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DATING WHEN THE 1993 BEFORE 5971 WAS INITIATED

By referring only to the 272 that is recited after 55, the following ML leaves unanswered the
question whether a 1272 was recited before 551 when the practice to recite 951 was first instituted:
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Translation: MISHINA: In a place where it is customary to repeat some of the verses within Hallel, they may repeat
them. In places where it is customary not to repeat verses within Hallel, it is appropriate not to repeat the verses. In
Pplaces where it is customary to recite a Bracha after Hallel, it is appropriate to recite a Bracha after Hallel. Each
community should follow its local custom.
In expounding upon the above MM, the following NAA) perpetuates the ambiguity:
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Translation: Abaye observed: This was tanght only about a Bracha after Hallel, but a Bracha before Hallel is required
based on the holding of Rabbi Judah who said in Samuel's name: A Bracha nust be recited for Mitzvos before they are
performed. How do we know that the word: “over”” connotes priority? Said Rabbi Nahman son of Isaac: Because it is
written: (Shmmuel 2, 18) Then Abimaaz; ran by the way of the Plain, and overran the Cushite. Abaye said: 1t is
derived from this: (Bereishis 33) And be himself passed over before them. Others quote the following: (Micah 2) And
their king is passed on before them, and the Lord at the head of them.

Do we conclude from the statement of **aAN that the practice to recite a 1373 before D5 was a
longstanding practice or do we conclude that 2N, a fourth generation NN, instituted the
practice? An additional ambiguity is found within the above sources. The N7/} argues that a 72723
must be said before reciting 797 based on the rule: I"WY? 721 17199 7721 M¥LT 53, 2 11972 for
a MY must be recited in advance of performing a MV, Was the N2 informing us that the author
of the M3 followed a different rule: [P APYI 1OV 131 MDA 93, a 11372 for a M must
be recited while performing a M8, the rule followed by DN PN 173127 Or is the following view
of the MM the correct one; i.e. that initially it was not necessary to recite a 12723 in advance of
performing MNY2 which involved M3%7, talk, and not MY, action and that it was »*aN who
expanded the requirement to involve MY which involve M237:
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1. Rabbi Judah Aryeh Leib son of Rabbi Avraham Mordechai Alter, was born in 1847 in Gur (Gora Kalwaria) in Poland.
The grandson of Rabbi Isaac Meir Alter (author of Chiddushei Ha-Rim), he was orphaned at an early age and was raised by his
grandfather. On his grandfather's death, he refused to be appointed Rebbe of the Gur Chasidim, and only after four years did he
relent. Sefat Emet is an anthology of his homilies arranged according to the weekly Torah portion. (Bar Ilan Digital Library)
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Translation: In the Gemara we find that Abaye said etc. but before reciting Hallel everyone was in agreement that a
Bracha must be said based on the ruling of Rabbi Yebudah in the name of Shmmel that for all Mitzvos, a Bracha must
be recited in advance of performing the Mitzvah. So it is also reported in Maseches Megilah. 1 have a difficulty with
that statement. How does the statement of Rav Yehudalh support the position that a Bracha must be recited before
saying Hallel. Perhaps the holding of Rav Y ebudabh pertains only to Mitzvos that involve the performance of a physical
act but concerning Mitzvos such as Hallel which involve reciting praise, it is not necessary to recite a Bracha. Is that not
how we conduct ourselves in reference to other similar Mitzvos such as Kriyas Shema, Tefila, Birkas Hamazone and
the Mitzvah of Sippur Yetzias Mitzrayin; before performing those Mitzvos, we do not recite a Bracha. Similarly
concerning Brachos that we recite before enjoying pleasures (Birchos HaHebenin) all of which represent Mitzvos, we do
not recite a Bracha in advance of reciting those Brachos. Yet we do recite a Bracha before learning Torah and a Bracha
before reciting Hallel. 1t is tronbling that the basis for reciting those Brachos is not the statement of Rabbi Y ehudah
that we must recite a Bracha before performing a Mitzvah. We can easily distinguish the holding of Rabbi Y ebudah as
pertaining only to Mitzvos that require the performance of a physical act. In addition, Rabbi Y ehudah may be teaching
us that for those Mitzvos that require a Bracha, the Bracha must be recited before performing the Mitzvah. Such a
ruling cannot be the basis for requiring a Bracha before reciting Hallel because there simply may be Mitzvos for which
one is not required to recite a Bracha in advance of performing them.

