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THE SILENT A7) AR A0 ON 732H @NT

Let us return to the following MM that we studied in the last newsletter:
FAEYR M TIPS N1aRn TN PAMD PR TN T 00D MIwT WND NoDn M
D25 100 700N 1IN LNEY 19100 wh whi AN DN TBIN NI 13 1M 130 e

ANSY FTTIN0 D05 ON N DY 929 N33 DYDY TN DOAN LONYTD S 9o

Translation: Mishnah. No fewer than ten verses containing references to G-d’s kingship should be recited; not
fewer than ten verses containing references to G-d remembering and exctending compassion and no fewer than ten
verses containing references to the giving of the Torah and the future redemption that include mention of the
Shofar being sounded. Rabbi Yochonon Ben Nuri says: If the prayer leader says three from each group, he has
Sulfilled his obligation. 1 erses that contain references to kingship, remembrance and the Shofar but also refer to
punishment should not be recited. 1t is proper to begin with the verses culled from the Torah and conclude with
verses taken from the Prophets. Rabbi Yosse said: if one concludes with the verses from the Torah, he has
Sfulfilled his obligation.

A question should come to mind after studying that MI¥M; i.e. if the MY M9 was free to
choose the R¥21DD that he would include in the M1292 of nv:‘vr:, P3O and MDY, how
would the congregation know in advance which QP05 to include when they recited the silent
ALY TR ADMD on MW WNA?

That conundrum may have been the impetus behind the development of two customs
concerning the silent &Y P ADM on ML WNA. 1INI B2V 37 describes one of those

customs:
m2503 1T MAN mow pw DIPRI-TIWT BNT TD (DIDAT) NI DAY 27 77D
D7D YDA TN 10722 ,019723 MaR R T ,Mona paw A phhonm
721,202 M5 K521 RPN KD 1 19BN RS 70 netway e )
N2 N 2D
Translation: In a place where a prayer leader is available, those congregated recite only seven Brachos as part of
the silent Mussaf Shemona Esrei on Rosh Hashonah. When the prayer leader recites the middle Brachos of

Mussaf Shemona Esrei, three sounds of the Shofar are issued after the first Bracha, a different order of three
sounds are issued after the second Bracha and a third set of sounds is issued after the third Bracha.

According to 1INJ DAY 29, when the congregation recited the silent &Y T2 ADYA on
AW WNA, they recited only seven N1272 and not nine. The text that the congregation
recited is as follows:
MID2 NI PH5DR ADIM NN PINMI-TIT WRT TTD (DIDTT) [INI DY 37 77D
v 5N 12957 T TS AN BT 2N TN 0B VNN T QD201 13701

1. No translation is being provided. This text is part of the standard I AL QDI on MW BN recited today.
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1IN DAY 37 is advising us that those congregated would fulfill their obligation to recite the
MD92 of m’:‘m, DN and MDY by listening to the M272 of the MY MY and
answering JN to each 1272, That practice is based on the following source:
T 53 90,200 AR by Dwo-rwn—a /ny /35 57 mawn wNT Noon 0533 Tndn
JN27 5T 2277 NN N8 MR FYbE I DRI 139.2%7 7N

Translation: Just as the prayer leader is required to recite aloud the complete Shemona Esrei so must those
present recite the complete Shemona Esrei silently. Rabban Gamliel said: Those present can fulfill their
obligation to recite Shemona Esrei by listening to the prayer leader recite Shemona Esrei alond.

221 TN T 53 70 2%M AR b Dwo—2 0y 7 a7 IS NN NoDn °533 Tnbn
MM2R oW oS 970 2D AN 215henn MR 5,775 (SN’ 1219595 1N NN
Y73 109 1R 2713007 2385 T MaR b b 030275 (HNehna 131 on% e anbon
137 AR OPIT NN NUDID 7D, 1ORE NN NI O 10D AN OPI BN NN N
Ay AR NI 1Y N 371 5N5E 1395 20N BTN 1AM 937 TN MaM 72 12
Y YD AN LRI 2 91T 297 R ROPHD BN BIN23M3 93 71297 1193 KA 030
DY DY (FIPTTD MM NI 127 29D 9O—/R 1Y 119 A7 .. MPYIMA RO 10T 120 TN
557 M3123 — 3597 55om [95m ,BvI9am oY S M NN B 119N SNOn: 1370
Jen

