that 125n% m9IN3 N2'MD represents
M2PW A9INI. The basis for 1IN DAY 2%’s position appears to be the following:
SN2 — 55m v ANTD INDT AN LTRINGD DMMI—2 /Y 1P A7 20D NaDM *923 Twabn
ATI203 M — NAYY OND DN DN - RMDRT O8N
37y 5w . 557 wp NN APING N273 o2 49952 1Y 1P A7 DMDD N3DR D7AWN
AR SR NN DY Mawm 950nY PRtINNT RIPY *313 DR DN omne 0noD
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NP BY RO UNY . AN SN NI5YT
1INJ BABY 29 followed an opinion that was not universally accepted. It appears that in
BN PN 27312 the M2 of the M272 before MY MM was different:

2931 AR DI YA AR NPM P IN-V/ T D 3 TR PID M1 NoDn 5wy Twabn
NYMP 112 03D T SN R M0 112 99D TR BN T L2080 NN DY NN
AR DN R M T8 1910 N P OID TPR N 1R 13 e 1 .20a nom D D
On page 52 of his book: RMANSNM QANANTI MR, Ezra Fleischer provides the
following sample of a version of the third 292 of DY MNP according to "IN 27302
DN that has been embellished by a Y'D:
SRR DIPOR TP PRY TP T 208 NN L pew
ANYD 7 0vEx’ 13 5y / o aN MmD / 03 oYY
1 WP/ DI PID 7 BORD N TIN2 / PV M
0910 1908 ,09R 590w 01 1 N3 07 905 [N R 1300 H-RS 212N 2w AN O
1137 PP 11N 19l
NOD MY M R BTN 27N o100 98 1 DY9—N2 OB 0
;79 TN PN TR I PINDDI R AR 93T PwYnd Y ) T 0n
AN D IRD IR N
ST B5Y5 01 1 7o TR 1 Y e 09 1 TR 15
SPIR-N 7o /1R NN/ 2350 B0 DY 7w an soan
A5R DN 1 NN N3

This 123727 NN has not disappeared from Jewish liturgy. It appears as part of the
29D service for RY2ID B in BN that include 29982, This 17129237 NRYNM has also
been the subject of discussion among RYNFN:
DYDINE? D 19N DN TR 75 NI PRI N A [72 300—157 119°D DNAN 1
Sy FRapE M9 By DR DRI P ANTPT DIDD 21Y P53 MIBR NI ID3 1N N3P
D377 A2 5AN 2R AN BY ORD MR RDYT R B0 M313T 2D 1Y AN
AT D PR 12BN O 1Y MDD TR TT0M 92123 TR 20007 Rk Sy 03 9N

DBRT MM 3080 1R 1392 988 RO 13 53—2% [ uD—1D 127D DA AN 397 Y jrw
70 REY NS DR NP NN MI20D2 11N MIDTIME P DND T R D7YN N3P I8N
NI 77210 29801 PN 127215052 RN 70N P12 TR TN D NS MM N
F3MNY TR N13721,0772p 071 DTS PP DIRmN DN 12MAN OY Ty Tom Y

21 22251 T 139NI5 N3N IR 1H DY DDNM BNE MTAYT Y 01 [ 12T
MDY BN BYTAT DD AR 5O A1ANR N1 DY 1321 DA Dl oS DRy
DD D3I ™Y .13 Pk NI SR D15 Ao 173 ©en nINS anm 13

5510 BN b 92y b 573 5510 M e 1om e 1N 1PN DR 18 75 nvanpna
SR M 2y
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TRANSLATION OF SOURCES

MPMID72Y VY NNYAP (DDA 1IN DAY 27 7TD-Al Zos Shibchu . . . Baruch Ata
Hashem Ga’Al Yisroel. Itis improper to add any words after reciting: Yimloch Hashem
L’Olam V2’Ed. Why? There are those who err by adding words that Chazal did not direct
that they be added such as: because of our Forefathers save their descendants and bring
redemption to their children’s children.

‘2712 1P AT DD NoDB 533 T151-And he ends with redemption. Rava said:
concerning Kriyas Shema and Hallel at the Seder, the ending Bracha should be Ga’Al
Yisroel. In Shemona Esrei, the ending Bracha should be Go’Ail Yisroel. Why? Because
Shemona Esrei is a request for assistance at the present time.

‘2720 1P AT DADD NODN R7387-Kriyas Shema-The Bracha of redemption that follows
Kriyas Shema. Hallel-The Hallel of the Seder after which we recite the Bracha of Ga’Al
Yisroel. That follows the opinion of Rabbi Akiva in the Mishna who holds that what we
are doing at he Seder is retelling and praising G-d for the past Redemption. In Shemona
Esrei, Go’Ail Yisroel-we are praying for the future.

YR/ TR I AT N PRD M7 Noon MDY TMN-We learned, he who recites Kriyas

Shema in the morning must recall the Exodus from Egypt in the Bracha of Emes V’Yatziv.
Rebbe said: he must refer to G-d’s hegemony over us. Others say: he must refer to the
splitting of the sea and the death of the first born. Rabbi Yehoshua son of Levi said: He
must refer to all those events and he must conclude by reciting the Bracha of Tzur Yisroel
V’Go’Alo (Rock of Israel and its Redeemer).

