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What sections of 9777 are we to skip on days in which we recite 12972 551 and why do we
skip these sections? ¥ 25m consists of six chapters of oo, chapters 113-118. Itis
the current practice in most Jewish communities to omit 'N'—'N RY21DD of chapter 115 and

'N'='N D¥21DD of chapter 116 of 2°%11N on those days on which 17972 B9 s recited.
That practice was not universally accepted.
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Translation: What sections of Hallel do we omit? We start with the beginning of Hallel and continue until
the line: Chalamish 1."Mayno Mayim. We omit the verses that follow until the verse that begins: Hashen
Zicharanu Yivarech. We then continue until the verse in that chapter that ends with the word: Haleluka.
We omit the verses in the next chapter until the verse that begins: Mah Ashiv La'Shem and continue until
the last verse in that chapter which ends with the word: Haleluka. We omit the next chapter and begin with
the chapter that opens with the words: Min Ha’Meitzar Karasi Kah and continne until the end of Hallel.
That is the common practice. Others follow a different pattern of omissions.

It is not difficult to understand the position of the 8”217. When we compared D131 551
to 3171 5571 we noted that the title of 917371 2971 was chosen for those verses because
they include twenty-six lines in which the congregation responds with the words: mp R
17DM. An argument can, therefore, be made that the crux of Y87 55 is found in

=R DPIDD of 'MP PAB in which each verse includes the response of: 17D o5 03,
In other words, those responsive lines need to be removed in order for 997 to lose its
status as 777,

1IN YD 27 presents a third omission scheme:
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1. N3P0 37 had a version of Y910 that contained only 147 chapters.
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Translation: The days on which we recite an abridged form of Hallel are as follows: the last six days of
Pesach and each Rosh Chodesh except for Rosh Chodesh Tishrei on which no chapters of Hallel are recited.
On Rosh Chodesh Teves, we recite the complete Hallel since Rosh Chodesh Teves falls in the middle of
Channkah. If a person chooses to recite the abridged form of Hallel, he should begin with the Bracha of
Likro Es Ha’Hallel instead of 1i'Gmor Es Ha’Hallel. He should read the complete first chapter of
Hallel. He should read the verses of the second chapter until the verse that begins: Lo Lanu Hashem Lo
Lanu. He should omit that verse and the following verses until the verse that begins: Hashem Zicharanu
Yivarech. From the next chapter, e should read only four verses: Mah Ashiv, etc.; Kos Yeshuos, etc.;
Nidarei 1.a’Shem, ete. and B Chatzros Beis Hashem, ete.

Why did 2”111 choose to omit these sections of 9271 on days when it is not appropriate to
recite the complete o5
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Transtation: We omit the verses that begin: Lo Lann, etc. Because the section that begins with the verse:
Lo Lanu and the section that begins with the verse: Hashem Zicharanu Yivarech are very similar in theme.
The same can be said of the section that begins with the verse: Abavti and the section that begins: Mah
Ashiv.
DI 33 WO 111310 TInY 95 220 ORI (1] ARG BN MDD
21027 1Oy Mg 005 L3575 PN DB 13 NHRNNE M0 35T Dwn WNN)

20357 P RS 1 LB 53 ANEh 1 A 155 a5 200

Translation: When it is necessary to omit portions of Hallel such as on Rosh Chodesh, during Chol
Ha’Moed Pesach and the last days of Pesach, it is not permitted to omit any section of Hallel that begins
and ends with the same word because that it is a sign that the Toralh inserted to teach us that those lines
must be said. As a result no parts conld be omitted in the sections that begin with the words: Halillu
Awdei Hashem, Yibaleln Es Ha'Shem Kol Goyim and Hodu.

