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belica lld-HALF HALLEL
What sections of lld are we to skip on days in which we recite belica lld and why do we
skip these sections? ixvnd lld consists of six chapters of mildz, chapters 113-118. It is
the current practice in most Jewish communities to omit '`i-'` miweqt of chapter 115 and
'`i-'` miweqt of chapter 116 of mildz on those days on which belica lld is recited.
That practice was not universally accepted.
cr lldd zlgzn oiligzn ?oiblcn cvik-'g dkld-'b wxt dkepge dlibn zekld m"anx
'dl aiy` dn xne`e blcne ;d-ielld cr 'ek jxai epxkf 'd xne`e blece ,min epirnl yinlg
yie ,heytd bdpnd `ed df ,lldd seq cr d-i iz`xw xvnd on xne`e blcne ;d-ielld cr
.xg` belic oiblcn
Translation: What sections of Hallel do we omit? We start with the beginning of Hallel and continue until
the line: Chalamish L’Mayno Mayim. We omit the verses that follow until the verse that begins: Hashem
Zicharanu Yivarech. We then continue until the verse in that chapter that ends with the word: Haleluka.
We omit the verses in the next chapter until the verse that begins: Mah Ashiv La’Shem and continue until
the last verse in that chapter which ends with the word: Haleluka. We omit the next chapter and begin with
the chapter that opens with the words: Min Ha’Meitzar Karasi Kah and continue until the end of Hallel.
That is the common practice. Others follow a different pattern of omissions.
It is not difficult to understand the position of the m"anx. When we compared lecbd lld
to ixvnd lld we noted that the title of lecbd lld was chosen for those verses because
they include twenty-six lines in which the congregation responds with the words: mlerl ik
ecqg. An argument can, therefore, be made that the crux of ixvnd lld is found in
'c-'` miweqt of 'giw wxt in which each verse includes the response of: ecqg mlerl ik.
In other words, those responsive lines need to be removed in order for lld to lose its
status as lld.
oe`b dicrq ax presents a third omission scheme:
iy`xe gqt ly mini dyy md ezvwn mda mi`xewy minide -oe`b dicrq ax xeciq
zah yceg y`xe .llk lldd z` ea mi`xew oi`y ,ixyz yceg y`xn ueg miycgd
ezvwn `exwl dvxi m`e .dkepg ini rvn`a `edy iptn mlyd lldd z` ea mi`xewy
epl `l 'd epl `l on 1ipyd wxtd on hinyie oey`x wxtd `xwie xenbl mewna zexwl jxai
lk 'dl aiy` dn :mde miweqt 'c `l` iyilyd wxtd on `xwi `le jxai epxkf 'd cr
1. oe`b dicrq ax had a version of mildz that contained only 147 chapters.
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;enr lkl `p dcbp mly` 'dl ixcp ;`xw` 'd myae `y` zereyi qek ;ilr idelenbz
.d-ielld mlyexi ikkeza 'd zia zexvga
Translation: The days on which we recite an abridged form of Hallel are as follows: the last six days of
Pesach and each Rosh Chodesh except for Rosh Chodesh Tishrei on which no chapters of Hallel are recited.
On Rosh Chodesh Teves, we recite the complete Hallel since Rosh Chodesh Teves falls in the middle of
Chanukah. If a person chooses to recite the abridged form of Hallel, he should begin with the Bracha of
Likro Es Ha’Hallel instead of Li’Gmor Es Ha’Hallel. He should read the complete first chapter of
Hallel. He should read the verses of the second chapter until the verse that begins: Lo Lanu Hashem Lo
Lanu. He should omit that verse and the following verses until the verse that begins: Hashem Zicharanu
Yivarech. From the next chapter, he should read only four verses: Mah Ashiv, etc.; Kos Yeshuos, etc.;
Nidarei La’Shem, etc. and B’Chatzros Beis Hashem, etc.
