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The eatliest reference to the B'BD of B N7 21 and 11°NDL NN is the tollowing:
5D BEWNI TP DA .ONY N DPA—TIPT 2NN 7D (DDT) 1IN DY 27 97D
,277320 ONY .02 DY 2N D12 131BM7 09320 BN DAY ON 2320 BN .07 e
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23015 93 8na

The above version of the R'WD is found in the edition of 3R RAMAY 37 97D included in

the Bar-Ilan Digital Library. Professor Daniel Goldschmidt in his edition of the 27D

places the words beginning '[’JB‘? 27D NBY NN and ending with MMM in

brackets. Rabbi Aryeh Frumkin in his edition omits the words beginning 39" and ending

1301251 but adds them in a footnote in which he remarks that the words are not found in

the version of JWNJ B71Y 37 97D located in the British Museum.

The following provides evidence that early versions of YN B2 29 97D did contain the
paragraph beginning 13°N2% N¥IN:
PRI AR 120 Ahwn R DTN AT TBY AT WRT M2 1maT 18D
D10 20wp’mY PING B 123 R D7 5K RN D 0% 39y 1w now NN
2n3 13, et 191,Mnnath 191,210 13901 ah 9T PRNaY A0 Sapm NN

ATRING 3732 1R 22971931 7DD TN, BTY 29

Translation: 1t is the practice in France for the prayer leader to say after sounding of the Shofar for the
Bracha of Malchiyos the words beginning: Areses Sifaseinu . . . Seder Malchiyoseinu Kadosh. He recites
the same after the Brachos of Zichronos and Shofaros as well. So wrote Rav Amrom. Nevertheless, in

Spain and in Provence they do not follow the practice of reciting the Piyut of Areses Sifaseinn during
Mussaf Shemona Esrei of Rosh Hashonab.

Today, Sephardic 23171 include the BD of By NN BT after each of the middle
N1273 of ALY A ADM of MW ¥NT but omit the 1D of 1Y N NN, MDD

121 follows that practice as well. The Roman Rite forges a compromise. The version of
the 1D of B N7 811 includes the following words: (131173913) 731 11812 53

1. Rabbi Abraham ben Rabbi Nathan was born in Lunel, Provence, c. 1155. Ra'avan HaYarchi (so named to differentiate from
Rabbi Eliezer ben Rabbi Nathan of Germany) was born to a many-branched rabbinical family and was a relative and student
of Rabbi Isaac ben Rabbi Abba Mati of Marseilles (author of the Ittur). He studied Torah under Rabbi Abraham ben David
of Posquicres (author of the well-known glosses on Maimonides's Mishneh Torah), and Rabbi Isaac ben Rabbi Samuel the
Elder (Ri HaZaken, a Tosafist), as well as other Torah giants of his generation. He died in 1215. (Bar Ilan Digital Library)
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(37312 and the B of MPIN is not recited after the M7 of M7 and MM
After reciting the 2373 of MDY, they omit the 1D of 2y N9 21T and in its place
they say: \'NDY NWAN. They further include a note that provides that on DA%, a day on
which the 99 is not sounded, the word: 1*NIAN in the YD of N¥IN is changed to
11Nn%50. The Roman Rite appears to be accommodating both the Ashkenazic and
Sephardic practices. The double meaning of the word: 1*MADW facilitated that
compromise. The word represents both the R'PIDD of MADW found in the third of the
middle M2 of ALY ANAY ADMD of MIWT YNT and the blasts of the 19 that follow
each of the middle M2M2 of MALYY AN ADMD of ML LNT.

Although the 2713127 98D provides that NOAY 2732 included the recital of \3*NDW NWAN
after 9 P9 D17, neither the MO of WA, the WM AN nor the AP provide for

its recital (although they do include the reading of o2 Nn D17). One of the earliest

Ashkenazic sources to provide for its recital is the following:

Ao 225550!Y RS NN DD M TEN-DRY NYPN 7D DY Y37 B3N 95D
D7D M1P251R5 PDINY M TIDN [N 1AW (YRS TV AR N2 110 STRn N
DIV IR NAR YN0 D75 B NDR 12 110N 7P% 1008 NN BN NAN opD

QYD PP MDD NAN BYD 2/wp MM RN /DNN5 A9 2132 3T IN TR
1312 /PBDIT PO /MINAM AR DIPNT 10 DAY 1 MRN 2105 10 Y 1N AnN
D95y 93y AR M

Translation: The Sefer Torah is returned to its place and the congregation recites Mussaf Shemona Esrei of