Rabbi Meyer Isaacson, rld 1, Romaner Rebbe of Philadelphia, provided an additional
explanation in the following:
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2. Monthly abbinical Journal published by Rabbi M. Amsel.
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Translation: Now we will deal with the primary issue: Why did our Sages choose to omit from Hallel
specifically the sections that begin Lo Lann until Hashem Zicharanu and from Abavti until Ad Mah
Ashiv, with each omission containing eleven verses? Concerning this question, I present the following
answer which 1 hope will find favor: We find in Maseches Pesachim 117a: onr Rabbis learned: Who
composed Hallel? Concerning this question we have answers proffered by Rabbi Elazar, Rabbi Elazar
son of Moday, Rabbi Eljezer son of Azarya, Rabbi Akiva and Rabbi Yossi Ha'Galili. Each one
provides an answer that involves a different period in Jewish history in which an event triggered the recital of
Hallel. The last opinion presented is that of the Sages who opine that our Prophets established the practice.
In truth, each one presented a valid answer. But perhaps more significantly, in commenting on Hallel, each
Sage referred to the section of Hallel that begins with the words: Lo Lanu Hashem. Each said that the
Jewish People cried out by saying: Lo Lanu Hashem Lo Lanu and then a voice from Heaven responded:
For My sake, for My sake, I will rescue you-that is the answer G-d gave each time when the Jewish People
called out: Lo Lann Hashem Lo Lann. The Hallel they then recited was the Egyptian Hallel, a practice
which the Prophets instituted.
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Translation: We also find in Maseches Pesachim 64a, in the Mishna concerning the Korban Pesach, that
the Leviim would recite Hallel as each of three groups slaunghtered their animals in preparation for the
Korban Pesach. Rabbi Yehudah adds that despite the rotation of three groups, the Levizm never reached
the paragraph of Abhavti Ki Yishmah Hashem because the total number of people from the three groups was
few. However, I can assume that Rabbi Y ehudah would agree that they still completed Hallel after the
groups finished their preparation of the Korban Pesach. His opinion cannot be identified as a lone opinion
since even the Sages concede that the Leviim never recited Hallel a third time. We can conclude that they
said the complete Hallel at least twice (the Rambam in Hilchos Korban Pesach Halacha 1, omits the
opinion of Rabbi Yebudah) and the time during which the Korban Pesach was being prepared was counted
among the days on which the complete Hallel was recited as Rabbenu Gershom notes in his conments to
Maseches Erchin page 10 and this is what he writes: during the slaughtering of each animal being used as a
Korban Pesach, the Leviim would recite the complete Hallel. "That means that during the slanghtering, the
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Leviim recited the Egyptian Hallel, a practice instituted by the Prophets.
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Translation: Yet, in the Jerusalem Talmud Maseches Pesachim, chapter 5, Halacha 7 and Maseches
Ta’Anis, end of the third chapter, we find differing opinions. Some argue that it was called Hallel
Ha'Gadol. They learn that even when three groups were slanghtering their animals for the Korban Pesach
they never reached the paragraph of Abavti. Bar Kappara said it was referring to Hallel Ha’Gadol. In
any event, whether it was called the Egyptian Hallel as noted in the Babylonian Talmud or Hallel
Ha’Gadol as noted in the Jerusalem Talmud, they were both referring to the practice of reciting Hallel as
nstituted by the Prophets. That was the form of Hallel that Rabbi Y ochonon in the name of Rabbi
Shimon son of Yehotzadak referred to as being recited either eighteen times a year or twenty-one times a
year. Therefore to distinguish between the recital of Hallel that is mandatory and the recital of Hallel that
zs voluntary like on Rosh Chodesh about which the Talmud relates that Ray while in Babylonia saw that
they omitted portions of Hallel, it is clear that they specifically omitted the sections that begin Lo Lanu and
V" Abavti, sections of Hallel that are specifically referred to in the Talnnd when the Talmud speaks of the
complete Hallel. "Therefore, we can conclude that the Talmud was teaching us that those two sections were
central to the establishment of the requirement to recite Hallel. Since they omitted eleven verses from the
chapter that contains Lo Lanu, they omitted the same number from the section that contained Ahavti
(besides the fact that both sections are found in chapters of Tehillim that are longer than the others that are
part of Hallel. "The size of the chapters allowed for a division).

Perhaps we can explain the omissions by returning to another reference to o5
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Translation: Rabbi Yossi said: May I be among those who complete Hallel each day. Is that so? Did Mar

not say: whoever recites Hallel each day is a heretic! Rabbi Y ossi was not speaking of Hallel Ha’Mitzr.
Rav Yossi was speaking of the Hallel of each day; i.e. Pseuker D’ Zimra.

Let us ask a question: why did the N2 consider a person who recites 95 each day a
A7) M1, a heretic and rebel? One possible explanation is that by reciting 95 cach
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day, one slowly erodes the special nature of the prayer until it becomes a standard prayer
and it loses its status as a prayer of high praise. We may be able to suggest another

