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It is the practice among Ashkenazim to recite the M272: S5mm NN M'\P‘? whenever they recite any
form of 9711, Not so among Sephardim. Some Sephardic communities recite the 7293: NN Nﬁp'?
55m when they say 212772 551 while all Sephardic communities recite the M273: P5mm AN s
when they recite the complete 55, What is the basis for these practices? 1IN DAY 237 provides the
following for &M ¥PN":
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Translation: In a guorum of ten men, after the prayer leader completes Shemona Esret, he recites the Bracha: Asher

Kid’I'Shanu . . . Likro Es Ha’Hallel. They then recite Hallel with omissions.

He then provides the following for the days on which the complete 95 is recited:
10D 95953 T AP AR NSO I BT 9D NI 91D D (DIDM) 1IN DAY 37 3D
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SN2 719D 3097 AR TR MIAN MAN TN NN MO 13 0°37p2 1D wrba NN
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Translation: That completes the description of the Seder and the recital of the Haggadah, the eating of a variety of
vegetables and Marror on the night of Pesach. The next morning, after those congregated complete Birchos Ha'Shachar,
the prayer leader says: Baruch Sh’Amar until Mihullal Ba’Tishbachos. After reciting Baruch Sh’Amar, the prayer
leader then calls out: Tov I."Hodos Lashem and those congregated respond with: Tov 1."Hodos Lashem and they complete
Psenkei D Zimra. The prayer leader says Nishmas, V'a’Y osha until Ki Ani Hashem Rofecha, V""Hu Rachum and
half Kaddish. He then calls out: Barchu and they respond: Baruch. They recite the Bracha of Yotzer, in the form
transmitted to us by our Sages, and continue until the Bracha of Ga’Al Yisroel. The congregation recites Shemona Esrei
silently in the same form that they followed at Tefilas Arvis, the night before. The prayer leader repeats Shemona Esrei.
He says: Avos, Gevuros and Kedushah, Ata Bichartann, Ya’Aleh 1Y avo, V""Ha’A'Si’Ainu, Ritzei, Modim. The
Kohanim approach. He says: Modin and the Kobanim perform Birkas Kobanim. Then those congregated recite the
Bracha: Asher Kidishanu . . . Ligmor Es Ha’Hallel. They recite the complete Hallel. They end with the Bracha of
V"YeHalilucha and the prayer leader recites Kaddish Tiskabel.

1IN YYD 27 provides the following:
DO Na) 05w 55m DmIN DD S DINNTT DM 3R FPND 12 M-NINI YD 37 D
557 PN I35 3PN BN 7RI 7725 TR 150 1IN DTN NN KON DBIN 1R DN
MDD 5w DY MR OF INRPM D12 DONTIPL OB L L. NSRS DN AN N
NP NI @A BRI 553 550 NN 13 DINTID PR N BTN R N DTN R
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Translation: Similarly, we recite the complete Hallel on the first two days of Pesach. On the other six days of Pesach, we
say an abridged form of Hallel. On the days we recite the complete Hallel we open Hallel with the Bracha of Ligmor Es
Ha’Hallel and end with the Bracha of V'Y eHalilucha as I previously wrote . . . The days on which we recite an abridged
form of Hallel are as follows: the last six days of Pesach and each Rosh Chodesh except for Rosh Chodesh Tishrei on
which no chapters of Hallel are recited. On Rosh Chodesh Teves, we recite the complete Hallel since Rosh Chodesh Teves
Salls in the middle of Channkah. If a person chooses to recite the abridged form of Hallel, he should begin with the Bracha
of Likro Es HaHallel instead of 1i'Gmor Es Ha’Hallel.

Initially the same practice was followed among Ashkenazim:
PP B9°31 15507 AR RIPD 7PN B T5—K = AINR TN TIam-R5N 180D e
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Translation: He recites the Bracha: Likro Es Ha’Hallel. On the days on which we say the complete Hallel, we open

Hallel with the Bracha of Ligmor Es Ha’Hallel. What do we skip? From Lo Lanu until Hashem Zicharanu. From
Abavti until Mah Ashiv. We close Hallel with the Bracha of VY eHalilucha.

