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THE 2919 OF THE 09931 ¥

The recital of DYAPD on the 337 WHE is an example of an aspect of Jewish Prayer that has
undergone major changes only recently. In the 20th Century, particularly in the United States,
Hebrew book publishers began removing the majority of the RS that had customarily been

recited during the M990 of the 2237 w9, The change may have been prompted by
economic reasons and for convenience; the drive to publish one prayer book that provides all the
prayers that need to be recited on both NA% and 2 QY including the MMM reading for 2 QY.

To avoid the prayer book being too cumbersome, the editors removed the majority of the QYWD
for each of the @37 @9%. The Rabbinical Council Of America De Sola Poole edition of the
M0 is one example of that type of prayer book. Artscroll then followed in those steps. Should
the removal of the B'®VD for the 2937 B9 be viewed as a positive or a negative development
in the history of Jewish Prayer? It is not likely that anyone shed a tear when the RY1°0 were

removed. Since most of the QYD were recited only once a year, they were not well studied. It
is therefore probable that a majority of the congregation did not understand the plain meaning of
their wording. The fact that few took the time to understand the %15 should not diminish the

important function that the R'®1D served; i.c. to enhance the prayers of each holiday by referring

to the individual aspects of each holiday. Today, the prayers of each of the 220 Q%% are hardly
distinguishable. Only the line that names and briefly describes the holiday differentiates the
versions of MAEY MM that are recited on each holiday.

Two QYYD within the prayer service survived the publishers’ axe; i.e. the 2)5: BIND DN 11—
which is recited before YN after TN NNAP on days of 21 B when M2 is not recited
(T3D¥WN MDI)) and the B0 of *MT A3, a 1D of H'MNJ, redemption, that some recite on the
first two days of MDD, MDD VMM 21 Naw and the seventh day of DD, just before the M272
of PN HN3.
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In T2OWN MDY, the B1'D: Y72 '9—K 11— is recited before WM after TN NN on days of
2 01 on which MM is not recited. Who is the author of the 1°8 and when was it
incorporated into the M550 of the 937 WHE? Professor Daniel Goldschmidt, 21, on page
'3t of his introduction to his edition of the N for MV, footnote 80, provides the following
information concerning the B1°9:
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1. Artscroll Siddur page 672.
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Translation: Here is the point at which to note an unusunal development in the History of Jewish prayer; in a late
era, the custom to recite on holidays (on days in which Yizkor is not said) the Piyutt, Kah Aili 1"Go’Ali
(Davidson 10, 758) before Ashrei in advance of Tefilas Mussaf. This Piyutt is not found in handwritten copies of
old Siddurim. The Piyutt appears for the first time in the Siddur Shaar Ha'Shamayin, containing the
commentary of the Shlah (Amsterdam 1717, Second Part, page 237, side 2). There the Piyutt appears after a
collection of morning Piyuttim (including those to be recited on days on which a wedding or a Bris Milah took
Pplace) with the note: to be recited on the holidays before Ashrei in advance of Tefilas Mussaf. From there it was
transplanted, with some minor changes, into the Machzor for those who followed the Polish customs, Zulbach
edition, 1758. Even in that Machzor, the Piyutt is not placed among the prayers but is located at the very end of
the Machzor (after the morning Piyutt to be recited on days in which a Bris Milah takes place). Heidenbeim does
not include the Piyutt in his Machzorim. That explains why the Piyutt was only recited in communities in
Eastern Europe and even there, not in all of them. The content of the Piyutt is Kabbalistic (G-d is beyond the
understanding of mankind and created His world using 32 paths of wisdom). 1 will leave the interpretation of this
Piyutt to the Kabbalists. The Piyutt consists of poorly chosen words and its structure is weak. 1t appears that the
Piyutt has been in that form since it was first composed.