Why did l"fg choose to omit these sections of lld on days when it is not appropriate to
recite the complete lld?
aexa epxkf zyxte epl `l zyxty iptn .'eke epl `l oiblcne-'akz oniq dax dil`
'iq a`f oinipa) mipiipr zvwna zeey aiy` dn zyxte izad` zyxt oke ,oieey mipiipr
:(xeh zedbd dlecbd zqpk `"qy
Translation: We omit the verses that begin: Lo Lanu, etc. Because the section that begins with the verse:
Lo Lanu and the section that begins with the verse: Hashem Zicharanu Yivarech are very similar in theme.
The same can be said of the section that begins with the verse: Ahavti and the section that begins: Mah
Ashiv.
zevnd bga yiy oeike-fkxz cenr lld ipice jelldi [fiw] gwexl dlitzd xeciq iyexit
aezkd eilr dpyy itl ,blcl oi` zniiqny enk zlgzny dyxta ,blcl miycg iy`xae
.oiblcn eid `l ecede ,mieb lk 'd z` elldi ,'d icar ellda jkl ,akrl
Translation: When it is necessary to omit portions of Hallel such as on Rosh Chodesh, during Chol
Ha’Moed Pesach and the last days of Pesach, it is not permitted to omit any section of Hallel that begins
and ends with the same word because that it is a sign that the Torah inserted to teach us that those lines
must be said. As a result no parts could be omitted in the sections that begin with the words: Halillu
Avdei Hashem, Yihalelu Es Ha’Shem Kol Goyim and Hodu.
Rabbi Meyer Isaacson, l"f, Romaner Rebbe of Philadelphia, provided an additional
explanation in the following:
recn :epizl`y xwirl `eap zrke-page 8-yceg y`xa lldd belc-j"yz ixyz-2xe`nd
.miweqt `"i cg` lka aiy` dn cr izad` one epxkf 'd cr epl `l on `wec belcl exga
migqta epivn .'d zxfra lawzzc `nrha `zln xn`l izrc zeipr itl d`xp did df lre
oa `"x ,ircend `"x ,`"x :my miaiyn df lre ,exn` in df lld opax epz '` cenr f"iw
cr ,df lld mixne` eidy zxg` dtewze onf lr aiyn cg`e cg`k ,ililbd i"x ,r"x ,dixfr
2. Monthly abbinical Journal published by Rabbi M. Amsel.
VIII.32. copyright. 2011. a. katz

Your comments and questions are welcome and to subscribe- beureihatefila@yahoo.com.

dltzd z` oiadl
miwl` ixac el`e el`y zn`ae ,eze` epwz mi`iapdy minkgn zrc my `aen seqaly
`l 'd epl `l exn` md -'d epl `l xenfndn wx mixacn mzaeyza mleky `lte .miig
,mlek lv` `ed ok -dyr` iprnl iprnl ('gn ,ediryi) mdl dxn`e ycewd gex daiyn ,epl
.mi`iapd edepwzy ixvnd lldd `ed df lldde
Translation: Now we will deal with the primary issue: Why did our Sages choose to omit from Hallel
specifically the sections that begin Lo Lanu until Hashem Zicharanu and from Ahavti until Ad Mah
Ashiv, with each omission containing eleven verses? Concerning this question, I present the following
answer which I hope will find favor: We find in Maseches Pesachim 117a: our Rabbis learned: Who
composed Hallel? Concerning this question we have answers proffered by Rabbi Elazar, Rabbi Elazar
son of Moday, Rabbi Eliezer son of Azarya, Rabbi Akiva and Rabbi Yossi Ha’Galili. Each one
provides an answer that involves a different period in Jewish history in which an event triggered the recital of
Hallel. The last opinion presented is that of the Sages who opine that our Prophets established the practice.
