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The fact that 7327 ©NT encompasses YN TN WNT creates two issues for the m5en
of MV WNA: 1) do we include a reference to &1 &N as part of the M2 of NENTP
0177 both in the paragraph of 137 ]AM and in the paragraph of N13" M2 based on the
rule: PN 1PV MINI-we must refer to the special occasion of the day in &Y ANDL
of that day; and 2) do we include the details of the /iDY2 127D of &7 &N in the M272

of DM NP of 4D NN on MW BN based on the rule: MWD 0D ALY N,

may our words describing the sacrifices act as a substitute for the actual offering of the
sacrifices. The N2 deals with the first issue but not the second. It is not until the period

of the RYIMWN" that we find any discussion concerning the second issue.

The following M3¥ provides an opinion that a reference to &7 N7 should be included

as part of the 272 of RWT NP of MW YNT:
013 [29077 2355 92 WIN DIDTT 12 NDIT 1301 AW 13 57D 172170 NaDn M
;A5 DR DT BN P R NN D PR ITTO-N T AT IR IR N S A
LM D 1T KDY AN DN D1 DR IN NI e

Translation: ~ R. Dosa b. Harkinas ruled: the person who acts as congregational reader on the first day of

Rosh Hashonah must say within Shemona Esrei: ‘fortify us, O Lord our G-d, on this first day of the
month, whether the first day of the month be today or tomorrow’. On the following day be says: ‘fortify us
etc. whether the first day of the month be today or yesterday’. The Sages, however, did not agree with hin.

A later source, QY190 NIDM, provides for a similar practice:
ST DO ORNT NT NS TN DN BTN WNN2-) mabm PhD DD NaDR
D12Y, AT AR WNA D12 T B0 @R, TP NP0 2 012 IR N

ST 2T D VPN

Translation: On Rosh Chodesh Nissan, include in the concluding Bracha of the middle Bracha of Mussaf
Shemona Esrei the words: First of the new months. And on Rosh Hashonabh include in the concluding
Bracha of the middle Bracha of Shemona Esrei the words: on this Yom Tov day of congregating and this
Rosh Chodesh and this Rosh Hashonah and on this day of sounding the Shofar as a remembrance.

The N2 in 1°2317°Y N2DRA discusses the issue further:
TN 12 712007 2305 N2 N NDIT 129-/N Y 8 AT 122170 NaDn 0Ha3 Tnabn
9D 2 AW WNTD WM N DR 9001 I 5 NN, NIIT 2902 1307 00 A
¥29 N30 515 N 2IND5Y INDD [P TR 11007 IRBDYTIN 12N 19EDIA PP
NT2NDN M M. MINMS L RD 270015 IND IR 1D 11200 35D 2 N NDYT
A5 1797 8D ,m590 M 93 5w Dowan wNT2 FRY NDIT 020 1197 191 INABNA InpTh
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Translation: R. Dosa ruled: the person who acts as congregational reader etc. Rabbal stated: When we
were at R. Huna's we raised the following guestion: is it necessary to mention Rosh Chodesh in the prayers
of Rosh Hashonah? Is it necessary to mention it becanse different Mussaf offerings were ordained for each
of those two occasions or is one mention of Zichron (memorial) sufficient for both occasions? R. Huna
replied: You have learnt it: R. Dosa ruled: the person who acts as congregational reader etc. Does not this
disagreement apply to the mention of Rosh Chodesh? Noy the disagreement might be centered on the
conditional form of the prayer provided by R. Dosa. 1.ogical reasoning also supports this view. Forin a
Baraitha it was tanght: And so R. Dosa acted on each Rosh Chodesh that was celebrated for two days
throughout the year but the Sages did not agree with him. Now if you admit that their objection was to his
conditional form of prayer, one can well understand why they did not agree with hinsy; but if you maintain
that their objection was to the mention of Rosh Chodesh, it may be asked: why did they not agree with him?
What then are yon suggesting; that their objection was to bis conditional form of prayer? It conld be
retorted: but what purpose was served by expressing disagreement in the two cases? Both were necessary.
For if we had been informed of their disagreement in the case of Rosh Hashonab only it might have been
presumed that only in this case did the Rabbis maintain that no conditional form of prayer should be
introdnced because people miight come to regard the first day with disrespect, but that in the case of Rosh
Chodesh throughout the year, they, it might have been presumed, agree with R. Dosa. And if their
disagreement with R. Dosa had been expressed in the latter case only, it might have been presumed that R.
Dosa maintained his view only in that case but that in the other case he agrees with the Rabbis. Hence it is
that both cases were necessary . . . What is the conclusion? R. Hisda replied: The mention of the word
Zichron once suffices as a reference to both Rosh Hashonah and Rosh Chodesh. So also ruled Rabbah:
The mention of the word Zichron once is sufficient to mark both occasions.

