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The line: M1, 7R NN 127 102,200 1 1319973 ,1M2255 1813w 0m5-8 713
1312912 YB3 B shares a remarkable resemblance to the 1373 that an M9 recites after
completing his M2P: 112112 PBI QY »M,ABN NN 1S 103 WN. Did 9717 place these
words after NTDT RENTP because N0 RETP involves 7N % in public? The
version ofﬁ’T? N2 found in the MO of IR M*TVD 27 mitigates against such a view.
1INJ FPIVD 29 presents two versions of N’Es N2); one to be recited by an individual when
he is not part of a MY which does not contain N7TDT 172 and one to be recited
MY and includes NTDT 217D, The following represents the version that an
individual should recite when he is not part of a 712°%:
NBR 07N 15 103 ,20000 19 13522 1205 NI IPT5-N TN —PIN3 IYD 27 N
MR YD 1NN 13253 10" 1N3TNG 1335 MNDY 09307 AN 113102 Yl oYY n
T R TR I 1N 0=, anbn R o Ry RS k05w 2353 173y
N2TT DWW M 2021 DRI W 7NN BN A0 M
This version of 11’35 N2 is subject to the following question: why is an individual required
to make a TN D272 when he did not learn 777 as part of NTDT NP2 The
answer to this question and the explanation for reciting a MM N273 as part of I'l’lt'? NI
may have nothing to do with learning M7 as part of NTDT RENTP. Instead, it may be
the result of [N YD being such an integral part of N n95n and it must be
preceded by a MM N273 and must be concluded with a 7M™ D292, Twice during
PAME N5BN we recite a MM N2 before [N 71?3"7; once in AT N1272 and
once as part of 13N MAMAN. In neither case do we follow the N 1'% with a 1372
AT, The 1372 of 1M22% 13813 139719—K 112 that is recited in 1139 N3 represents
the 1272 that needs to follow [N TS, Why do we recite a 1M1 N292 before and
after TN TS in MM N9BN? 9717 established that format when 2711 substituted
1780 for the M1137P that took place in the TP N2, They did so by introducing
M550 into the MDD N2, an institution that existed before the destruction of the N°2
WAPRA. However it was an institution that was devoted to FMNNT NNYAR, A7NA piltl)
and 2701 NP3 and was not yet utilized as a 1790 N3, 9711 wanted the new practice
to be as undisruptive as possible. They therefore modeled N MY N80 on practices that
already existed in the NDID N3; i.e. AMNMNT NNAP and 77N 1'%, Both begin with a
179N N33 and end with 2 7N D273, In order that MR NN be faithful to the
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practices already existing in the NDJD N'2 it was necessary that the N % in 1700
DAY be preceded by a MM N272 and be followed by a 1M N272. That thought
process also led 21 to introduce the recital of 1973 before 1127 MAAN. This was done in
order to mimic AN NNYAP. This view of N n5on, as being structured around
AN T, s supported by the following comments of the DP‘?;‘I 513
D781 MDY 13907 D2 CNNIB-NTTDT NRYTD 27D 1770 11D 1990 1Y 1 *9aw (oD
YW PTIY 1I DN 2T 13070 BNPON AN NAN YR TS T D0aNnn aTan
SMAIL L TP 13N M TR P M50 TR0 S3W N MR DD T Y 01 nN
NY3329 7703 1791 298D NN 1 DN ARG AN Ny B mabe 12930 a7
WD Mawna Bhw NP 5w MY DTN 25w D9IYS 119BNTD MPNawa) mawn
PO P NI 772 17NaR TN DD 7702 NP 130 09m 8D apb v70 Tmabna
DIPYAW N AW YR IANDY .2UNT 21373 1Y P 1 9DNT NI 1390 29927 12
123 72 92 N2 PoY? 1720 D 1T A 1999 1M NNy 02 (v Tnban
N5 TRIN DI DI M2 DY) B Mabn 2 v Py ANTD NS TN 1NN
DINYTD U8 172 B0 S0 DN AN 11985 N3 D108 3 19N NY233 191D 1 27DYNY DY
219 2% ONDH D 12 B 291 0 N3RDY.EY 552 1305 DImIDn 2D B 1YY N
N2Y 1IN 1IN PN 12 DYr.ar B 12nps 03005 AN MRk M AAnY 1A NI
NSW M2 1IN PN 27DPNT NT232 INTD 930 T 210 D13 NAwa N SN ek
111255 1INTIW 19719—R I3 10N 13 SN, L. RIYT TIN MIAN 33 5 DIt mane
NZMNTD 070 NDIOT N2 NNES DIND MDRE 571 183 1BY 39 20918900 1 1252
51 53091 R5N% MM 1D MY M MY DD N TY TP DTN 297 KON 827D
NmHY D INBN NITNM 1337 T1NT NITDT MR 1D NI 20M ANN2Y Na mhan
oS MW ON AR PO PN DYIPY 3T NOTINT NI DL N ONNY NTTDT NPT
aih!
The P27 "W views WY MW as it is found in NYIME N2DN as being sandwiched
between two sessions of [ TS, That view also explains the comment of Q7Y 39
o 1'NJ as quoted by the DP‘?:‘I Y5131 that one should not leave the MDD N*3 until after
]1’2‘7 N2Y. Why? One should not leave the ND13 N°2 without reciting the concluding
FMINT D273 of 171255 1IN RN N3,

