m%90m NN 1A

Vol. 9 No. 29 2"ywn oD by NN DY naw

WHY DID 911 ADD THE 3257 Mmpspn?

In last week’s newsletter, we traced the evolution of the M¥M of DWW NYPN, from one
that required the sounding of nine V2 blasts to one that required one hundred V2%
blasts. 2WAT NW'PN, one phase in that evolution, demands further attention for several
reasons. First, it is an example of D NY'PN that is not tied to the recital of NN
ALY, Second, it is the form of 9D NYPN that is preceded by a 12373 i.e. Lﬂp plaliay
DWW, Third, it is not a Torah mandated requirement but was instituted by 91, Fourth,

the justification for instituting the practice, JO¥ 239y Y92, to confuse the Satan, does
not conform to the usual reasoning behind other Rabbinic decrees.

To understand AWYRT MWPN, let us return to the ML that provides the earliest
portrayal of the M¥D of 9D NY'PN:
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Translation: Mishnab. The order of the Brachos in the Mussaf Shemona Esrei is as follows: the leader
says the Bracha of the patriarchs, that of mightiness and that of the sanctification of the name and includes
Malchiyos, the kingship-verses with them and does not sound the Shofar. He then says the Bracha of the
sanctification of the day and sounds the Shofar; Zichronos, the remembrance-verses and sounds the Shofar,
and Shofaros, the shofar-verses and sounds the Shofar; and he then says the Bracha of Avoda, the temple
service, the one of thanksgiving and the Bracha of the Kobanim. That represents the view of Rabbi
Yochanan ben Nuri. Said Rabbi Akiva to him: if he does not sound the shofar for the kingship-verses,
why does he say the kingship-verses? Therefore the rule is as follows: be says the Bracha of the patriarchs
and of the mightiness and of the sanctification of the name, and says the kingship-verses along with the
sanctification of the day and sounds the Shofar; then he says the remembrance-verses and sounds the Shofar,
and the Shofar-verses and sounds the Shofar. Then he says the Bracha for the temple service, the
thanksgiving Bracha and the Bracha that contains the blessing of the Kobanim.

The MWD confirms that the MYM of D NY'PN is inexorably tied to the three unique
D272 of MY MIME of M WNT; NPT, 131 and MMEWY. The LM further
confirms that the MY¥M of DWW NYPN that is tied to the M2 of ALY MY does not
need to be preceded by a MYV N272. Given the significant differences between the
TWDT NP, those tied to the MM of MWD AL of MIWA VNT and the MY'PN
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W17, those sounded before DM m‘v*sn, it is fair to ask: why did 5" add the npn
mlvabliel b

Yitzchok Bernard in an article entitled: 17 Ll WIP0 MR =120 RIVETM PPN WNRT in
the book: MR BNT 5P DIBND P2 —1ANDY MIwT ¥NA2, Hotza’ At Tevunot, second

edition, 2008, beginning on page 27, provides an explanation as to why 5 instituted the

practice known as W7 NWPN and resolves the issues that we raised:
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Translation: At first, the sounding of the Shofar played a role in the sacrificial practices of the Beis
Hamikdash. Its purpose on Rosh Hashonah was to be part of the ceremony celebrating G-d’s reign over
the world and His perfect memory. That is the message of the verse (Bamidbar 10, 10): With trumpets
and the sound of the Shofar while bringing the burnt offering and gift offerings. They will serve as a
memorial before G-d. With trumpets and the sound of the Shofar, make music before G-d (Tehillim
98,6).  Once the Beis Hamikdash was destroyed, the sounding of the Shofar became linked to the special
Brachos of Rosh Hashonah; Malchiyos, Zichronos and Shofaros. "The set of Brachos served as a memorial
and as a substitute for the sacrifices once brought on Rosh Hashonab in the Beis Hamikdash. For that
reason it was appropriate that the sounds of the Shofar, once an essential element of the Temple service,
accompanied a set of Brachos. "That is the message delivered by the Mishna. The sounds required by the
Mishna represented the initial form of the Mitzvah of Tekias Shofar as the Mitzvah was designed to be
performed after the destruction of the Beis Hamikdash.
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Translation: In the generation of Rabbi Yitzchok we find for the first time, a collection of Midrashim, all of
which, with the fall of the Beis Hamikdash, linked the sounding of the Shofar to that aspect of Rosh
Hashonalh which portrayed it as a day of judgment. Pursuant to that view of Rosh Hashonab, the sound of
the Shofar acted to prompt G-d to judge the Jewish People not based on the letter of the law but with