In truth, each one presented a valid answer. But perhaps more significantly, in commenting on Hallel, each
Sage referred to the section of Hallel that begins with the words: Lo Lanu Hashem. Each said that the
Jewish People cried out by saying: Lo Lanu Hashem Lo Lanu and then a voice from Heaven responded:
For My sake, for My sake, I will rescue you-that is the answer G-d gave each time when the Jewish People
called out: Lo Lanu Hashem Lo Lanu. The Hallel they then recited was the Egyptian Hallel, a practice
which the Prophets instituted.
lk mr lldd z` e`xwy gqt oaxw lv` my dpyna `"r c"q sc migqt 'qna epi`vn cer
- ziyily dzk lv` elit` - eribd `l ok it lr s`y epze` rinyn i"xe ,zezik yly
xg` lldd z` oixneb eid i"x zrcl `nzqne ,oihren dnry iptn ,'d rnyi ik izad`l
epinkg my exn` yexita `ld ik cigi zrc wx epi` ezrc ote` lkae ,zepaxwd zeaxwd
lld zxin`a zepyl oigxken eid mipt lk lry rnyn ,mdinia eyly `ly mcewn
gqt oaxw zrya lld zxin`e (i"x zrc hinyd '` dkld gqt oaxw zeklda m"anxde)
sc oikxr 'qna myxb epiax zedbda wcva xirdy enk ,lldd z` ea mixneby minidn `ed
,izad`l ribd `l migqta opixn`ck lldd z` mda xneb gqt zhigya :epeyl dfe ,'i
.mi`iapd edepwzy ixvnd lldd ok mb `ed ok m` ,o`k cr ,lldd z` mda oixnebc `nl`
Translation: We also find in Maseches Pesachim 64a, in the Mishna concerning the Korban Pesach, that
the Leviim would recite Hallel as each of three groups slaughtered their animals in preparation for the
Korban Pesach. Rabbi Yehudah adds that despite the rotation of three groups, the Leviim never reached
the paragraph of Ahavti Ki Yishmah Hashem because the total number of people from the three groups was
few. However, I can assume that Rabbi Yehudah would agree that they still completed Hallel after the
groups finished their preparation of the Korban Pesach. His opinion cannot be identified as a lone opinion
since even the Sages concede that the Leviim never recited Hallel a third time. We can conclude that they
said the complete Hallel at least twice (the Rambam in Hilchos Korban Pesach Halacha 1, omits the
opinion of Rabbi Yehudah) and the time during which the Korban Pesach was being prepared was counted
among the days on which the complete Hallel was recited as Rabbenu Gershom notes in his comments to
Maseches Erchin page 10 and this is what he writes: during the slaughtering of each animal being used as a
Korban Pesach, the Leviim would recite the complete Hallel. That means that during the slaughtering, the
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Leviim recited the Egyptian Hallel, a practice instituted by the Prophets.
mixaeq mdne zewelg zerc yi 'b wxt seq ziprze 'f dkld ,'d wxt migqt inlyexia wx
xa ipz izad`l ribd `l ziyily zk ly minin my opipzc dn lre lecbd lld `xwp dfy
`aenk ixvnd lld eze` mi`xew epgp`y ji` mipt lk lr la` .lecbd lld `id ef dxtk
lldd dfle ,mi`iapd edepwzy lldd `ed df la` inlyexia `aenk lecbd lld e` ilaa
minrt `"k e` minrt g"i eze` oixneb eidy wcvedi oa oerny iax mya opgei iax oiekzp
dfn ik yceg y`xa `edy zeyx z`ixwl daeg z`ixw oia wlgl ok m`e .il d`xpk dpya
epl `l mixenfnd eblc weicae oeika ok m` ,ibelc iblcny laaa ifgy ax epl xtqn