This view may further provide a fresh understanding of the following:
DAY INTP 1272 1M NAN 7292 1292 AnA DS AN—N [ ' POB TN DD MIEn
QY1172 MDY AMaYY 258 NN M2"a Bow QU DN D2 RN DM BN YT D 2YaTT
NEVT RS ARN 992 1P2DM NAY Y
The PPN 72372 that the 2% recited was 1237 M2AAN, a N7 N33, They then recited
AN LD BN T DR ,D902T0 DAY, They recited those excerpts from the [N
not as M5 but as [ TS,
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SUPPLEMENT
RECITING 217°%p ON naw

It is easy to be lulled into thinking that the ¥Y7°P that we recite on Friday night and the
NP that we recite on NAW afternoon share the same Halachic status. All you need to do
is to compare what is recited on Friday night to what is recited on NA¥ afternoon to see
the difference immediately. On Friday night, we recite a 272 that begins: 1J&T2 TN
IR and ends with NAWT VTIPN. On NAW afternoon, we do not. We only recite the
M1272: 1927 995 N2, Ouwur practice is line with the rule that is found in the following:
N5 213 (PMNY 12 1M1 291 N33 MO NYI-R TN AP 57 20D N20m 233 Tbn
"IN 737 933 BRI 10D N 21910 B B TR B s naw 39pa W
2Mp2 WP RO 1 a1 83,910 nawn 5o 79 Ban  naw snena Han R
By AR ma Y, 2 O 99 naw Y9 R 491D 0A B3 99 s naw
173 W ,Dan by TR Q72 PN 2 DY DAY 4T N2932 7721 1A W, DA
21 52 99 @R NAR 293 WD RS 0 NI NDDD NI I AD122 o
NOTIND w0 8D INT ,DIOM 5P TR 113 @ ,mD QoW 103 311 0 Naw — 1910

230p KD ONT D N b e
TRANSLATION: Rabina asked R. Nahman son of Isaac: He who did not recite Kiddush on the eve of
the Sabbath, can he proceed to recite Kiddush at any time of the day? Said he to him: Since the sons of R.
Hiyya said, he who did not recite Havdalah at the termination of the Sabbath can proceed to recite
Havdalah the whole week, it follows that concerning Kiddush, he who did not recite Kiddush on the eve
of the Sabbath can proceed to recite Kiddush at any time of the day. He raised an objection to him: On
the nights of the Sabbath and on the nights of a Festival there is Kiddush over the cup of wine and a
reference to the Sabbath or Festival in the Grace after meals. On the Sabbath and a Festival there is no
sanctification over a cup of wine, but there is a reference in the Grace after meals. Now if you should
think that he who did not recite Kiddush on the eve of the Sabbath can proceed to recite Kiddush the
whole day, then on the Sabbath and festival during the day too there may be sanctification over the cup,
‘or if he did not recite kiddush in the evening, he recites kiddush on the morrow?-Said he to him: He, the
Tanna, does not teach a case of ‘if’.

