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THE CONCLUSION OF /D2 n%sn ON =95 oy

It is the practice among Ashkenazim to omit 11PN PN, DMBP[ DD and Aaws 15
at the end of /DI N%5N on MDD &Y. The earliest source to describe that custom is the
tollowing:
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Translation: "The Mabaril was asked: why do we follow the practice of not reciting Ain K’Elokeinu on
Yom Kippur as we do on other holidays? He answered that the primary reason to recite Ain K’Elokeinu
is to facilitate reaching the goal of reciting one hundred Brachos each day. On Shabbos and on holidays,
Shemona Esrei consists of only seven Brachos. "The words of Ain K’Elokeinu were chosen to represent the
recital of Amen twelve times. The word “Amen” can be found in Ain K’Elokeinn by combining the first
letters of the words: “A’In, “M”i and “IN"odeh. Each word is said four times as the lead word of four
lines. Then we say the words Baruch Hu. That is sinilar to saying Baruch Ata Kail Melech Ne’Eman
twelve times. Add that to the seven Brachos of Shemona Esrei and you are reciting nineteen Brachos when
you include Birchas Ha’Minim. That is how the practice of reciting Ain K’Elokeinn is described in the
Machzor Vitry. On Yom Kippur, we reach the goal of reciting one hundred Brachos in a different manner.
In particular, the prayer leader recites the Piyynt Ahallilecha B’Kol Rom which includes references to all the
Brachos of Shemona Esrei. It is also important to note that Ain K’Elokeinu was composed in connection
with the sacrifices. On Yom Kippur, we already refer to the many Korbanos of Yom Kippur during the
prayer service.

The 81D of 81 2192 9918 which contains the M3 of Y A3 is as follows:
[Each line is followed with the response of W2 b—N g~

[ shall proclaim Y our praise with a loud voice/ Shield of Avrohom DIIAK Pr 1 07 2ipa 270K

In Your hands lies the fate of the dead/ He who resurrects the dead 0 nRa AR L onpn 13
Your greatness I will seek/ The 1ord who is holy wiTpa q?@g' U q‘ﬂ;
He requires the study of knowledge/ He bestows knowledge DS_?TU] Tﬂ”'r’ nyT ”_.].‘??.{ W'j"l‘-‘l
He who declares “Return” | Who delights in repentant return AN 3177 1 AW IR
Pardoning and forgiving/ He is the One who is quick to forgive ni%0% n27ma 1 0701 Pnin

1. Please note that the M2 MAYAM of IR MY found in this 1D repres“ent the N129237 DYAYAM of TR PR as
found in DN 1IN 372,
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He extols Himself in purity | The redeemer of Israel

He treats wounds and provides the means to survive/ The healer of

PRI 2R 1 2700 7

the sick "2in ®DI7 1 192M YN
He bestows good upon the days and the years/ Who blesses the years D17 7730 1 0 07 2w
The Almighty One of Israel/ Who gathers in the dispersed of Lsrael\ Rt Yapn 1 vy
He maintains a throne of justice/ He is the king of justice vownI .7[5;3”. | UEYR DD :[1‘32;
T/?/ef{/ acknowledge You alone as one G-d/You who humble the n,.” S_J‘:_I:_}??_::. ; U"'!T_'!Z??Qz ﬂ-';'? 7{;?
evildoer ' L AT g8
He speaks and brings about/He is the source of trust for the H P 13‘?_ s !'7_@1-"3'[?
righteons D?‘?’ﬁ” A2 %% 1 0MY R M
He provides light for the days/ He is the builder of Y erushalayim n‘gan yniv / n?%'ﬂ? ﬂ"_)D -
Forgives the ones who rally around His flag/ Y oun who hear prayer NNy 130 1 ninng 1iHY
As the very Highest, He preserves a manifold faithfulness/ He DRI YR | 55@-. n‘gan )

Jforgives sins

Our mouths will speak. in prayer/ To the One who sanctifies Israel .
Look please at the peaple whom are being ruined/ You alone shall niTin® 9% 2jvin | nﬁ'ﬁn‘_p min Yip
we serve in awe -

With wies of jubilation and thans/ 11 is god 10 ackonowedge You | 1303 WL PP, 793 B
wz;b leZZ‘ZJOJ[j% 1Larion an. anKs 25 gooa 10 acknowreage I ou u‘]bga ;-nz’r’,y { D"lb? qn;ﬂ;?