compassion.
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Translation: So we find in the P'Sikta D ’Rabbi Kahane:
[3] Yebuda son of Nachman, in the name of Reish Lakish, opened: concerning the verse: G-d rose with the
sound of a Ternah, ete. (Lebillim 47, 6). When G-d rises and seats Himself on the chair of judgment, He
does so anticipating that He will judge based on the strict letter of the law. That is the meaning of the verse:
G-d rose with the sound of a Teruah. Once Jews raise their Shofars and sound them, G-d rises from the
seat on which He must judges based on the letter of the law and seats Himself on the chair that allows Him
to demonstrate compassion, as it is written: G-d by the sound of the Shofar ( Tebillim 47). G-d is then
enveloped by feelings of compassion and exhibits pity for the Jewish People. G-d reverses the standard by
which He judges the Jewish People by not applying the letter of the law but by showing compassion. When
does this change occur? In the seventh month, on Rosh Hashonah (V'a’Yikra 23, 24).
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Translation: [4] Rabbi Yoshiya began expounding on the verse: Joyful is the nation that has experienced
the sound of Ternah (Tehillim 89, 16). Rabbi Ababu began: it happened that five elders came together to
set a leap year. What did G-d do? He left His ministers in the heavens, came down and set His presence
among the elders so as not to be noticed,. The ministering angels said: This Mighty One, this Mighty One,
This G-d, this G-d of whom it is written: A Great G-d in the council of holy ones (Tehillim 89, 8), leaves
His ministers, comes down and sets His presence among the elders so as not to be noticed. Why does G-d
make such an effort? G-d is concerned that the elders may err so G-d wants to guide them to find the
correct manner throngh which to proceed. That is the meaning of the verse: G-d, they act with the guidance
of Your presence (Lebillim 89, 16). Rabbi Yoshiya said: it is written: joyful are the People who have
experienced the sound of Teruah, ete. The other nations of the world do not experience the sound of Ternah?
Do they not have horns? Do they not have spiral trumpets and other musical instruments? And yet you
say: joyful are the People who have experienced the sound of Teruah? Instead say: joyful are the People who
know how to appease their G-d by issuing the sound of a Teruah. When do they do that? In the seventh
month; Rosh Hashonah (1 ayikra 23, 24).
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Rabbi 1 evi said: all year the Jews are busy with their work. On Rosh Hashonah, they take their Shofars
and issue sounds from them. G-d then rises from the throne of strict judgment and sits on the throne of
compassion. He becomes emwrapped with feelings of compassion for His People. He overrules the attribute
of strict judgment and substitutes the attribute of compassion. When? In the seventh month on the first day
of the month (Va'Yikra 23, 24).
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Translation: Rabbi Yitzchok, like bis colleagnes referred to in the Midrashim, viewed the Shofar as a tool
in the hands of the Jewish People that can be used to bring a favorable verdict. Said Rabbi Yitzchok: why
do we sound the Shofar on Rosh Hashonah? Why do we sound the Shofar? . . . He meant: why do we
sound the Shofar while the people are seated and then do it again while the people are standing (during
Shemona Esrei). He answered: in order to confuse the Satan.
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Translation: According to Rabbi Yitzchok, the Satan stands next to G-d, as G-d is sitting in_judgment,
acting as prosecutor of the Jewish People. "The Shofar is the tool by which the Jewish People weaken the
power and the influence of the Satan. The question asked by Rabbi Yitzchok-why do we sound the Shofar
on Rosh Hashonah?-must be interpreted as follows: what is the reason to sound the Shofar, in light of the
new perspective on Rosh Hashonah enunciated by his generation? 1t is clear that the sounding the Shofar
could be traced to many ancient practices and even if there were no ancient roots to the practice, the Torah
did order that the Jews sound the Shofar. Rabbi Yitzchok thus questions the basis for the Mitzvah as it
was being practiced in his generation. 1t is evident that he was not questioning the reason to sound the
Shofar during the recital of the middle Brachos of Shemona Esrei. That practice had been established
earlier to celebrate the hegemony of G-d and G-d’s perfect memory which was an event long commemorated
in the Beis Hamikdash. Rabbi Yitzehok was aiming bis question towards the requirement to issue
additional set of sounds, established later-was he not questioning the purpose of the set of sounds known as