Y9 explains the last statement in the NTJ as follows:
L1021 T09R NADAAT A 2T Y AN — TN 121=/N DY D /T 10237 NoDN Y
11315 225 P 2900 1 TR NN, AP PN 29007

Translation: Say: Yom Ha'Zikaron, day of remembrance, because the Torah refers to both Rosh
Hashonah and Rosh Chodesh as days of remembrance. Concerning Rosh Hashonah, the Torah provides:
the sounding of the Shofar as a remembrance and concerning Rosh Chodesh, the Torah provides: and it
should be a remembrance.

MBDIN commenting on the excerpt raises the second issue; i.e. including the details of the

AP 127D of WM ¥NT in the M372 of DI NENTP of ADMD n950N on MY PR
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Translation: Concerning Rosh Hashonab the Torah provides: the sounding of the Shofar as a remembrance
and concerning Rosh Chodesh the Torah provides in Parshas B'Ha’Aloscha concerning the sounding of the
trumpets on Rosh Chodesh that it be as a remembrance, as well. The Rashbam explains that the Gemara
Is teaching us that it is not necessary to refer to the verses that describe the Mussaf offerings of either Rosh
Hashonal or Rosh Chodesh. This is in accordance with the opinion of R. Chanina who said in the name
of Rav in the last chapter of Maseches Rosh Hashonah (Daf 35a) that as long as the prayer leader says the
words: and in Y our Torah it is written, he does not have to recite specific verses whose themes are Malchiyos
(kingship), Zichronos (remembrance) and Shofaros (the sounding of the Shofar). But if by chance he
begins to recite verses, then he must recite the required number of verses for each Bracha. What about the
ruling in the Mishna that the prayer leader should recite a minimum of three verses; one for each Bracha?
That ruling only applies if he utters at least one verse, then he needs to recite at least one verse for each
Bracha. In any event, the same rule would apply to reciting the verses that describe the Mussaf offering.
Once he recites any verses that describe the Rosh Hashonab offerings, he must also recite the verses that

describe the Rosh Chodesh offerings.
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Translation: Rabbeinu Tam explained that R. Chanina’s rule only applies to the verses that accompany
the Brachos of Malchiyos, Zichronos and Shofaros but concerning the requirement to describe the Mussaf