In Your grandenr, bless the congregation that gathers around/ May
G-d bless you

Your Shechina-nearness, signifies peace/ Creator of peace

TaY) ST (97137 T0RY 1 T3K03 83 7D

One early rabbinic authority reported the custom not to recite 115—-ND 'N after nban
AP of MDD DY but to do so after 37V N80 of 71992 DY NI
NIDEMNT2 DI B2 192 NI 192 ADAI NN N 1-580 PR="1112°D W 3D
Do3 e DM omea s Mno o D2 8 2 TP DI 1MN N R DaR N3
YN IIN 20 MRDY,A29T0 5k AN MIN NARa B Y 200 N T 1IN
YDIDD 13D MAWN 01 MDY NAR *REMAY 19N 75 1NN MDA ORI N 10
Rintvgighiainhl
Translation: Ein K’Elokeinu is to be recited in Tefilas Mussaf of Shabbos, Yom Tov and Hoshana
Rabbah but not on Chol Ha’Moed nor after Tefilas Mussaf of Y om Kippur when Y om Kippur falls on a
weekday when we wait until after Tefilas Maariv to say it. However when Y om Kippur falls on a
Shabbos, we recite Ein K’Elokeinu in Tefilas Mussaf as we do on every Shabbos and on those days, after
Tefilas Maariv on Y om Kippur, we say V'Y itain 1echa as we do every Motzei Shabbos. "The prayer of

V7Y itain Lecha was composed to be recited Motzei Shabbos as we enter the work week because of the
verses of comfort included therein.

2. Itis difficult to explain why 719°2 81 should be viewed differently when it falls on a N3%. A possible explanation can be
given based on the issue we explored in Newsletter 7-51 that 1Wwr-H80 1'N may be a prayer of 2183 and not a means by
which to teach the goal of reciting one hundred M272 on NAW.
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The reason to omit NTBPT BWD on MDD O is given as follows:

N5 1920w 085 D00 D12 19TH—ND PN DN 1IN —/NDTN 10D D AN 212’
M1D°3 D1°21,M1502 M7 11 DY DA MINAw PPt MD1am 2ohenS NON 1PNl
1Y PN 795,101 901N 11D 11D 1137721 MBDN T MM S 1o RS2

A2 1210 D152 N 005 1 aIND TN PN NTIDOT DD 03 ,1305-ND 1R 7

DOW WD DUNMNT,DIBPDY) MO N

Translation: We do not recite Ain K’Elokeinu on Y om Kippur becanse Ain K’Elokeinn was included in
the Tefilos of Shabbos and Yom Tov primarily to assist the conmunity to fulfill its obligation to recite one
hundred Brachos each day since on those days we omit the thirteen middle Brachos of Shemona Esrei and
substitute only one Bracha in their place. However, on Y om Kippur, we are able to reach the goal of
reciting one hundred Brachos because we recite four prayer services and in many Piyuttim like A Halilecha
ete. we refer to Brachos. As a result it became unnecessary to recite Ain K’Elokeinu. Furthermore it is

not necessary to recite the paragraph of Pitum Ha’Kitores because references to the Kitores are found in the
Piiyuttim that describe the sacrifices of the day. We then close Tefilas Mussaf by saying Kaddish Tiskabel.

Other Ashkenazic authorities disagreed and directed that NTBPN BWD be said at the end
of ADIM NN on MDD O
27921 293 PN MIDN2 MY A3 PN - 10TI9RD PPN—/N D7D 72000 129D DTNAN 1A
DN 37931 113377 T3 1PN3T T (970 o) 131 81 193 TH5AN R 12D
AUNND @Y MM DD 27N (BY) MN1339D 130T

Translation: The recital of the prayer of Ain K'Elokeinu was instituted to be a substitute for reciting the
datly Shemona Esrei. On Yom Kippur, however, we recite other prayers that serve as substitutes like the
Piyyut of A’Halilecha B’Kol Rom, ete. (Mabaril). In addition it was composed to correspond to the
sacrifices bronght that day and on Y om Kippur, we read about the many Korbanos that were brought that
day. Therefore, it is appropriate to recite the paragraph of Pitum Ha Kitores after Tefilas Mussaf on Y om
Kappur.

Other Ashkenazic authorities suggested that NTRT DI be said individually and not as
part of the public service:

7212 DN NAwaw 0% — AITTOND PR N"NY-="1 2D '2270 12D DM AN 7D
DO DD 01 MINDAED 7R 11297 NN 9792189 532 MDT2 ANDE DM MINDRD
DI 3D MY T2 1MING 211 90 N DA ATIapa 5190 M b 3N

15730 T2 MM NG
Translation: The prayer of Ain K’Elokeinu is recited on Shabbos in order to reach the goal of reciting one
hundred Brachos on Shabbos but on Y om Kippur, we have other Brachos that we recite that bring us to the
total of one hundred Brachos. 1t is not necessary to recite the paragraph of Pitum Ha Kitores on Y om
Kippur since references to the Kitores are found in the Piyuttim that describe the sacrificial service of the day.