Rosh Hashonah. The prayer leader then begins his repetition of Shemona Esrei and continues until

B’Abava when he says: Mi'Sod Chachomim. The Shofar is sounded after the Bracha of Malchiyos with

the making of the following sounds: Tekiah, Shevarim Ternah, Tekiah, once. Then the congregation says:

Areses Sifaseinu. 1t is proper to include the word: Teruna'Seinu as part of the Piyut of Areses Sifaseinu

after making those sounds. At least one Ternah sound is being made or you can view the three Shevarim

sounds as being equivalent to a Teruah sound. After the Bracha of Zichronos, they sound the following
from the Shofar: Tekiah, Shevarim, Tekiabh, once. After the Bracha of Shofaros, they sound the following
from the Shofar: Tekiah, Teruah, Tekiah, once. When reciting the Piyut of Areses Sifaseinu after the

Brachos of Zichronos and Shofaros, the word Terua’Seinn should be omitted and the word: Tekiya Seinu

2. Rabbi Meir ben Baruch of Rothenburg was born ca. 1215 in Worms, Germany, and died in captivity in the Ansheim prison
in Germany in 1293. Rabbi Meir was a leading German Tosafist, and he was considered the outstanding Ashkenazic halachic
authority of his generation. (Bar Ilan Digital Library)

3. The practice concerning 1D NY*PN at the time of the Maharam M’Rothenburg differed from our practice today. Today
we sound ten blasts after each of the middle M1272 of TAYY MM ADYA. Each set includes all three combinations. Itis
worth noticing that the current Ashkenazic version of the B9 of 1*DY NN no longer includes the word: 11X YN,
Instead the word: 13*1YP1 is said after the sounding of the D at the conclusion of each of the middle M272 of ADM
AAPY AN on MIWT BNA. Notice should also be made that the Maharam M’Rothenburg does not refer to the 219 of
g N o,
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should be said in its place. The sounds made after those two Brachos certainly include a Tekiah sound but
some doubt exists as to whether the proper Ternah sound is made-is it more like the Shevarim sound we
make or like the Teruah sound we make?

A question can be raised about the Sephardic practice. In general, Sephardim do not allow
the interruption of &7 MM with the recital of QYYD. Why then do they allow the

recital of the BB of B2 N7 DA during ""&7 NI of MAWY AN ADID of N7
nAWA? Apparently since 3N R92Y 39 97D included the B in his version of DA
AR AN of AT WNT, the ©1°D must have been part of the original wording of that
AAY M. You might challenge that answer by pointing out that if the 281°9 of 211
02 NI was part of the wording of MY MY ADY2 of MIWT WNA then why is it not
included in the silent of FAEY ML ADMD of MIWH ¥NT? That is not a challenge since
according to N3 BAY 27 77D, the silent TWY AW ADID of MIWT WNRA consisted of
only seven M273 and did not include the M2723 of APahE, M and MDY, Asa
result, the question of whether the '8 of B2 N7 8971 should be a part of the silent
Y I ADM of MV ¥NT never became an issue.

The YD of 13905 NN and not the BY'D of D‘?'IIJ D7 217 is found in the most
complete example of MY ML ADMD of NI N7 according to S5Na2 PON 27

that has been discovered. That version is found in the book: M7 113 P e IIIN m:'m,
by Professor Mordechai Margulies, Mossad Ha’Rav Kook, 1973. The fragment presented
by Professor Margulies does not include the M2727 MINM of the 1272 of 1251 and

the 272 of MDY, However, to our good fortune, it does include the 239237 NYAM of
the 1272 of MNAIT. On page NIP Professor Margulies presents the following:

TN 3 T2 MDD 9305 oY 1N

YOI .23 DN wmph nvam o

YO liil liil il FA7 7T

PEW NN 290K N2 91300 0

1931 9O 1IN 1IN T30 299N

TV DOEMNA BN Y AN

NI

Based on this fragment we can conclude that the practice of reciting the 819 of N7 Q17
2y after 1D PPN that follows each of the middle M272 of ALY ANDY ADMD of
AT WNA represents 533 31731 while reciting the B0 of 1Y NDY NN at the same
point originated as part of DN "N 1732, That conclusion supports the authenticity of
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the version of YN B7AY 37 97D found in the British Museum. Furthermore that thesis
supports the practice of Sephardim who do not include the 812 of \I*NDY NN in their
recital of {""@7 NI for AYY A ADY2 of MW WNA. Ashkenazic practice is a bit
more difficult to explain. Some early sources include only the 815 of =pd) Baialailin
Others include only the 281°8 of \YNOL NWAN while still others include both.