Tekios D’M:Y ushav?
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1. The following represents the excerpt from the |”23037 presented by Yitzchok Bernard:
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Translation: 1t is logical to presume that the requirement to issue those sounds was instituted in the
generation of Rabbi Yitzchok-as the Ramban had suggested.  The new practice was established on the
basis of the view that the Shofar had the power to modify a negative judgment and to convert it into a
positive one. This new concept required that an additional set of sounds be issued; ones that were
independent and which were detached from the earlier established practice-the sounding of the Shofar during
Shemona Esrei. This additional set of sounds needed to be separate from the Brachos of Shemona Esrei
and in order to distinguish them, our Sages placed the requirement to sound them before Tefilas Mussaf.
The Tekios D’Miyushav were established in accordance with the new interpretation of the purpose of
sounding the Shofar; i.e. to weaken the influence of the Satan. In the generation of Rabbi Yitzchok, the
sounding of the Shofar began to be viewed as having a dual purpose, each based on its own foundation -the
sounds of the Shofar that marked G-d being recognized as King of the world and as the one with an
unlimited memory, whose sounds were part of the set of unique Brachos in the Shemona Esrei of Rosh
Hashonah (M:iUmad); and the sounds that were meant to influence the outcome of the judgment which
gained a place of its own and a Bracha of its own and which were not related to the Brachos of Shemona
Esrei (MYushav). We can therefore assert that the rules of Tekias Shofar found in the Mishna were
never altered in any way. The primary Mitzvah of sounding the Shofar remained the blasts issued during
the recitation of the Brachos of Shemona Esrei on Rosh Hashonah. The Brachos for those sounds were the
Brachos of Malchiyos, Zichronos and Shofaros. The practice that Rabbi Yitzehok suggested was added on
top of the existing practice.  Thus it became necessary to sound the Shofar before Tefilas Mussaf and to
recite a Bracha prior to issuing those sounds.
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Translation: The practice of advancing the sounding of the Shofar and to issue the sounds while seated, a practice not found in a Mishna nor in a
Baraita, and to later sound the Shofar while standing, is a practice that has a foundation in the Gemara. Our Sages of the Gemara, the Amoraim,
began the practice. That is what the Gemara meant when it declared: Rabbi Yitzchok asked: why do we sound the Shofar in a variety of sounds while
seated . . . this means while seated before Tefilas Mussaf at which time they recite a short Bracha as is the practice before performing any Mitzvah.
Then they again sound the Shofar while standing during the conrse of reciting the Brachos of Shemona Esrei . . . why did they begin the practice of
sounding the Shofar earlier in the service and did not wait to fulfill the Mitzvah of sounding the Shofar until the sounds wonld accompany the Brachos
of Shemona Esrei which is the primary obligation? By sounding the Shofar earlier they were not fulfilling the obligation to sound the Shofar with
recital of the Brachos of Shemona Esrei but to confuse the Satan before sounding the primary sounds of the Shofar during the recitation of Shemona
Esrei. By doing so they avoid the Satan arguing for a negative judgment while they are sounding the primary blasts of the Shofar.
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Translation: Over the years, the perspective on which Shofar sounds were primary took a turn. Initially,
the Mishna placed at center stage the sounds of the Shofar that were being issued to mark the celebration of
G-d as King and as the One with the perfect memory.  Thereafter, the custom initiated by Rabbi Yitzehok
to issue Shofar blasts before Tefilas Mussaf was viewed as standing side by side with the initial practice.
With the passage of further time, the sounding of the Shofar initiated by Rabbi Yitzehok gained
prominence. 1t was viewed as the primary fulfillment of the Mitzvah of Shofar, particularly becanse the
sounds were issued earlier in the service and because of the number of sounds being made. The customs of
the Gaonim  reflected and perpetuated a new view of the Shofar sounds that are issued later in the service:
first come a full set of Shofar sounds that are issued in a seated position by which all those present fulfill
their obligation to hear the sounds of the Shofar. Because the Mitzvah was fulfilled in that manner, the
later sounds of the Shofar, issued while standing during Shemona Esrei, could be divided into three groups