Translation: Just as the congregational reader is under obligation, so every individual etc. 1t has been tanght:
They said to Rabban Gamaliel: According to your view, why does the congregation need to first say the silent
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Shemona Esrei? He replied: so as to give the prayer leader time to prepare his prayer. Rabban Gamaliel then
retorted: According to your view, why is it necessary to have the prayer leader recite Shemona Esrei aloud? "They
replied: So as to assist those who are not familiar with the prayers to fulfill their obligation to recite Shemona
Esrei. He said to them: Just as be helps one who is not familiar, so too he belps one who is familiar. Rabbah
son of bar Hannah said in the name of Rabbi Johanan: The Sages accepted the opinion of Rabban Gamaliel.
Rab, however, said: The difference of opinion still remains . . . When R. Ammi returned from a sea-voyage, he
explained it thus: The Sages acceded to the opinion of Rabban Gamaliel only in regard to the Shemona Esrei of
Rosh Hashonah and Yom Kippur; and the statement ‘the Sages accepted the opinion of Rabban Gamaliel’,
mplies that they still differed in regard to reciting Shemona Esrei during the other days of the year.

A second custom concerning the recital of the silent Y ML ADM on MILT YN is still
observed by those Yemenite Jews who follow the *123 custom. The congregation does not
recite the silent TAEY ANDLE QDM on FIWT WNRA at all. The M2 M5 recites MM Q| =hla)
ALY on MW N out loud on behalf of all those present. They listen and fulfill their
obligation to recite the MY AL ADID on MIWT NI by focusing intently on the words
being recited by the 7128 Mo and by answering [N. The following represents the earliest
source that refers to this custom:
ial Béjalva R iininRinini Suta)ilvile b M2 11712 @2 DPII-11797 TN 7PTIYD 37 MDD
WNIND NP 72527 ,172% Ty H500mh TR 1R 1NN T RY AONT DpNen neby
NOW o1 5N 2170 727 NP 0 727 D 1 2D NOW TV DN DEww nyws mnhw
1! QAL S3DN MNYI DN Pbliatab TR NIT,RON2°2 [T QYL IN 1A 000 DN DR
LTI 12 NP DTN 29Tom DY TID 2P

Translation: In a place where a congregation and a prayer leader are present, all those who stand in front of the
prayer leader and hear bim recite the extra three Brachos of Mussaf Shemona Esrei on Rosh Hashonab fulfill
their obligation to recite those Brachos provided that those present listen to all that the prayer leader says and do
not miss hearing any part of what he recites. However, if one does not hear the Brachos being recited by the
prayer leader or who tries to listen while talking to others, he must recite the Brachos on his own because the
Brachos include some of the most fundamental precepts of Judaism and are not similar to Piyuttim.

The statement of JINJ F*TYD 27 was interpreted to mean that the congregation need not recite
any part of the silent &Y A during ADID on MIWT YNT:
P NN DY MID73 YD 20 MR- Ty mawm wNT Moo TN 1 masn
DRI H5DNM5 17903 1IN PIAN PTIWT N2 T NURIM NI AR e e opma

A0 T F19MNS YA Mo 72531 2% M5 NHONa PRIM
Translation: Rav Sa’Adiya said that concerning the Brachos of Shemona Esrei on Rosh Hashonah, in a place
where a prayer leader is found, he may fulfill the obligation to recite those Brachos on behalf of those present.

2. Yemenite Jews are divided into two camps; those who follow the Baladi customs and those who follow the Shammi
customs. The Baladi custom follows the dictates of Rabbi Yihyah Salah, the Maharitz (from the initials Mori Rabbi Yihyah
Tzalah), while the Shammi customs follow the dictates of Rabbi David Mishriqi.

3. Rabbi Yitzchok son of Rabbi Yehuda ibn Ghayyat was botn ca. 1038 in Lucena, Spain. He headed a yeshiva in Lucena, and
was close to Rabbi Shmuel Ha-Naggid and his son Rabbi Yehosef. He died in Cordoba, Spain, in 1089. (Bar Ilan Digital
Library)

IX:36. copyright. 2012. a. katz For more information and to download back issues, please visit www.beureihatefila.com



page 4 m9D0M AN 1A

They are not required to recite those Brachos on their own since they fulfill their obligation by listening to the
prayer leader. However, they must listen intently from the first word until the last.

