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RECITING 11 9317 and 178 5—N AS PART OF NN*™D M1973
YW IN NAme N95N0 ON D2 o

Ashkenazim and Sephardim differ on whether to recite the paragraphs of 17 5o and 5-N
1N as part of DL MNP M1D72 in DAL 55N on B2 2. Ashkenazim omit those
paragraphs and instead recite the 72723 of VﬁN'? NI as they do on weekdays. Sephardim
recite the paragraphs of TV 5o and NN 5—R but omit the opening lines of the paragraph
that follows beginning with the words: N3¥ N 5—K85 until: ¥ApP NAW 812, They then
continue from the words: ¥pN* U581 7. This difference in practice may be the
result of a larger issue- whether it is proper to interrupt V% NNYP M272 with the recital of
DOBYD. A similar issue divides those two parties-whether it is proper to interrupt the M2373
of MY MY during {7 NI, the prayer leader’s repetition of MAEY MM, with the
recital of QYOVD.

Professor Ruth Langer, in her book: To Worship G-d Properly, HUC Press, 1998, devotes an
entire chapter (pages 110-187) to an exhaustive review of the debate between Ashkenazic
decision makers and Sephardic decision makers and their predecessors concerning this issue.
Professor Langer points out that despite the position of Sephardic decision makers not to

include YYD in AW NNYP MI72 and the M7 of ALY AW, some RYVVD,
particularly the 712V 97D, the order of the service in the WTPMAT N3, and the BYD:
5—N85 12N, found their way into Sephardic RYNAMA, as part of the leader’s repetition of
ALY AN ADM on MDD OY. She explains on page 168 that the BATNTIAN considers

those RY01°D “to be part of the fixed liturgy on Yom Kippur!.” That assessment by Professor
Langer may provide the key to understanding the different approaches taken by Ashkenazim
and Sephardim on the question as to whether to recite the paragraphs of TN 5o and 5-N
1N within the Y2% NNYAP M2I72 of NMY n950 on 22 0. Sephardim take the
position that the 2727 Y2WY, the fixed liturgy, for the first 7272 of VY MNP for NAW

1. Here is what the D7 TIAN writes:
8T 2T ENTPT '['7?3;'[31 MM 1222 APINY M M9 T DAY 27 AN1-DMD7 &Y NN 77D DANTMAN 19D
1PN 1223071 BYE% N M5 AN ISP ) MR DT DI ANTIM M2 KON 7127 8D NI I8P 127 85 Ao
JTT DT N2 DA MMED BN MR D B 737 KON TN
Transtation: Rav Amrom wrote: the prayer leader steps down to the Bimah and recites the opening Brachos of Shemona Esrei:
Magen Avrohom and Michaya Ha’Maisim. 1n the middle of the Bracha of Ha’Melech Ha’Kadosh, he adds words of request and
Sorgiveness. This is not a mandatory part of the prayer service and is not required. It is viewed as words of praise, thanksgiving and
a reference to the merits of our forefathers. Each community can decide to increase or decrease what it says at that point in the service.
In our locale, we add very little to the repetition of the first three Brachos of Shemona Esrei. However, adding words of repentance
and requests of compassion in the form of Selichos is a mandatory part of the prayer service on Y om Kippur.
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and 2 B, includes the paragraphs of " 55 and NN 5—N. Ashkenazim would argue
that the paragraphs of T 537 and 1178 5—N are BW1D. As such there are DD which
are recited exclusively on NA¥ as part the first 7292 of YA¥ NNYID in ALY n98n; ie. the
paragraphs of 1T 5om and NN 5—N while on holidays other DD are recited as part the
first 7272 of P MNP in DML Nn550. Those who follow 1392N 31131 need look no
further than the QY19 that are added to YL ANYAP MO in N*IAL N5DN on MM BN
and D2 O as illustrations of this practice. Examples of R01'D that were added to the
Y™ MNP M52 on the holidays, both as part of MM N9DN and N37Y N9DN, are
found in TIDWN 3D DNAM for the 8237 WO that were printed in Europe before
World War II. All of them contain RY1°D for the YI¥ NNYAD M2 in DAY n5sn and
in MY37Y 198N for each holiday. The RS that are part of PBZ MNP MDT2 in NHDN
DAL are known as MAXY. The RO meant to be recited as part of Y ANYID M272
in M'27Y 195N are known as MY, Sephardic Y722, on the other hand, contain no
21D for the YA¥ NNYAP MM of any of the holidays and only a handful of RS for
PR DT on MARTT WNT and D02 0.