m`e ,mlyd llddn mixacnd l"pd cenlza zenewnd ipya yexita mixkfp mdy ,izad`e
miweqt `"i xak eblc m`e ,dpwzd xwirn eidy hlea xzeie yexita el` lr mi`ex ep` ok
x`yn mikex` xzei mdy caln) dfd xtqna ok mb izad` on eblc ,epl `l xenfnd on
.(mizpia wlgl ick ma yie mixenfn
Translation: Yet, in the Jerusalem Talmud Maseches Pesachim, chapter 5, Halacha 7 and Maseches
Ta’Anis, end of the third chapter, we find differing opinions. Some argue that it was called Hallel
Ha’Gadol. They learn that even when three groups were slaughtering their animals for the Korban Pesach
they never reached the paragraph of Ahavti. Bar Kappara said it was referring to Hallel Ha’Gadol. In
any event, whether it was called the Egyptian Hallel as noted in the Babylonian Talmud or Hallel
Ha’Gadol as noted in the Jerusalem Talmud, they were both referring to the practice of reciting Hallel as
instituted by the Prophets. That was the form of Hallel that Rabbi Yochonon in the name of Rabbi
Shimon son of Yehotzadak referred to as being recited either eighteen times a year or twenty-one times a
year. Therefore to distinguish between the recital of Hallel that is mandatory and the recital of Hallel that
is voluntary like on Rosh Chodesh about which the Talmud relates that Rav while in Babylonia saw that
they omitted portions of Hallel, it is clear that they specifically omitted the sections that begin Lo Lanu and
V’Ahavti, sections of Hallel that are specifically referred to in the Talmud when the Talmud speaks of the
complete Hallel. Therefore, we can conclude that the Talmud was teaching us that those two sections were
central to the establishment of the requirement to recite Hallel. Since they omitted eleven verses from the
chapter that contains Lo Lanu, they omitted the same number from the section that contained Ahavti
(besides the fact that both sections are found in chapters of Tehillim that are longer than the others that are
part of Hallel. The size of the chapters allowed for a division).
Perhaps we can explain the omissions by returning to another reference to lld:
.mei lka lld ixnebn iwlg `di :iqei iax xn`-'a 'nr 'giw sc zay zkqn ilaa cenlz
.`xnfc iweqta ,opixn`w ik !scbne sxgn df ixd ,mei lka lld `xewd :xn xn`de ?ipi`
Translation: Rabbi Yossi said: May I be among those who complete Hallel each day. Is that so? Did Mar
not say: whoever recites Hallel each day is a heretic! Rabbi Yossi was not speaking of Hallel Ha’Mitzri.
Rav Yossi was speaking of the Hallel of each day; i.e. Pseukei D’Zimra.
Let us ask a question: why did the `xnb consider a person who recites lld each day a
scbne sxgn, a heretic and rebel? One possible explanation is that by reciting lld each
VIII.32. copyright. 2011. a. katz

Your comments and questions are welcome and to subscribe- beureihatefila@yahoo.com.

dltzd z` oiadl
day, one slowly erodes the special nature of the prayer until it becomes a standard prayer
and it loses its status as a prayer of high praise. We may be able to suggest another
explanation by examining closely the excerpt from the `xnb found in Rabbi Isaacson’s
article.
