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What is the basis for the practice of reciting 55 on WM WNA? Itis clear from the
tollowing source that initially "5 was not recited on ¥ WNRA:
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Translation: ON TWELVE DAYS IN THE YEAR THE FILUTE WAS PLAYED ete. Why
Just on these days? Because an individual completes the Hallel on those days. For Rabbi Johanan said in the
name of Rabbi Simeon son of Jehozadak: There are eighteen days on which an individual completes the
Hallel: the eight days of Succos, the eight days of Hanukkab, the first Festival day of Pesach and on
Shavuos. In the Diaspora one praying individually completes the Hallel on twenty-one days: the nine days of
Succos, the eight days of Hannkkah, the first two Festival days of Pesach, and the two days of Shavunos. Why
do we complete Hallel on all the days of Succos, but not on all th edays of Pesach? Each of days of Succos are
distinguished from the others in respect to the sacrifices that are brought on each day, whereas on the days of
Pesach, the same sacrifices are brought each day. Let Hallel be read on Shabbos which is a day distinguished
by its sacrifices? Shabbos is not called a festival. But then let Hallel be recited on Rosh Chodesh which is
called a festival? The days on which we celebrate the new month are not sanctified by the prohibition against
performing labor, as it is written: You shall have a song on the night when a feast is hallowed, i.e., only the
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night sanctified by a festival requires a song, but the night which is not sanctified by a festival does not require
a song. Then let Hallel be said on Rosh Hashonah and on Y om Kippur, both of which are called Festivals
and are sanctified by the prohibition against labor? That is not possible because of what Rabbi Abbahu
tanght: The ministering angels said before the Holy One, Blessed Be He: Why do the Jewish People not sing a
song before you on Rosh Hashonah and on Yom Kippur? G-d answered them: Would it be correct to have
the King sit on the throne of [udgment, with the books of those destined to live and destined to die before Him,
while the Jewish People are singing a song before Me? But what about Hanukkab, which is neither a holiday
nor is there a probibition against labor and yet, Hallel is said? That is due to the miracle. Then let it be said
on Purim, on which, too, a miracle occurred? Said Rabbi Isaac: 1t is not said on Purim because Hallel is not
said for a miracle that occurred outside the Holy Land. To this Rabbi Nabman son of Isaac demmurred: But
there is the exodus from Egypt, which constituted a miracle that happened ontside the Land, and yet we say
Hallel? That is due to what we learned: Before Israel entered the Holy Land, all the lands were considered fit
for song to be said if a miracle had occurred in their boundaries; once the Jewish People entered the Holy
Land, no other countries were considered fit for song to be said. Rabbi Nahman, however, answered: The
reading of the Megilah serves as Purim's Hallel. Raba said: the following words of Hallel are appropriate to
say in commenoration of the exodus from Egypt: Praise you servants of the Lord, since you were no longer
servants of Pharaoh; but is it appropriate to say that we are ‘servants of the Lord’, while we were still servants
of Abasuerus. Surely they were still servants of Abasuerns! But according to Rabbi Nahman who says the
reading of the Megilah serves as Hallel on Purim, was it not taught that after Israel had entered the Land, no
other land was considered fit to sing Hallel? He responded: After Israel was exiled it was once again fit to
recite Hallel because of miracles that took place in other countries other than Israel,

The 2217 M50 adds the first night of MDD as one of the times during the year when we

are to recite P,
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Translation: We learned: On eighteen days and on one night we read Hallel each year: the eight days of
Succos, the eight days of Hannkkah, the one day of Shavuos, the first day of Pesach and on the night before.

That rule is memorialized in Y7910 N2DMA:
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Translation: We recite Hallel all eight days of Hanukkal . . . as we learned: Rabbi S himon son of
Yihotzadak said: eighteen days and one night an individual recites Hallel and these are the days: the eight
days of Hanukkab, the eight days of Succos, the one day of Shavuos, the first day of Pesach and the night
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before. In the Diaspora, they recite Hallel on twenty-one days and two nights. 1t is also a commendable
Mitzvah to recite Hallel on the nights before the first two days of Pesach and to recite a Bracha before reciting
i1, to say the words pleasantly, to fulfill that which was written: let us elevate G-d’s name together. Then when
a person recites Hallel at home as part of the Seder, he does not need to recite a Bracha before Hallel becanse
he has already recited a Bracha before Hallel in a minyan.