of ten sounds.

An important implication of Yitzchok’s Bernard’s view of the two sets of Shofar sounds is
that it challenges the rule that by talking after hearing the initial set of Shofar blasts, a
person is creating a break in the performance of the the MY¥M of DWW NYPN. Since the
sets of Shofar blasts represent practices that were independently established and since each
set is preceded by its own separate M2M2/M2373, talkng between the two sets may not be

be an improper pause in the fulfillment of the MY of D NYIPN.
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SUPPLEMENT
DYND DNYYY MDD/ D9I8D NN 1YY

The following rule concerning Jewish practice may be helpful in understanding the M.
Every time we recite a PYDD from "N as part of a MV, we fulfill not only the MYM but
we also fulfill the MR of 77N TS, Examples of that rule are TMNT NNYI2, NP
v, 5911 and the 7737, What is the source for that rule? The tollowing Ma&*a:
172 DD 7N VAW NN PP NRIND—/D TR N 275 M2N2 N2Dn mawn
SEIN PRI 237 MM 1T TP 10 2035 nBon 12 N e 3951255 nban
DM N TN INOD NP .MPE WO Y D05 013 0T 10w, N Bhw T
TN NP RTND

Translation: Mishnah. From what time may one recite the Shema in the morning? From the time that one
can distinguish between bine and white. Rabbi Eliezer says: between bine and green. And he must finish no
later than sunrise. Rabbi Joshua says: until the third hour of the day, for such is the custom of kings, to

rise at the third hour. If one recites the Shema later be loses nothing. He is like one who is reading in the
Torah.

The MM sets forth the deadline for reciting V¥ NNYAD in the morning as being at the
end of the third hour of the day. What if a person is delayed and cannot recite Y% NNAP
until after the third hour? The M3 answers: He should still recite Y% MNP because
the MI¥D of VAW MNP involves B'PIDD. You should recite those R'PIDD even after the

deadline for reciting them has expired since the recital of QY2108 always serves as a means

of fulfilling the M®M of TN T,

The MM®MA that serve the dual function of the 8N itself and the MR of 77N TS are
unique in that the requirement to recite RYPIDD is often an essential feature of the M¥M.
Those M8 cannot be fulfilled by our substituting our own words. That is clearly the case
when we speak of such MM¥M as TNNT NNAP and PO MNP, But what about o5m2
Can we perform the MY¥M of o5 by composing our own words of praise or must we recite
the specific chapters of 291N that are designated as the chapters that comprise P5me 1
would suggest that in order to fulfill the MY of ‘7‘7:‘I, we are required to recite the specific
chapters of 2'%110 that are designated as the chapters that comprise 5.

What about the M0 of QYR ANYYY MDD? Must that MI8D be fulfilled by the recital of
specific R¥PIDD or can that MY be fulfilled by the recital of our own words? From the
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tollowing MM, it appears that the MV of QAR NNYYY MDD is fulfilled by the recital
of specific R'PDD:
DYT 1N ONY 2N b 127 INDY I DD 5 =T a7 POD QMDD NoDH MIwn
PN 1AM 1RO 1IN MPYH Hoaw mBeom Sam M 9o manw i 7 11aN 133
5251 522w 9 M AR P N 1P9IN R MBHR 53w 3 110 i N
oD PP5amm AR M55 523w 5% 1513 M AYHm Henam ;5w ohe wa PO 1N
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Translation: Mishnah. They filled a second cup for him. At this stage the son questions bis father; if the
son is unintelligent, his father instructs hine on what to ask: ‘why is this night different from all other
nights? For on all other nights we eat leavened and unleavened bread, whereas on this night we eat only
leavened bread. On all other nights we eat all kinds of herbs, on this night bitter herbs.  On all other
nights we eat meat roast, stewed or boiled, on this night, roast only?. On all other nights we dip once, but on
this night we dip twice.” And according to the son's intelligence bis father instructs him. He commences by
describing the shame and concludes with words of praise; and expounds from ‘a wandering aramean was my
Sfather’ until he completes the whole section.
What is the definition of MaE*3 DYDY M3 S mnm?
29 211133 NP MWD DYDM M2 SRR Y 1P A7 2FDD NaDn *532 15N
22977 DOT2Y (AN DRI APMIN 1 D03 N2y S AAN N
When 37 says: 13°M12R 11 099153 ATI2Y 71230 119101, he is referring to the DPIDD
trom P 90D beginning with:
122 M7 2P DR TP—NR T BN 13 2P 93 DN YT NN —/a 10 Py
:DYFIN DTTPN 1T2PN TN 2ANY DNAN YAN [0 29I DY MAN

