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THE LINK BETWEEN F2w5 125y AND P nNe3

The line: TW °N 117119—N NI found in the paragraph of FaWY 199 varies according to
MDY, Ashkenazim say: Y 1N 139715—N NI, Sephardim say: 918 T PR 135715—N NI,
Those who follow N1 AIDY say: 17271 MW 1"8 1397198 NI, Those who follow MO
1270 say: TW 1NY 1TP-N NI 1INI BABY 27 77D presents the line as: N 11P-N MM
AN T and so does the YL ANAD. 1IN TPTYD 27 in his MNTD presents the line as: N7
MY 'R 19—\, The version recited by 817 MDY which includes the word: 17291
reflects the following PYDD:

AT7250 T 1N 2= R 0D AP NS AN = T 292

The AN explains the Sephardic practice as follows:
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Translation: Hu Elokeinu V"’ Ain Od Acheir is based on the verse (Yeshayahu 43, 6): Because I am the

sole G-d. Before My excistence, no other G-d existed and not since My excistence has any other G-d been

created. "The composer of Aleinu borrowed the words: 1’ Ain Od Acheir from the verse (Devarim 4, 35)

There is none other than Hin and based on the additional verse (Yeshayahn 45, 21): I am G-d and no
other G-d other than I exists.

The following source explains why Ashkenazim say: W ’N and not W 1*N:
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Translation: After reciting Tefilas Arvis, the Mabaram of Rothenburg wonld always pause before reciting
Aleinu L°Shabeach. When he recited Aleinn 1.°Shabeach, upon reaching the words: V"°GoRa’Leinu
K’Chol Ha’Monarz, he would again pause before saying: Ann Korim Oo’Mishtachavim. He followed that

practice so that no one would err and think that he was bowing to the ones he had referred to earlier. In

1. The Tashbetz Katan was written by Rabbi Samson ben Tzadok, a student of Rabbi Meir ben Baruch of Rothenburg (the
Maharam of Rothenburg), who lived in Germany duting the thirteenth and fourteenth centuries. This work contains 590
rulings of Rabbi Meir of Rothenburg on various subjects. (Bar Ilan Digital Library)
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addition, he wonld not say Aval Anu Korim becanse Y ehoshuna who authored Aleinu 1.°S habeach, hinted
to his authorship through the first letters of the words: “Hun” Elokeinn “V"Anu” Korim, “Sh’Lo” Som
and “Aleinu” 1."Shabeach. The first letters of those words spell out the name Hoshea. He wonld say
Oo’Moshav Yikaro because that is how the line is presented in the Sefer Heichalos. Anyone who modifies

that wording is in error. Furthermore, he would say Ain Od because that is how the words are presented in
the verse (Devarim 4, 35, cited above).

The 5”’WHD, one of the fathers of TAD¥N MDY, includes the word: 9PN in the line. This
same source reveals a further custom that has been downplayed in some contemporary
Ashkenazic QYT for MW WNRT and M2 0Y:
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Transtation: At the time that the congregation recites the words: Hu Elokeinu, the Mahril would recite the
Sfollowing verses quietly: Ata Horaisa La’Da’As, ete. (Devarim 4, 35). The Maharsh said that he saw it
written in a book that it is inappropriate to say within the words of Aleinn 1."Shabeach “V"’Ain Od”;
instead say: “Ain Od” without the “Vav” and that the words: Efes Zulaso shonld also be said withont a
Vav because if he says: V" Aim Efes, he might be interpreted as having said that there are two G-ds, by
intimating that the name of the second G-d was either Ain or Efes which wonld be a beresy.

The practice of the prayer leader reciting additional verses while the line of 1P-N NI

T 1PN is recited by the congregation is found in almost all Ashkenazic QYA that were

published before the 1900’s. Two versions appear:
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2. This is a reference to the 9”7 who would act as the 2% MY,
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The instructions read as follows: While the congregation is reciting: Hu Elokeinu, the prayer leader recites
the following verses in order to canse the nullification of evil decrees. So bas it been passed down to us from
the days of Rabbi Elazar Ba’Al Ha Rokeacly.