1. BN 1°27 was able to suggest that solution because that is how the MM describes the MA2TP of WM WNA that were
offered on IV WNA:
/TR N MM YR DBOWD DIPODIY FNMMY TRNT N9 AN wIAn 0P 7250 -1 10 pIp "2 ma
2. Professor Ezra Fleischer in Chapter Two of his book: M35 NDYPN2 QYHNAZN 18 11900 237311 11991 in the article
entitled: DN 09271 99377 BASW NTMAY in footnote 117 provides the following explanation:
NDDMA NN 5T MR 13T MRS 203w wR S TP A0 WM R PP MIPR S 2Py nenwnn
JDOR A3 T PIIPD T DY DI ADIPAM 523, 5N 1TIND B3 13 M NI 7313 NTI2 191D, 200
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Translation: The consistent omission of any reference to Rosh Chodesh in the wording of Shemona Esrei for Rosh Hashonah despite the logic of and
the ruling in Maseches Sofrim is linked to the fact that Rosh Hashonab was celebrated in Eretz, Yisroel during the period covered by the materials
found in the Genoza, for two days, just as it was in the Diaspora. Since both days of Rosh Hashonabh cannot be the first day of the month of Tishre,
there was concern that referring to Rosh Chodesh in the Shemona Esrei of Rosh Hashonah would canse some to err in calculating the day in the month
on which the other holidays of Tishrei fall; i.e. Yom Kippur and Succos.
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offerings in Mussaf Shemona Esrei, it is not enough to simply say: as described in the Torah. The only
exceeption to the rule concerns describing the Mussaf offerings of Rosh Chodesh during Mussaf Shemona
Esrei on Rosh Hashonah. Concerning that Shemona Esrei it is sufficient to describe the Rosh Chodesh
offering that was brought on Rosh Hashonah as: Milvad Olas Ha Chodesh Oo’Minchasa. Rabbeinu
Tam amended the wording of his Machzor for Rosh Hashonab to also add: Oo’Shenei S Irim 1.°’Chapeir
Oo Shenei Smidim K’Hilchasam, two goat offering to provide forgiveness and the two daily offerings as is
always required. On the other hand, Rabbi Yitzchok applied the same rule to both reciting the verses of the
Brachos of Malchiyos, Zichronos and Shofaros and the verses that describe the Mussaf offerings, i.e. it was
suffficient to just say: as described in the Torah, concerning both issues within Mussaf Shemona Esrei on
Rosh Hashonah. Some early Gaonim probibited any references to Rosh Chodesh on Rosh Hashonah so
that noone wonld think less of either day of any holiday or consider the first day of Rosh Hashonab less
significant than the other day. That might happen because they wonld say that the days of Rosh
Hashonal are like the occasions during the year when we celebrate two days of Rosh Chodesh; i.e. that the
first day of Rosh Hashonab s really the last day of the month of Elul and the second day of Rosh
Hashonab is the anthentic holiday of Rosh Hashonah. In addition some may err by calenlating Y om
Kippur and Succos based on the second day of Rosh Hashonah being the first day of Tishrei. The Rl did
not consider that to be an issue becanse that concern was not expressed anywhere in the Gemara. In the
book, the Aruch, a different reason was given as to why we need not refer to Rosh Chodesh during the Rosh
Hashonah prayers. He wrote: which is the month in which the fact that it is Rosh Chodesh lies concealed?
That is the month in which Rosh Hashonab falls. In other words, we do not refer to the day being Rosh
Chodesh either in Shemona Esrei or in any of the Piyuttin.

The concern as to referring to the {2 127D of LTI N7 on NIV ¥NT is based on the
rule: 11WDN 01D LN, may our words describing the sacrifices act as a substitute for

the actual bringing of the sacrifices. The rule is found in the N7/2J but it is not expressed
in that manner:
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Translation: And the Israelites who were part of that Mishmar (the Lsraelites who lived in an area in

which the Kobanim of that area were assigned to work in the Beit Hamikdash for a period of two weeks)
wonld congregate in their cities and read from the Torah the portion on Creation. How do we know that?
Rabbi Y aakov the son of Echah and Rabbi Y ossi said: if not for the fact that Israelites congregated in their
cities to read from the Torah while the Kobanim from that area were serving in the Beit Hamikdash, the
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heavens and the earth wonld not have remained standing, as the Torah describes (Genesis 15, 8):
Abrabam said to G-d: How do 1 know that there will be those who will inberit my beliefs? What did
Abrahanm mean? Perbaps my children will sin and You will punish them as You did to the generation of
the Flood and the generation of Dispersion. G-d responded: I will not. Abraham continned: Tell me, G-d,
on account of what deed will I merit to have those who will inberit my beliefs? G-d answered: Take a heifer
which is three years old and a goat which is three years old. Abraham continued: That is fine while the
Beit Hamikdash stands. During that period, ny children can obtain forgiveness by bringing a sacrifice.
How will they gain forgiveness when the Beit Hamikdash is no longer standing? G-d responded: I have
already prepared for them the text that describes the order of the offerings. Provided they read the text before
Me, I will consider their reading as equal to their offering the sacrifices and I will forgive all their sins.

Today Ashkenazim follow the ruling of B 13°29 and the Sephardim follow the ruling of
the 9. Two additional practices are described by the *M:
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Translation: Rabbenu Tan wrote that it is necessary to refer to the Mussaf sacrifices on all occasions in
which the Mussaf Shemona Esrei is being recited. That is because we recite the particulars of the offerings
as a substitute for offering them. Therefore it is not sufficient to simply refer to the Mussaf offering and say:
and so it is described in Your Torah. Nevertheless concerning the sacrifices of Rosh Chodesh that were
offered on Rosh Hashona, yon may abbreviate the description by saying: Milvad Olas Ha Chodesh
Oo’Minchasa. That phrase incorporates all the offerings brought on Rosh Chodesh except that a reference
needs to be made to the goat offering which is a sin offering. We do that by saying: Oo Shenei S Irim

