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N2 115Y° IN THE 11972 OF mianat

Can we learn anything about the prayer of N2" 23 from the disagreement between the
Ashkenazim and the Sephardim as to whether the prayer of N3 173" should be recited in the
112792 of MM in AWY A ADMD on MAWA NP Let us begin by reviewing the
opinion of the MM in this matter:
'a1°3 P’Dbfb A7) 10 0 NN, MINNDT-/NEPN 1D MR BNT mMabm oem AN IR
PITI NDDIRRY D T T 005 SN D N 210D pRPND b Aevaw ooIoD

I PN TIDWNIY NIT 2 23, MINNID N3N 5P S

Translation: The Bracha of Zichronos begins with the words: Ata Zochair. It was customary to insert a verse
from the Book of Yechezfkeil between the two verses quoted from the book of Y irmiyahn becanse those two verses
are very similar. In Toledo (Spain) it was customary to inciude Ya’Aleh 17"Y avob in the Bracha of
Zichronos. That is a good custom. However that practice is not followed in Ashkenaz,.

The M2 endorses the practice of reciting the prayer of N2" M2 in the 11373 of MAM2T in
AAEY AN QDM on MY WNT. Why? It would appear that the prayer of N2" oy
injects a theme into the N33 of MINDT that would otherwise be missing. If the prayer of
N2 represented only VNI 1%V, a reminder of the special nature of the day, it would
have been inappropriate to add it to the 3793 of MM since the proper place for 0
VIINIT is in the 272 of QYT NYITP which in FAWY ANRAY ADM on MIWT ©NT is found
in the 273 of M*2%M. 130WN MO may have omitted the prayer of N2 12D in the 272
of MIADT for that very reason; because the prayer of N2" 230, YNNI 1"V, is already part
of MM N?5N on MM WNA. That point is made by 1IN DAY 29:
NI 37730, N DD 27 TN OM-TIR T WNT 9D (D357M) 1INI BABY 27770
FOPR 920w 12303 PN, AEND 1990 PN DNYLPTNNENIND 1 DI LR2N 10D D
W ,10DM 1T QMDD W 1IIPIY LINNIID AN NI T 120N 195 T AN
JOT0OMD 1INW DDA
Translation: This is what Rav Pultoy, head of the Yeshiva, declared: 1t is customary to recite Ya’Aleb

VY avoh in Shacharis Shemona Esrei on Rosh Hashonah. In places where it is customary to do so, they
should continue to do so. However, if it is place where it was not customary to do so, it need not be recited since

the prayer reader will be reciting Ya’Aleh 1"’Y avob in the Bracha of Zichronos in Tefilas Mussaf of Rosh
Hashonah. In our area, some of our Sages recite it in both Tefilos and some do not.

1IN DY 27 was relating a practice of omitting the prayer of N2 A9V from MM MM
ALY on MW ¥R because it was included as part of the the 723793 of MNMIT in nbon

ADY2. A similar position is taken concerning the question of whether it is necessary to repeat
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MY MY in PR NPDN on BTN BNT if one forgets to recite the prayer of N2 MY in
M NP0, Former Chief Rabbi Ovadiya Yosef cites both positions on this issue:
DN NI I A1 NDISM 1INDA P/ 12N DY 13- 11D A PYA Ny e A
1211 DY I N3N 19D DIPBI 19 Y DI WM BN PO ANy A0 5980 KD
Y5 NTYAD N7 HAN TN wRT 5w ADa NPONa R 130 1Y, PINGA s e
WDIND RIT T TIBN R BN IR mheNmn ph NI NN Y NR13D oM NI
FaR 55507 8D T DIl 5,2 in wNT S o 5550 1290K 1551 ,550 Hhonm K

Lame 55005 mnb 20m 195 nanwa My

Translation: Therefore what Rabbi Menachem Azarya of Fano, Italy, and the Knesses Ha'Gedola wrote s
correct. 1t is necessary to repeat Shemona Esrei in Tefilas Shacharis on Rosh Chodesh if one forgets to recite
Ya'Aleh VY avo only if he remembers before reciting Tefilas Mussaf. If he has already recited Tefilas Mussaf
on Rosh Chodesh, he has fulfilled the requirement to recite Ya’Aleh V"Y avo since the reason to recite Ya’Aleh
VY avo is primarily to declare the special nature of the day. He fulfills the requirement to declare the special
nature of the day by reciting Tefilas Mussaf.  The Rashba follows the opinion of the Sages of Provence that
Ya’Aleh V’Yavo is an integral part of Shemona Esrei. If one omits an integral part of Shemona Esrei, it is
as if he did not recite the prayer at all. As a result, even if he does recite Tefilas Mussaf on Rosh Chodesh, he
zs deemed to have not recited Tefilas Shacharis that day. That is why he must repeat Shemona Esrei of
Shacharis.