One of the earliest references to the practice of reciting 55 on B BN is the tollowing:
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Translation: 1.et the Mishna also provide that there was no Ma'amad on the first of Nissan, becanse Hallel
was recited, and becanse a Mussaf offering and wood-offering were brought? Raba replied: This proves that the
recital of Hallel on Rosh Chodesh is not a Biblical obligation. For Rabbi Johanan said in the name of
Rabbi Shimon son of Jehozadak: On eighteen days in the year the individunal worshipper completes the Hallel
and they are: the eight days of Succos, the eight days of Hanukkah, the first day of Pesach and Shavuos. In
the Diaspora, Hallel is completed on twenty-one days. They are: the nine days of Succos, the eight days of
Hanukkab, the first two days of Pesach and the two days of Shavuos. Rab once visited Babylonia and
noticed that they were reciting Hallel on the day they celebrated Rosh Chodesh. His first thonght was to stop
them but when he saw that they omitted parts of Hallel he remarked: it is clearly evident that they are
Jfollowing an old ancestral custom. A Tanna tanght: An individual should not deliberately begin to recite the
Hallel on Rosh Chodesh but once he begins he should complete it.

Many cite the statement concerning A7’s surprise that in the city of ba3, they recited a
shortened form of 977 on &M YN, as evidence that in SN "IN, where 29 had
previously lived, the custom was followed not to recite any form of 95 on WM WNA. That
is confirmed by the excerpt above from QY1210 NIDM which does not provide for the recital
of 951 on WM BN7. Many further believe that even in the era of 37, a first generation
NN, the custom to recite 277 on &M WNT was accepted in only a few areas within

Babylonia and that it was not until the era of N29, a third generation NN, that the custom
was accepted throughout Babylonia.

What was the basis of the difference in practice between the Jews of Babylonia and the Jews
of PN "N concerning the practice of reciting 95 on WM WNA?
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Translation: We learned at the end of Maseches Ta’Anis: Rab once visited Babylonia and noticed that they
recited the Hallel on the day they celebrated the new month. His first thought was to stop them but when he
saw that they omitted parts of Hallel he remarked: it is clearly evident that it is an old ancestral custom with
them. We can conclude from this excerpt that it was not the practice in Erety Yisroel at that time to recite
Hallel on Rosh Chodesh because they were still setting the first day of the month by means of eye witnesses and
that was enough for them. But those living in Babylonia would recite Hallel becanse they wanted to perform
an act that distinguished the day. That is why when Rav came to the City of Babylonia, his first thonght was
to stop them from reciting Hallel on Rosh Chodesh but once he saw that they skipped two paragraphs of
Hallel he concluded that their practice of reciting Hallel was a long standing custom.

How should we explain the statement by the M79Y MND2 that in bR "IN it was not

necessary to recite 55m on BIM BN because they were still setting the first day of the
month by eye witness testimony? It is likely that the F79) TND2 was viewing the prayer that

the court would recite after setting the first date of the month as a form of 55
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Translation: On Rosh Chodesh, from Mincha time until sunset, groups of elders and important people wonld
sit together with the students. Once they set the date of the new month, they recited the following Brachos over

1. Rabbi Ishtori (Yitchak ben Moshe) Ha-Parchi was born in Provence ca. 1280 and died ca. 1355. He studied in Provencal
yeshivot, learning medicine and other sciences as well. (Bar Ilan Digital Libraty)
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a cup of wine: Borei Prei Ha'Gafen; Baruch Ata . . . who developed a circle of scholars, showed them and
tanght them the times of the month, created a set orbit for the moon, shaped the noon in the form of a circle,
appointed wise ones to know how to set the calendar, who can establish to the minute the end of one month
and the beginning of the next and through them establish months and holidays, as it is written: the moon was
created so that the dates of the holidays could be set, the sun knew its path, and the verse: Just as each day
that I create brings a fresh sky and a refreshed land, declares G-d, so too your children and your name will
remain forever. Baruch Ata Hashem Mikadesh Yisroel V"'Roshei Chadashim. And he says: Acknowledge
G-d becaunse He is good. Like this day in Jerusalem, all of us joyous and happy in this place. May Eliyabu
Ha’Navi come soon to us. May the King Moshiach sprout in onr time, who will hasten the building of the
Bezs Hamikdash so that years will feel like days May joyous occasions increase. 'T'hose congregated answered:
Amen. May good tidings increase among the Jewish People. May there be more joyous holidays for the Jewish
People. May students of Torah multiply among the Jewish People. The new month is sanctified. 1t is
sanctified on Rosh Chodesh. 1t has been sanctified at its right time. 1t has been sanctified by adding a day to
the previous month. 1t is sanctified pursnant to the instructions found in the Torah. It is sanctified in
accordance with Halacha. 1t is sanctified among the residents on earth and among the residents of the heavens.
It is sanctified in Eretg Yisroel. 1t is sanctified in Tziyon. 1t is sanctified in Yerushalayim. It is sanctified
wherever Jews live. It is sanctified among onr Rabbis. It is sanctified in the court; Hodn Lashem Ki Tov Ki
L°Olam Chasdo. May all of you be blessed. And in response to each blessing and words of praise those
congregated would say: Hodu 1ashen Ki Tov.