When did the Ashkenazic practice change and why did it change?
NDM T A5 a0 1 BN D5 HHrm NN NS 295 JN2m-0n 19D P 1A n 18D
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Transtation: One should recite the Bracha of Likro Es HaHallel before reciting any form of Hallel. When a person
opens Hallel with the Bracha of Ligmor, he bas to be careful not to omit even one word or even one letter of Hallel. If be

omits one word or one letter, he causes his Bracha to be a Bracha in vain because he did not recite the complete Hallel.
Despite this view, the majority recite the Bracha of Ligmor when they recite complete Hallel.

Not all of our Sages accepted this reasoning :
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Translation: We can suggest that the two words: Likros and Ligmor are synonymous. Before reading Megilas Esther we
recite the Bracha of: Al Mikra Megila. The word Ligmor can is also defined as “read”. A form of the word “Ligmor”
zs used to describe the fact that the righteous ones would complete their recital Kriyas Shema with sunrise. "This is the way
the word: “Gomrim” was explained by Rabbi Chananel. Those who switch between saying Likro and 1igmor are doing
0 primarily to signal that they will be either completing or omitting parts of Hallel.

The 2135 provides an additional reason why one should follow a uniform practice when reciting both
forms of P9:
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1. The Tashbetz Katan (to be distinguished from the responsa of Rabbi Simeon ben Tzemah Duran, the Tashbetz) was written
by Rabbi Samson ben Tzadok, a student of Rabbi Meir ben Baruch of Rothenburg (the Maharam of Rothenburg), who lived
in Germany during the thirteenth and fourteenth centuries. This work contains 590 rulings of Rabbi Meir of Rothenburg on
various subjects, and was based primarily upon what Rabbi Samson saw and heard from his teacher, although the work also
contains decisions which were explicitly worded by his teacher. (Bar Ilan Digital Library)
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Translation: In the morning of the first day of Pesach, they enter synagogue and recite Pseuker D Zimra of Shabbos as if it
were Shabbos and recite Tefilas Shacharis. "The prayer leader begins with the words: Ha’Kail B'I'3a’Atzumos, as be does
on all holidays. "Those words memorialize the Exodus from Egypt. It is our way of expressing the magnitude of G-d’s
strength and greatness. Then they say Yotzer Obr and the following piyuttim: in Yotzer: Yesha M Ushariny as part of
Kedusha D Sidra: Rosho; in Emes 17°Y atziv: Abavuch Nafshei, and before the Bracha of Ga’Al Yisroel: Berach Dodi.
Then they say the same Shemona Esrei as they did for Arvis the night before [see paragraph 487, subparagraph 1,
below]. Instead of saying Shalom Rav, he says: Sim Shalom. They then recite the complete Hallel and open Hallel with
the Bracha of Likro Es Ha’Hallel. Some say that they should recite the Bracha of Ligmor Es HaHallel. 'They give as
their reason the fact that there is no material difference between the words: Likro and Ligmor; both words mean: to read,
as we find in Maseches Brachos 9b: the righteous wonld complete the reading of Kriyas Shema at sunrise.
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Translation: However, it appears to me that those who recite the Bracha of Ligmor do so only when they recite the
complete Hallel. When they recite the abridged form of Hallel on Rosh Chodesh and Chol Ha’Moed Pesach, they recite
the Bracha of Likro. By following that practice, they signal that in saying the Bracha of Ligmor that they intend to recite
every word of Hallel. If that be the case, they need to share the concerned voiced by the Mabaram from Rothenberg; i.e
that they may accidentally miss a word or letter, in which case they said a Bracha in vain. I wonld therefore suggest that
those who feel strongly that they need to recite the Bracha of Ligmor when they recite the complete Hallel, such as on the
Holidays and on Channkah, should also recite Ligmor Ha’Hallel on those occasions when they recite an abridged form of
Hallel, such as on Rosh Chodesh and on Chol Ha’Moed. When they act in a consistent manner, they are conveying the
message that in their practices, the words Likro and Ligmor are viewed as being synonymous. However, when they tailor
their Bracha to match the content of Hallel, by saying Ligmor on Holidays and Likro on Rosh Chodesh, they are
broadcasting their opinion that the word Ligmor represents a complete recital of Hallel, with no letters and no words
omitted. 1f they then omit any letters or words, they have recited a Bracha in vain. And since their intent is recite the
complete form of Hallel, they should not be interrupted except in the same way as interruptions are permitted during the
recital of Kriyas Shemay i.e. between chapters they may ask about the welfare of their fathers or their teachers. If they were
to stop and wait even as long as it took the congregation to finish Hallel, they do not have to start Hallel again but may
continue from where they paused.