explanation by examining closely the excerpt from the N7/2J found in Rabbi Isaacson’s
article.
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Translation: Our Rabbis tanght: Who composed Hallel Ha'Mitzri? Rabbi Eleazar said: Moshe
Rabbenn and the Jewish People Israel uttered it for the first time when they stood by the Red Sea. They
exclaimed, ‘Not unto us, not unto us,” G-d responded. For Mine own sake, for Mine own sake, will I do
it.” Rabbi Judah said: Joshua and Israel uttered it when the kings of Canaan attacked them. They
exclaimed, Not unto us ete.” and G-d responded ete. Rabbi Eleazar the Modiite said: Deborah and
Barak uttered it when Sisera attacked them. They exclaimed, ‘Not unto us etc..” and G-d responded. For
Mine own sake, for Mine own sake, will I do it.” Rabbi Eleazar son of Azariah said: Hezekiah and bis
companions uttered it when Sancheriv attacked them. They exclaimed, Not unto us [ete.]” and G-d
responded ete. Rabbi Akiva said: Hananiah, Mishael and Azariab uttered it when the wicked
Nebuchadnezzar rose against them. They exclaimed, Not unto us etc.,” and G-d responded ete. Rabbi
Yossi the Galilean said: Mordecai and Esther uttered it when the wicked Haman rose against them. They
supplicated, ‘Not unto us etc.’, and G-d responded ete.

This excerpt from RFDD NIDMA provides a new perspective on the lines of W5 NS.

According to the N2, the lines of 1% N9 were recited during moments of great danger,

with G-d coming to the rescue of the Jewish People in each instance. A voice from
Heaven would answer: I will rescue you for the sake of protecting My name. Once the

rescue was completed, the Jewish People recited 95, The fact that the N3 singles out
the words: 139 N9 as being the words that the Jews would utter in times of crisis, provides a
basis for reversing the question we have been asking about 12972 551, We have been
asking why we omit 115 N5 and *NaMN on certain days of the year. Perhaps we should be

3. I would disagree with the 1729 5N who said that 135 89 and 13997 1 share a theme while SN2 shares a theme with 18

2WN. 1 think that 139 8% and *N37N share a theme. They both appear to be prayers that the Jewish People uttered in
times of trouble.
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asking: why are we permitted to include the sections beginning 1% 89 and *NAMN, words
that were uttered in times of distress, on the days in which we recite the complete 55,

To properly appreciate the above excerpt from the N7J it is necessary to look closely at
the verses that are omitted. They include one of the most of the difficult theological

questions that confront Judaism: DD NI TN, DN AR 1aR; G-d why do You sit

back as the enemies of the Jews say: why does your G-d not come and save you.
Throughout history the enemies of the Jewish People taunted our ancestors with those

words while torturing and killing them. In the examples given in the NTA2, after hearing
the Jews complain about what the non-Jews were saying, G-d proceeds to rescue the
Jewish people. The Jewish People then recite 55 as part of their thanksgiving. Included
in the words of 99 is the prayer that the Jews recited which led to G-d rescuing the Jewish
People. However, because the prayer that begins with 119 N7 raises such difficult questions
to answer, the times for reciting those words were limited to the holidays. That is another
reason why a person who recites 95 cach day is considered a heretic and rebel. A person

who becomes obsessed with this theological issue to the point that he needs to raise it each
day will end up a heretic and a rebel*.

When 239 saw that the Jews of 533 omitted the paragraph of 15 Nb, he was relieved to see

that the Jews of Babylonia understood the danger that can arise from raising this
theological question even just once a month.

4. Without intending to be disrespectful to any Holocaust sutvivors, it is clear that the question: where was G-d during the
Holocaust drove many Holocaust survivors to abandon organized religion. I personally observed that happen to many of

my parents’ fellow Holocaust survivor friends who lived in Boston.
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SUPPLEMENT
Notes To The 1737

1. A 11272 Before Fulfilling the M¥A of QAR NNYYY MDD;

2. A 1272 Before Reciting P During the 97D;

3. The Practice Of Reading The 1727 In Synagogue For Those Who Did Not Have
Access To A 11727 Nor Knew Its Words From Memory.

1. A 11272 Before Fulfilling the MY of QAR ANYYY MDD

Last DA% during MTMYD 2o at the Young Israel of Hillcrest, I delivered a talk in which I
compared the text of the M7 that is in common use today and the text of the M7 that
followed DN=L "IN 2738, included in the Goldschmidt 7737 and known as the Dropsie
Haggadah. My focus was on a 12372 found in the 177 DN PN 1732 and not
included in the current versions of the 73, The 1373 was recited after the F273 of N3
DN and before the 272 of PN 11 TR NI,

12952 7[R AR HY R RN T N 1Ym0 1 mh-N 11 N N3
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Translation: Baruch Ata . . . who commanded us to eat Matzoh and Marror on this night to
commemorate the great acts that G-d performed who undertook miracles on bebalf of our ancestors in the
merit of our forefathers, Avrobom, Yitzchok and Yaakov. Baruch Ata Hashem who fulfills His

covenant.