Several definitions of the words: 9 N7 Q17 are presented:
('1Y,/ 279 NI P10 D2 NI D0 TNAY MAwn BN0 19290 2manm a0
QY7 7T 97N INID N9 INTI-10W MY-0RY S 13am 0rn LY N A
MIND NI 27D 11772 B NT21 N2 BRT YON 1D INPD 1D Pren NN
PN DA 172 PR DY 1190 KD DY IBOWN TIND NIBINUBINT 21T 11000
09 TV TP PN DY N7 0P ANDND 12N s YT 1Ry
JDA%2 ’ﬁ%:’P 729D oN
Translation: The words: Ha’Y om Haras Olam are based on a verse (Yirmiyahn 20, 17): Because he did
not kill me in the womb, so that my mother would have been my grave, and her womb for ever great. 'That
means that the day of Rosh Hashonah marks the day of the creation of the world in accordance with what
Rabbah asked and answered: whose opinion do we follow when we say: this is the day when Y our works
began. We follow the opinion of Rabbi Eliezer who held that the world was created in the month of Tishrei
as we find discussed in the first chapter of Maseches Rosh Hashonah. The words: Tozi L’Or Mishpateinu
Kadosh should not be changed to V""Tozi 1."Or Mishpateinn Ha’Y om. We have no right to assert that we
will be found innocent on Rosh Hashonah and we may not express confidence that we will be written into
the book of the righteous. Instead we must presume that we all fall into the class of those who are on the

borderline, among those whose final judgment will not be rendered until Yom Kippur. So I learned from ny
teachers in France.

A second opinion:
) DB'ISJ DT LY MYPNT AR AN [N 1D T WNT M5 AP 79D

ADWY B2 11 230D ANY NN DR DA 22 By ommn 8 mppnn e Sy

89 N7 DM AN 795 DTN 823 N

Translation: The intent of our words: Ha’Y om Haras Olam that we say after sounding the Shofar
represent the following: it is through the sounding of the Shofar that G-d extends His compassion over the
world. Each year we must view Rosh Hashonah as representing G-d creating the world anew. This is
based on the verse: G-d through the sound of the Shofar. In addition, man was created in Tishrer. That is
why we say: Ha’Y om Haras Olan.

Rabbi Eliezer Yehuda Waldenberg, Pl 1, (1916-2000), in a &7 for MILTT YN that he
records in his book: ™Y 112D ’2 p‘?ﬂ ~MYoN "8, poses a question about the order of the
two R'BYD:
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DB S 2YTIH 0YYR I TTINDDT L1 amR =T 10D 70 Phm OR8N
NI D137 WNRI 7R NI DY Sw Ypm NN 235 M1 New NN 5w yepn
2700 1355 113121 BN 122100 D5 YDA MPIOND M
Translation: 1t is necessary to resolve the following issue: By right, the paragraph of Areses Sifaseinu should
be said before the paragraph of Ha’Y om Haras since the content of the paragraph of Areses Sifaseinu
relates directly to the act of sounding the Shofar in that we include a prayer that the sounds of the Shofar be
accepted favorably and with compassion.
TIBN AN 037 AN INANT 27D 275 7 17 A T D by 1319 5 (N
1792 (55m) 70305 [ DOEIN DN PN I 23D NI TN 2PN 2185 N YoND)
DYMIND BYN1 15D 21 719D T KD DY 2w 51 weN 0% TN, 0e5m ova)
T DN DN apb

Translation: We can explain the order by referring to an excerpt from the Gemara, Maseches Rosh
Hashonah 23a: Rabbi Abahn said: the ministering angels asked G-d: why are the Jews not singing songs
(Hallel) on Y our bebalf on Rosh Hashonah and Y om Kippur? G-d responded: Is it appropriate that a
king be sitting in judgment over the Jewish People with the Books of Life and Death open while the Jewish
People sing songs of praise to G-d?

MY QW 7772 WD 72277 T2 DY amow mRmnem PIAVITIN2DM TIND TV NSO

YIS FTIAY 1Y DY 0D DYMNDOM D12 R T @RI RS 550 1P 1 RO D
FMP50Y DD PP DOAMM AN PHN DI MDY 11 AN DRI RO 1D
Doy ARmwT DT AT AN D020 19N 5o

Translation: 1 found the Rambam’s deep and comprebensive explanation in his commentary to the
Mishnayos of Rosh Hashonah very astonishing. "This is what be says: Hallel is not recited on Rosh
Hashonah and on Y om Kippur becanse those days are days of service, subservience, filled with fear of G-d,
days on which we turn to G-d for refuge, with repentance, supplication and requests for forgiveness. In that
environment, it is inappropriate to be involved in langhter and joy.