A second version includes a prayer:
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Translation of the second paragraph: The name of the Lord is a strong fortification; the righteous one runs
into it and is protected (Proverbs 18, 10). G-d, from the day the Beis Hamikdash was destroyed, we have
been without the proper means by which to obtain forgiveness; no sacrifices; no priestly clothes; no flour
offerings; no slaughter of animals for the sacrifices and no altar. All that is left for us to rely upon is Your
Great Name'. May it be Y our will that this moment be a favorable time and that my prayer enter into
Your world when I mention the Thirteen Attributes of G-d; i.e. Hashem Hashem Kail Rachum

V" Chanun, Erech Apayim V"'Rav Chesed V" Emes; Notzair Chesed 1.’ Alafin; Nosei Avon V'a’Pesha
V"°Chata’Abh V"’ Nakei. Ana B’Koach, et.

3. I could not find this practice in the MY 99D in the pnii=p AP YYD, In the article cited below written by Professor

Naftali Wieder, he acknowledges that he too could not find a reference to the practice in any of the writings of the P17,

4. One of my subscribers, Hinda Tzivia Eisen, forwarded to me a paper she wrote on: “Name Theology” in Jewish Biblical and
Liturgical Text from the Historical and Religious Perspectives. The line in the within prayer that concerns G-d’s name
supportts the contention of one source she cites, Tryggve Mettinger, The Dethronement of Sabaoth: Studies in Shem and Kabod
Theologies, Lund: Wallin & Dalholm, 1982, who opines that the name of G-d took on new meaning for the Jewish People
after the destruction of the Second Temple.
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Both versions include the instruction: 139717—N N7 07 9193 1A M2 1oHwm; the
prayer leader repeats the line that begins: 119715—N N7 out loud. Professor Naftali Wieder
in an article entitled: RYNTT D32 'RYT NPYY in Volume 1 of his two volume set of
books entitled: 373 AN FPHNMT MDY PW2INA, views this practice as creating a
link between the recital of the first 2IDD of YA¥ MNP and mawh 1205y, They share in

common the requirement that one line within each be recited out loud during the prayer
service. Within YID¥ NNYID, the first PYOD is to be read aloud. As part of reciting WY
AaWD, the line of T N 1719—R R is to be read aloud. The AN 98D provides one
explanation for reciting the line of T 1N 119715 N7 aloud on the D'NTI3 D
212 DS B2 27 51PJ J3OIANT R ONNRED-27 129D 7T N9 inlbly PN 98D
) T70DMY 7DD AP TN BN AN 123 29027 DI FINTD 31TTR—N NI DD

OPM 52 AN 2900 N 29192 HaNR T 923 01 7100 My 1S 1N oy 5o

Translation: 1 discovered that the basis of our practice on Rosh Hashonabh and Yom Kippur to read the line
of Hu Elokeinu out lond is as follows: it is based on a verse: (Devarim 27, 15) cursed is the man who
would fashion an idolatrous statue or mask and the Nation responded with: Amen. That represents a
requirement to respond affirmatively and firmly whenever avowing G-d’s oneness. That curse is worded
differently than the others in that section of the Torah. Concerning the additional curses in that chapter, the
Torah describes the nation as: “saying” and not “responding.”

Professor Naftali Wieder then cites the following comment made by }*7°1 YSH93 39
YNV in his commentary to the 331 MTD in support of his view that the link between
reciting Ay 13’533 and Y¥ NN consists in both containing lines that are to be recited

aloud:
QY 7 DINTNGT 307 1) NS 78705 2ImRE DOV UAANY 11T ANY 1959

, 200D PN D22 2 VI NS 110235 3PP N 7T BY N ,20MN 2 TORD Dannen
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20021951 ,9MR NS 219 DM TN 12T —N T ONAR P (75T m22) n5Tn
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Translation: When the prayer leader says that “we kneel and bow to G-d” and we “are not like the other

nations” who kneel and bow to other gods, he alludes to the story told about Y aakov, our forefather.
Yaakov asked his sons: is there a non-believer among you? His sons answered as one: Listen, Israel
(Yaakov), G-d is our G-d, G-d is one of a kind. Based on that story, we call out loudly: G-d is our G-d
and there is none other. G-d is the Hidden One who resides in the upper heavens, our G-d and there is
none other. We are not like the other nations of the world whose goal is to break the door (alluding to the
letter “Daled” found in the word: Echad at the end of the line of Shema Yisroel); Listen, Israel, G-d is our
G-d, G-d is one of a kind. G-d forbid that we read the last word of the first verse of Shema as Achair
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(another G-d). "That is why the verse concerning the people of Sodom (Bereishis 19, 11) includes the words:
they wearied themselves searching for the door; meaning that they sought to read the first verse of Shema as
referring not to a G-d of which there is no other kind but as a second G-d. That is why we say: He is our
G-d and there is no other in order to reinforce that the last word in the first verse in Kriyas Shema is Echad
(none other) rather than Acheir (another).