The same reasoning is used to explain why we do not recite the prayer of N2 M2y in N9ON
AP on ¥IM WNA.
DYDIN PN D@D 1’335'7 Aol A0 MR 7Y M AT NNIYN N2DD R7IDAT YA
1123 M FINTI TN NANT AN DY NSO NI 9D 1 171 S A N by

JTE M0 DEP YT AN 5aN ,'7”? 7277 NYTANAI 1Y AP M
Translation: Mussaf Shemona Esrei should be viewed as follows: Ya’Aleh 1’Y avo is not recited in Tefilas
Mussaf on Rosh Chodesh becanse the form of Mussaf Shemona Esrei itself on Rosh Chodesh incorporates the
declaration of the special sanctity of the day. That appears to me to be correct and clear. So too held the
Rambam. However, some of my contemporaries, may they live and be well, disagreed.

So why do the Sephardim include the prayer of N2 [9Y* in both MY MM of NPON
DA and within the 292 of MAAIT in ALY AL ADY on NIV WNA and why was
the practice endorsed by the MM? We need to respond to one more another question before
answering this question: why is the prayer of 113291 1187 recited in the 11373 of 7313
DY92Y as part of PN N512?
1272 (N T2 1A 1272 77D ,1337 3N —'2 IAY A AT M3 NoDn 533 T1abn
;20T 27,100 ;00 ANA DR hE PN NON AR 1 NoNa RN
FI8T VAN MPIDN 027 ;YRIND DN D2ITP MINY NI DYDY M2 Smnn nawan
SN ,TI30] DRI IPNY 120232 ;0RINLYNT NDT22 50N M NG
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Translation: Our Sages taught: This is the order of Birkas Ha’Mazone: the first Bracha is the Bracha
thanking G-d for providing humanity with food; the second Bracha is a Bracha about the Land of Israel; the
third Bracha is a Bracha that requests the re-building of Y erushalayimy the fourth Bracha is a Bracha in which
we thank G-d for his kindness. On Shabbos, we begin with words of comfort and end with words of comfort
and declare the sanctity of the day in the middle of those two requests for comfort. Rabbi Eliezer says: yon may
declare the sanctity of the day in the second, third or fourth Brachos. Our Sages declared that it should be
recited only in the Bracha of comfort.

Not surprisingly we again encounter YN 027 presenting what appears to be an old practice;

that it is permissible to add 1851 [T in either the second, third ot fourth N1273 of 1272
17, Nevertheless, the position of the 2227 was adopted that the reference to N2¥ must

be made in the 272 of YY1 M3, Why?

FIIMI3 DYDY MM SNNn NAW-2 Y 17 7 MD13 D201 5770 5P A 130

A1) ST NS ABmaa DN TR B a7 WD LpRIND D1 AR BIN

BY3 AR YD T 1R 1M ORI AR 9PN AN AT 380 DN DPna

1Y DIY KDY 1M NG Phm P AR PR AD 571 wa 1Y Brn 83 Nran

MM RIT DN D 1AM 03 MM T 1D D5 1932) 119NN rn o H53

N2 KON DIM2 9mINg ehm P AR upemn® (8D N3 KDY Ohene 1oy Do

09T T2 DM 13N MM Y 172 217 DENTP IIINY ARRAT= iuir

Translation: On Shabbos we must begin with words of comfort and end with words of comfort and refer to the
sanctity of the day between the two statements of comfort. The Rif excplains the words: “start with comfort” as
requiring that the opening words of the third Bracha of Birkas Ha’Mazone begin with the word: comfort.
Instead of beginning with the word: Rachem, he suggests that we begin with the word: Nachameinu. He further
suggests that we must close the Bracha, after reciting the paragraph of Ritzei V" "Hachalitzeinn, with the words:
V" Nachamaceinn B’Tzion Ircha (and comfort us by re-establishing Your city, Zion) Ki Ata Ba’ Al
Ha’Nechamos. Baruch Ata Hashem: Minachem Amo (who comforts His People). Rashi explains that it is
not necessary to change either the opening words or the closing words of the Bracha. We continne to recite the
Bracha with the same words that we include on weekdays. The opening word: Rachenmr (bestow compassion)
and the closing words: Boneh Y erushalayin are the words of comfort that are required by the Gemara. The
comfort of the Jewish People will come when G-d bestows compassion upon the Jewish people by rebuilding
Yerushalayim. The Gemara was not instructing us to change the usual wording of the Bracha. Instead the
Gemara was directing that we refer to the special sanctity of the day between the two expressions of comfort; i.e
the opening word of Rachem and the closing words of Boneb Y erushalayin.