Nevertheless, it is a good practice to recite the paragraph of Pitum Ha Kitores individually since the actual
spices that made up the Kitores are not mentioned in the order of the sacrifices of Yom Kippur.

XI: 9. copytight. 2014. a. katz For more information and to download back issues, please visit www.beureihatefila.com



page 4 m9D0M AN 1A

It is difficult to find any Ashkenazic authorities who explain why we do not recite 1hY
MaS at the end of =)t~ NS5 on MDD O, Similarly, none of them discuss why we do
not say Maw® 1395 at the end of any of the other M an of MDD oY day including
M1 n%an. A possible explanation for its omission may be that the recital of 1Y
MAWY at the end of a 11250 represents a statement of TW1°, G-d’s singularity, that we are
to say just before leaving the synagogue. Since on MDY QY, it was anticipated that the
M55 would be recited back-to-back, without a break, the opportunity to make such a
statement would not arise except at the end of 1%'93 N8N, That would explain why we
end M9'Y3 N9ON with a statement of T that is represented by the first PIDD of MNP
V. Ending 12'91 N8N with a statement of T may be a practice that has been
tollowed well before the custom of reciting A2W5 1399 at the end of M?'DN began.

I did find one comment on this issue that is attributed to Rabbi Joseph Soloveitchik, 2”1
(the “Rav”), on page 681 of the MDD o»% 2977 NMDB n:

The Conclusion of Mussaf

Aleinu is not recited after Mussaf nor after Mincha on Yom Kippur because Aleinu
is traditionally the last prayer prior to departure from synagogue, and indeed
constitutes the very license to end prayer and leave the synagogue. The Gemara in
Yoma?® [sic] (23a) suggests that Yom Kippur is characterized as a day of &'01
NMTD, expanded prayer, and the Rambam (Hilchos Teshuva 2:4) writes that a

practice of one who does teshuvah is to cry constantly before Hashem. The
penitent must feel that his prayer thus far has been insufficient, his atonement is just
out of reach, and hence his prayer on Yom Kippur must be continuous. Aleinu,
which normally signals the conclusion of the prayer service, is therefore not recited
at this time (Yarchchei Kallah, 1973; Mesorah Journal, Volume 7, p. 3).

The comments of the Rav are built on the premise that the prayer services on 1192 0 are
recited back-to-back. I have been told by those who attended T892 B services at
Maimonides School that it was the Rav’s practice to recite Jalimtivi= during each of the
MPON on MDD BV, Asa result, there was no break during the services and indeed the
M5B were recited back-to-back. Nevertheless, in synagogues in which a break is taken
between DI N5 and AMA 1250 or between any other MM, a question arises as
to whether 1371982 PR, NMBPM 21D and MY 1299Y should be said. Rabbi Abraham
Kosman in an article entitled: (*”2) 17 NPON-H781 N79TINA NG D5 NP INea,
27Nn-3570 NDR R B 172, reproduces comments made by Rabbi Eliyah David

3. The correct citation is Megilah 23a. The words appear as NWNTD ¥1917.
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Rabinowitz-Teomim?, z”’1 who is known by the acronym, 1”77, on this issue:

WY I3 BORS IR
ownn DMYY — 2A WPYRD PRY DMIDIR PRW An 4% ann owa obTan
MW 02 X2 L,NNAP TN PATIPR 7T MIIPT TR RITW DYWH INYaT 00
™En ArR LM L5990 Pamipn DR PR AT TMya k%3 03,0702 D pPampn

07377 P3P DY DY WIBRI DR

Translation: We find statements published in the name of the Maharil to the effect that we do not recite
Ain K’Elokeinu on Yom Kippur. His position is based on weak reasoning particularly in his stating that
Ain K’Elokeinu is recited to correspond to the sacrifices and that on Y om Kippur we describe the many
sacrifices brought on that day. Is it not true that on Shavuos many sacrifices were brought and is it not true
that we no longer bring sacrifices, so what harm could there be in reciting Ain K’Elokeinu despite onr
having described the many sacrifices of Y om Kippur.

©IDIT ,A7AYNARAT RITW WIBIN RWT 30 XA XITTOW DY X1 RNPMT XOWIP Yar
orn %21 ,n137 mmbo1 oUps 1I2UM DY0M DPIRTDN 1ID0INW QYN A1 MR
X2 mn® fow pa YYD popa PR DYV AT MK AT DUDIXT OIOIR NIn YYan

. v 1o Yy o @i B33 nnnT s

qow MR woanhy nub op¥ya o0 uan xpbYY xwtin atrw 1bxa ouen
Yo5 #abyry nbR PR~ Y3 nnxa nyty b hin ok 9o anm nvw vxno
J3YY qow nben mize pYnv .o o

Translation: But in truth the primary reason not to say Ain K’Elokeinu is because the prayer services of
the day are long. 'Y om Kippur is known as a day of extended prayer as we find it described in Maseches
Megilah particularly since we recite so many Piyuttim and Selichos. "The entire day is spent in synagogue
without a break with the prayer services being said back-to-back. That results in there being no break
between Tefilas Mussaf and Tefilas Mincha. That distinguishes Y om Kippur from the other holidays and

explains why some prayers are omitted.