The root of the word: R¥2? appears in other forms as part of other 373, The multiple use of this
root but in different forms posed a difficulty for some commentators:
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Translation: Our practice of reciting the Bracha of Likro Es HaHallel before reciting Hallel is not inconsistent with our
practice of reciting the Bracha of: Al Mikra Megila before reading Megilas Esther. Megilas Esther must be read without
any pauses, while panses during the recital of Hallel, are permitted. In fact, we follow the practice of having the
congregation repeat the opening words of each paragraph in response to what the prayer leader has said. In addition we
learned in Maseches Pesachim 117a, that Hallel was composed to be recited after G-d rescues the Jewish People from a
calamity. 1t is therefore preferable to open Hallel with a Bracha that contains the word: Likro rather than the words: Al
Mikra since the Mitzvah of Hallel does not necessarily adhere to a regular schedute. 'This reasoning does not appear
corvect to me and all the other reasons I have heard are equally troublesonze.

Why was 3723381712 12”77 so concerned that one should not skip one word or one letter when he recites
55m? 392217 1777 lived in the era of the T332 YTOM. The 139WN *1°DM mastered a method of
studying the words of 11780 based on counting the number of words and the letters of the mban.
Notice the following comments made by the 7?17 to the words in the first chapter of Db
71200 7D @ T1=155m 22 Ty A=-1550 1—-m-1551 — 55 90 (91 AR5 A5enm T s
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Transtation: The first chapter of Hallel beginning with the opening word: Halleluka and ending with the closing word
Halleluka includes sixty words. "That number corresponds to the six hundred thousand Jewish males that were rescued
from Egypt; the fact that G-d gave the Jewish People sixty volumes of the Talmud; seves as the basis for the rule that a
page of the Torah nust have sixty lines and we find the word Torah mentioned fifty times in the Torah and the Torah can
be divided into five Torab scrolls (Chumashine-one fifths) with each scroll consisting of two rolled scrolls for a sub total of
ten. Added to the fifty times the word Torah appears in the Torah brings you to the number: sixty.

In the opinion of the TA2WN 7D, if you leave out one word or one letter from b5, you have upset
the numerical count and your recital of 55 would be incomplete. That is why you should avoid
opening 2977 with the 113723: 5777 1IN 5.

2. Compate the biographies of the Rokeach and of the Maharam M’Rottenberg to see the link between the two:

Rokeach- Rabbi Elazar of Worms (the Rokeach) was born in Magentzia circa 4920 (1160 CE). He received his early Torah
education from his father, Rabbi. Yehuda bar Klonimus (Ribak of Magentzia); subsequently he moved to Metz, where he
studied under Rabbi Eliezer, the author of the Yereim. Later, he moved to Shpera, where he studied under his primary teacher
Rabbi Yehuda bar Klonimus bar Meir, the author of Yichusei Tanaim VaAmoraim (Ribak of Shpera, apparently not related). In
Shpera he was educated in the hidden Torah by his relative Rabbi Yehuda HaChassid, whom he stayed by in Regensberg for a
period of time. At a certain time he settled in Worms, and established a yeshiva. Many of the Torah giants of the generation
number among his students, including Rabbi Yitzchak of Vienna, author of the Or Zarua. He lost his wife and children during
the Crusades, and he himself and many of his students were badly wounded. Rabbi Elazar died in Worms at the end of the fifth
millenium (circa 4990 - 1230 CE), and was buried there. (Bar Ilan Digital Library)

