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The inclusion of the words: P W2 NP 0 NN as part of the description of the holidays
is one of the unique features of the middle 12923 of AWY AL for the oohan pow
according to DN PN 27322, In an interesting twist, Sephardim who usually follow 1731
21 include the words as part of the description of the holiday in their version of MVa&
AP for the 2937 WHY; e T WD NIPHB 2 OY NN ... O NN, while Ashkenazim

who include some aspects of DN PN 27312 in their M5*5n, do not include those words.
What is the source for those words?
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Translation: And on the first day there shall be a holy convocation, and on the seventh day there shall be a
holy convocation for you; no kind of work shall be done during those days, except that you may prepare what
15 necessary for you to eat.

What do the words "&72 NP mean?
M9 AR YOS VIR NIN NP 02T D NOPD — WP RIPHR —1D /2% pAD M e
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Translation: The word “Mikra” represents a noun; declare the day to be holy, dedicated to eating special

meals and beverages and by dressing in festive clothes.
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Translation: Holidays are described as “Mikra’Ei Kodesh.” This means that the commmunity should act as
one called to gather in order to perform acts that bring sanctity to the day. It is an obligation of the Jewish
People to gather in synagogues on holidays to sanctify the day publicly through prayer and by reciting words of
praise to G-d, wearing clean clothes and by arranging for festive meals as we find in Scripture (Nebemia 8,
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10) Then he said to them, Go your way, eat fat foods, and drink sweet beverages, and send portions to those
who have nothing prepared; for this day is holy to our Lord; do not grieve, for the joy of the Lord is your
strength.  The words: “Mikra Kodesh” are derived from the term: Kru’Ai Aida, as in the verse: those called
to represent the community (Bamidbar 1, 16). Similarly we find in the verse: Afterwards, those called to
represent the commmunity will eat (Shmuel 9, 13). Also in the verse: And the Lord will create upon every
dwelling place of mount Zion, and upon her assemblies (Yeshayabu 4, 5). Al these verses describe the places
where those who are called to represent the commmunity congregate. Onkelos explains the word as being derived
from the verse: who will call you at the end of days (Bereishis 49, 1). This defines the words as meaning: an
event; every day in which you celebrate an event, you should matke that day holy. Ounr Sages said (Midrash
Sifrei Pinchas 147) celebrate events from Jewish history by having festive meals with beverages and while
wearing clean clothes. In other words, your conduct that day should be distinguished from your conduct on
other days. Martke those days holy by upgrading from your usual foods and by improving your appearance.
That is the message that Onkelos was trying to convey.

We noted in last week’s newsletter that the requirement to include those words in M32E
MY was codified:
TPU8 D192 192 FPEN2 1P ,ADRA—'N 12%T B PID DD MO0 NEBD MNDH
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Translation: On Pesach, whether it is in Shemona Esrei or as part of Kiddush, one must say: B’Y om Tov
Mikra Kodesh Ha’Zeh, B'Y om Chag Ha’Matzos Ha'Zeh. On Chol Ha’Moed, one must say: B'Moed
Chag Ha’Matzos Ha'Zeh. On the seventh day of Pesach, one must say: B'Y om Shevii Ha'Atzeres
Ha’Zeh-one should not refer to the day as a Chag becanse the day does not represent an independent holiday.

Why are the words: FIF 272 NP1 1Y NN omitted in 139N MDI?
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Translation: A question was asked of Rav Hay Gaon: is it proper to say on Chol Ha’Moed in the Bracha of
Ritzei as part of Ya'Aleh VY avo: B'Y om Chag Ploni (blank) Ha'Zeh, B’Y om Mikra Kodesh Ha'Zeh?
He answered: It is inappropriate to recite those words. In Babylonia it is customary to refer to the holiday in
the following manner only: B’Y om Chag Ploni Ha'Zeh. We do not include the words: Y om Mikra Kodesh
in the Bracha of Ritzei as part of Ya’Aleh V7Y avo but in Mussaf Shemona Esrei we say: Va litain Lanu
Mo’ Adim 1.’ Simcha Es Yom Chag Ploni Ha'Zeh Es Yom Mikra Kodesh Ha'Zeh. Some are careful and
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do not add those words but it is not a matter abont which to be concerned. This concludes the quote from Rav
Hay Gaon. I do not know on what basis Rav Hay distinguished between Ya’Aleh V'Y avo in the Bracha of
Ritzei and the middle Bracha of Mussaf Shemona Esrer. In Ashkenaz, it is customary never to include the
words: Mikra Kodesh, not in the Yom Tov Shemona Esrei nor in the Chol Ha’Moed Shemona Esrei. 'That
practice makes sense to me. Why should we single out the fact that Yom Tov is a day defined as Mikra
Kodesh; i.e. a day on which we eat festive meals and wear clean clothes while not mentioning that Yom Tov is
also a day of abstinence from work and a day for other activities. By only referring to the holiday in general
terms, as is done in Ashkenaz, we are not limiting the special aspects of the day.