11417 13929 teaches us that comfort will come to the Jewish People only with the rebuilding of
2°5217° and the WAPRA N2, That explains why we find such a diversity of endings for the
third 72923 of M7 N272 on NAY including the following:
511095 13°75-8 =2 O [ A NS 13737 1357 72 PID MDna mabn orana
TP DB 19T 0= BBMI N, TTIAD 1O 1R 5 T 25w D ey hnw
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Translation: The third Bracha of Birkas Hamazone opens with the words: Rachem Hashens . . . or
Nachameinn Hashem Elokeinn . . .and we close with the words: Boneh Y erushalayin: or Menachem: Amo
Yisroel B'Binyan Y erushalayim (who comforts His nation, Yisroel, by rebuilding Y erushalayim). That is why
the Bracha is known as Nechama (comfort).’

Let us now draw a parallel between the third 772923 of 727 N272 and the M2372 of MM
based on the fact that 2% 719" is included in both and use that link to re-examine the prayer.
It becomes clear that 2% 199 consists not only of YN 17U and N12b Ty PN, It
also contains a request that G-d remember 72 7T 12 M and TP %Y oohen,
elements of the 1272 of MAM1. When you analyze the 292 of M in TIDWN 7D, you
find that the 7292 fails to include any requests that G-d remember 772D T 12 MY or
TeTP Y 2587, All the verses that are recited refer only to remembering the Jewish
people. It can be argued that N3 MY was included in the 1973 of MI31M31 so that the
721, the request that G-d remember, would include not only the Jewish People but

also 772V MT 12 ML and TP Y 2527, In other words, just as the MM that we
pray for in }317 N272 is incomplete without the re-establishment of the Davidic monarchy
and the rebuilding of DS so too the FT3T that we ask for in the the [1273 of M2
would be incomplete without asking G-d to remember 772V 7 12 ML and 7Y oo
TP,

Notice how this theme permeates the version of N13% [P as it appears in the 11373 of
MINIT according to NI BN MDM (Venice 1527):

701D NI2Y AWM MDY TODY M PR [T FINTY U0 NI THYY 1 AN 5N 10N
PRI 1M1 TTIDD 1OWH Y I NI TP DOV PO 1MAN 1D 13TPD 12
12905 1153, 1297158 =0 ORI 193 B Ty 1NN 773y T 12 mwn st PTom
290 0¥ I 77 2720 R 01AD AR AR5 Ton? 1A% ARINGD M mon2b
13 929719—R =9 AW 1P 13910 3D 12 13°5Y 0D [ NI O M R RO
12 18D LR B 13 13 IR R 5o 12 135 02w nk 1355 12TPD 1amS
DI 2 DM P 1372 MR FIRM 12 1N FMIND 11303 12 12970 TN FINIDN
IR PIM DM 7010 58 0312000 MSTD TON 03 1P 133 135 B Dim 13m
05217951 11292 77 1PRD NI 1IN SN 1301 B3 11 NIRIDN D3 1731 119D 27D
Y70 5P TATIND 11HY MIRHBI 1M MIZTP NN D0 AR oYY NABw TwTpn N3
WM AN DN 023 BN 927 RD s SR 92T (29,30 PID KDY TTAY s
WY 85 772y NARSD B @D NAP! AN PO PNAR 835 [ @D TAND Yo
<o 70305 2 1ot WA U AR BnaM

1. The 2”217 appears to take the position that both Y7 and the "7 are correct.
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SUPPLEMENT
Historical Evidence Of A Challenge To The Collection Of The 5}72‘/‘/'7 115770

D"?PW D7D always falls out on the NA¥ on which we announce the date of the month
of 97N (or in a leap year,’2 TN). That practice is based on the following MIEH:

DUNDI7 51 DY5pw DY 1uoaws 9TIND TANI-/N TIPS N PID DO NoDn Mawn
MNP NNY MMAT DR QY2777 NN 13PN 1°2722 M2 DN 1P 12 WY AEana

:DR5T oY AN PNE MN2PT DN PPN D377 078 5 PPEIY DT

Transtation: MISHN.AH . On the first of Adar a public announcement is made concerning the payment
of the Shekels and warning against the planting of diverse seeds in close proximity of each other. On the
fifteenth thereof the Scroll of Esther is read in walled cities. "The roads, the broadways and the ritual water

baths are repaired. Other public duties are performed. Graves are marked, and messengers go forth to warn
against planting together diverse seeds.