Maharam M’Rottenberg- Rabbi Meir ben Baruch of Rothenburg was born ca. 1215 in Worms, Germany, and died in
captivity in the Ansheim prison in Germany in 1293. Rabbi Meir was a leading German Tosafist, and he was considered the
outstanding Ashkenazic halachic authority of his generation. Even Rashba (q.v.), who was a noted Spanish halachist, referred a
query to Rabbi Meir. Maharam studied in the yeshivot of the Tosafists in Germany and France, and his outstanding mentor was
Rabbi Isaac Or Zarua of Vienna. (Bar Ilan Digital Library)
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The Differences Between Babylonian And Palestinian [ews*-Section 21

The book: The Differences Between Babylonian And Palestinian Jews was published in 1938
by Mordecai Margulies as his PHD dissertation at Hebrew University. It is an important work
because it provides the background to and commentary to a list of 52 differences in custom
between the Jews who resided in Babylonia and the Jews who lived in Eretz Yisroel during the
period of the Talmud and the period of the Geonim. Dr. Margulies estimates that the list was
compiled just before the period of the Geonim.

The Beurei Hatefila Institute has solicited volunteers to help translate this important work.
Some volunteers have stepped forward but more are needed. Each contribution will be
marked by a dedication. As each section is translated, it will be posted on a special page at the
Beurei Hatefila Institute website: www.beureihatefila.com

Difference 21 consists of two sections. The first section deals with the practice of breaking
bread over two loaves on Shabbos. The section sections deals with the rules of breaking bread
at the Seder.

Difference 21

The People of Babylonia require that a person break bread over two loaves when reciting the Bracha of
Ha’Motzei on Shabbos becanse they derive from the Torah an obligation to take Lechem Mishna (two loaves).
The People of Eretz; Yisroel require that a person break bread over only one loaf when reciting the Bracha of
Ha’Motzei on Shabbos. They are concerned that by taking two loaves the person is honoring on Shabbos an
event that took place on Fridays.

Commentary: The rule of Lechem Mishna, breaking bread over two loaves when reciting the
Bracha of Ha’Motzei on Shabbos, is not mentioned in either the Mishna or in any Baraisa.
The rule first appears in the Babylonian Talmud, expressed by an Amora*, a Rabbi of that
period. The rule also appears in the writings of several of the Babylonian Geonim. However,
no trace of the rule can be found in any writings that were composed in Eretz Yisroel. Asa
practical matter, concerning the obligation to break bread over two loaves when reciting the
Bracha of Ha’Motzei on Shabbos, presented in the Babylonian Talmud and absent from Eretz

3. This is the English title that the author chose for his book. The book was written in 1938 and the author himself
wrote: Printed in Palestine.
4, “Rabbi Abba said: on Shabbos a person must break bread over two whole loaves. What is the reason? The Torah

speaks of two loaves” Bereishis Rabbah 39b (Heigger edition: Rava said), Maseches Shabbos 117b: so was the practice among
the Rabbis in Babylonia at the time of the Gemara, ibid..
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Yisroel sources, the Jewish community universally follows the rule’ as enunciated in the
Babylonian Talmud and the opinion of the People of Eretz Yisroel is never considered.

At this point it is appropriate to insert one additional Difference that was omitted from most
versions of the Differences that are available to us. It is a Difference referred to by the
RavaanS, the Ravya’, the Sefer Ha’Assufos>and the Tur®. This Difference, although it is not
included in all versions of the Differences, appears to me to be authentic and was omitted for
some reason’; since this Difference appears in the first three of the above sources as being
linked to Ditference 21 and is presented as part of Difference 21, I will present it here and will
designate it: Difference 21a and will attempt to explain its origins.