Rabbi Ovadia Yosef in the following MW N explains:
137 NZYTPA DD S 211 013 7125 DT AR -2 110 N phn Ay M
2ITPM A 595 ,8Y a1 132 913 WA 1573 ,1937 D N3 N513 725 N S
7125 NOw opymhy 0aman Huab @ New N 10w 1 by orb v o Ao S

277252 19317 97D N3 Non2 NON
TRANSLATION: Concerning the custom among some who while reciting the Kiddush on the day of
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Yom Tov recite not only the Bracha of Borei Prei Ha’Gafen but also recite Asher Bachar Banu Mi’Kol
Um, the same way they do on the night of Yom Tov, do they have a source upon which they rely or would

it better if they discontinued that practice and that we advise them to recite only the Bracha of Borei Prei
Ha’Gafen?

171 5Y 37791, PR NAWS DY AN MO INDN22 120 (N7 P A7) 2FDD2 AN
PPN APTS NAWT B AR 0TS Tabn 21am 01,1502 NN S 1R ,1NDa0a
N5 PN DPAW 072N W'D DT 01D NI, 27 TN 27031 1 B1a NI
D71 ,D137 Y TR BT PR 210 0 DA (N7 [P 9W00) 1203 e e s
;W 1Y NI L100T 5P 1937 D NI 2N 2D naw AT P2 p5A% naw Maab
D1D2) 072171 POD 131.57Y 11 HY NON [ DmIN PRY (N7Y 117 MD122) @

WIPBY 7T, NN 1120 NPT BTN 2 DYaR (87D 1597 Naw MaSn v

1937995 N2 N2733 ,nawa

TRANSLATION: RESPONSE: In Gemara Pesachim (1006, 2) we learned in a Baraita: Zechor Es Yom
Ha’Shabbos I.’Kadsho; this means to remember Shabbos by drinking wine upon the commencement of
Shabbos. This obligation is satisfied by drinking wine at night. How do we know that we need to do the
same in the daytime? The Torah tells us to commemorate the Shabbos in the daytime. The Gemara then
asks: In the daytime what Bracha does one recite? Rav Yehudah said: Borei Prei Ha’Gafen. The Rashbom
explains: in the daytime, one should not recite the whole Kiddush as we learned (ibid. 105, 1) Shabbos and
Yom Tov in the daytime we do not recite the Bracha of Mikadesh over the wine. The only reason that we
take a cup and make the Bracha of Borei Prei Ha’Gafen is to distinguish the afternoon meal of Shabbos
from the afternoon meals of the rest of the week. Itis in the form of a song and we learned (Brachos 35,
1) that we do not recite song without a cup of wine. So did the Rambam (Hilchos Shabbos 29, 21) hold
that on Yom Tov in the afternoon meal, we recite only the Bracha of Borei Prei Ha’Gafen just as we do
on Shabbos.

;133777 NOR PN 1M 5w enTRa N7 DYBA (N7 D) D1DDA 1777 0
1235 D51 INT D1 A0 Dt NN, NAWT N0 ,A2Yha KT TR Y

AAR 1PIPS R A0 KDY ,7252 1937 998 N3 N2922 10,21 Ao ova eyt
NS 9712 111 12 TPINAD DOBOM INT RD 13397 KON 1R D 01T TRt e
BP0 BT N N 905,120 NPT INGDY AR b e et

.27V 13 03D Nb DINTPY MWD N NI

TRANSLATION: The RAN explains (Pesachim 106, 1) the reason; that reciting Kiddush in the daytime is
only a Rabbinic requirement. The primary Kiddush is at night, at the advent of Shabbos. Out of respect
for the daytime of Shabbos our Sages saw fit to have us perform a ceremony that is similar to Kiddush;
that is reciting only the Bracha of Borei Prei Ha’Gafen and nothing more. This is done in a manner of
praise, a song in honor of the holiness of the day. Because it was only a Rabbinic innovation our Sages
saw fit not to make it long so that it would not be similar in length to the Kiddush of the night. They

gave it the name: Kiddushah Rabbah (the Great Kiddush, which is a misnomer) because it is not primary.
In order to distinguish it from the Kiddush recited at night, they made it shorter in length. It is called
“great” in the same way as the Gemara calls a blind person: rich in light.