¥ LD ) 11772 55 DmIN 1R 10 DY /BT NIND WD D7ANTTE NN NN

5y N2 SN 325 e oArs 155,812 DYMND DN 5D B DD NI
DY91772 DYMIAN M DIRAPY 300 FIRT DRI RO TMDY AP 7TAY 10% 10
(M3 9913 5% nnn MomD DR MY o2 mnab N7 15N D1 MR

WIN ITD 22987 YD 2312 13 57 ,ArhDY 1155 NEPaa DAN TN 15 13nnA
N NPES AR wrny 1Inh 550 NN MSyAnh NSO PRI P Pan
Rainteivalodinivds

Translation: The Rambam interprets the Gemara as intending to explain that Hallel is not said on Rosh
Hashonah and on Y om Kippur becanse the Books of Life and Death are open. Those days are set aside
for the Jewish People to be days of service, for demonstrating subservience and fear of G-d. A significant
effort is made to seek refuge in G-d (that means to escape from the temptations of idolatry and to seek
sanctuary under G-d’s protection) and to supplicate through repentance and by asking for forgiveness.
Therefore in such a critical and heartfelt moment, it is not appropriate that laughter and joy, important
aspects of Hallel, be exhibited.
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PINT APINTD M225T NN DS 1029777 DT DT 19N 07307 2T
O M3 R SR DN DT 000 135 DYIN T T 1 11235 19319 NDDINGT
Nubip)ajaiyi
Translation: The words of the Rambam penetrate and sink into the depths of one’s soul. They stimulate
the heart, causing us to shake off the apathy that encompasses us and leads us to understand the authentic
meaning of these holy days of Rosh Hashonah and Y om Kippur.
D7 52 YBRT D MIPIPNMT SIMN DTN 1IN T2 2N 03,70 120 B0 1D O
1252 MTIDRn MYPNT NN 2150 1IN0 NYIN” bw pifiaply v195 25 N
L0095 93129501 Y70 MDY [T NNMIN NIY 7B T 1793 /B S50 MNDWY Mt
AW MDY /125 2395 DAY APV ST Mot
Translation: According to this we can explain the order of the two paragraphs. Because of these concerns
we first say the paragraph of Ha’Y om Haras after sounding the Shofar and before reciting the paragraph of
Areses Sifaseinu. The purpose of the Shofar blasts that are sounded after each of the Brachos of Malchiyos,
Zichronos and Shofaros as we learn in Maseches Rosh Hashonab 16a are as follows: the sounds of
Malchiyos so that the Jewish People recognize G-d as their king; Zichronos so that fond memories of the
Jewish People always surround G-d. How are those goals reached? By sounding the Shofar.
N300 7505 10 97 By 70 1mIN DID0mI 1N [1OD BN ORI RIDIN 7N NN

DO 10 By, THm No%mma e 05D, 1 a HH »anh oomN KD b
TP DR B9 N7 O 0301 HOM AN DD sn KD 13N 135 00, 0N
YA EMNNN SR 1IN DD TADY TAIND AN DNNN Rk e 5o nowna
PRI I PR TTD ONTI 230,90 DD MR N 1ID5 ©B) MR 1w
TMRD 1398 MR 27, TS NnR AR HHm nvaNRD own — opn

DY3AN NP2 M NDW NEINY DB DBDT NTMAND DUTAN 1IN 1710 MLRINTT

2TDY 130093911 2D N3 a5n 99D 11813 2R Dapn unypn Hiph 2w
AP

Translation: And so the following question can be asked: if the purpose of sounding the Shofar is to
acknowledge that G-d is king, why not recite Hallel, with the type of enthusiasm we wonld express if we
were hailing the appointment of a new mortal king (or President?). That is why we first say: it is for this
reason that we do not recite Hallel- becanse it is the day that celebrates the creation of the world and a day
when all of bumanity stands in judgment before G-d. Therefore, we are overwhelmed with fear. We want
to express our repentance. We pour out our souls before G-d with requests of forgiveness. In such a
moment of awe, it is not appropriate and not the place to recite Hallel, a prayer that is usunally accompanied
with expressions of joy. Only after apologizing for not being able to recite Hallel, do we then say the
paragraph of Areses Sifaseinn, a prayer of supplication in which we request that G-d hearken to the sonnds
of the Shofar and to accept with compassion and with favor the order of Malchiyos, Zichronos and Shofaros.
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