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THE CLOSING 11992 OF 957

The closing 372 of o5 begins with the words: 1WP-N 1 1155ﬂ’ and ends with the M23723:
mnawna 55 '['7?3 Was this 292 always an integral part of 95 or was it a separate prayer
that was added to 9771? The following M3 would seem to support the argument that ' '|1'7'7ﬂ’
11719—N was not initially an integral part of o
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Translation: MISHINA: In a place where it is customary to repeat some of the verses within Hallel, they may
repeat them. In places where it is customary not to repeat verses within Hallel, it is appropriate not to repeat the
verses. In places where it is customary to recite a Bracha after Hallel, it is appropriate to recite a Bracha after
Hallel. Each commmunity should follow its local custom.

Since in some communities the closing 2723 of 55 was omitted, it could not have been an
integral part of 551 since its inception. Further support for this position can be found in the
following M3E*a:
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Translation: They pour the third cup and he recites Birkas Hamazone over it. Ouver the fourth cup, he completes
Hallel and recites over it the Bracha of Song.
The M3 provides that we ate to recite 997 over the fourth cup of wine at the 37D and to then
add &7 N273. What is 9°¥71 N273?
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Translation: What is the Bracha over Song? Rabbi Yehudab says: it is Yibalelucha Hashem Elokeinn and Rabbi
Yochonon says: it is Nishmas Kol Cha.

MDD senses a contradiction between the MW in M0 NIDM and the one in MDD NIDW:
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Translation: What is the Bracha over Song? Rabbi Yehudab says: it is Yihalelucha Hashem Elokeinn. This

Gemara teaches us that even in places where they followed the custom of not reciting a Bracha after Hallel, they did

do so at the Seder; otherwise if it was the custom everywhere to recite Birchas Ha'Shir after Hallel, why wonld the

Mishna in Maseches Pesachim have to adpise us to do so. Alternatively, it teaches us that you might have thought

that the recital of Birchas Ha'Shir should be limited to only when you recite Hallel during the day. This Mishna
teaches that you have to include Birchas Ha'Shir even when you recite Hallel at night.

The R”21 provides more insight on the function of the 12392 of '[1‘7‘711’:
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Translation: In places where it is customary to recite a Bracha after Hallel, it is appropriate to recite a Bracha after
Hallel. This should be explained as follows: the places which follow the custom not to recite a Bracha after Halle!
Jfollow that practice under all circumstances including the holidays on which we recite a Bracha before Hallel. 'This is
in line with what we learned in Maseches Niddah (51b) that under certain circumstances we recite a Bracha before
we perform a Mitzvah even though we do not recite a Bracha after . However, there are no circumstances in which
we recite a Bracha after performing a Mitzvah but not recite a Bracha before. What about our practice at the Seder
to recite a Bracha after Hallel even though we do not recite a Bracha before Hallel? In that case, the Bracha being
recited after Hallel is not being recited because the person just completed Hallel; otherwise why give the Bracha the
special name of Birchas Ha'Shir?
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Translation: In addition, why did they not ask the question: what is the Bracha, concerning the Bracha referred to
in the Mishna in Maseches Succab, for those who recite a Bracha after Hallel? We do ask a similar question
concerning the Megilah reading on Purim! The answer to the question is that the Hallel that we recite at the Seder
zs different from the other forms of Hallel. It is not being recited as the mitzvah of Hallel but as a song. So the
Bracha of Yihalelucha should be viewed as an independent Bracha of praise. That is why it is a Bracha that was
given a name; i.e. Birchas Ha'Shir and that is why a disagreement arose as to the definition of Birchas Ha'S hir
and a second opinion suggested that it was Nishmas Kol Cha.
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Translation: Now we can resolve several issues: why Hallel at the Seder is not introduced by a Bracha and why we
are permitted to interrupt the recital of Hallel by the meal which is not permitted concerning the regular Hallel
during which we are probibited from interrupting for mundane purposes but can ask out of fear or out of respect like
we are permitted to do during the recital of Kriyas Shema. 1t also explains why it is the correct practice on the night
of the Seder to recite Hallel before the Seder or after the Seder with its Brachos withont an interruption as is
provided in the Jerusalem Talnud.

The 1”9 makes a similar observation about the 23723 of '[1'7'7”’ that is recited at the end of 9
during the 27D:
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Translation: In this Tractate of the Talmud the question: what is the Bracha that should be recited at the conclusion
of Hallel, is not asked because they were aware that generally the Bracha at the end of Hallel is Yihalelucha. There
zs a difference of opinion only concerning the Seder. The Seder is unique because at the Seder the Bracha at the end
of Hallel is not being recited becanse of Hallel; instead it is being said as a Bracha of praise and acknowledgment
over a cup of wine. That is why they gave the Bracha the name of Birchas Ha'Shir. Concerning that Bracha there
15 a difference of opinion as we find in the chapter of Maseches Pesachim called: Arvei Pesachim, daf 118, 1.