Difference 21a

The People of Babylonia, when the first day of Pesach falls on a Shabbos, at the Seder, place a broken piece of
Matzoh between the two whole pieces’” and when the first day of Pesach falls on a weekday, they place the
broken piece of Matzoh on one whole piece of Matzoh'" . . . The People of Eretg Yisroel, whether the first day
of Pesach falls on a Shabbos or falls on a weekday, place the broken piece of Matzoh on a whole piece of
Matzoh?? and then break bread? . . .

Commentary: The practice of breaking bread on Pesach at the Seder on whole Matzos and a
broken Matzoh has its source in the Babylonian Talmud'. This difference in practice that
depends on whether the first day of Pesach falls on Shabbos or on a weekday, that if it falls on
a Shabbos it is necessary to break bread over two whole Matzohs and one broken Matzoh and
if it falls on a weekday, it is necessary to break bread over one whole and one broken Matzoh,
that we find for the first time in our Difference, is also found in the Ba’Al Hilchos Gedolos!*
and in the writings of the Geonim'¢. In both those sources the ruling matches the opinion of

5. For example: Rambam Hilchos Shabbos, chapter 30 Halacha 9; Machzor Vitry 107; the piyutt: “Om Nitzura”: over two
loaves we break bread on Shabbos”, so too provides the Shulchan Aruch, Orach Chayim, 274, 1.

6. Prague Edition, 73, 74, and Ehrenteich edition page 166,

7. Part two, Section 525, page 160 and without a doubt he was influenced by the teference in the Ravan.

5a. In a collection which Gester published in the Report for the year 1892-1893 of the Judith Montefiore College, page 56.

8. Orach Chaim, Section 475.

9. Itis possible that it was omitted because one could then conclude that the People of Babylonia agreed that it is not necessaty
to break bread over two loaves on Yom Tov, a conclusion that would run contrary to the established Halacha.

10.The text as found in the Ravan, Asufos and in the Tur reads: Ha’Shlaimos.

11.1In the version found in the Ravan, we find the following additional wording: and he holds the broken piece and recites the
Bracha of Ha’Motzei and the Bracha of Al Achilus Matzoh. In the Ravya and Asufos the text reads: on a weekday, the
broken and whole piece and we tecite two Brachos over them. In the Tur: when the first day of Peasch falls on a weekday,
he takes the whole and broken pieces and he recites two Brachos over them. The version that I have included in this work is
the version of the Ravan. I omitted what appeared to me to be an addition.

12.1n the Ravan in error: Ha’Shlaimos.

13.1In the Ravan we find the additional words: Al Ha’Petusa (over the broken piece) and in the Tur we find: and he recites the
Bracha over the whole piece . . .

14.So said Rabbi Papa: all agree that on the first night of Pesach we take the broken piece of Matzoh and place it on the whole
piece of Matzoh and break bread (Bereishis Rabbah 39b).

15.“When the first night of Pesach falls on Shabbos he breaks bread over two whole Matzohs and the broken piece” Hilchos
Gedolos Venice Edition, Section 29, 74; also Betlin Edition, page 142 but within that paragraph we find a later addition:
“our Sages explained that even when the first day of Pesach falls on a weekday, he breaks bread over two whole Matzos like
on Shabbos . ..” See Albeck, Sefer Ha’Ehkol, page 61.

16.Rav Natroni, as cited in Hilchos Pesach of the Ritz Giyat (Rabbi Yitzchok ben R. Yehuda ibn Ghayyat, born ca. 1038 in
Lucena, Spain. He headed a yeshiva in Lucena, and was close to R. Shmuel Ha-Naggid and his son R. Yehosef), Volume II,
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the People of Babylonia as found in our Difference. Indeed, we find several references in the
writings of the Geonim to the practice of breaking bread over a whole matzoh and a broken
Matzoh on the first night of Pesach!”. From these sources, it is possible to conclude that when
a Yom Tov falls on a weekday, it is not necessary to break bread over two loaves. However,
you also notice something quite unusual: Rav Natroni who emphasizes in his Responsa that
there is no difference between Yom Tov and Shabbos concerning the rule of Lechem
Mishna'8, himself presents the difference in practice concerning the first night of Pesach
depending on whether the first night of Pesach falls on a weekday or falls on Shabbos!. So
too several Geonim who require that on the night of Pesach bread be broken over a whole
and a broken Matzoh emphasize that on Yom Tov it is necessary to break bread over two
loaves and only because of the Torah obligation to eat “poor man’s bread”, do we reduce the
requirement of the second loaf and we are satisfied with one whole and one broken piece of
Matzoh?.