DRRDENM 2NN MANI-Shema, all of the Bracha of Emes V’Yatziv until Ain Od

Elokim Zulasecha. Then the following piyuttt:

The children know / the power of their Father / therefore they look forward / to His
rescue.

He demonstrated His power / within Egypt / He gave them their due / by bringing on the
Ten Plagues.

Because of those events the Jewish people praised G-d and lifted their voices in song to the
King on high, alive, forever existing, who lowers the haughty; then they sang with joy and
in great happiness:

Mi Kamocha .. .Oseh Pheleh.

Who is like You; who can imitate Your actions, who brings rescue, and does great miracles.
You are the Rock and nothing is like You.

You are the Rock of Redemption; they opened their mouths and said:
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G-d is our King, eternal King, Your name is part of us; G-d is King; G-d has always been
King and G-d will reign forever.

My feet will spread the news / over mountains they will jump / He will say to tzion / G-d
reigns as King.

Baruch Ata Hashem Rock of Israel and its Redeemet.

59 12D B3N 12-The Bach wrote that our practice of reciting the Bracha of Melech

Tzur Yisroel V’Go’Alo when we recite piyuttim in Ma’Ariv on a Yom Tov is not a correct
practice. His opinion is based on what we learned in the Perek Arvei Pesachim that we
recite the Bracha of Ga’Al Yisroel after reciting Kriyas Shema because he have in mind the
past redemption. However, Rashi at the end of the first Perek of Brachos explains that
only in he morning prayers is the Bracha of Ga’Al Yisroel referring to past redemption but
while the Geula referred to in Ma’Ariv is also about the future redemption. Rashi’s opinion
is based on the verse: I.’Hagid Ba’Boker Chasdecha V’Emunascha Ba’Lailos, check that
reference. Therefore, we need not disturb our mode of conduct.

‘2% PUD-D 1D DY TN 307 Y ]ﬂ‘?ﬂW—\X/hoever did not recite the paragraphs of
Emes V’Yatziv in Schacharis and the Bracha of Emes V’Emunah in Ma’Ariv, still fulfilled
the Mitzvah of Kriyas Shema because it is not necessary to recite the Brachos of Kriyas
Shema in order to fulfill the Mitzvah of Kriyas Shema, but he did not fulfill the Mitzvah as
it was meant to be fulfilled based on the verse: to tell about Your kindness in the morning
and about Your loyalty at night. The theme of the Bracha of Emes V’Yatziv is the
kindness that G-d bestowed upon our forefathers in that G-d rescued them from Egypt,
split the Sea and allowed them to pass through the Sea. The theme of the Bracha of Emes
V’Emunah is the future. We look forward to the time when G-d will fulfill His promises to
rescue us from the oppression of foreign governments, to keep our souls alive and to lead
us over the installations of our enemies. These miracles are occurring at all times. At the
end of the Bracha, we return to the theme of the Exodus from Egypt in order that the
theme at the end of the Bracha match the theme of the Bracha of Ga’Al Yisroel which
refers to the past redemption. It is not necessary to shun the practice of changing the
ending of the Bracha of Emes V’Emunah to Melech Tzur V’Go’Alo, in Tefilas Ma’Ariv on
holidays because the wording of Melech Tzur V’Go’Alo includes within it the past. The
word: Go’All includes the past, the present and the future.
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SUPPLEMENT
Notes To Newsletter 5-44
The Composition of the Line: T 05p% 7502 /11 7510 /1 750 1

The composition of the line: TN =il '|‘7f3’ M 15D M '|‘7D 'M is one of the mysteries of
the NT'D. Who composed it and why? It is a good question because the line appears in
several important prayers: 122 7, as part of MMNT NNYYT on 2 0 NI and in TNN
NNA7. The BYD that is included in this week’s newsletter may provide a clue. It can be
argued that the line was composed by a %D to be recited just before the 17292 of oN:
DN and as part of 17505 2N NMD. Tt may have been composed to resolve a
problem with the “tense” in the P1DB of: TN ooyb '[5?3’ 'M when it is recited as part of

the liturgy. The following question can be asked about the PYDD of: T ooyb '[5?3’ 'M: are
we not limiting the hegemony of G-d by referring only to the fact that G-d will reign
forever; what about reigning in the past and what about reigning in the present. The ]9
was uncomfortable with the congregation referring only to G-d reigning forever. His
solution was to add parts of other R'PIDD in order that the congregation include all tenses

in its reference to G-d’s hegemony. We see the 277 Y m‘mw take the same approach
in explaining the word: DN

The M272 of DRI DR 2 11 AN N3

The 1372 of 128131 BN NS /711 71NN T2 s the third example of a 71273 that we have
encountered that originated as part of DN PN 2738 but is included in our liturgy. The
other two are: T2 N7’ 7725 TRING and D5 MY, Why do we make those
changes? I once heard Professor Lawrence Shiffman, Chairman of the Department of
Jewish Studies at New York University, opine that during certain periods of the year, Pyl
wanted us to revert to the oldest known form of the 17293; on D2 B2 and on the QY2°
R'NM. If you search through Rabbinic literature, you will find that some question the
practice asking whether it is proper to change the 723927 Y2l for those M2373. We
observed two examples in this week’s newsletter. To those of us who have studied the
origin of the N1271, the question does not arise since those MIM2 are not examples of
changing a 1272, They are the 2727 Y2LN that plily composed. A JB"D may add to
the body of a 11373 but he would never change the 2727 NYANM.
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