I suggested that the 7272 provided an excellent definition of the MY of ANYYY MDD
288, After I concluded my remarks, one of those present, Rabbi Jerry Friedlander,
expressed the opinion that the 372 that I described, found in the }*IN 173122 7737
bNaR, represented a Halachic difference between the Jews of Babylonia and the Jews of
P lval I'IN; that the Jews of PNl "N held that a 7392 for performing the YA of
Y% NANYYY MDD was required, while the Jews of Babylonia held that no 7292 needed
to be recited over the MV of QN NNYY® MDD, He further suggested that the M272 1
had presented was the 272 that was intended to be the 272 that was recited before
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performing the MV of QYWD ANYYY MDD, That thought had previously crossed my
mind, but I rejected that possibility because the 302 of NN N2 was recited after the
1972 of PN P81 and in my opinion the 71373 of 9N YN3 brought the MSH of

D82 NNYYY MDD to a close. Rabbi Friedlander’s remark caused me to reconsider I
then recognized that another point that I had made resolved this issue. I noted that in
DN PN 2738, they did not recite separate MM for the NNV of A¥M and MM

because in their view, those two N8 were subsets of the MIM of DXL NNYYY MDD,

In other words, eating 8% and eating M2 were part of the MV of DYV NNYYY MDD,
I presented support for that position by suggesting that if a person were to come home to
the 97D and choose to skip the M¥A of QYWD ANYYY MDD but still perform the MMV of

82 and MM, he in fact would not have fulfilled the DNNER of XM and M because
those MV cannot be carried out without performing the MY of QYN AN DD,
In that case, all he did was to eat food but he did not fulfill any M8, Therefore the
placement of the 7293 in P "IN 1731 before eating ¥ and MM was an
appropriate point at which to recite the 293 because the performance of the MY of
Y% NNYYY MDD had not yet been completed.

One other difference between 223 3731 and N2 "IN 2738 may provide additional
support to the suggestion that the 2703 of NM237 21 is the M273 to be recited over
performing the M¥M of RV NNYY MDD, The difference in practice concerns the rule
that a 71373 must be recited before performing a MM, DN PN 27322 held that the
1272 over a MY can be said at any time during the performance of the M¥M. Since the
1272 of N2 21 was being recited before eating M8 and M2, it fulfilled the
requirement within PN "IN 1731 that the 7272 be recited during the course of
tulfilling the MY¥M. That DN "IN 1731 held that a 72723 over a MV can be recited
during the performance of a MY can be seen from the following®:

*29 ?I;‘I"ﬂi T2 NN, MBD-1"T/ R ML T AT B 27D M2 NoDN MW TSN

TIBNT SN D NI 27T NN JDMWY NP AN RIT 29 ;]ﬂ”?lﬂﬁ A2 AN A
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Translation: When performing Mitzvos, when should the Bracha be recited? Rabbi Y ochonon said: before
performing the Mitzvah. Rabbi Huna said: while performing the Mitzvah. Rabbi Huna followed the
opinion of Shmuel as we find Rabbi Yosse son of Rabbi Bun say in the name of Shmuel: Concerning all
Mitzwos, a Bracha must be recited while performing the Mitzvah except for the Mitzvos of Shofar blowing

and immersing oneself in a Mikveb.

5. A further example is found in ' ma5m 0 P75 DYIDID NID concerning lighting candles on 12117,
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2. A1273 Before Reciting 9271 During the 770

Last year, I distributed a page from a 7.7 that provided for a 11292 to be recited before
saying 55 at the 97D, What I have not yet uncovered is an example of a 7.7 that
provides for the recital of a 72373 over each part of 55 as described in the following:
N723%7 RPN2TT RANDD RN 557 N272 123p3—2p0 120 MDD Ma%M B»A AN
SO T IS T 1Y, M9V N AANY L T0ON BT NMN D73 15Y Tan i
PR 212 DT AN AN P 52N DAY 37 PY 27N 27 7 Paaman
119319920 TRM 7N ARNDY FTIpon 2305 2ok amN 2o 0eh 555 1vhy 13k
POD B 127 522 My MINT 121 97 2NN NN ST T 19 DRIBND DpDnw

2DP 1N MD137 7135 PN IN5123

Translation: Concerning the requirement to recite a Bracha before saying Hallel at the Seder, there is a
disagreement between Rabbis. The Ritzba would recite two Brachos, one before the section of Hallel that is
recited prior to the meal and one before the section recited after the meal. So too the Maharam
MRottenberg, Rav Hai Gaon, Rav Tzemach Gaon, and Rav Amrom Gaon conducted themselves. But
the Ritz Gayis and Avi Ha’Ezri (Ravya) wrote that a Bracha should not be recited becanse we split the
recital of Hallel into two; one part being recited before the meal and a second part being recited after the
mealy on what basis can we recite a Bracha if we pause between the recital of the two parts. That is how ny
father, the Rosh conducted himself. 1t is appropriate to omit a Bracha in any circumstance in which a
person is in doubt as to whether e should be reciting a Bracha becanse the failure to recite a Bracha does

not nullify the performance of the Mitzvah.