:xne` xfril` iax ?exn` in df lld :opax epz-'` 'nr 'fiw sc migqt zkqn ilaa cenlz
;epl `l 'd epl `l ('ehw mildz) exn` md .mid lr ecnry drya edexn` l`xyie dyn
ryedi :xne` dcedi iax .dyr` iprnl iprnl (gn ediryi) odl dxn`e ycewd gex daiyn
xfrl` iax .'eke daiyne epl `l ,exn` md ;orpk ikln odilr ecnry drya edexn` l`xyie
gexe ,epl `l :exn` md .`xqiq mdilr cnry drya edexn` wxae dxeac :xne` ircend
ezriiqe diwfg :xne` dixfr oa xfrl` iax .dyr` iprnl iprnl mdl zxne`e daiyn ycewd
:xne` `aiwr iax ,'eke daiyne ,epl `l exn` md .aixgpq mdilr cnry drya ,edexn`
epl `l exn` md ,ryxd xvpckeap mdilr cnry drya edexn` dixfre l`yin dippg
,ryxd ond mdilr cnry drya edexn` xzq`e ikcxn :xne` ililbd iqei iax .'eke daiyne
.'eke daiyne epl `l :exn` md
Translation: Our Rabbis taught: Who composed Hallel Ha’Mitzri? Rabbi Eleazar said: Moshe
Rabbenu and the Jewish People Israel uttered it for the first time when they stood by the Red Sea. They
exclaimed, ‘Not unto us, not unto us,’. G-d responded. ‘For Mine own sake, for Mine own sake, will I do
it.’ Rabbi Judah said: Joshua and Israel uttered it when the kings of Canaan attacked them. They
exclaimed, ‘Not unto us etc.’ and G-d responded etc. Rabbi Eleazar the Modiite said: Deborah and
Barak uttered it when Sisera attacked them. They exclaimed, ‘Not unto us etc..’ and G-d responded. ‘For
Mine own sake, for Mine own sake, will I do it.’ Rabbi Eleazar son of Azariah said: Hezekiah and his
companions uttered it when Sancheriv attacked them. They exclaimed, ‘Not unto us [etc.]’ and G-d
responded etc. Rabbi Akiva said: Hananiah, Mishael and Azariah uttered it when the wicked
Nebuchadnezzar rose against them. They exclaimed, ‘Not unto us etc.,’ and G-d responded etc. Rabbi
Yossi the Galilean said: Mordecai and Esther uttered it when the wicked Haman rose against them. They
supplicated, ‘Not unto us etc.’, and G-d responded etc.
This excerpt from migqt zkqn provides a new perspective on the lines of epl `l.
According to the `xnb, the lines of epl `l were recited during moments of great danger,
with G-d coming to the rescue of the Jewish People in each instance. A voice from
Heaven would answer: I will rescue you for the sake of protecting My name. Once the
rescue was completed, the Jewish People recited lld. The fact that the `xnb singles out
the words: epl `l as being the words that the Jews would utter in times of crisis, provides a
basis for reversing the question we have been asking about belica lld. We have been
asking why we omit epl `l and 3izad` on certain days of the year. Perhaps we should be
3. I would disagree with the dax edil` who said that epl `l and epxkf 'd share a theme while izad` shares a theme with dn
aiy`. I think that epl `l and izad` share a theme. They both appear to be prayers that the Jewish People uttered in
times of trouble.
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asking: why are we permitted to include the sections beginning epl `l and izad`, words
that were uttered in times of distress, on the days in which we recite the complete lld.
To properly appreciate the above excerpt from the `xnb it is necessary to look closely at
the verses that are omitted. They include one of the most of the difficult theological
questions that confront Judaism: mdidl-` `p di` ,miebd exn`i dnl; G-d why do You sit
back as the enemies of the Jews say: why does your G-d not come and save you.
Throughout history the enemies of the Jewish People taunted our ancestors with those
words while torturing and killing them. In the examples given in the `xnb, after hearing
the Jews complain about what the non-Jews were saying, G-d proceeds to rescue the
Jewish people. The Jewish People then recite lld as part of their thanksgiving. Included
in the words of lld is the prayer that the Jews recited which led to G-d rescuing the Jewish
People. However, because the prayer that begins with epl `l raises such difficult questions
to answer, the times for reciting those words were limited to the holidays. That is another
reason why a person who recites lld each day is considered a heretic and rebel. A person
who becomes obsessed with this theological issue to the point that he needs to raise it each
day will end up a heretic and a rebel4.
When ax saw that the Jews of laa omitted the paragraph of epl `l, he was relieved to see
that the Jews of Babylonia understood the danger that can arise from raising this
theological question even just once a month.

4. Without intending to be disrespectful to any Holocaust survivors, it is clear that the question: where was G-d during the
Holocaust drove many Holocaust survivors to abandon organized religion. I personally observed that happen to many of
my parents’ fellow Holocaust survivor friends who lived in Boston.
