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W NYPN- BEFORE OR AFTER 7707 NDA2A?

It is the custom in }2%7 2731 to return the TN 98D to the TP 1IN before sounding
the WMDT NW'PN, the MYPN that are issued before HDID N55N. This is a custom not
currently followed in any other rite. Professor Moshe Gavra in volume 4 of his seminal
work: 131 YD DYPMNA, page 139, reports the following concerning this practice:
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Translation: The Mabaritz, as part of his efforts to maintain many of the ancient Y emenite traditions
despite the influx of new practices, wrote: the congregation should recite the additional prayers of Shabbos
and the holidays before sounding the Shofar and should then return the Sefer Torah to its place. Only after
those have been completed, the liturgical poems that introduce Tekiyas Shofar should be recited which are
additions particular to Rosh Hashonah and the Brachos and then the Shofar should be sounded.
Thereafteter it is necessary to link the recital of Ashrei to the recital of Mussaf Shemona Esrei of Rosh
Hashonah. By following those steps, we perform both the new practices that had been accepted by the

commmunity while remaining loyal to the ancient Y emenite traditions that can be traced to the practices of the
Ranibam.
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Translation: The Mabaritz in his commentary to the Siddur wrote: The Sefer Torah should be returned to
11s place in the ark. It is our basic practice to return the Torah to its place before sounding the Shofar. So
the Rambam wrote the following in his Hilchos Rosh Hashonah Third Chapter: the order by which to

1. Rabbi Yihye Salah-Maharitz (18 centuty). His approach was to presetve ancient Yemenite tradition while selectively
adopting customs and practices that harmonized with this tradition. Mostly he followed Maimonides in his halachic rulings,
and edited a prayer book, E#z Hayyim. (Professor Moshe Gavra).
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proceed on Rosh Hashonab in a communal setting as relates to the sounding the Shofar is as follows: after
reading from the Torah, the Torah is returned to its place. "The congregation sits. One person stands and
recites the Bracha for the sounding of the Shofar. The Rabbi known as: Ma’Aseh Rokeach wrote about
this practice and this is what he wrote: and he returns the Sefer Torah to its place. In an early handwritten
manuscript 1 found that Rabbi Avrohom Ha’Nagid, son of the Rambam, wrote: My father, my teacher, of
blessed memory and those who preceded himr as Rabbis within the Eretz Yisroel commmunity followed the
practice to return the Sefer Torah to its place before sounding the Shofar so that there be no pause between
the sounding of the Shofar in a seated position and the sounding of the Shofar in a standing position. Even
to recite a chapter of Tebillim as is customary when returning the Torab to its place would be inappropriate.
The Rambam himself wrote in his Sefer Zemanim that to sound the Shofar for those in a seated position
before returning the Sefer Torah to its place is not a correct practice.

The custom developed to first return the 7N 98D to its place before performing PPN
A9 out of concern that the amount of time that transpires from the time the first sound

from the DWW is issued until the last be kept to a minimum. Those who followed the

custom recognized that to ask those congregated to remain silent for a significant amount
of time is a burdensome demand. Itis clear that over the generations, the amount of time
the congregation was expected to remain silent grew substantially. Initially, after issuing the

2VPRT MYPN, those congregated proceeded to either listen to the 28 MY recite
aloud the MY A ADY2 during which he would issue ten sounds from the VDWW after
each of the middle M272 of MY MIML or the congregation would recite the silent
Y MY ADMD during which those present stopped after reciting each of the middle
MI372 of Y MIMY and would wait for the 1128 M9 to issue ten sounds from the
DWW, In both those practices, the amount of time during which the congregation needed

to remain silent was kept to a minimum. Today, as part of 1IN MDII, not only is the
congregation expected to remain silent until all one hundred sounds have been issued from
the DWW, they are also expected to remain silent during the recitation of many R¥21°9.

Perhaps one reason why Sephardic congregations do not recite 2’818 during }*"&7 NN
is to minimize the amount of time during which the congregation must remain silent while
waiting to hear the one hundred sounds being issued from the 99 on ML N,

127 1D follows the practice of returning the MMM M5O to its place prior to issuing the
2VPRT NP for a second reason. It is the practice in 127 3731 that whenever a

MM is recited, the MM O0D is returned to its place before reciting the MALOM.
Professor Moshe Gavra in volume 2 of his work, page 188, explains the practice:
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Translation: We earlier provided in our discussion of the topic: removing the Sefer Torab from the ark,
many citations from early handwritten manuscripts and even from later ones that were written after the
invention of the printing press, which clearly state that it is necessary to return the Sefer Torah to the ark
immediately upon completing Kriyas Ha'torah, before reciting the Haftorah. Only after returning the Sefer
Torah to the ark should the Haftorah be recited. This Y emenite tradition is based on the words of the
Jerusalem Talmud which expressed a concern for the honor of the Sifrei Torah. In other words, two Sefer
Torabs should not be taken out at once, a practice followed by other rites. A Sefer Torah should not be left
outside of the ark if those present are not planning to read from it immediately. Instead, one Sefer Torab is
taken out and after completing the reading from that Sefer Torah, it is returned to its place and the second
Sefer Torah is removed. See at greater length our discussion of the topic: removing two Sifrei Torah. In
accordance with that rule, it is necessary to return the Sefer Torah immediately after the reading from it has
concluded, as a sign of respect for the Sefer Torah. In our discussion concerning the weekday Tefilas
Shacharis we noted that the Mabaritz adds one more reason; that those congregated might indulge in idle
chatter while the Sefer Torah remains outside of the ark. That kind of behavior constitutes a show of
dishonor for the Sefer Torah.