For purposes of this discussion, 2Y1°8 should not be confused with nrsD. Sephardim
include MM*9D within the 1@ N of each of the M5'5n of MDD BY. This practice is
consistent with the Sephardic practice of reciting the paragraphs of 171 5om and NN b—N
as part of V¥ NN M7 in MAY NN on 021 0. In both cases, the DYAPD /
9D are considered part of the fixed liturgy. In an interesting twist, many Ashkenazic
DO for MDD B include MWD but omit the M5 for MM DY R nban.
The practice of omitting 9D can be traced to 2N that were published by American
Hebrew book publishers in the mid-1900’s. The only justification for removing the mnbo
would be in order to create a recess during the services. However, consideration should have
been given to the fact that reciting 17", confession, on MDD 0 without prefacing MM with
P9 and the recital of the M 2’ the Thirteen Attributes of G-d, is of somewhat
dubious value. It is tantamount to confessing to sins without first asking for forgiveness.
Pulpit rabbis in the United States would be wise to take steps to remove some of the R0
from the M?'DN of MDD BY and to restore several MM?D with the accompanying recital of
the M 37 to each of those M0, In doing so they would be reinstating the practice of

asking for forgiveness before confessing to sins while leaving undisturbed the “recess” that
has become a mandatory element of the Ashkenazic Custom in many communities.

This difference in practice between Ashkenazim and Sephardim shows itself at one other

2. Sephardic 2D for NIV YN are noticeably thinner than Ashkenazic YN for that day. This results in the prayer

services on MY ¥WNT in Sephardic synagogues being not that much longer than their prayer services on a typical N3,
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juncture in the prayer services; i.e. Q&2 n%5n and 5¥ N8N, the prayer for rain and the
prayer for dew. Ashkenazim recite Q¥ n55n and BB N5anN during Y& NAIM, in the
middle of the second M2373 of MWY MY, Sephardim recite both prayers before starting
the silent &Y ALY of DD n55n. Some Sephardic communities recite it before
returning the 7N 98D to the WP 1NN while some do so after. Although both n5sn

D3 and 2 1?90 are characterized as “prayers”, they are in essence announcements that

have been embellished by 21°8. They are meant to publicize the fact that commencing with
that day, the congregation should begin to insert or to not insert the appropriate prayer in the
second 272 of MWY M.

The following represents a second explanation for the different approaches taken by

Ashkenazim and Sephardim concerning the practice of reciting Q¥ n55n and 5 n5an:
Y13 YR 13575 M @ 1200mh [N 3 80D R BN AR YA 0
S N5DN 1N, NPIBTR DA 1T 9D MW WY PN 1330w 5y owrs nhoNY
¥ AN PP N NPT RN 279 A0 NSDN S 1R N IN A sic) “prawa

5 133 Mo b

Translation: An answer to a letter I received in which the author asked a practical question abont the recital of
Tefilas Geshen and Tefilas Tal. He noted that in the Yeshurun Synagogue a change was made to prior
practice. Tefilas Tal was recited on the seventh day of Pesach (see footnote below) during the reader’s repetition
of Mussaf Shemona Esrei. The anthor wants my opinion as to whether a basis exists for this change.

W DO DD T WY YD 7P 21377 132500 FRPa N30 NN NI 13T

N 23D W T 1N, TPENT TIN DMING @ [9DAT 0P S NN DIVMNY
1IN PR TIDWN 113110 %2 B 171991 R (TP 118°D) FVIN I DM 23
52 192013, 8w T NPT DY A TP 11575 TS DN N L1Ppm va b

By 19975 T 8D ,50 DUAMN PR 119017 ,971 R 297 S pwa NI oY eabn
NN SOV DR AT T DYV 1291, 7T 1R 273 owan T v Ko 1om?y Hen
D191 1992 B I DMING HANR YD N2 Prme W Ty Mnom vha posnh
D2 07 NI AP 1105w Sy NhEM ,Dwan T mn DDDDN ADINIY DN BT
TP DA PDDTR 273 MM NI ,AP 2385 By nhEN AN NI 10T 1951 o

3. Rabbi Tzvi Pesach Frank was botn in 1874, in Kovno, Lithuania, and died in 1960. In 1893, he immigrated to Israel. In
1907, he was appointed dayyan in the Jerusalem rabbinic court. Rabbi Frank was active in establishing the chief rabbinate of
Israel, and he was instrumental in having Rabbi Abraham Isaac Kook appointed to this post. (Bar Ilan Digital Library)

4. This could be a typo since Rabbi Frank does not addtess the question as to why a synagogue would change the date for
reciting 51 N9 from the first day of DD to the seventh day of MDD.