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SUPPLEMENT
Notes To The dcbd
1.
2.
3.

1.

A dkxa Before Fulfilling the devn of mixvn z`ivi xetiq;
A dkxa Before Reciting lld During the xcq;
The Practice Of Reading The dcbd In Synagogue For Those Who Did Not Have
Access To A dcbd Nor Knew Its Words From Memory.
A dkxa Before Fulfilling the devn of mixvn z`ivi xetiq

Last zay during zecerq yly at the Young Israel of Hillcrest, I delivered a talk in which I
compared the text of the dcbd that is in common use today and the text of the dcbd that
followed l`xyi ux` bdpn, included in the Goldschmidt dcbd and known as the Dropsie
Haggadah. My focus was on a dkxa found in the dcbd l`xyi ux` bdpn and not
included in the current versions of the dcbd. The dkxa was recited after the dkxa of l`b
l`xyi and before the dkxa of ux`d on mgl `ivend.
dlila xexn dvn zlik` lr epeve eizevna epycw xy` mlrd jln epidl-` 'd dz` jexa
dfd onfa epiza`l miqp dyry `ed jexa miklnd ikln jln ly ezxeab xikfdl dfd
mlerd jln epidl-` 'd dz` jexa .zixad xkef 'd dz` jexa awrie wgvi mdxa` xeara
.on` ux`d on mgl `ivend
Translation: Baruch Ata . . . who commanded us to eat Matzoh and Marror on this night to
commemorate the great acts that G-d performed who undertook miracles on behalf of our ancestors in the
merit of our forefathers, Avrohom, Yitzchok and Yaakov. Baruch Ata Hashem who fulfills His
covenant.
I suggested that the dkxa provided an excellent definition of the devn of z`ivi xetiq
mixvn. After I concluded my remarks, one of those present, Rabbi Jerry Friedlander,
expressed the opinion that the dkxa that I described, found in the ux` bdpnk dcbd
l`xyi, represented a Halachic difference between the Jews of Babylonia and the Jews of
l`xyi ux`; that the Jews of l`xyi ux` held that a dkxa for performing the devn of
mixvn z`ivi xetiq was required, while the Jews of Babylonia held that no dkxa needed
to be recited over the devn of mixvn z`ivi xetiq. He further suggested that the dkxa I
had presented was the dkxa that was intended to be the dkxa that was recited before
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performing the devn of mixvn z`ivi xetiq. That thought had previously crossed my
mind, but I rejected that possibility because the dkxa of zixad xkef was recited after the
dkxa of l`xyi l`b and in my opinion the dkxa of l`xyi l`b brought the devn of
mixvn z`ivi xetiq to a close. Rabbi Friedlander’s remark caused me to reconsider I
then recognized that another point that I had made resolved this issue. I noted that in
l`xyi ux` bdpn, they did not recite separate zekxa for the zeevn of dvn and xexn
because in their view, those two zeevn were subsets of the devn of mixvn z`ivi xetiq.
In other words, eating dvn and eating xexn were part of the devn of mixvn z`ivi xetiq.
I presented support for that position by suggesting that if a person were to come home to
the xcq and choose to skip the devn of mixvn z`ivi xetiq but still perform the zeevn of
dvn and xexn, he in fact would not have fulfilled the zeevn of dvn and xexn because
those zeevn cannot be carried out without performing the devn of mixvn z`ivi xetiq.
In that case, all he did was to eat food but he did not fulfill any zeevn. Therefore the
placement of the dkxa in l`xyi ux` bdpn before eating dvn and xexn was an
appropriate point at which to recite the dkxa because the performance of the devn of
mixvn z`ivi xetiq had not yet been completed.