The F132 then continues with: F912 FT2NDM 92 DAL TP 92K TN MAIND =1
Again the M2 is directing that we recite the QY210 from RYM23°2 NPTD and to
expound upon those R¥2IDD by the Midrashic technique of using Q210D to gain an
understanding of other RYPDD.

What about the S0 of QYR ANYYY 1TYI1? Is that a MV that is fulfilled by reciting the
third D of MY MNP or by reciting the prose that 971 inserted into the paragraphs
of 28" NN and MIMANY NAN? Your first reaction may be to ask: why does it matter
since we recite both the third 295 of YW MNP and the paragraphs of 2Y8% NN and
AN DN as part of the VY NNYAD MDA2. It is an important question because those
who at one time followed 9N "IN 2731 did not recite the third A0 of P MNP

2. The T3 reflects PN PN 23731 whose practice was to eat only roasted meat at the 37D similar to the practice
that took place while eating the MDD ]3P at the 27 N°2
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as part of N'27Y n99Ms. If the MV of DIRH NN N7 requires the recital of
D'PDD, then by omitting the third D of VY MNP, the Jews in SN "N held that
it was not necessary to fulfill the ¥ of YAV ANYEY NTDT at night. If that be case, we
can now provide a better interpretation of the following ¥ that is included in our
1737, Note-the MM was not part of the 7.7 found in the Geniza nor in the MNT'D of
1INJ VD 2%
intn e B¢ bu) STEBN T EN YD DN AN 177°2M—'R P75 M1272 NoDh mwn
NI NI 2 AT Y D159 DYNRS ANTYY NP ST NDY MY DYy aY 122N
Y 5D ;mo ST bo oosn PAND TANY DY AR M IUD% (T 2%927)
JIRIT DS N M 0 B mmm W, T o Nom ;e

When 91 12 Y9N A said: M52 D8 NIRRT RAY 9131 KDY, did he not mean
that he had been following DN "IN 2731 and that he had not been reciting the third
MAE9D of VAW MNP as part of N'2AY n98n? If we are correct, we may have uncovered
why the F173777 Y3 included his statement concerning the M¥A of QNN ANYYY MDD
while the 717377 of 2N "N did not. Those who followed DN "IN 2738 did not
agree that there was a special IM¥D of QYN NNYYY MDD on the night of MDD. In their
opinion, it was not necessary to fulfill the M¥2 of QYWD NNYYY N7’ at night except for
on one night a year; i.e. the night of DD, The M7277 Y3 who followed 222 37131 and
held that every night we are obligated to fulfill the ¥ of QYN NN N7°2T needed to
distinguish between what was said every night and what was said on the night of MD2.
That is why he became the first to categorize what was being done on the night of FIDD as
the MY of DYV NNYYY MDD, That is also why he included the above MIEM; to prove
that there was a requirement to fulfill the TN of QYN ANYY AT every night.

We can paraphrase the disagreement between 922 37721 and DN PN 27731 as being
based on their interpretations of the fourth MM in the tenth chapter of : RQYDD NODA
cited above. PNT2? "IN 27322 would say that we are required to fulfill the M8 of N7
D731 NNYYY all year only during the day by reciting the third T of VY NN but on
the night of MDD, we fulfill the VA of BN NNYYY NT’DT by reciting the RPIDD that
represent YN TIIN MIND BT M2 2 DOMY M 2MNN. 32 373 would say that
the MV of DIV NNYY NN is linked to a specific PIDD; the one found in the third
A0 of VAW NNYAP. Once you change the PIDD, you are changing the M¥M. That is
why the MY we perform on the night of MDD cannot be the the MV of NNYYY NI
D8R, Instead, it must be a different MI¥M; i.e. the MID of QYAXD ANYYY MDD,

3. The PIOD that reflects the MY of DYIRM NNYYY N7 is the following:
DO - 1R, DR -RD DI AR, D0RE 1IND DINN NI R BTN - 1IN
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