Wb DMOM 33D , 3N (7Y 71P) DMDD? PRI FNNDM D77 13937 DN
NON 1M s 2 012 550 DwTon PRE 1S D95 0 DaN 21 OPa [0 R

copyright. 2008. a. katz For more information and to download back issues, please visit www.beureihatefila.com



m%501 NN 1o

,2%9D1.92 13 (37 1135 72 DID) MIDN2 RNDDINTM YA 151 .2 B 552 PA
M35 09N .27 L PTR FOM K12 TV, TP A AT, TPAY D T AT (ND opn Hom
211 QP2 [T NP MY 1YY 072007 NPT DN MNIDN 503 M ped
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TRANSLATION: Nonetheless Rabbeinu Maharam Chalva in his commentary to Maseches Pesachim
wrote (page 102) that it is customary to recite the short version of Kiddush on Yom Tov during the day.
He points out that there are those who disagree and say that no Kiddush should be recited on Yom Tov
during the day but should only be recited at night. That is what one could conclude from the Tosefta
Brachos (3rd chapter Halacha 12). He then opines that whichever path one follows, he is acting
appropriately until a final arbiter appears. However, it has already become the accepted practice wherever
Jews live to follow the opinion of the Rambam and those who support him to recite the short version of
Kiddush on Yom Tov during the day in the same manner in which we conduct ourselves on Shabbos. So
too wrote the Kol Bo (Siman 58). So concluded the majority of Acharonim. (Specifically many Poskim
hold that the recital of Kiddush on the night of Yom Tov is a rule from the Torah just as Kiddush on the
night of Shabbos as I explained in my responsa entitled: Chazon Ovadiya First Part Siman 2. Therefore
one should make Kiddush on Yom Tov during the day reciting Boreh Prei Hagafen to commemorate the
Kiddush made at night.)

11972 NON 1137 NZITIDI N 1R 1A DR A DwoR ,M11a 1277 2pn S
NT12 1272 5P 127 DR NI ADNE 290 012 T 10, NN 15,1937 D NMA
,5Ra% DA oW DONENI O, QY 552 133 912 TN 1513 0503 1D 1D

D972 M3 19BN (777 D) R/ IR YD N INANM 191,037 H1vab oo

DD ,MDND @Y ,1D37 1D N2 N1 AN, mabm o 05 oy 5o 113 Tna N

LNTPM DI MBS 1937 D NN A, 00D

TRANSLATION: In any event it is clear that just as on Shabbos we make Kiddush during the day by
reciting only Boreh Prei Hagafen as we explained so too we should act on Yom Tov. It is inappropriate to
add anything to the Bracha Boreh Prei Hagafen. Those who recite the Bracha of Asher Bachar Banu
Mi’Kol Am during the day, are reciting G-d’s name in vain and should discontinue the practice. So we
find it concluded in the Responsa of Yachin Oo’Boaz (Siman 34). Even to recite the Bracha of Asher
Bachar Banu Mi’Kol Am without G-d’s name and a reference to His hegemony after reciting Boreh Prei
Hagafen, should be prohibited because it is causing a pause between the recital of the Bracha and the
drinking from the cup of Kiddush.

