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THE REQUIRED NUMBER OF SOUNDS FOR 222 D'pn

We currently listen to 100 sounds of the 99W on each day of MW YN that does not fall
on a NA¥. That number is far greater than the number of sounds that were initially
required. The following ¥ describes the original obligation:
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Translation: Mishnah. The order of the Shofar blasts consists of three sets of three each. The length of a
Teki'ah is equal to three Teru'abs, and the length of a Teru'ah to three Yevavos (cries). If one issued the
first Teki'ah in the usual manner but prolonged the second so as to mafke it equal to two, it connts only as
one. If one recites the nine Brachot of the Rosh Hashonah Shemona Esrei and then procures a Shofar, he
sounds a Teki'ah Teru'ah Teki'ab, three times. Just as the prayer leader is obligated to sound the Shofar,

$0 100 is every individual present obligated. Rabban Gamliel says: only the prayer leader need do so and
through bis action, those present fulfill their obligation.

What are the TZ)‘?W, “three”, and the oy W‘?W, “three each” that are referred to by
the F3E?
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Translation: The order of the Teki’Os are three: one set for the Bracha of Malchiyos; one set for the Bracha
of Zichronos and one set for the Bracha of Shofaros.
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Translation: Three sets of three-The sound of a Tekiah, a Ternah and and a Tekiah for each Bracha.

These sounds must be issued because the Torah refers to two types of sounds when referring to the sounds
that must be issued on Rosh Hashonah.

How do we know that initially the 921 was sounded only after the recital of the three
middle M372 of FAYY MDY on MW WNA?
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1. We will learn in a later newsletter of two practices. In one practice, the congtregation would recite the standard Y M0
for MIWA YR (seven MDT2) as part of DM n991 and the M2 MY, when he repeated MY NI, recited the
TRY Y of nine MM, As a result, 19 NY'PN took place only during the repetition of MY AL, In a second
practice, the recital of 7Y M1V in ADM N55N on MY ¥NRT would be performed by the 7138 Al only. Those
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Translation: Mishnabh. The order of the Brachos in the Mussaf Shemona Esrei is as follows: the leader
says the Bracha of the patriarchs, that of mightiness and that of the sanctification of the name and includes
Malchiyos, the kingship-verses with them and does not sound the Shofar. He then says the Bracha of the
sanctification of the day and sounds the Shofar; Zichronos, the remembrance-verses and sounds the Shofar,
and Shofaros, the shofar-verses and sounds the Shofar; and he then says the Bracha of Avoda, the temple
service, the one of thanksgiving and the Bracha of the Kobanim. That represents the view of Rabbi
Yochanan ben Nuri. Said Rabbi Akiva to him: if he does not sound the shofar for the kingship-verses,
why does he say the kingship-verses? Therefore the rule is as follows: he says the Bracha of the patriarchs
and of the mightiness and of the sanctification of the name, and says the kingship-verses along with the
sanctification of the day and sounds the Shofary then he says the remembrance-verses and sounds the Shofar,
and the Shofar-verses and sounds the Shofar. Then he says the Bracha for the temple service, the
thanksgiving Bracha and the Bracha that contains the blessing of the Kobanim.

The minimum number of sounds to be heard from the 99 on MY ¥NRT increased

from nine to thirty because of a dispute that arose as to the correct sound that constitutes a
mi*Ambnk
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Translation: Rabbi Abbabu prescribed in Caesarea that there should be a Teki'ah, three Shevarim, a
Tern'ah and a Teki'ah. How can this practice be justified? If the sound of Tern'ah is a kind of wailing,
then there should be Teki'ab, Teruah and Teki'ab, and if the sound of Teru'ab is a kind of groaning, there
should be Teki'ah, three Shevarin, and a Teki'ah? He issued a combination of those sounds because he
was in donbt whether a Ternah is a kind of wailing or is a kind of groaning. Rabbi Avira strongly
demurred against this procedure, saying: perhaps it is a kind of wailing, and the three Shevarim then create
an interruption between the Teru'ah and the first Teki'ah? We assume that be afterwards blows Teki'ab,