Apparently, others shared Professor’s Goldshmidt’s opinion that the 819 is difficult to
understand. The following represents one attempt to explain the first paragraph of the B1'9. It
was authored by Rabbi Shaul Horowitz, ‘7”T, of Tarnopol, Ukraine, in an article entitled: MY
Filalrilole 7703, found on page ‘2D of a collection of articles published as J18 MW
1AN17-18406-1850, edited by Rabbi Jacob Ettlinger, '7”T, and published by E. Grossman’s
Publishing House, 2”2%:
NADIT @ANEI ADM NPON 0P 229372 SR M DMwaY Y5-8 - NBona (3
TN 2R MO LI NN PP PN DINAT 9503 19D AN Y 922 1am PR D T
131993 93 FINTITY ANTATD 192% By A 1A P 529-27 1IN0 PPN AYDR 1) DD
T CTANTOS ARN ORI O-R [0 PP DY 13 NADRM ,200pR INTY N DY
YH—N 11— 1D NS MY 121 AW ,ATIND (DM M) TARTIN N3 531, MM
Y10 5P NNT2 WR QMR BN 51 2N 01D MARIAN I R MM T RN NN
PP 502 FINTID TN A TR TN MI2TDT TAND 1MRY 20700 (PR Y BTN
PN T RIT A 0D PITR PIPI D DN PONR DM OY DY 1IN ORI

JINTNOTT TTRODIM A RN DINIAT TN 05— M- M1 0D ;naw

Translation: The prayer: Kah Ai-1i that choirs in synagogues sing on holidays before Tefilas Mussaf appears to
have had its wording transposed to the point that its original meaning has been lost. The Piyutt has become like a
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closed book that no one can explain. The prayer leader sounds like a neighing horse who is reciting something be
hardly understands. He speaks but knows not what he is saying! He sings withont knowing what he is singing.

It appears that errors entered the prayer that few noticed. "This is how the words of the prayer should be read: G-d,
my G-d and Savior. I will stand before You. G-d who has always been, always is and always will be and all the
nations of the world (omit the word: and He); for the Korban Todab, the Korban Olab, etc. The proper
explanation of the paragraph is as follows: G-d, my G-d and Savior who has always been, always is and always
will be, I and all the nations and all the creatures that You created will stand before You in order to join in
bringing the sacrifices. Instead of saying “and the Todabh offering”, it should read “for the purpose of bringing the
Today offering” since it appears that the Todah offering is just one of the offerings that will be brought. Do not let
what 1 write appear wrong in your eyes! T'he words: who has always been, always is, etc. were placed incorrectly and
interfere with the meaning of the sentence. They were placed there as part of the description of G-d, my G-d and my
Savior and was done for lyrical purposes only.

771793

Dr. Philip Birnbaum, 5”7, on page 107 of his book: A Book Of Jewish Concepts, Hebrew
Publishing Company, 1964, provides the following introduction to the B1°2: Y717 172:

Three prayer-poems, composed by three different payyetanim or liturgical
poets, consist of three, five and six stanzas, respectively, each of which begins with the

phrase * M7 M72 (make haste, my friend). They are recited in conjunction with the
benediction, N 5&3, immediately before the Awmidah prayer of the Pesah morning
service, and are referred to as Genllah (T12183) Dpiyyutin.

The first of these, comprising three stanzas to be chanted on the first day of Pesah, was
written by Rabbi Shelomoh ben Yehudah ha-Bavli, tenth-century liturgist and author of
many pzyyutim. It has been suggested that he was a native of Rome, which medieval Jewish
writers included under the designation of Babylon; hence, his surname Ja-Bav/i. Various
phrases from the Song of Songs are interwoven in the texture of this poem, pleading for
deliverance and liberation of the people of Israel.

The second Brah Dodi, recited on the second day of Pesah and consisting of four stanzas, is
like the preceding one in content, structure and form. It was composed by Rabbi
Meshullam ben Kalonymus, a native of eleventh-century Italy. It is a plea for the

restoration of Jerusalem and the liberation of Israel, "as at the first month of Nisaz in days
of old."

The third Brah Dodi, recited on the Sabbath of Ho/ ha-Mo'ed Pesah, is by Rabbi Simeon ben
Isaac ben Abun of Mayence, one of the most prolific liturgists of the eleventh century. He
is said to have used his prodigious political influence in preventing persecutions and
unfavorable laws inflicted upon his people. Like the preceding two péyyutim, it is a prayer
for prompt and complete redemption (""Thou who art our only strength, our comforter
and liberator, we look to Thee to free our captive people").