That said, it appears to me that in the era of the Amoraim (the era of the Gemara) the
requirement to break bread over two loaves was limited to Shabbos?!. Otherwise, why
distinguish between occasions when the first night of Pesach falls on a Shabbos and when it
falls on a weekday. If the basis for taking only one Matzoh and one broken Matzoh when the
first night of Pesach falls on a weekday is the Torah requirement of taking “poor man’s
bread”, the same should have been required when the first night of Pesach falls on Shabbos?2.
The evidence shows that it was only during the middle period of the Geonim that the practice
of taking two loaves on Yom Tov was instituted. Arguably, it was Rav Natroni who first
issued that requirement while after his tenure, several additional Geonim? ratified his ruling.
However, the original custom of taking one whole and one broken Matzoh on the night of
Pesach that falls on a weekday remained since it was a practice that is first referred to in the
Babylonian Talmud?*. Those who recorded the older Halachic rules including the rule that on
Yom Tov it is not necessary to break bread over two loaves, continued the practice of
distinguishing between occasions when the first night of Pesach falls on a weekday and when it
talls on Shabbos which they later justified by referring to the requirement that we must take:
“poor man’s bread.”

And so we can trace the development of the Halacha that requires that breaking bread be

pages 102-103; Rav Kohain Tzedek is quoted there as well, page 103 and others.

17.Sha’Arei Teshuva 222 and 287; Geonica Vol. 11, page 185. See Sefer Ha’Eshkol, Albeck edition, page 62, and Ritz Giyat
Volume II, page 103.

18.Seder Rav Amrom Gaon, page 26, side 2 and continuing in Section 2, page 19, sides 1 and 2; Chilufei Nuschaos, Paragraph
66; Shaarei Teshuva, paragraph 186; Hilchos Pesukos, paragraph 154; Ha’Pardes, page 39, side 1; Or Zerua Sectiion 1,
Paragraph 157; Siddur Rashi page 246 and others.

19.1n Hilchos Pesachim of the Ritz Giyat, Volume 2, page 102 and 103.

20.Rav Shereira Gaon, Responsa, paragraph 222: “The accepted Halacha in all areas is that one must break bread on Shabbos
and on Yom Tov over two loaves and on the night of Pesach on one whole loaf and one half loaf. Those two pieces are
deemed to represent two loaves. Itis done in this manner to represent the fact that we are holding a piece of “poor man’s
bread.”

21.See the sources included in Difference 21 that refer to Shabbos only and do not refer to Yom Tov at all.

22.But see Albeck, Sefer Ha’Eshkol, page 60.

23.Rav Amrom Gaon in his Siddur, page 40 side 2, and continuing in Volume 2, page 112, side 1; Rav Shereira Gaon in his
Responsa, paragraph 222 and others.

24.Beteishis Rabbah 39b.

VII1:31. copyright. 2011. a. katz For more information and to download back issues, please visit www.beureihatefila.com



page 8 m9D0M AN 1A

performed over two loaves. In the era of the Tana’Im (the Mishna), breaking bread over two
loaves was neither required on Shabbos nor on Yom Tov. That practice remained the custom
of the Jews of Eretz Yisroel. In the era of the Amoraim (the Gemara), breaking bread over
two loaves was required for Shabbos but not for Yom Tov. That remained the custom of the
people of Babylonia until the middle of the period of the Geonim. Beginning with the middle
of the period of the Geonim, the Jews of Babylonia began to follow the practice of breaking
bread over two loaves on Yom Tov as well. Despite that change, the practice of breaking
bread on the first night of Pesach which fell on a weekday over one whole Matzo and one
broken Matzoh remained throughout the period of the Geonim, even though an opposing
opinion which required that even on the first night of Pesach that fell on a weekday, a person
was required to break bread over two whole and one broken piece of Matzoh? began to be
expressed. Concerning the practice of the Jews of Eretz Yisroel, we cannot locate any
sources?.