Professor Gavra cites a sample of the instructions provided in one Yemenite 5N2n; the
MW NOWM 58900 published in 1642:
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Translation: When the Torah reading is completed, the Sefer Torah is rolled and the congregation recites
the words: Barnch Hashem Asher Nasan Menucha . . . Yimloch . . . Mizmor 1."Dovid Havu . . . 57’00
ShiArim . .. V'Yadata . . . and they return the Sefer to its place and say: Yibalilu . . . Shuva . . .

OoViinuchn . . . Chadesh Y ameinu K’Kedem. Then the prayer leader says half Kaddish. The
congregation sits and the one designated to read the Haftorah stands and before reading the Haftorah he
recites a Bracha . . .

The rule cited by Professor Gavra appears in two sources:
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2. 'The Yemenite Jews call their MN7'D by the word: 585N,
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Translation: Rabbi Yose asked Rabbi Ula, who was the Chazzan of the Babylonian synagogue: when the
congregation has only one Sefer Torah but needs to read from two places within the Sefer Torah, how should
they conduct themselves? They should roll the Sefer Torah from bebind the Paroches. It is not necessary to
return it to the ark and to remove it a second time. However, when a synagogue has two Sifrei Torah and
needs to read from both, only one should be taken out initially and the reading from that Sefer Torah
should be performed. When the reading is completed, then the second Sefer Torah may be brought out.

In volume 2, page 175 of his book, Professor Gavra relates that at one time, a similar
practice was followed by N21¥ RN Y7 and N1, the Jews of Syria and the Jews of
Rome:
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Translation: This is the custom among Yemenite Jews today and was the custom among Jews from Syria
and Rome in the past. Better that the Sefer Torabh remain in the ark than it be outside the ark being held
by someone. All these practices emanate from the concept that the Sefer Torah shonld not be out of the ark
and not be used. A minor difference in practice existed between the customs of the Y emenite Jews and the
Syrian Jews. As part of the custom of the Syrian Jews, after the Torah reading was completed, the first
Sefer Torah was returned to the ark and only then did they remove the second Sefer Torah. That practice is
in line with the simple meaning of the words found in the above excerpt from the Talnnd Y erushalmi. The
Yemenite Jews followed a different practice.  After the Torah reading from the first Sefer Torah was
completed, the Sefer Torah was rolled and closed. Then the second Sefer Torah was removed from the ark
and brought to the reading table. Only then was the first Sefer Torah returned to the ark. We can provide
the following explanation for the Y emenite practice: they did not want to appear as if they were happy that
no Sefer Torah remained outside the ark. Instead they wanted to demonstrate that they were happy that the
second Sefer Torah had been removed and only then did they return the first Sefer Torah to its place. That
25 in line with the practice on Simchas Torah that after reading five Aliyos from the end of Sefer Devarim,
we immediately begin to read from the first Parsha in Sefer Bereishis. See more there.
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Translation: This rule is not found in the Babylonian Talmud. It wonld appear that in following their
practice, the Yemenite Jews and the Jews of Syria were attempting to continue an ancient tradition that
originated in Erety Yisroel. In the opinion of Tabli’ that practice was linked to the belief among the Jews
of Eretz Yisroel that it was necessary to show respect for the sanctity of the Sefer Torah. That concern
found expression in the following difference in practice cited in the Sefer Ha Chilukim (Differences) Between
The Jews Of Eretz Yisroel And Babylonia: the Jews of Babylonia honor the Sefer Torah when it is

returned to the ark while the Jews of Erety Yisroel honor the Sefer Torab both when it is removed from the
ark and when it is returned to the ark, in accordance with the Torah and Halacha, as it is written: and

when it was opened, the People stood (Nebemia 5,5) (Sefer Ha'Chilukin page 173 Siman 49).
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Translation: 1t was the practice in Babylonia not to stand when the Torah was removed from the ark and
was carried to the reading table. "They stood only when the Sefer Torah was being returned to the ark.
However, the Jews of Eretz Yisroel stood in honor of the Torah both when the Torah was removed and
when it was returned to the ark. The source for the practice of the people of Babylonia appears to have been
the words of Rava in the Babylonian Talmud (Sotah 39b) where Rava explains the word “stood” in the

above verse from Sefer Nehemia not to mean “stand” but to mean “to be quiet.”
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Translation: In any event, it is the opinion of Talbi that the Jews of Syria and Rome followed the same
practice as we see from a Machzor published in Mantoba in 5019) which included the instructions of the
Jerusalem Talmud and Maseches Sofrim (Heidegger edition, New York 5697, 11,3) to remove the Sifrei
Torah one after the other and to not take out two Sifrei Torah at once. The reason behind the practice was
to show respect for the honor of the Sefer Torah; that the Sefer Torah not be out of ark and not be used
while the first Sefer Torab is being read.

3. Professor Gavra had eatlier referred to an article written by Dr. Chaim Talbi entitled: QN2 93721223 M8 e
N2 OIN " 58 N in the journal ”3¥ N 2%2N,67 DYMAYD pages 111-119.
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