One other difference between laa bdpn and l`xyi ux` bdpn may provide additional
support to the suggestion that the dkxa of zixad xkef is the dkxa to be recited over
performing the devn of mixvn z`ivi xetiq. The difference in practice concerns the rule
that a dkxa must be recited before performing a devn. l`xyi ux` bdpn held that the
dkxa over a devn can be said at any time during the performance of the devn. Since the
dkxa of zixad xkef was being recited before eating dvn and xexn, it fulfilled the
requirement within l`xyi ux` bdpn that the dkxa be recited during the course of
fulfilling the devn. That l`xyi ux` bdpn held that a dkxa over a devn can be recited
during the performance of a devn can be seen from the following5:
iax ?odilr jxan izni` ,zevn-b"d/ '` xeh 'ci sc 'h wxt zekxa zkqn inlyexi cenlz
xn`c l`enyk `ped axc `iz` .oziiyr zrya :xn` `ped ax ;oziiyrl xaer xn` opgei
driwzn ueg oziiyr zrya dkxa zeperh zevnd lk l`eny mya oea 'x ia iqei iax
.dliahe
Translation: When performing Mitzvos, when should the Bracha be recited? Rabbi Yochonon said: before
performing the Mitzvah. Rabbi Huna said: while performing the Mitzvah. Rabbi Huna followed the
opinion of Shmuel as we find Rabbi Yosse son of Rabbi Bun say in the name of Shmuel: Concerning all
Mitzvos, a Bracha must be recited while performing the Mitzvah except for the Mitzvos of Shofar blowing
and immersing oneself in a Mikveh.
5.

A further example is found in 'c dkld 'k wxt mixteq zkqn concerning lighting candles on dkepg.
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2.

A dkxa Before Reciting lld During the xcq

Last year, I distributed a page from a dcbd that provided for a dkxa to be recited before
saying lld at the xcq. What I have not yet uncovered is an example of a dcbd that
provides for the recital of a dkxa over each part of lld as described in the following:
`"avix `zeeaxc `zbelt `ki` lldd zkxa oipra-'brz oniq gqt zekld miig gxe` xeh
xi`n x"d bdep did oke ,dlik` xg` zg`e ,dlik` mcew zg` ,t"a eilr jxan did
oi`y eazk ixfrd ia`e z`ib u"ixd la` mxnr axe gnv axe i`d ax k"ke wxeaphexn
oeik ekxai ji`d k"`e dixg`le dcerqd iptl mipyl eze` miwlegy itl llk eilr jxal
wtq yiy xac lka zeyrl ie`x oke l"f y"`xd `"` bdep did oke rvn`a miwqety
.zeakrn opi` zekxac jxal oi`y ezkxaa
Translation: Concerning the requirement to recite a Bracha before saying Hallel at the Seder, there is a
disagreement between Rabbis. The Ritzba would recite two Brachos, one before the section of Hallel that is
recited prior to the meal and one before the section recited after the meal. So too the Maharam
M’Rottenberg, Rav Hai Gaon, Rav Tzemach Gaon, and Rav Amrom Gaon conducted themselves. But
the Ritz Gayis and Avi Ha’Ezri (Ravya) wrote that a Bracha should not be recited because we split the
recital of Hallel into two; one part being recited before the meal and a second part being recited after the
meal; on what basis can we recite a Bracha if we pause between the recital of the two parts. That is how my
father, the Rosh conducted himself. It is appropriate to omit a Bracha in any circumstance in which a
person is in doubt as to whether he should be reciting a Bracha because the failure to recite a Bracha does
not nullify the performance of the Mitzvah.
What were the two zekxa?