What were the two N1272°
N1TPD 7129 29 139pD 2D TP NP0 110D DD MR — 277 X1 TN 18D
5521 RPN IR IMN PARUY D7YIN TTPDI AN P DERR 157 b N5 HHrm
PRI PR I LRI P P PR 191 29 502 55 s oy phm N s 1
N7D 1225 195721 PINZ 201N 1300 75 1D DD P o3 1nanh 01
M AR DY 5mm AR IL 7125 Y 15 KDY LINT DI NP NPY

SE5M Y 7DD TTINDY 1PN 119727 102 PoD
Translation: We read until: Chalamish L’Mayno Mayin: and we recite the Bracha of Likro Ha’Hallel
and not Ligmor since we create a pause by eating a meal between the recital of the two parts of Hallel. The
fact that we will be completing the recital of Hallel after the meal does not preclude us from reciting the
Bracha of Likro. The word Ligmor is synonymous with the word Likro as found in the statement in the
Gemara: may I be among those who “read” (finish?) the book of Tehillin each day. Also we find in the
Gemara a reference to the righteous reciting (finishing?) Kriyas Shema each day with sunrise. Why use the
word: Ligmor if it means Likro (read)? In order to distinguish between those days in which the complete

6. In last week’s newsletter we saw that the word: 139 was synonymous with the word: Nﬁpb. When used as the 7293
before reciting the second half of the 77T at the 77D, the word: 5 clearly means: to finish; its common definition.
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Hallel is recited and those days on which we omit portions of Hallel. "That is why the Gaonim instituted
the practice of using the word Likro instead of Ligmor; to signify that it is like reading verses from the
Torah. Before starting the second part of Hallel that begins with the words: Lo Lann, one should recite the
Bracha of Ligmor Ha’Hallel because the meal created a pause between the two parts of Hallel. From the
verse of Odcha to the end of Hallel, we recite every verse twice.

3. A Public Reading Of The 1727 In Synagogue For Those Who Did Not Have
A 1727 Nor Knew Its Words From Memory.

I came across the availability of the Prato 1727 in a e-mailing by Dan Wyman Books,
www.DanWymanBooks.com. He described the 727 as follows:

The Prato Haggadah (Spain, ca.1300) is an unfinished illuminated manuscript of 85 leaves, written on
fine calf parchment. Folios 1-53 are written in a square Sephardic script and folios 54—68 are written in a
square Italo-Ashkenazic script, using a different ink.

A companion volume to the 1747, published by the Jewish Theological Seminary in 2007,
provides the following description of the Prato M7.a7:

The text of the Prato Haggadab is also distinctive. Although it includes the standard biblical, talmnde,
and midrashic texts, as well as the liturgical poetry common to other Spanish Haggadot, the Prato
Haggadah lacks all elements associated with the Passover meal. Kiddush, blessings for matzah and maror,
instructions for the feast itself, and grace after meals are absent. Scholars have suggested that Haggadot of
this kind may have been written to be read publicly in the synagogue, after which people wonld return to
their homes for the meal. This phenomenon is found in other Spanish Haggadot and is explained by
medieval sources as satisfying the requirement to recount the story of the Exodus for people unable to lead or
attend a seder.

I was intrigued by the suggestion that at one time a public reading of the 727 took place

in synagogues in order to assist some in the community to fulfill the ¥ of NNEY MDD

2732, I have not found any other sources that verify that such a practice ever took place.

I am enlisting your help in identifying any sources that spoke of the practice. I did find the

tollowing concerning ohm:

S5MM NN RPN 3 115 PR PP 33— 1195m— P (1912°5) 2'FDD NoDk NRNDDIN
PN 79I PPRIY PN PR 1PN PRI N 51D 1D NDaoT Mab 1

5P DD PRI A PAMD PR D5 D AR 1 TR eI N BNY 91
Translation: "The members of the community who do not have a person at home who can read the Hallel

out loud for them go to synagogue and hear the first part of Hallel being read aloud. "Then they go home
and eat their meal. They then return to synagogue and hear the remaining part of Hallel. If it is not
possible for them to return to synagogue, they should read the whole Hallel before the meal. No part of
Hallel should be omitted and no part should be added.
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