NTI2 812 a8 1 PR NI ,(7BP PD AN MYR) DUINIT NN NI 1)
NON TP NSY 10297 97 REP IR, M2 MR 97T NI ,N2WT @pm 1937 91D
TAS-N O AR RPN RS P 2 ,79R FIRE 11973 Thanw Hawa , mphbn v
2N3 1.7 NS [9737 172 PDDM NI T (7Y 37 MDT22 ANanD) N

DM MIMINIR 27PN 7D (273D TIY) DAY 99D TN9YNABN Y9N3 13 I a0
T3 ,N3R 5w 0P RITRI MR DUIBTRT AR, 2N (R MIN DT TR M5
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NP
TRANSLATION: This is further explained in the Responsa of the Gaonim (Sha’Arei Tzedek Siman 115)
in these words: He who recited Boreh Prei Hagafen and the Bracha of Mikadesh Ha’Shabbos is acting in a
boorish way and does not fulfill his obligation. Not only that, he also is liable for lashes because he has
recited an unnecessary Bracha and has transgressed the law of: Lo Tisa Es Shem Elokecha La’Shav (as
explained in Brachos 33, 1). In addition he is creating a pause between reciting the Bracha and drinking
the wine. So wrote Rabbi Yehudah son of Barzilai Al Barzilai in his Sefer Ha’Itim (page 192). It should be
noted that the Orchos Hachayim (Hilchos Kiddush Ha’Yom section 1) wrote that our early ancestors were
accustomed to recite in the Kiddush during the day of Shabbos the words: Mikadesh Ha’Shabbos without
G-d’s name and reference to G-d’s hegemony. So too wrote the KolBo (Siman 39). But our Great
Teacher the Chida noted in his lessons on Brachos that he had questions for the Kolbo because the Sefer
Ha’Battim in a handwritten manuscript held that one should not say Baruch Mikadesh Ha’Shabbos on the
Kiddush of the day of Shabbos because it is considered a pause between the recital of the Bracha of Boreh
Prei Hagafen and tasting the cup of Kiddush.

PTIM DI AR A R SN 020 P 191,200 1A i By A
P3NP 13377 MDY AN MR YRR, 20D ,(7BR D) RUINAT N BY D N
397 [y ,A900m S wTopn Mo 50 o1a waph 00am 0nn mnow NG T DD

7Y .0 PN Snab by Ty

TRANSLATION: He wrote about this and his opinion is clear and his opinion should be followed. The
Great Rabbi the Gaon, Rabbi Yisroel Moshe the Chazan head of the court in Rodos in his notes, Iyei
Ha’Yom on the Responsa of the Gaonim, wrote that one agent of the Rabbis testified that he passed
through the countries of Medea and Persia and saw that many Gaonim recited the full Kiddush on
Shabbos during the day and that he worked very hard to convince the Gaonim to discontinue the practice.

DIAN+ LY (1D D MPINM) DM 2137 N a 71 b pry obw 027 2100 by
DM WP Naw 01215 NI RN AINAAR WR 37 Y 190 (1) DMDDA
ST NID RITD AN TP 2PN DY 1937 M0 N2 NON23 PN, ReTD
F1977 13 NDROR 072w w001 .AN R AR BN 1AM )T aw Do i mneh
(273 D) NI DR 291 I FINY) LOR 790 D7) RaTanD 11900 D e o N

(27D (7Y N7 /7)) Thim 90T 1902
TRANSLATION: So too the Great Rabbi, the Gaon Rabbi Shalom Yitzchok Ha’Levi in his Responsa
Divrei Chachamim (Orach Chayim Section 87) wrote that in Maseches Pesachim it tells about Rav Ashi
who was a guest in Mechoza. On the day of Shabbos they invited Rav Ashi to recite Kiddush. He took a
long time in reciting the Bracha of Boreh Prei Hagafen to the point that an elderly man rushed to drink
from his cup. Rav Ashi understood from the man’s reaction that he should not say anything else as part of
Kiddush. The Rashbam explains that had the elderly man not rushed over, Rav Sheishes would have
recited the full Kiddush as was his custom.

,D1371 BY [P OF13 1R B NI (KD TP D°IDD2) D7 DRDE INND DIpn 5o
DOIDD) NN 95D B 720 NN D1 1195 S Wi 3 aman BmS 1R KRR
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TRANSLATION: In any event since at the time the Gemara was finished it was the custom that on
Shabbos and Yom Tov during the day, no Kiddush on a cup of wine is recited, it is now improper to
institute any new customs such as reciting the Kiddush of the night during the day. What about what the
Gemara relates about Rav Ashi? The Sefer Ha’Michtom explains that Rav Ashi certainly knew that he
should not make Kiddush during the day in the same manner as he did at night. Perhaps Rav Sheishes
was concerned that the reason that they asked him to recite Kiddush was due to some unexpected incident
that caused them not to be able to recite Kiddush the night before so they asked him to recite the full
Kiddush to make up for missing the Kiddush at night. Rav ashi was following what we learned in
Pesachim 105, 1, that if a person did not recite Kiddush at night he can still do so all of Shabbos.