The book: N*AYN ﬂ'?JD, written during the period of the QNI considered to be the
tirst Rabbinic text ever put into writing, opens with a 1% that tells of a moment in
Jewish History when the 2’2178/ 1°DI1*°3, Sadduccees and Boethusians, challenged the
practice of collecting the prZ/’ﬂ DYRAD. The 2P/ "D 2, Sadduccees and

Boethusians, were two groups that existed during the period of the R'NJVALM which

rejected Rabbinic interpretations of the Torah and which fell under the influence of the
Hellenist culture of that time?.

The book: N*AYN N9 is a compilation of the days of the year in which fasting and

eulogies were not permitted during the period of the Q'NJVAWM. It is an important source

for the history of that period since it includes holidays and fast days that we no longer
observe. Copies of the book with commentaries can be downloaded from

www.hebrewbooks.org. The following is the opening M¥MA. A commentary that is
designated: X921 was added to N*IVN N5 during the period of the M3 and the NTJ:
NFIARD 12 FNIDARD RS RDY PON—/N wH 11991907 (1B InD) nhapn N

TDDMD NPT NTMN OPINNK 7193 N2IBN TP 10N KA @7 11 .13 T00mS N

Translation: These are the days on which it is not permitted to fast nor may enlogies be delivered. From the
frst day of Nissan until the eighth day, the period in which the Tamid sacrifice was preserved, enlogies may
not be delivered.

2. One of the mysteries of Jewish History that scholars have tried to resolve is why both groups disappeared from the
pages of Jewish History after the destruction of the Second Temple.
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NYI1 TN TN DR N2 T Dwn DN DUNYIN DYVAMN 1DINI P —N0)
WIS NN (1D B NIAR) AN 220 1 Y L0 Db NI N MINaw N
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L0200 DY DINWY DT DY

Translation: The Sadduccees and the Boethusians asserted that the cost of bringing the daily Tamid sacrifice
should be borne by individual contributors. One person absorbs the cost for one week. Another provides
the funds for two weeks. Another contributes the funds needed for thirty days. On what basis did they
support their position? They based it on a verse in which the words are presented in the Torah in the
singular number: one lamb you shall present as a sacrifice in the morning. Our Sages responded to them:
contributions by individuals to pay for the cost of the Tamid sacrifice may not be accepted. The daily
Tamid sacrifice must be brought by the commmunity as a group and from funds collected from the community,
as the verse provides (in the plural number): Command the people of Israel, and say to them, My offering,
and My bread for My sacrifices made by fire, for a sweet savor to Me, shall you observe to offer to Me in
their correct time. "The words: My sacrifice represent the blood. The word: the bread represents the fats. The
word: sacrifice represents the incense. The word: the smell represents the spices. The word: savor represents
the pouring of liguids. All that is like the smell of the sacrifices which you should be careful to sacrifice at
the correct times and that all the Tamid sacrifices should originate from the donations to the Treasury . . .
When the Rabbis gained the upper hand and overcame the challenge from the Sadduccees and the
Boethusians, they renewed the practice of collecting the half Shekel and placed the funds into the treasury of
the Beis Hamikdash. The cost of the Tamid sacrifice was once again paid from the communal funds. The
ezght days in which it took to overcome the challenge were declared to be days of celebration.

Ben Tzion Luria in his book: M@ MND INIMWA 1*3 MITSIN2 MwaD-nnpn noam
TP explains this ML as follows. At the time of the RN, two sects, the
R'MIN*2 and the BTN, opposed the theological tenets of the RY17D, the Pharisees, who
conducted themselves in accordance with the Oral Law transmitted from 13°3% A2,

Both of the latter groups fell under the influence of Hellenism. The first M3 in noam

PPN presents one aspect of Hellenism; that either the King or one of the members of the
aristocracy should be responsible for paying for the cost of the daily sacrifices brought on
behalf of the local deity. As applied to the service on the W27 N°2 that doctrine
conflicted with the rule that had been transmitted by the Oral Law that the cost of the
public sacrifices brought in the TP N2 were to be paid from the money collected

3. Some versions change the word to: R'P1TY.
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Luria alleges that after being successful in re-establishing the rule that public funds should
be used to pay for public sacrifices, the Pharisees instituted additional rules to bolster the

practice. For example, a rule was promulgated that R%372 were exempt from contributing
the '7PTZ/‘|'I D8I, This rule eliminated the possibility that any single }72 would claim that
he participated in a Tamid sacrifice for which the cost was covered by his ‘7PW.‘I nsmn.