The key to finding that the above prayer was a form of 5 lies in the recital of the words:
291 2 717 Y. That phrase plays a prominent role in Y87 5277 and 917377 5572,

Professor David Henshke on page 280 of his book: 2'Nan 2 N2 5390 nrnw,
Festival Joy In Tannaitic Discourse, cited in last week’s newsletter suggests a possible reason
why the Jews of Babylonia adopted the custom of reciting o5
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2. Itis worth noting that the responsive reciting of the phrase: 21 %2 M1 Y117 also plays a role in the naming of a baby boy at
his 7179 13,
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Translation: Reciting Hallel and engaging in activities that promote joy take place for eight days. How? This teaches that one is required to recite
Hallel, engage in activities that promote joy and in honoring the holiday of Shemini Atzeres like one is required to do on the seven days of Succos.
Professor Henske argues that the explanation for reciting Hallel on Shemini Atzeres, 3% 2 7122, was introduced after the
destruction of the TP N°2 and provided a second reason to recite 551 on 211 BY in addition to the original reason: i.e.

as part of the requirement to travel to Yerushalayim for the purpose of offering sacrifices in the &TP!57 N°2.
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Translation: Based on this we can suggest that the origin of the custom in Babylonia to recite a modified form
of Hallel on Rosh Chodesh was grounded on the following rationale for reciting Hallel: for as long as Hallel
was viewed as an accompaniment to the public celebration of the holidays in the Beis Hamikdash, Hallel had
no role to play on Rosh Chodesh. The requirement to travel to Y erushalayim and to celebrate the holiday in
the Beis Hamikdash was not required for Rosh Chodesh. However, once Hallel began to be viewed-as we
traced from the above cited Mishna-as a means of honoring and celebrating the holiday, which the Babylonian
Talmnd tied to the recital of the Mussaf sacrifices which embodied that celebration, the recital of Hallel then
became an appropriate prayer to recite on Rosh Chodesh as well. Even though work is not significantly
restricted on Rosh Chodesh, the Torah did provide that a Mussaf sacrifice be bronght on Rosh Chodesh.
Fasting and the delivery of enlogies were also probibited on Rosh Chodesh. Add to that the fact that Rosh
Chodesh was referred to as a holiday in the Torah, it became difficult to maintain that Rosh Chodesh was
Similar to every other day of the year. It was the later view of Hallel that led to the need to recite Hallel even
on Rosh Chodesh. However, since the rule had already been established that Hallel was to be recited on only
ezghteen days a year, it was not possible to introduce the recital of Hallel as a practice on Rosh Chodesh
without modifying its form.

This difference in practice between the Jews of Babylonia and the Jews of DN "IN can
be explained in the same manner as we have explained other differences between the two
areas. The Jews of b "IN set as one of their goals the maintenance of as many
practices that were performed in the WP N°2 as were possible. Since 95 was not
recited in the ¥TPAA N2 on WM WNA, the Jews of SN "N did note recite 55 on
Y PNRA. Why did the Jews of PR le "N want to maintain the practices of the 1’2
WIPRA? It was an expression of their Messianic longings. They viewed the destruction of
the WTPAM N°2 as the type of cataclysmic event that the Prophets had prophesized would
take place before the coming of the M"¥!A. They held the belief that if they demonstrated to
the @91 52 11121 that the practices of the &P N°2 were very dear to them, they could
convince the @71 92 13127 to hasten the coming of the M¥?2 and the rebuilding of the N2