`exwl jxane min epirnl yinlg cr `xewe-'epx oniq migqt zekld - a"g rexf xe` xtq
llkn `vei epi` k"g` eze` oixneby t"r` dcerqa eze` oiwiqtny itl xenbl `le lldd
oixneb oeyl epwize .dze` oixneb eid oiwize oke mei lka lld ixneb mr iwlg `di enk oixew
`"k xenbl oikxan oi`y mipe`b epwz jkl oiblcny minil oixneby minia oigadl ick
dzid dlik`dy itl lldd z` 6xenbl jxal jixv epl `lae .dxezc iweqta `xewk `exwl
.jelldi cr oiltek jce`ne ,'ey`xd dkxad oia wqtd
Translation: We read until: Chalamish L’Mayno Mayim and we recite the Bracha of Likro Ha’Hallel
and not Ligmor since we create a pause by eating a meal between the recital of the two parts of Hallel. The
fact that we will be completing the recital of Hallel after the meal does not preclude us from reciting the
Bracha of Likro. The word Ligmor is synonymous with the word Likro as found in the statement in the
Gemara: may I be among those who “read” (finish?) the book of Tehillim each day. Also we find in the
Gemara a reference to the righteous reciting (finishing?) Kriyas Shema each day with sunrise. Why use the
word: Ligmor if it means Likro (read)? In order to distinguish between those days in which the complete
6. In last week’s newsletter we saw that the word: xenbl was synonymous with the word: `exwl. When used as the dkxa
before reciting the second half of the dcbd at the xcq, the word: xenbl clearly means: to finish; its common definition.
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Hallel is recited and those days on which we omit portions of Hallel. That is why the Gaonim instituted
the practice of using the word Likro instead of Ligmor; to signify that it is like reading verses from the
Torah. Before starting the second part of Hallel that begins with the words: Lo Lanu, one should recite the
Bracha of Ligmor Ha’Hallel because the meal created a pause between the two parts of Hallel. From the
verse of Odcha to the end of Hallel, we recite every verse twice.
3.

A Public Reading Of The dcbd In Synagogue For Those Who Did Not Have
A dcbd Nor Knew Its Words From Memory.

I came across the availability of the Prato dcbd in a e-mailing by Dan Wyman Books,
www.DanWymanBooks.com. He described the dcbd as follows:
The Prato Haggadah (Spain, ca.1300) is an unfinished illuminated manuscript of 85 leaves, written on
fine calf parchment. Folios 1–53 are written in a square Sephardic script and folios 54–68 are written in a
square Italo-Ashkenazic script, using a different ink.
A companion volume to the dcbd, published by the Jewish Theological Seminary in 2007,
provides the following description of the Prato dcbd:
The text of the Prato Haggadah is also distinctive. Although it includes the standard biblical, talmudic,
and midrashic texts, as well as the liturgical poetry common to other Spanish Haggadot, the Prato
Haggadah lacks all elements associated with the Passover meal. Kiddush, blessings for matzah and maror,
instructions for the feast itself, and grace after meals are absent. Scholars have suggested that Haggadot of
this kind may have been written to be read publicly in the synagogue, after which people would return to
their homes for the meal. This phenomenon is found in other Spanish Haggadot and is explained by
medieval sources as satisfying the requirement to recount the story of the Exodus for people unable to lead or
attend a seder.
I was intrigued by the suggestion that at one time a public reading of the dcbd took place
in synagogues in order to assist some in the community to fulfill the devn of z`ivi xetiq
mixvn. I have not found any other sources that verify that such a practice ever took place.
I am enlisting your help in identifying any sources that spoke of the practice. I did find the
following concerning lld:
lldd z` `xwiy in odl oi`y xird ipa-'g dkld-'i wxt (onxail) migqt zkqn `ztqez
z` oixnebe oi`ae oixfege oizeye oilke`e oiklede oey`x wxt oixewe zqpkd zial oikled
.eilr oitiqen oi`e epnn oizget oi` lldd elek z` oixneb odl xyti` i` m`e .elek
Translation: The members of the community who do not have a person at home who can read the Hallel
out loud for them go to synagogue and hear the first part of Hallel being read aloud. Then they go home
and eat their meal. They then return to synagogue and hear the remaining part of Hallel. If it is not
possible for them to return to synagogue, they should read the whole Hallel before the meal. No part of
Hallel should be omitted and no part should be added.
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