M ,ADIND PDDN DEAAT T DN PN DM nban DTP wRwn 12w b 1PN AN="T7P 10 D1 AN 35 5.
1950MM PR INY 33 NPIPNT 57T BN 135 717 5y Mwdh PR N MY NI DD PINDDY PIN 1DIND pawn 1
1130 31 5

Translation: It is not possible to suggest that the Gabbai announce before Tefilas Mussaf that the congregation cease saying: Morid Ha'Goshem in
Tefila Mussaf Shemona Esrei. That wonld be an act that denigrates the importance of rain and a request that rain no longer fall. 1t would be
inappropriate to act in that manner as our sages taught (Ta’Anis 23a): Never pray that G-d reduce the amonnt of benefit He bestows upon us.
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NSW 1 S TR DM 2T MDY KDY 9007 IN2 51 nSan R o (o] bun
2911 DI BT 17D 1M 17771991 S T 1993 BN 13513 DN 1N T

JMaTT e S n%en ADY2 TP RN

Translation: I decided to keep mry answer short but to still clarify the issue. It is a known fact that two
customs exist concerning the recital of Tefilas Geshem and Tal. Some recite Tefilas Tal before Mussaf
Shemona Esrei and some recite it during the reader’s repetition of Mussaf Shemona Esrei. Both of these
practices are related to a difference in custom referred to in Shulchan Aruch Orach Chaim Siman 114, i.e.
whether to recite Morid Ha’Tal in the summer months. Those who follow Minhag Ashkenag; do not recite
Morid Ha’T'al in the summer months. For them there is nothing to announce before reciting Tefilas Mussaf
on the first day of Pesach. 1t would be inappropriate to say: stop saying “Morid Ha'Geshem.” So said the
Levush and so did Rabbi Schneur Zalman: “those who follow Minhag Ashkenaz do not recite Morid
Ha’Tal, so they cannot announce that the congregation should say Morid Ha’T'al. To announce that the
congregation shonld stop saying “Morid Ha'Geshen” would be inappropriate and so the congregation recites
“Morid Ha'Geshem” in Tefilas Mussaf on the first day of Pesach since they cannot stop saying “Morid
Ha'Geshem” without an annonncement. 'They wait for the prayer leader to omit the words in the repetition of
Mussaf Shemona Esrei and in the subsequent prayer services they act accordingly. However those who do say
Morid Ha’T'al in the summer months need an announcement before they omit Morid Ha'Geshem from Tefilas
Mussaf on the first day of Pesach. For them, the recital of Tefilas Tal before the congregation recites Shemona
Esrei acts as the announcement. So it is the correct practice for them to recite Tefilas Tal before reciting
Mussaf Shemona Esrei on the first day of Pesach. 1t serves as the announcement that they should begin saying
Morid Ha’T'al in Mussaf Shemona Esrei. If the congregation were to substitute Morid Ha’Tal for Morid
Ha'Geshem in Shemona Esrei without an announcement, they wonld be acting inappropriately.” In Israel
today, all groups say Morid Ha’l'al in the summer months so it is appropriate to make an announcement
before Tefilas Mussaf Shemona Esrei on the first day of Pesach. 1t is further the correct practice to recite
Tefilas Tal before Mussaf Shemona Esrei which can then serve as the announcement.

I DM TIN2 DD IM? RO 1371 DR S 1032 217 A 21 0 1 20 Tahm
N7I377 0 I50 951 Y BRI MIDWNT 2 NI TDONI T AT, D70 7
F2DN N DNY MWD PN DO M0 T 3TN DM 120 T P 17amaa an o
N2 NG DaN DT O 13 PN 3 Daw e 0TI B 1 Ao nhen aTp
127 KD 5 pEDA DIDTR XTI NN M DY 1A DwwIne 8 91T @ I ,1PeNT

590 855 [ e My 85 oMY 072537 DR 25 N MPD 233
Translation: In addition to all that 1 have said, I should point out that it has been the practice in
Yerushalayim not to recite Piyutttinm during the repetition of Shemona Esrei except on Rosh Hashona and
Yom Kippur. This practice was established from the time Ashkenazim began repatriating Y erushalayim. 1t
15 a practice that was instituted by the students of the Vilna Gaon, 3”I. The Yeshurun Synagogne has also
Jfollowed these practices for quite a few years and those practices should not be revised. If they continue to recite
Tefilas Tal before Tefilas Mussaf Shemona Esrei, they are clearly following the correct practice. If they start to
Jollow the practice of reciting Tefilas Tal during the repetition of Tefilas Mussaf Shemona Esrei, they would be
proceeding in opposition to the opinion of many Torah scholars. Why would they want to deviate from an
accepted path to walk on a dubious one for no particular reason. 1t is my hope that the honorable Gabba’Im
will show their wisdom by not changing this practice for no apparent gain.
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