‘WP, The Jews of Babylonia sensed that maintaining the practices of the 2P N°2 as

an expression of Messianic longing might encourage the rise of false Messiahs. That is why
they preferred to create new practices and to discourage the maintenance of the practices

followed in the WTPMRT N2,

4. Many explain the rise in interest in mysticism and the innovations that were introduced by the students of the Y9N as
developing from a similar belief. The Spanish Inquisition was viewed as the kind of cataclysmic event that could be expected
to precede the coming of the M. By intensifying their religious practices, the mystics hoped to hasten the coming of the
M. A similar belief exists today concerning the two great Jewish events of the 20th Century, the Holocaust and the
establishment of the State of Israel. Many view the Holocaust as the kind of cataclysmic event that could lead to the coming
of the WM. That may be why the Chief Rabbinate of Israel included the following phrase in the [31% [25M: NWwN"

WPNSING N, the initial sprouting of our redemption.
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SUPPLEMENT
Eating Roasted Meat At The 772

One of the major differences in practice between the Jews of o "N and the Jews of
Babylonia concerned the practice of eating roasted meet at the 77D. As we see from the
tollowing M¥M, both practices initially received approval:
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Translation: MISHNAH. Where it is the custom to eat roasted meat on the night of Pesach, one may eat
ity where it is the custom not to eat it, one may not eat it.

By the time of the NTJ, we begin to witness the Babylonian Sages pressuring the Jews
who followed PN "IN 27322 to abandon the practice of eating roasted meat at the 77D:
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Translation: GEMARA. Rav Yehudah said in Rav’s name: a man is forbidden to say, ‘this meat shall
be for Passover,” because it looks as though he is sanctifying bis animal and eating sacred flesh outside of the
Temple. Said Rav Papa: this applies only to meat, but not to wheat, because he means, it is to be guarded
[from fermenting for Passover. But not ‘meat’? An objection is raised: Rabbi Yose said: Thaddeus of Rome
accustomed the Roman Jews to eat helmeted goats on the nights of Passover. Thereupon the Sages sent a
message to hin: if you were not Thaddens, we wonld proclaim a ban against you, because you cause Jews to

eat sacred meat outside the temple. ‘Sacred meat’ — can you think so? — rather say, it is near to causing
Jews eat sacred meat outside the Temple.

It is worth noting the fact that DY, the Sage being criticized in the above excerpt, lived
in Rome. We know that the Jews who lived in Rome at the time of the destruction of the
Second Temple and later, followed DN PN 3738, Until today, we find remnants of

P lva) PN 2730 in RIIA A0, the Roman Rite, particularly in the wording of their Friday
night services in which the M1272 of DY MNP and the middle M3723 of MAYY ANAWS.

5. Examples of BN 7°D that follow the Roman Rite can be found at the Beurei Hatefila Institute website:
www.beureihatefila.com.
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Because many Jews who emigrated to Ashkenaz (the Rhineland) originated in Italy, we find
that PN PN 2730 influenced TI2WN MDMN.

Evidence that the custom of eating only roasted meat at the 97D continued until 1200’s in

some Jewish communities, particularly in Egypt, was found in the wording of M7 that

were among the books discovered in a Geniza in the attic of a synagogue in Cairo in the

late 1800’s. The M7 found in the Geniza opened with the three questions that were

presented in the Mo b
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Translation: Why is this night of Passover different than all other nights. On all other nights we dip some
food only once while on this night we dip some food twice. On all other nights we eat leavened and
unleavened bread while on this night we eat only unleavened bread. On all other nights we may meat that is
roasted, boiled or cooked while on this night, we eat only meat that has been roasted.

The questions presented in the Jerusalem Talmud differ significantly from the questions
that appear in the Babylonian Talmud. The Jerusalem Talmud provides for three questions

and not four questions. The Jerusalem Talmud omits the question concerning 72, the

bitter herbs, and the question that concerns sitting in a reclined position. In their place, the
Jerusalem Talmud includes a question concerning the means of preparing the meat.

Many make the mistake of explaining that the questions that appear in the Jerusalem
Talmud represent the questions that were asked when a 27D took place while the 1°2
WAPAA stood. What they fail to recognize is that the Jerusalem Talmud is presenting 37302
DN "N which was to eat only roasted meat at the 97D.

This difference of opinion is a further example of a practice that existed while the N2
WP stood which the Jews of PRI "N wanted to continue as a demonstration to
G-d that they were ready for G-d to cause the coming of the M"¥% and the rebuilding of
the WIPAT N2,
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