Professor David Henshke in footnote 137 on page 201 of his book: S oabna bann nrny
B'NIN, Festival Joy In Tannaitic Discourse, Magnes Press, 2007, places the issues raised by the ND¥
NN into historical perspective:
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Translation: The Bracha for Hallel that is presented in Tannaitic sources is undoubtedly the Bracha known as Birchas
Ha'Shir that we recite at the conclusion of Hallel. Nevertheless, in commenting on the Mishna in Maseches Succah Daf
39a Abaye says (The Munich manuscript of the Talmnd, substitutes Ravabh for Abaye. The same substitution is
Sfound in the Munich manuscript for Maseches Megilah 21b; in other references including the one in Maseches Pesachinz
and Maseches Megilah, the substitution is not made) the Mishna is limited to the Bracha after Hallel but concerning
the Bracha before Hallel, all agree that a Bracha is necessary in accordance with the ruling of Rabbi Y ehudab in the
name of Shmuel that a Bracha must be recited in adyance of performing Mitzvos.
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Translation: The holding of Abaye is based on a late Tannaitic Halacha that anyone who performs a Mitzvah must
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recite a Bracha along with performing the Mitzvah (Tosefta Brachos, 6, 9 [page 136]). Abaye appears to expand the
ruting of the Tosefta. He rules that a Bracha must be recited even for Mitzvos which are performed through speech and
even when the speech involves words of praise and glory of G-d (concerning the expansion of the rule by Abaye, the Sefas
Emes took exception. We should add that this view of what Abaye was advocating helps explain a statement made by
Rabbi Elazar son of Shamna that he lived a long life becanse he never recited the priestly blessings without first reciting
a Bracha [Maseches Megilah 27b and in other references.] We can extrapolate from Rabbi Elazar’s statement that
the act of reciting a Bracha by the Kobanim before they wonld recite the priestly blessings was not part of the original
practice of reciting the priestly blessings. A point noted by the Vilna Gaon in bis comments to the Shulchan Aruch
Siman 128, 13.
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Translation: “At the outset, no Bracha was required before the Kohanin recited the priestly blessings”, so states the
Ture: Even in his commentary to Maseches Megilah. Similarly we find the Netziv express surprise when he raises a
question about the Shiltos, Siman 128, 11: Why should the Mitzvah of Birkas Kobanim be different from all other
positive commandments? Based on the above, we can suggest an answer. In the days of Rabbi Elazar son of Shamua,
it was not yet the accepted practice to recite a Bracha before performing a Mitzvah that in and of itself involved a Bracha
or contained words of praise. That is still the practice today concerning some Mitzvos which only involve speech; see the
comments of the Sefas Emes). Following in the heels of the new practice attested to by Abaye, the Bracha to be recited
before Hallel was given primary importance and the Bracha that concludes Hallel took on secondary importance.
However, in the world of the Tana’lm, the concluding Bracha, the one known as Birchas Ha'Shir, was the only
concern. EFrom this we can further explain the story concerning Rav who was canght by surprise by the practice in a
Babylonian synagogue to recite Hallel on Rosh Chodesh, until he noticed that they omitted portions of Hallel, at which
time he concluded that the practice was only a custom (Maseches Ta’Anis 28b). Concerning this incident, Rabbenu
Tam asked: how did Rav not notice even before they omitted portions of Hallel that they did not recite a Bracha before
reciting this form of Hallel (and because of that question, Rabbenu Tam concluded that it was correct to recite a Bracha
before performing a custom-See the Sefer Ha’Y ashar, section of Chidushim, Schlesinger edition, Siman 537)2 We can
refute Rabbenn Tam’s proof by arguing that at the time of Rav, the requirement to recite a Bracha before saying Hallel
had not yet been instituted and it was not the practice to recite a Bracha even before reciting the complete Hallel.

The following represent the comments of the J2N YW cited by Professor Henshke:
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2. Rabbi Aryeh Leib ben Rabbi Asher Gunzberg was born ca. 1695 in Lithuania. He served as rabbi and yeshiva head in
various places in Lithuania and was renowned for his incisive intellect. In 1750 he was chosen as the rabbi of Volozhin. Here he
composed his famous work Sha'agat Aryeh, which contains responsa and profound halachic discussions on Orach Chayim. (Bar
Ilan Digital Library)
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Translation: 1et us try to understand the statement by Rabbi Elazar son of Shamma that he never recited the priestly
blessing without first reciting a Bracha. Do we not find in the seventh chapter of Maseches Sotah (Daf 39) that a
Kohain is required to recite a Bracha before reciting the priestly blessing? Perhaps, initially, no Bracha was required to
be recited before the priestly blessings and it was Rabbi Elazgar who instituted the practice. "This is not surprising since
many Mitzvos are performed for which we are not required to recite a Bracha in advance of performing them. It appears
that the Gemara there supports that view when it first asks Rabbi Elazar the question and then follows with a further
question: what was the Bracha that Rabbi Elazar recited? One could infer from the discussion that the requirement to
recite a Bracha before reciting the priestly blessing originated with Rabbi Elazar.

Our analysis of the origin of the opening 273 to 551 may provide a further explanation as to why
we begin 1717 Y2100 with the 372 of MNE N2 which is not found in the NJ. The addition
of the M272 of MINL N2 can be viewed as a further expansion of the rule that a ¥ that

involves M2%7 must open with a 712723, Moreover, we can argue that its introduction by Babylonian
authorities was an effort to encourage the Jewish community to follow the rule promulgated by the
Babylonian authorities that M2373 must be recited [M"¥Y 121 and not [NV NI, the rule

adopted by those who followed N2 18 3731, For those who followed 287 18 3731, it
would have been enough to conclude with a 72373; i.e. FANEM.

Two points about the rule of PMEPD 721 1OY 721 MIBHA 53, The ™MBN MMM provides an
additional source for the requirement that a 73723 be recited before performing a M¥M and not while
performing a M¥A:
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Translation: We learned there: In a place where it is customary to repeat some of the verses . . . Abaye observed: This
was taught only about a Bracha after Hallel, but a Bracha before Hallel is required based on the holding of Rabbi
Judah who said in Samuel's name: A Bracha must be recited for Mitzvos before they are performed. That is why they
chose to use the word: “over” based on the verse: 1 did not violate any of Y our commandments and 1 did not forget.

This verse should be interpreted to mean that 1 did not perform a Mitzvah without first reciting a Bracha and I did not
Jforget to include Y our name and Y our hegemony within each Bracha.

The T30 7MN explains why the NA1) employs the term: m’wyb "M2W” rather than saying:
fﬂ’Wl"? "BMP” (before performing the M¥M):
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Translation: Why did the Gemara not use the word: “Koden” meaning before performing the Mitzvah? The Tashbetz
wrote in V'olume 2, Siman 277: the word: “Kodem” includes a significant amount of time before while the word: “over”
connotes that it is being done immediately before.
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