Each of the three Gexllah poems concludes with the passage ,2%33 V20 M2AN 55313

D32 0325 TPING N (For the sake of the fathers Thou wilt save the children, and
bring liberation to their children's children"). This is directly connected with the Awidah

2. Artscroll Siddur page 710.
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prayer, the first benediction of which refers to the merits of our forefathers, for the sake
of whom God will bring a redeemer.

For the seventh day of Pesah, the famous Geullah 7122299 81 by Rabbi Judah Halevi

(1086-1140) of Spain, whose liturgical poems number more than three hundred, is chanted
("The redeemed sang a new song when the sea was turned to dry land"). The name of the

author, o MY, is signed in the form of an acrostic at the beginning of the nine
stanzas.

The inclusion of DYB'D on the D937 B caused some changes to be made to the standard text
of the M2, The following are two examples: the third M272 of VY MNP in N2V nban

would change from SN DRI to 19N DN Y '[‘??3 and the paragraph of 28 NN and

DOIWNTT 2Y that follow DY NN in DA n%5n would be shortened to the following:

WMNAN DY M 9377 DM 20 AN W 2D 193 VRN NN-216-872 NTAY 9D
D25 23PN DY 2ARNTT 5P L TTAY SRR DT M 20 50 T By i By et
13252 NI AN TP OPIPD 1 MIAR TR AN =0 NI AN NN .MaY KDY 9IM T
D173 R DS NN 21NN NN NPNI R 109835 9T e 1un5 N 1 AR Ton
N5 DT5-N PN AN NP Y

Rabbi Zeligman Baer, 5”7, in his PN AT2Y 97D, explains the change as follows:
WPIAR NP TP BID DN TIOWNI 3NN 2080 NNR- 216-8 ATIAY 2D
PR 1791921, FIAD1A TSN DN PN TP 101 2080 [N IR N9 O A3onT
MMM MDA MR 555 05 @Y 750 33 DIBR LTI DIRRTT DY 11 P ArDun 2pn
737 /D QDM /D2 1513 IR0 208N NPN D 1 e [ 550 ma3p NAD 1k 1N
YD MR DY (75PN D MPNRD 125 17 Mabra 50 021 D3 A 1N 1 Ny
LN DYAYD 1 IR 10 105D 29301 [N YN DI3MIW 0T NN DIMN PN 57 1713
N33 [T DA AT A 1A NI T NBR DOBYD BN 1T AR DN 13T 190N
ND A0 Doawn M ek Opnr PaR NPT NNMAND AP 2030 NN Ik B A
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Translation: 1t is the practice in Minhag Ashkenaz that when a Piyut is recited before the paragraph of Ezras
Awoseinn, known as a Zulas, the paragraph of Emes V'Y atziv until the words: Al Ha Rishonim is abbreviated.
In Poland, they do not shorten the paragraph of Emes V'Y atziv but they do abbreviate the paragraph of Al
Ha’Rishonim. Among Sephardim, they always recite the same wording and never have occasion to shorten either
paragraph. The practice of reciting an abbreviated form of the paragraph of Emes VY atziv is mentioned in the
Sefer Ha'Chasidim, Siman 358 (his student, the Rokeach, copied the rule into Siman 300 of his book. The
Mabharil in Hilchos Rosh Hashonah refers to the practice as does the Levush in Orach Chayim Siman 584). In
the Sefer Ha'Chasidim, be writes that on Rosh Hashonah and on Y om Kippur, it was his practice not to recite a
Zulas becanse on those days it is critical to recite the full version of Emes V'Y atziv in order that a person mentions
the word Emes (truth) six times. 1f we say a Zulas on those days, we would then omit two references to the word:
Emes. This is evidence that during the era of Rabbi Yebudah Ha'Chasid (1200's) it was already the practice to
recite an abbreviated version of Emes V'Y atziv on days in which a Zulas was recited. The reason to say an
abbreviated version of Emes 1Y atziv on days in which a Zulas is recited still eludes me.

V111.46. copyright. 2011. a. katz Your comments and questions are welcome and to subscribe- beureihatefila@yahoo.com.