present would listen and fulfill their obligation by answering !N to the M273 being recited by the 128 M52, In that
practice, 19 NY*PN took place while the M2A%Y P recited LY MY,
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Teru'ah, Teki'ah. Rabina strongly demmurred against this, saying: perhaps it is a kind of sighing and the
Tern'ah makes an interruption between the Shevarim and the second Teki'ah?  We suppose that he
afterwards blows Teki'ab, Shevarim, Teki'ah. What then is the point of Rabbi Abbabu's rule? 1If a
Teruah is defined as a groaning sound, it has already been made, and if it is a wailing sound it has already
been made? He was in doubt whether it does not include both groaning and wailing. If so, the reverse
should also be carried ont, namely, Teki'ah, Terun'abh, three shevarim, teki'ah, since perhaps the correct
order is wailing and then groaning? Ordinarily when a man has a pain, he first groans and then wails.

In the above excerpt we learn that a solution was reached that resolved the uncertainty as
to the correct definition of a IYAN. 2N *27 suggested that one note known as —R¥72¥
AN be added. However, in order to cover the possibility that the proper definition was
either R"M2¥ or MMM and that they be sounded in the proper order, a compromise was

torged by which all the possibilities are sounded. Because of that compromise, what
started as three sounds became ten sounds and what began as nine sounds became thirty
sounds?.

In the next stage, an additional set of thirty sounds began to be issued before /DA nban.
They became known as €T MY'PN, the sounds while sitting. The following source

explains why the practice was instituted:
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Translation: Rabbi Isaac said: Why do we sound the Shofar on New Year? You ask: why do we sonnd?
The All-Merciful has told us to sound! What he means is, why do we sound a Teru'ah? You ask: why do
we sound a Teru'ah? The All-Merciful has proclaimed ‘a memorial of Tern'ah! What he means is, why do
we sound a Teki'ah and Teru'ah sitting and then again sound a Teki'ah and Teru'ah while standing? It
25 done this way to confuse the Satan.

The practice of AW11T NMYPN brought the number of sounds to be recited to sixty. In
the next stage, the congregants and the 9128 M9 recited the FRY MY of nine
M272. The minimum number of sounds, thirty, were performed during the recital of
both the silent FAEY AL and the repetition of APY MY by the M8 oW, At
that stage, the total number of sounds being recited on MW WNT became ninety.

In the final stage, an additional ten sounds were added as explained in the following source:
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2. 'The sound of IYNN—0*12¥ is deemed to represent two sounds.
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Translation: 1 heard that in Babylonia it is their practice to issue one hundred sounds from the Shofar on
Rosh Hashonah. So it is written in the Aruch that the one hundred sonnds that we issue from the Shofar
are meant to correspond to the one hundred cries that Sisera’s mother wept upon the death of her son. How
do they reach one hundred sounds? T'hey issue thirty sounds while the congregation is sitting before Tefilas
Mussaf, a practice followed by all the commmunnities of the Diaspora. During the silent Shemona Esrei of
Tefilas Mussaf , they issue ten sounds after each of the middle Brachos of Shemona Esrei. They do the
same while the prayer leader repeats Shemona Esrei because it is while doing so that the prayer leader helps
those who do not know how to recite the special Mussaf Shemona Esrei of Rosh Hashonab fulfill the
requirement of hearing the sounds of the Shofar after reciting each Bracha. "The total sounds issued at that
point equal ninety. After completing the prayer service but before Kaddish Tisakabel, each person issues ten
sounds as it is written: in Jerusalem, private individuals used to sound the Shofar and in Y avneb private
individnals did not sound the Shofar. In sum, the total number of sounds issued on each day of Rosh
Hashonah equals one hundred corresponding to the one hundred cries that Sisera’s mother wept.