The DY N’ answers the objections of the MB:
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Translation: VV'aTitain Lann Hashem Elokeinn Es Yom Chag Ha'Matzos Ha'Zeh, Zman
Chai’Ruseinn. The Tur omits the words: Y om Tov Mikra Kodesh Ha’Zeb in following Minhag Ashkenaz.
That is what he writes in Siman 582: it is customary among Sephardim to say: Es Yom Ploni Ha'Zeh Es
Yom Tov Mikra Kodesh Ha’Zeh and on Chol Ha’Moed to say: Es Yom Ploni Ha’Zeh Es Yom Mikra
Kodesh Ha’Zeh. That is the way the Bracha is described in Maseches Sofrim (19, 3) to be recited Shemona
Esrei and in Kiddush- one should say: Yom Tov Mikra Kodesh Ha’Zebh Es Yom Chag Ploni Ha’Zeh. In
Ashkenaz, however, they do not follow that practice. That makes sense because by referring to the holiday in
general terms we are including all the special aspects of the day. Why should we single ont the fact that Y om
Tov is a day defined as Mikra Kodesh, i.e. when we eat festive meals and wear clean clothes, but not mention
that Yom Tov is also a day of abstinence from work and a day of other activities. So said Rav Hay Gaon: in
Babylonia we only say: Va’Titain Lanu Es Yom Chag Ploni Ha’Zeb. That concludes the guote from the
Tur.
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Transiation: In my opinion the custom among the Sephardim: is the better practice since that is how the
practice is described in Maseches Sofrim. 1 have found no sonrce either in a Mishna or in a Gemara that
disputes the validity of the practice as described in Maseches Sofrim. Concerning the following objection voiced
by the Tur: Why should we single out the fact that Y om Tov is a day defined as Mikra Kodesh; i.e. when we
eat festive meals and wear clean clothes, but not mention that Yom Tov is also a day of abstinence from work
and a day of other activities, I wonld answer that the words Mikra Kodesh have a special link to Tefila as the
Ramban explained in Parshas Emor (Va’Yikra 23, 2): the words Mikra Kodesh should be defined as the
commmunity feeling called to gather in order to perform acts that sanctify the day. 1t is an obligation of the
Jewish People to gather in synagogues on holidays to sanctify the day publicly through prayer and by reciting
words of praise to G-d wearing clean clothes and by mafking the day a day of festive meals. In addition, we
can argue that we are simply quoting how the Torah describes the holidays. We do not mention that Y om
Tov is a day of abstinence from work, an attribute of the day which is also found in the Torah becanse
abstinence from work is also one aspect of the day being a “Mikra Kodesh”. Since Yom Tov is a holy day we
know that no work is to be performed on that day. The fact that the Torah immediately thereafter provides
that no work be performed on Yom Tov is not to teach that abstinence from work is a separate facet of
YoniTov but to include abstinence from work as an additional aspect of the day being a “Mikra Kodessh.”

The following represents another answer to the objection posed by the M about including
the words: FITT 22 NI 21 0V NN in the middle 71973 of 7Y ML on 2B O
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Translation: To me it appears that the Gemara provides a clear indication that the words: Yom Tov Mikra
Kodesh should be included in the middle Bracha of Shemona Esrei on Yom Tov. In Maseches Shavuos 13
we learn: Perbaps you might think that Y om Kippur does not bring a person forgiveness unless he fasts and
refers to Yom Kippur as Mikra Kodesh in Shemona Esrei and abstains from work and if he does not fast
and does not refer to Y om Kippur as Mikra Kodesh in Shemona Esrei and does not abstain from worfk, how
do you know that he obtains forgiveness? That is why the Torah uses the words: 1t is Yom Kippur. Tosafos
writes that the words: he does not refer to the day as Mikra Kodesh is excplained by Rashi as meaning that he
did not accept upon himself to say: Mikdesh Yisroel VY om Ha Kippurim. Tosafos says: this cannot be

1. Rabbi Meir Eisenstadt (Maharam Ash) was born ca. 1670 in Poland, and died in Austria in 1744. He was the teacher and
foster father of Rabbi Jonathan Eibeschuetz. Rabbi Meir served as rabbi of Eisenstadt, one of the "seven communities" near
Vienna. (Bar Ilan Digital Library)
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since we dot find that reciting this Bracha is a Torah mandated requirement. Rabbi Chananel then explains
that the words Mikra Kodesh are a reference fo the fact that a person must acknowledge that it was the Jewish
Court that declared the day to be a holiday and that the person abstained from work that day because of the
sanctity of the day and not because he simply did not feel like working that day. That explanation provides
an answer to the objection stated by the Tur: why refer only to the fact that Yom Tov is Mikra Kodesh and
not to the fact that it is a day of abstinence from work? According to how Rabbi Chananel explains the
words “Mikra Kodesh”, it makes sense; that the obligation to say the words “Mikra Kodesh” means to
acknowledge that one is abstaining from work that day because it is day that the Jewish Court declared to be a
holy day and that he is abstaining from work out of respect for the sanctity of the day.