Even among Poskim (Halachic decisors) we find those who follow in the footsteps of the
Geonim who require that when the first night of Pesach falls on a weekday, a person should
break bread over one whole and one broken Matzoh?”. Compare those opinions to the many
French and Ashkenazic Poskim who require that a person break bread over three whole
Matzos?, a requirement that has no foundation in any early sources and is contrary to the
Eretz Yisroel tradition, which provided that it is sufficient to break bread over one whole and
one broken Matzoh even when the first day of Pesach falls on Shabbos. It is surprising that
concerning this practice, Ashkenazim align themselves with the practice of the Babylonian
Jews?.

25.Rav Amrom Gaon in his Siddur, page 39, side 1, and continuing in Volume 2, page 107, side 2; on page 40, side 2 and
continuing in Volume 2, page 112, side 1.

26.0Or¢ Zatua, Volume 2, page 252 indeed presents: “the Jerusalem Talmud in the chapter that begins: Arvei Pesachim: we learn:
how do we perform the Bracha over Matzoh? We place the whole piece over a broken piece . ..” Apparently, this is the
source for the practice of the Jews from Eretz Yisroel (just as Ginsberg argues in his “Collection of Responsa and Notes”
that he included at the end of the Sefer Ravan); see also Albeck in Sefer Eshkol, page 60. But in my opinion, the reference
in the Or Zarua is not to an excerpt from the Jerusalem Talmud but is a reference to a Teshuva of Rabbana Moshe, head of
the Yeshiva in Eretz Yisroel which is quoted in Seder Rav Amrom Gaon 39, side 1, and continuing in Volume 2, page 107,
sides 1 and 2, (See Epstein in Tarbitz, Fist Annual, Volume 2, page 5, note 4). Although the Rokeach refers to it on page
283 in the name of the Jerusalem Talmud, he himself admits that he did not find it in the version of the Jerusalem Talmud
that was available to him. All others such as the Tur, Orach Chaim 475, were caused to make the same error by the Or
Zarua and others. In addition, Miller makes the same error in his comments to this Difference by citing the the Jerusalem
Talmud as the source for this Difference.

27.Rif to Arvei Pesachim: Rabbi Chananel in his comments to Brachos Daf 39b: It is cited by the Machzor Vitty page 279; the
Rambam Hilchos Chametz Oo’Matzah Chapter 8, Halacha 6.

28.Semak, Venice edition, page 118, side 2: “It is the custom in the community that the Mitzvah of Matzoh is petformed by
taking three equally shaped pieces of Matzoh”; KolBo, Paragraph 50, refers not only to taking three whole pieces of Matzoh
but also to taking one whole and one broken piece of matzoh; Machzor Vitry, page 279, refers to the fact that Rav Yosef
Tov Elem composed the following line in a liturgical poem: “Let him break one of the three Matzos”. So too we find in the
Siddur of Rashi and so wrote Ha’Rav Mishulem; Ha’Ghos Maimonides to the Rambam, Hilchos Chametz Oo’Matzoh,
chapter 8, Halacha 6; Ravya 565; Ramah to Orach Chaim. 476, paragraph 7.

29.Machzor Vitry, page 279: “It is the custom in the community to take three Matzos because they need to break one Matzoh.
Two whole pieces will then be left to serve what we need to honor the Yom Tov. That is the way most people conduct their
Seder and that is what I found in the Teshuvos of the Geonim. They wrote: It is necessary to hold the two whole pieces and
the broken piece. See also the Sefer Haminhagim to Rabbi Elazar Klausner, Tirnet Edition, from page 36 forward in the
matter of the three Matzos. He concludes: “it is a practice that has been passed down to us, Rabbi from the mouth of his
Rabbi and so we find in the customs of the People of Babylonia. See the additions and corrections to the Ravaya Volume 2,
page 159, page 86.
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