On what basis did 9”17 believe that the mother of N9’ issued one hundred cries upon
learning of her son’s death and why did her actions influence how we conduct ourselves

on MM WNT? 9711 noticed a link between the following.
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103" BN translates the word: AN to mean: N32%. The same word appears in the
following which describes the behavior of NADD’s mother :
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Translation: The mother of Sisera looked out at the window and cried through the lattice: Why is his
chariot so long in coming? Why do the hoofbeats of bis chariots tarry?

A further link may have been made to the following &9, in which we learn that a

woman issues one hundred cries during labor:
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Translation: At the completion of her clean days-Why is a woman then required to bring a sacrifice? Onr
Sages tanght: a woman issues one hundred cries during child labor as it is written: Behold, you are nothing,
and your work is nothing; an abomination is he who chooses you. What is the definition of the word:
Ma’Peh? It consists of the contraction of two words: Ma’Eb (100) and Pu’Ab (cries). What cries? The
cries that a woman expresses as she lays on the birthing stone; in ninety-nine of her cries, she pleads for
death and in one cry she pleads for life. Because she is so enveloped with pain, she vows to never again
engage in family relations with her busband. That is why she must bring a sacrifice, as it is written: she
shall bring a sacrifice consisting of a one year old ewe.

Apparently, after learning of his death, the mother of N7DD remembered the day she gave
birth to NDD, and once again issued the same cries she wept on the day of his birth.

Rabbi Menachem Kasher in an article entitled: 8323 2,70 0, published in
Ha’Darom, 5720, No. 12, in a footnote found on page 230, presents an alternate basis
upon which 57 instituted the practice of issuing one hundred sounds from a 99 on
MR YN
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Translation: We can cite to an interesting example that Rabbi Zeitlisch includes in his commentary on the
Semak, page 71: The Gaonim cite the fact that the mother of Sisera issued one hundred cries as the basis
for sounding one hundred blasts from the Shofar on Rosh Hashonah. Other Gaonim claim that the one
hundred sounds issued on Rosh Hashonah correspond to the one hundred cries that our foremother Sarah
zssued upon learning of the Akeida of her son Yitzchok. I found other sources that cite this basis and refer
to Rabbi Zeitlisch as the source. We cannot rely on Rabbi Zeitlisch’s statement in the name of the Gaonim
that the one hundred Shofar blasts on Rosh Hashonah correspond to the one hundred cries issued by onr
mother, Sarah, becanse we do not find such a claim among our copies of the Gaonic works. The only
reference I conld find to the acts of our foremother Sarab as the basis, is found in the book: Chemdas
Yomim. 1t may be possible that he confused the fact that the sources refer to the mother of Sisera and
thought it to have been a reference to our foremother, Sarah. The opposite may also be true; that the
original source referred to our foremother Sarah and copyists changed the character in the story to the mother
of Sisera because the Gemara in defining a Ternab cites the verse that refers to the cries of Sisera’s mother.
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We have completed our tracing the evolution of the requirement for 92V NY'PN from
nine blasts to one hundred blasts. However, we would be remiss if we did not report on
one additional custom; issuing one last sound from the DY at the very end of the prayer
service:
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Translation: After completing the prayer service, one long sound should be issued from the Shofar.
RAMAH-There are places that follow the practice of issuing 30 sounds at the end of the prayer service.
Onmnce they have completed those sounds, no additional sounds should be issued. However, a minor, even if

he is at the age of being educated, may be asked to issue sounds from the Shofar and he may issue sounds
from the Shofar all day.

Why add one additional sound at the end of the service?
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Translation: A long sound is issued from the Shofar to confuse the Satan so that he will not argue against
the Jews for conducting themselves as follows: after completing the prayer service they return home, engage in
a festive meal and act joyfully as if they are not fearful of the arm of justice. Nevertheless, we do not follow
that practice. Instead, when the one sounding the Shofar reaches the 100th sound, as we will learn later,
the one calling out the sounds, calls for a long final sound, Tekiah Gedola, and the one issuing the sounds
zssues a blast that is longer than the other blasts.
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