Professor Moshe Gavra in his monumental work: 27 Y17°D2 RPN, volume 4, page 154,
cites the above statement of JWNJ 71¥IVYD 27 in support of the current practice by those who
follow the 192 customs and adds a second source:
YT D291 AN NI 0% oW1 11250 1 91D D990 NN BN Mao 07am
1977 113721 1372 53 90N AN 1 s o 5Henm N mywa 29¥a ,1nan
NON IN2I7 7 N2 PR P DA 55505 P 18w 220N 0127 a1 h5enna

ABYY N5ona

Translation: The prayer leader may assist those present to fulfill their obligation to recite the Tefilos. Under
what circumstances? Provided that he recites the prayers and they answer Amen after he recites each Bracha. In
that case, they have fulfilled their obligation to recited those Brachos. There is one more limitation-the one
listening must not have the ability to recite the Tefilos on his own. One who has the ability to recite the prayers
on bis own cannot fulfill his obligation by listening to the prayer leader but must recite the Tefilos on his own.
DIN 5217 NI S oY AW WNT 1IN AR DN AN DTN D127 -2 71057

D372 DI 3DM YT IPNY 0D NIV DD PTF AN NORID NIT MOW 10N D0 2w
a0k PP AR a8 72005 11208 FPHR D [RYT a7 1P910Y 1RIN DI 297 1R N
T3 DI INM T NTIAD 1 N5DN 5P 10N Do 1wl

Translation: One further note-what 1 wrote above concerns all the days of the year except for Rosh Hashonah
and Yom Kippur of the Jubilee year. On those days, the prayer leader has the ability to help those present fulfill
their obligation even if they have the ability to recite the prayers on their own because the Brachos are long. Ewven
those who know the Brachos have difficulty concentrating on their meaning which is something the prayer leader
has the ability to do. Therefore, on those days even one who knows the words of the Brachos can rely on listening
to the prayer leader in order to fulfill his obligation.

Professor Gavra portrays the history of the practice as follows:
¥53 5902 17 nbon 555075 NI, 7252 TN 37 09D ,2MMTPN DI NN T 2anD 53

11T DYIMINGDT BTN S 15N 21731 ANPA DTN 10N D B3 P ensn

J20 DY NTANT NG DR 1T, D720 27D0 1D

Translation: In all the early handwritten Y emenite manuscripts, only one custom is citedy i.e that the prayer
leader recites Mussaf Shemona Esrei out loud and that the congregation does not first recite the silent Shemona
Esrei. In other words, in all the early Yemenite Siddurim and in many of the later Siddurim, it was the
Yemenite custom to follow the holdings of Rav Sa’Adiya Gaon and the Rambam, who provided the Halachic
Sfoundations for the Jews of Y emen.

Professor Gavra then describes the moment in time when some Yemenite Jews instituted a
change in that practice:
D12°D M MMM ANIN MNP AT DTN R T NRED MEPN " NENAT N1ET
DIWI TPANNT N PN M23 RS T RPIR 9D M T3 BPNW AR MEpnT

N LM Awp AR LN Y 17 DI DD NN M AN M9 .1680-270
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PRINT L. ]2 01D5W DOART MY N5 I N D mNDINT mysw in

ADM NP2 PO T3 DIPBOT TN IR 7253 2opmp KON, Mbwa 13 mn 8D
2 RS 0 LY 5 AR TR 0O L LD DN BRI YPM 2R aem 17 S
DM AN WAPE PN T ARYhEm NN SR R 52 10NN pnn Mkt ovoun
A0 NN 22 TN HHoNmR AN [ WaDA 57w 51 N 7 B npiam nvaa mhenh

SanliniR-iapRabl a7

Translation: The first change in the practice known to us is linked to a publication known as Igeres
Ha’Besuros. Igeres Ha’Besuros is a summary of the new practices that the religions leaders of the city of Tina
instituted immediately after the exile from Mawza which occurred in the year 1680. That exile was unigue in
that it was the most djfficult persecution that any Yemenite Jewish community ever endured. "The reaction to the
excile was heavily influenced by the theology of messianism that had seeped into the Jewish Y emenite mindset
beginning about twenty years before the exile . . . The publication Igeres Ha’Besuros did not survive intact and
only parts of it are currently available. However, one section that did survive deals with the topic of Mussaf of
Rosh Hashonah. Because of its importance we will quote the whole section. . . As a memorial to the prior
generation, about whom yon know, when those who had been exiled in the exile from Mawza returned, the
religions leaders of those who had survived gathered. After establishing a place to pray in the synagogue of Rabbi
Yechiya Ha'l evi, they agreed unanimously to institute the practice of reciting the Shemona Esrei of Mussaf on
Rosh Hashonab first silently by the congregation and then by the prayer leader repeating it out loud.