0r°hY By 5o 133 913 MWNR 1272 MDD S 29w 013 0¥ BTPa a5 2o 1o

13531937 97D N3 N912 NON 011 w1 Topa 2% RO 0mbh wh naman buab

TRANSLATION: Therefore those who have the practice of reciting Asher Bachar Banu Mi’Kol Um
during the day on the Yom Tov of Pesach should discontinue the practice. They should be taught that the
Kiddush they should recite during the day should consist only of Boreh Prei Hagafen.

Query: are we once again witnessing a difference in 732 between 582 PPN and 5532

595 19 5000 v 9945
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TRANSLATION OF SOURCES

iaRial= avdl=ly 1Y fbp‘?ﬂ Y5121 79D-I found in the name of Rashi that it was an early

practice among our ancestors to remain in synagogue for an hour after Tefilas Schacharis as
we learned: the first righteous men would remain in synagogue for an hour after Tefilas
Schacharis. As part of that practice they would recite the verses of Ashrei. Those words
represent the need to remain in G-d’s house which is a place of holiness . . Let us return to
Rashi’s words. While remaining in synagogue for an hour after Tefilas Schacharis they
would bring out scrolls and read from the Torah, from books of the Prophets, from the
Mishna and from discussions concerning the Mishna as it is said: a person should divide his
studying time into three equal sessions; one third devoted to studying the Torah; one third
devoted to studying Mishna and one third devoted to studying Gemara in order to fulfill
the obligation that Torah study should never leave you. Consider that we already learn
Torah before Shemona Esrei by way of reading Kriyas Shema. Kriyas Shema was chosen
to be recited because of the important issues found therein. After Tefilas Schacharis they
would remain for an hour and read from the Prophets and after an hour, they would read
Mishna and learn parts of the Gemara. But when poverty became widespread and they
needed to spend more time producing an income and could not spend as much time
studying Torah, they stopped taking out the Torah to study from it and relied on the Torah
learning that was part of reciting Kriyas Shema. Kiriyas Shema contains within it the rule
concerning G-d’s hegemony over Man and other teachings such as the Ten
Commandments and the responsibility to perform Mitzvos, that they did not remove from
Tefila Schacharis Despite the reduction in the amount of time spent learning, they still
read two verses from The Prophets; i.e. Oo’Vah LTzion and V’Ani Zos Brisi which have
within them elements of reading from the Torah and these verses are still recited in their
place today. On Shabbos and Yom Tov, days on which work is prohibited and the people
have free time, they continued the original practice of reading from the Torah and they
would translate into Aramaic the verses that were appropriate for reading that day. That
explains why we do not recite Oo’Vah L'Tzion in Tefilas Schacharis on Shabbos and Yom
Tov because we already read from the Prophets. Despite that we still read those verses in
Mincha on Shabbos so that the practice to do so would not be abandoned on weekdays
since the customs of our forefathers are like Torah law to us . . . That is why we conclude
with the words: Baruch Elokeinu Sh’Braunu Lichvodo V’Hivdeilnau Min Ha’To’Im. And
Rav Amrom Gaon wrote that it is prohibited for a person to leave the synagogue before
Kedusha D’Sidra. Instead a person should remain until the Prayer Leader completes
Kedusha D’Sidra in order to beautify the Tefilos and to accept the responsibility of Tefila
with fear and trembling. He is required to recite Kedusha Midrash as the Rabbis said: now,
why is the world allowed to remain standing? Because of the recital of Kedushah Midrash
and the recital of Amen Yihei Shmei Rabbah after learning Aggadata. A matter because of
which the world remains standing is not something to neglect.
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