A second innovation instituted by the Pharisees was the practice known as the MTRAYD.
The area in Israel occupied by the Jews at that time was divided into 24 districts. R%372
from each district would serve in the @I N2 for a week at a time, once every 24

weeks. The MY were groups of lay Jews who would congregate in a central location in

the district when the B%372 from their district served in the 2P N°2. That week would
be devoted to fasting and praying on behalf of the Jewish People. According to Luria, the
practice of the MMV was instituted just after the resolution of the conflict between the

Pharisees and the Sadduccees on the issue of the Tamid sacrifice. The MRV, the
practice of laymen fasting and praying as representatives of the Jewish community,
reinforced the concept that the communal sacrifices were being brought by the community

and not by individuals. Luria notes that the verse quoted in the F3¥3 in M3¥N NP1 to
support the position of the Pharisees appears in the MM in /N’ 12 AT NIYN N2DM as
the basis for the practice of the MTAYA.

This is how Luria concludes his discussion of the first A% in NN ﬂ‘?lb(page 94):
STDMM SAN TBAT OPYY DA DU 1D 231 012 N2 AN 927 w155
T 2 a5 apn 5501 DY bk NI TN BRD 57 N TBAT 1300 13
SN TN B0 B mean F TIDY MY APvap ,Byn 53 5w 11013 N e
SN PTANG 1030 ;I Y TnT 12903 1910 Y Bo b e it nab
YT 02 DR ONT 1IR T D1 RD 1270 203D 183003 T MDY T
BN AR 520 M Hon o 5w, nRuhub Sown neems .mmann
V1503 1T KBS 2°2D1-D05N WD M2 13ME IND 03 10 AN, TaNR AN
B2 YT 1929 BAANDT M5 DY 12 1D 20 DIpreT Mk 2o
I RN PP A M 2w 01 S an2wn 70 50 A AR 1o By S

NuijaLiphhialv
Translation: We can conclude that the Megilah speaks of a holiday that commemorates the days in which
the Tamid sacrifice was renewed. However, the resolution of the debate concerning the Tamid sacrifice
should be viewed as a minor issue that points to the existence then of a nuch more substantial problem.
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The true reason for the holiday was that the structure of the nation was reorganized through the
establishment of the Ma’Amados, the foundation for creating a new bond between the Jewish People and the
Beis Hamikdash. The goal in requiring the participation of the whole nation in the Tamid sacrifice was to
unify the Jewish people. Once the communal participation in the Tamid sacrifice was accepted, not only did
Jews who lived in Eretz Yisroel rally around the Tamid sacrifice but Jews of the Diaspora began to
participate as well. The balf Shekel that was collected from all the Jewish communities was used first to
cover the cost of the Tamid sacrifices, then to cover the cost of maintaining the Beis Hamikdash and then to
maintain all of Yerushalayim. The entire Jewish community united around this issue despite the distances
that divided the Jews, some of whom fell under Persian dominance while others lived under Greek and
Roman control. That is why the holiday took on such importance. It became an opportunity to
commenmorate the renewal of the Tamid sacrifice which they celebrated for eight days (similar to
Hannkkah?).

WM 12 Hown nvRnm AN MBS AT I 1M NS DN AT S nanr 11eb
Sown nrera nHYA S DY N3N 2R 1IN 130 1 DPN S 1oDa Hana MmbyS 8D
DY DY3MA BY 31 S 25w 5315 Anhy Hnmw mxion 53 nhubub

D7D 12 29123 DY P8 TMIND  DINIIBWMAM NDIPNI T3 1 WP NanDn-510
13723 M 19N MIIPNAW ST PP LMIBIBNAY 1IN 1510 By PN wpnm
2210 By 93 5w N o nmnnn K3 RIER TN

Translation: Before the period of the Hasmona’Im, the Jews of the Diaspora did not regularly contribute
the half Shekel to the upkeep of the Beis Hamikdash nor did they travel in great numbers to Y erushalayim
for the holidays. By the end of that era, we see all the Jewish communities in the Diaspora undertaking a
strong and organized effort to contribute the half Shekel. We further see masses of people travelling to
Yerushalayim for the holidays and for non-holidays. It makes sense that this link to Eretz Yisroel
developed in the period of the Hasmona'lm after they overcame the domination by other nations and after
they developed rituals and instituted practices for the whole nation, whether they lived in Eretz Yisroel or in
the Diaspora. We can point to the Tamid sacrifice which was funded by the communal fund, the noney
contributed by all members of the Jewish commmunity, as the foundation for the new practices.
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