Professor Wieder continues with his own observations:
DN YT f]PﬂTZ/‘D LAY NP NBLIDMDT ,MAR[T Y I’ﬂ P1'h'l S Y WWP
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Translation: An additional link exists between the practice of reciting the first verse of Kriyas Shema and
the line of Hu Elokeinu Ain Od found in Aleinu 1."Shabeach. It reveals itself through the practice some
Sfollow of reciting Aleinu 1.°Shabeach only at the conclusion of the prayer services of Shacharis and Maariv
in which Kriyas Shema is recited but not after Mincha, a prayer service during which we do not recite

Kriyas Shema. We can also point to the practice of Rabbi Elazar of Worms who provided for the recital of
additional verses by the prayer leader while the congregation says the line of Hu Elokeinu on Rosh
Hashonah and Yom Kippur. Among those verses is found the first verse of Kriyas Shema.

NI 0HY7 ASHAAW TIMNT NIRRT NPNT DT IR IR e man? 90aD
M DT IISWND D193 0103 1 1DRD DRI AnDINIBNT AN
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Translation: 1t is further possible to suggest that the special meaning given to reciting aloud those parts of
Aleinn L°Shabeach that include a statement of G-d singularity may be tied to the link that martyrdom
Sforged with the prayer during the Middle Ages in Ashkenaz. The link developed out of the horrifying story
concerning the martyrs of Blois, France, who while being led to their deaths by fire in the sanctification of
G-d’s name “lifted their voices loudly and responded as one with the recital of Aleinu 1."Shabeach.” When
we recite the words: Hu Elokeinu aloud, we link our voices to the cries of those who proceeded to a fiery
death in the sanctification of G-d’s name and with others who were tortured and who died, often the fate of
the Jews of Ashkenaz, who stubbornly held on to their belief that “G-d is our G-d and there is no other
like Him.”

Perhaps we can add one more link between the line of TV 'N 1197179—N N1 and the first
PIDD of P MNP, A question can be asked as to why we do not recite mawh 1oy
after any of the M550 of MDD BY which we tecite on MDD OV day. Itis tempting to
answer that the M?YD1 of MD*2 BY were meant to be recited as one long m2on lasting the
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whole day (and in some synagogues the services extend to the whole day and no break is
provided during the day). In that case, MW" 1295y should have been recited at the

conclusion of [2'P3 NP8N but that is not the practice. Instead we recite the following at
the end of 12°V3 No9N:

2102 01'Y nb'wy nbpn

Reader and Congregation onoes
SR 1 20N % Samen paw
Reader and C'onyrégatz‘on thrice : '
$7) 22D 1mshiy Tap ow T
Reader and Congregation seven Vtc’ma: )
J-yap i i)

We end our M?'2N on MD2 B, not with AW 139 but with two other NI
AT, affirmations of G-d’s singularity; the first 2YDD of Y2¥ MRS and the line: N7 7
D’ﬂ%—Nﬂ, a statement which shares much with the words: T °N 1357715—N NI, This
practice may serve as a clue that the key line which we recite in Mawh 1395 is: NI

Y PN TN,

The practice of ending the M%DN of MDD BY with the line: D%19—NM N7 /11 can be
traced back to the following source:
NIT T MR LT N 5Harh Ao nnN VPN DDA I 1D LN A
LDYMAYD T, RTD—NM
Translation: And the prayer leader sounds one Tekiabh from the Shofar as a reminder of the sounding of the

Shofar that took place at the end of Y om Kippur to mark the Jubilee Year. Then the prayer leader first
and the congregation second recite the line: Hashemr Hu Ha’Elokin: seven times.

Query: Is our practice of reciting the verse of DN Y and the line: DT9—NA NI/ at

the conclusion of MDD B tied to the religious persecution faced by Ashkenazic Jews
during the Middle Ages?
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