The 1353 likens the 71373 of MANY to the 11272 of '[1‘7‘717’ and resolves some issues that are
common to both M272:
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Translation: Some ask: why does the Bracha of Yishtabach not begin with a Bracha as does the Bracha that
precedes it, Baruch Sh’Amar . We follow a similar practice during Kriyas Ha’Torab in that we recite a Bracha
botly before and after we are called to read from the Torah, with each Bracha opening and closing with a Bracha. A

Similar question can asked about the Bracha of Yehalilucha, which is known as Birchas Ha'Shir, and which is
recited at the end of Hallel, why does it not begin with a Bracha?

1R 72905 5HmY AT DDA MAWS D rnmw ot Y maw 8T T 0Dn 03 5
YDIDD PRI TMNY TN INN2MA7 FOVAD N AN 13737 N7 DD TY N2 vk P oo
3 137,3°30 NRD B9 NAMIN P2 PR NNTP PDDM MR RDT YD 0D 0PI POBT e

,M1072 INH [T PN W N972 IRTPI 75 9 nonaa B

Translation: We can answer that the Bracha of Yishtabach and the Bracha of Yebalilucha are continuations of the
praises that we started to say in Pseunkei D Zinra and in Hallel, respectively, so that opening with a Bracha wonld
create an impermissible interruption. Others answer that the Bracha of Yishtabach is linked to the Bracha of
Baruch Sh’Amar. The recital of Psenkei D’Zimra does not create an impermissible interruption in the same way
that the recital of Kriyas Shema does not create an interruption within the Brachos of Kriyas Shema. The same can
be said concerning the Bracha of Yehalilucha. That is why it is a Bracha that was given a special name: Birchas
Ha'Shir-because it is not like any other Bracha.

Professor Ezra Fleischer in his book: (1337 NDIPN2 DR 1N 1200 2373 198N in a
chapter entitled: PN 1N 32 5@ ©NPYON2 NAW 31 MM, demonstrates from material
found the Cairo Geniza how the practice of reciting the 293 of T155ﬂ’ after the recital of
chapters of 25N began:
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Translation: In truth, there is no doubt that the custom to recite specific chapters of Tehillim for each day of the
week and the practice to recite chapters of Tehillinm as part of the prayer service on holidays need to be viewed as
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distinct and unrelated customs. The Jews of Babylonia and the Jews of Eretz Yisroel disagreed on which practice to
Jollow. The Jews of Babylonia followed the practice, as provided in the Mishna of Maseches Tamid, to recite specific
chapters of Tebillim for each day of the week but they did not recite special chapters of Tebillinz on Shabbos and on
holidays. The Jews of Eretz Yisroel followed the opposite practice: they recited special chapters of Tehillin on
Shabbos and on holidays but did not recite a specific chapter of Tehillim for each weekday.
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Translation: The two practices differ concerning their purpose as well. The chapters of Tehillim that were recited for
each weekday, in those places where the practice was followed, served as a memorial to the time when those chapters
of Tehillim were heard while the sacrifices were being brought in the Beis Hamikdash and were sung by the 1eviim.
That purpose translated into the chapters of Tehillim being said not as a form of prayer and not even as words of
praise and glory; instead, they were being said in remembrance of what took place in the Beis Hamikdash. On the
other hand, the chapters of Tehillim that were recited on holidays by the people of Eretz Yisroel were being sung not
in commemoration of some past practice. "T'hey were being recited to honor the holiday, as an essential part of the
public prayer and as part of the festivities.
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Translation: In Eretg Yisroel, the recital of chapters of Tehillim on Shabbos and on holidays introduced Tefilas
Maarip. That is how the custom was followed with strict regularity. So we find it in tens of examples from the
handwritten documents found in the Geniza. Ouver time, they began to include the chapters of Tehillim in Tefilas
Shacharis as well, as part of Pseukei D Zimra.
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Translation: In early communities, they were not satisfied to simply recite the chapters of Tebillim. They went a step
Sfurther by adding a technical Bracha, with G-d’s name and a reference to G-d’s hegemony, both before and after
reciting the collection of Tehillim. The Bracha that was said (at least in some communities) in introducing the
collection of chapters of Tehillin specially chosen for the holidays, was revealed many years earlier, althongh its role
was not clearly explained . . .Baruch Ata Hashem . . . who chose David, His servant, and desired David’s words
of glory and his holy songs to glorify, praise, beantify, all His great deeds every day. Baruch Ata Hashem who

generates complete and coming redemptions to His nation and who builds Y erushalayim.
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Translation: At the end of the collection of chapters of Tebillim, the people of Eretz Yisroel placed Birchas
Ha'Shir’ which opens with the words: Yibalilucha Hashem Elokeinn’ and which is known to us from its place at
the end of Hallel.
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