That change in practice was adopted by P2 17 °27, who is credited with founding FD1]
NPT within 1130 37380, Concerning this issue he adopted the following position of the N2
ao:
R 2 10 DT 19D 2 DI DO 13920 IM-/NEPN (19°D OB AN AP N2
M98 129D (D ONY 2R ML AN [ 525 o AR AR b n5ona NNeS
2101 MR N 15 1100 8O nAN

Translation: Let us note what the Tur wrote- that it is better that the individnal congregants recite Mussaf
Shemona Esrei on Rosh Hashonab silently because if someone wants to fulfill his obligation by listening to the
prayer leader recite Shemona Esrei he must listen intently to all that the prayer leader recites and if he fails to
have intent even concerning one word, he does not fulfill his obligation.

The 4%‘”’1;'!?3 who is considered the father of 792 MDY} advocated for maintaining the original

Yemenite practice. That reflected his outlook that the original Yemenite practices should be
continued:
AT AT D LT TONTL)AND RUTIRT NMIDLT ML ITINGD 503 TN PR

NINNT N T 27300 5N 137 At 08 5y Twabnm poow v 11N D1
MY DI 21D MY PN NIV 0D ,MVINTT OWD TS 3mSR D1 P LN
292 W57 N5DN NNT DN NI ASAN 1! KON 72507 2Now 9D, NN
FILYPBT INT 13 57,2103 1Am HoBnne 153 NI9N YRR IN MO PID N3 MAD
T I 1T Y NON DORY5 555 1130377 155070 N5 77 950 1700 DEEY NOITO 577
PR BY [P550.0 1515 T3 N YA 1550RBY D19 ) 1N

4, Sece footnote 2.
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Translation: — The Mabaritz who tried with all his might to maintain the original Y emenite traditions, wrote
at length, while stressing that having only the prayer leader recite the Shemona Esrei for Mussaf on Rosh
Hashonab was the Yemenite practice based on the ruling of Rabban Gamliel and the Ranbam who provided
the Halachic foundation for the Yemenite Jews. On additional point was made by the Maharitz in the name of
the RANACH? that this practice was not based on the fact that most of those who attend synagogue were not
knowledgeable, as was claimed by the Rivash. Instead it was based on a disagreement found among the Gaonim
concerning the issue as to whether the silent Shemona Esrei for Mussaf on Rosh Hashonal consisted of seven
Brachos or of nine Brachos as it is recited by the prayer leader. The RANACH stated: “therefore many places
wanted to remove all doubts concerning their practice by having the congregation not recite any form of the silent
Shemona Esrei for Mussaf on Rosh Hashonah. Instead they had them listen intently to what the prayer leader
recited because concerning that practice no one questioned whether the congregation fulfilled its obligation to recite
nine Brachos even thongh the congregation was relying on what the prayer leader recited to fulfill their
obligation.”

Y928 Y77 in his M0 defended the practice of those who followed YARET MD by claiming
that the original yemenite custom was based on a historical fact:
JT9DN D F120T 2002 0D DEM 1 RO 3Dm ,IPnaY NI 12D nmn

Translation: The original Y emenite practice was instituted for a reason that is no longer valid, i.e. few written
Machzorim were available for the congregants to use in reciting the silent Shemona Esrei.

The two customs we studied herein are based on interpreting the MM in MW WNT NIDD
'3y 3k A7 as referring to the M2 mow tulfilling the obligation to recite the M3VAL DM
A2Y on MW WNA on behalf of those congregated. Professor Zev Safrai in his €17°8
'NTDD interprets the MW a little differently:
;02 NYYPNA—2%1 MAN oW owo
Translation: Just as the prayer leader is obligated to sound the Shofar.
YA PPNk —3%m T e 530
Translation: Each congregant is obligated to sound the Shofar as part of his individual obligation.
Rla) i) IJWPD'? TN T NN 0T D200 NN NYRID 3N oW N PRS2 12

Translation: The prayer leader fulfills the requirement that each one present sound the Shofar, by the prayer
leader sounding the Shofar.

Based on Professor Safrai’s comments we can suggest that although today most communities
recite the complete TY AL ADID on NIV NT silently, the members of those
communities still depend on the M2 M9 to fulfill their obligation to sound the D, We
can therefore provide a fresh perspective concerning the two customs we examined. Since we
are depending on the 728 Mo to fulfill our obligation to sound the DWW, we can also rely
upon him to fulfill our obligation to recite the complete TARY AL ADID on TIWT LN,

5. Rabbi Elijah ben Chaim (Ranach) was born ca. 1530 in Adrianople, Turkey, and died ca. 1610. He was appointed chief rabbi
of Constantinople ca. 1575. (Bar Ilan Digital Library)
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