L °Chapeir Oo’Shenei S "Midim K’Hilchosom. The other commentators did not follow Rabbeinu Tam’s
position. They held that it was sufficient to say: as written in Y our Torah. They draw a comparison to the
Brachos of Malchiyos, Zichronos and Shofaros in which it is sufficient to say: as written in Y our Torah. In
Spain they follow the practice of not referring at all to the verses that describe the sacrifices except on
Shabbos and Rosh Chodesh because those occasions occur regularly and the prayer leader is expected to be
Sfamiliar with the verses but concerning the holidays that come once a year, the prayer leader is not expected
to be familiar with the words that describe the offering for those days. So it is not their practice to describe
the Mussaf sacrifices on those days.

NI 117017 21 50w I m W 27ER I NN 1 N 1190 200 My Hya
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3. R.Jacob ben Asher was born in Cologne ca. 1269 and died in Toledo ca. 1343. In 1303 he fled with all of his family from
Cologne to Barcelona. His main teacher was his father, R. Asher (Rosh), although R. Jacob also studied with his older
brother, R. Yechiel. (Bar Ilan Digital Library)
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Transtation: The Ba’Al Ha'ltur wrote that since we say: Yom Ha'Zikarone Ha’Zebh, it is not necessary
to refer to Rosh Chodesh since it is also described in the Torah as a Yom HaZikarone. If he wants to
refer to the sacrifices of Rosh Chodesh, he should have thems in mind when he recites the word:
Ha’Zikarone and he shonld say: Es Mussaf Yom Ha'Zikarone Ha'Zeh Na'Aseh V" Nakriv Lefanecha
Ra’Amour Oo’V"Chodesh Ha'Shvii ete. Oo’l""Roshei Chodsheichem but he need not say: Yom Rosh
Chodesh Ha'Zeh. And Rav Amrom wrote that it is sufficient to say: Milvad Olas Ha Chodesh
Oo’Minchasa Oo’Sheni Smidim K’'Hilchason. The Sages of Mayence followed the practice of not referring
to Rosh Chodesh and to not say the words: Milvad Olas Ha’Chodesh Oo’Minchaso. So too explained the
Aruch: which is the holiday on which the fact that it is also Rosh Chodesh s kept concealed; i.e. that we
omit the words: Oo’V"Roshei Chodsheichem during the prayer services and in the Piyuttim of that dayy i.e.
not during the Mussaf service nor during the recital of Korbanos (but there are places where they do recite
the sacrifices of Rosh Chodesh while saying Korbanos on Rosh Hashonab just as they say Oo’V""Y om
Ha'Shabbos, the sacrifices of Shabbos). So too several Gaonim wrote that it is not necessary to recite
Oo’V"’Roshei Chodsheichen while saying Korbanos on Rosh Hashonah. They provide the following
reason: so that noone treat the first day of Rosh Hashonab with any less respect and consider the second day
of Rosh Hashonah as the primary day of the holiday. Also ont of concern that the setting of the dates of the
other holidays of Tishrei, Yom Kippur and Succos, not be based on the second day of Rosh Hashonah being
viewed as the first day of Tishrei. Nevertheless Rabbi Yitzchok, son of Rabbi Elazar, said that the
paragraph that describes the sacrifices of Rosh Chodesh should be said on both days of Rosh Hashonah
since we include the paragraph from the Torah that refers to Rosh Hashonah being the first day of Tishre:
on both days of Rosh Hashonah (and noone disrespects the first day of Rosh Hashonab and noone makes a
calenlation ervor concerning Y om Kippur and Succos). Ny father, the Rosh, 3, would recite the sacrifices
of Rosh Chodesh during Mussaf Shemona Esrei on Rosh Hashonab.

4. The four practices that were being followed during the lifetime of the 2 are as follows:

1. Recite an abbreviated description of the MI3TP of M WNT; i.e. BTN N5y '13'7?3;

2. Simply say: 772D @R T 5p Patamiipk 13959 N2NOY M3 and describe neither the MI27P of MW WNA nor the
MI29P of WM N,

3. Refer to the M2 of MW WNT but not the MR of WM WNT;

4, Include the M3I27P of MW VNI and the MR of BTN BRI,
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