Nevertheless, in our day and age when the community appears to be weaker than in previous generations
and have afforded themselves the luxcury of taking a break away from synagogue in order to rest at home
after completing Tefilas Mussaf for at least half an hour, it is my opinion that it is necessary to recite Ain
K’Elokeinu and Aleinu as we do on all holidays and to treat Tefilas Mussaf as an independent prayer

service.

Sephardim follow the practice of reciting 13 TOND I'N, NMBPA DWD and FaS 195 at
the end of ADM n55N on D2 Y. Such a practice is referred to in the following source:
21191 9702 wR2 ADM S PSSERM—/OW 1D 2YIDYON 0 97D BN Y)W N9D
WPNDY 21D MDY DY HY TN TTD N NIND AN TTNAY 9T0 MWIN L L. 2NAna
YT Y B 8D A0 MIMOD 2N PR NEY Arawn aneh P o

4. Rabbi Eliyah David Rabinowitz-Teomim, 2”1 (1843—1905), a Lithuanian rabbi in the 19th century who served as the leader
of the Jewish community of Panevzys, and as the Rosh Yeshiva of Mir, led the Ashkenazi community in Jerusalem.
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IMRID FTAN 3 RAZATRI PR QNI 2300 113 5377 DN YRR TTINM
NDI BT 15N PN 3 2T MANA DI N 037D N1 IWINY DR

5apnn

Translation: We recite the silent Shemona Esrei of Mussaf as it is presented in Machzorin: . . . and the
prayer leader recites the order of the sacrificial service by way of the Piyyut of Ata Konanta or some similar
Piyyut based on the rule “may the words of our months be accepted as a substitute for offering the sacrifices.”
Some then follow with the practice of reciting the Mishnayos of Maseches Yuma. They do not recite Selichos
in Tefilas Mussaf and not the Thirteen Attributes of G-d. Viduy is said as part of the middle Bracha of
Shemona Esrei during the repetition of Shemona Esrei, as is provided in the Machzorim. They end the
middle Bracha by saying Ki Ata Solchon LY isroel. The Kobanim perform Birkas Kobanim and then the
prayer leader recites the Piyyut of Ha'Y om 1" Amitzeinn and Kaddish Tiskabel. Then Ein K’Elkeinu
and then the mourner’s Kaddish.

The Role Of /13L#5 13258 In Our M15%5.17

In the comments attributed to Rabbi Soloveitchik, z”’1, in the 9182 215 3971 Mo AR, the
Rav describes the role of MR 1399 as: the very license to end prayer and leave the synagogue.
The Rav’s explanation can be challenged from a historic point of view. The practice of ending our
M55 with the recital of MaL? 1399Y is first found among the writings of the Ashkenazic
DONNA. Its recital began in response to the Crusades and the murder of the Jews of Blois,

France, in 1172 (See Newsletter 5-49). Its purpose was to be a statement of T said to

encourage the Jewish community to withstand the religious persecutions they were facing. What
then is “the license to end prayer and leave the synagogue?” I would argue that is the role of

‘73Pﬂﬂ 2P, We close our prayers with a request that G-d collect all the prayers of the various
Jewish communities and to view them as one single prayer, the prayer of the Jewish People. That
statement sends a message that each Jew who attends a ] is not representing himself nor just

the group of ten or more men who are present. Instead he is part of a group that represents the
entire Jewish People. To see his role that way, he should consider the possibility, as absurd as it
might be, that he may be part of the only group of ten men praying for the Jewish People at that
moment.

The view of 2% 1199 as a statement of T explains two other circumstances in which 1hY
M7 is said. We repeat Maw? 1299Y at the conclusion of a [ M3 and we repeat 15y
Maw® after reciting 12 YYD, In the case of a aipala) N2, we repeat Fawh 1399Y because the
infant child was uncircumcised when M22'% 1'% was said at the conclusion of the prayer service
that preceded the %% N3 and had no standing to make the statements found in mawh by,
We repeat Maw® 1399Y after the M9 N2 so that the now circumcised child is included.

325 YT is said outdoors and we look at the moon as we recite the prayers. Those present and
those watching might misunderstand and conclude that we are praying to the moon. In order to
clarify any possible misunderstandings, we follow the prayers of M35 YYD with the recital of

naws 13"73, a statement of T,
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