We refer to NAY as BT NP in BIT°D on Friday night; i.e. WNP@% [95A0 01 879D
D93 NNORYD ot SR based on the following verse:
3 TP NP N2 NAW YT O FANDD PPN DY AR (-3 P RPN

;22N 5225 NI 2w wyn N moN5
Translation: Six days shall work be done; but the seventh day is the Sabbath of rest, a day for a holy
gathering; you shall do no work in ity it is the Sabbath of the Lord in all your dwellings.
Why do we not refer to NAL as BTP NP in WY ANDY as well?
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Translation: Six days shall work be done. "The Mitzvah of Shabbos is referred to in several places within the
Torab, each time, the Mitzvah of Shabbos is linked to a different aspect of Jewish life for which Shabbos
represents its foundation. ‘That explains the reference to Shabbos during the days of Creation (Bereishis 2,1);
to Shabbos in the desert in its relationship to collecting food (Shemos 16, 22 et al); to Shabbos referred to in
the Ten Commandments as a basis for knowing G-d (Shemos 20, 8); to Shabbos and its effects on human
and social life (Shemos 23, 12); to the sanctity of Shabbos and its relationship to the Beis Hamikdash

(Shemos 31, 13 et al); to Shabbos and its link to education (Shemos 19, 3); to Shabbos and its connection
with idolatrous magic (Shemos 19, 30).
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2. Rabbi Shimshon Rafael Hirsch.
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Translation: Here the Mitzvah of Shabbos is presented in its relationship to the Jewish Holidays. The
holidays are referred to here as the Holidays of G-d. "They are times during which we interact with G-d; “that
you shall call them moments of sanctity.” The Jewish People itself sets the dates of the holidays which are to be
used as a time called to interact with G-d. The sanctity of the holidays is dependent on their being willingly set
by the Jewish People. Nevertheless, Shabbos is referred to here as being first to the “Mikra’Ai Kodesh”.
Shabbos is the only day that was set and sanctified by- the hands of G-d- for generations until the end of time.
The scheduling of Shabbos is not performed by the acts of the Jewish People- and its sanctity does not derive
from the acts of the Jewish People. Upon Shabbos commencing, it itself creates its character as a day of
sanctity. Shabbos becomes the point of departure and the ultimate example of a holy day; Shabbos serves as
the prototype for all the holidays and Shabbos finds its personification throngh the observance of the holidays.
M0 ;MTIINT NN '[Jﬂ5 YD TN ,TYTIRDNTAY YAva T ﬁ?ﬁ?W NN NoPona N =}
BN :2AYHoN AR — SN T — By DwTomen DI 51 ;58 T3 mapn
DD DINM AN TAMD APPAn DAY 0 ;13w 0T — DY AT DINA IR AN DN
DAWA WapR” QILn MNaw DY 12727 NRYAM R M LIRDAY Pava 1 NN
NP 1Y %923 7 A0 AININI T2 .00 DAY bR aniplal :RDY — oo DN
MDDNI DN MR SN NBYD MATE NART RON ,NART NN D0 DR DN
TN A7 R 177 TINT A7 DD '2%) 7RY51 N2 N7 TN 903D N7 By MD732
neTpa bR QWM BN D0 DEYTPY DA NENTPA b SN DETIPY NI
(ONAR
Translation: Therefore Shabbos which represents G-d’s control over nature and bistory was established to be a
lesson for mantkind. Through the concept of Shabbos and on bebhalf of Shabbos, the Jewish people were
created. 'The holidays which derive their sanctity from the acts of the Jewish People-have as one goal-to validate
among the Jewish People the lessons learned through the observance of Shabbos. Shabbos aims to teach the
Jewish People to exalt G-d, because of what they observe within nature and through the events of Jewish
History. "That is further the meaning of the ending words to the middle Bracha of Shemona Esrei when Yom
Tov falls on Shabbos, i.e. Mikadesh Ha'Shabbos 1Y isroel 1" Hazymanim-and not Mikadesh Yisroel
V"Shabbos V’Ha Zmanim. This is how the Bracha is explained in Maseches Beitzah 17a: the Jewish
People do not bring about the sanctity of Shabbos; Shabbos is already sanctified and established on its owny
those two types of sanctity are perceived as representing one concept: each is dependent on the other (according fo
the version presented by the Rif; see the comments of the Run there: it is one concept. The sanctity of the
Jewish People is dependent on the sanctity of Shabbos while the sanctity of the holidays and Rosh Chodesh is
dependent on the Jewish People).

Although N2W shares the trait of being a WTP NP with 210 BY, 5" wanted to
distinguish between the means by which N2¥ and 3 QY derive their sanctity. To
accomplish that goal, references to NAY as being a T2 NP were omitted from the middle
11272 of MAYY MY on NAW. A mention of NAY being a WP NIPM was added to ¥1TP
for other reasons (see Newsletter 7-1), primarily so that a reference to QY82 NN¥-which is
also a theme that is omitted from the middle 7293 of FAYY MY on N3¥-could be added
to ¥YT2.
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