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RECITING THE 1392 OF »A7@ ON 22 2y

That we recite the 1973 of MWL after %173 92 on MDD BY is not a simple matter:
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Translation: Rabbab further stated: When we were at R. Huna's, we raised the question whether the Bracha
to mark the arrival of a holiday (Shebechayann) is to be recited on Rosh Hashonah and on Y om Kippur. 1t
conld be argued that the Bracha must be recited since these solemn days occur only periodically or shonld we
rather say that the Bracha is not to be said since the holidays of Rosh Hashonah and Y om Kippur are not
described in the Torah as ffestivals’? R. Huna was unable to provide an answer. When 1 later arrived at
Rab Judah's, Rab Judab stated: 1 recite the Bracha of Shebechayanu even before eating a new pumpkin.” 1
do not ask’, 1 told him, ‘whether it is permitted to recite this Bracha. What I ask is whether its recital is
obligatory’ ‘Both Rab and Samuel’, he replied: ‘ruled: The benediction of Shebechayanu  is recited only on the
arrival of the three major festivals.” An objection was raised: (Koheles 11,2) Give a portion unto seven, yes,
even unto eight. R. Elieger explained: ‘Seven’ alludes to the seven days of creation and ‘eight’ alludes to the
e1ght days of circumcision.” R. Joshua explained: Seven’ alludes to the seven days of Passover and ‘eight’
alludes to the eight days of the festival of Succos and since the Torah says: Yes, even’, Shavuos, Rosh
Hashonab and Y om Kippur are also included. Now does not this inclusion refer to reciting the Bracha of
Shebechayann? No; the reference is to the Bracha in which we declare the sanctity of the day. This practice
may also be logically supported. For if it were to be assumed that the reference in Kobeles s to the Bracha of
Shebechayann, the objection conld be advanced: Is the Bracha of Shebechayanu recited all the seven days of
Passover? This is really no objection, since a person who did not recite the Bracha on the proper day must do
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s0 on the following or any subsequent day of the holiday. In any event it may be objected: is not a cup of wine
required? May it thus be suggested that this issue provides support for R. Nahman who laid down: One may
recite the Bracha of Shebechayanu even in the market-place? This is no difficulty at all, since the Bracha of
Shebechayann conld be said when one obtains a cup of wine. This explanation is quite satisfactory as regards
Shavuos and Rosh Hashonah; but how does one proceed on Y om Kippur? If it be suggested that one is to
recite the Bracha over the wine and drink it, the following would be advanced: Since the man recited the
Bracha of Shebechayanu, he has thereby accepted the obligation of the day and he therefore may not drink the
wine; for did not R. Jeremiah b. Abba once say to Rab, ‘Have you ceased from work?’ And the latter replied:
Yes, I have ceased’. And if it be suggested that one might recite the Bracha over the wine and put it aside, it
might be objected: He who recites the Bracha over any food or drink, must taste it. Should it be suggested that
one might give the cup of wine to a child to drink, it could then be retorted: That practice is not in agreement
with R. Aba b. Jacob, who said that the child might possibly get used to drinking wine on Y om Kippur.
Now what is the decision on this question? The Rabbis sent R. Yemar the Elder to R. Hisda on the eve of
Rosh Hashonab. ‘Go,’ they said to him, ‘observe how he acts in practice and come and tell us’. When R.
Hisda saw him he remarked: He who picks up a moist log desires to have use of the place where the log sat.’
Thereupon a cup of wine was brought to hin over which he recited the Kiddush and also the Bracha of
Shebechayanu. And the law is that the Bracha of Shebechayanu is to be recited both on Rosh Hashonah and
on Yom Kippur. And the law, furthermore, is established that the Bracha of Shebechayanu may be said even
in the marketplace.

At what point during the service on T18°2 B should the 72392 of 13 MAAY be said? Several
customs developed. The earliest description of one such a custom is found in 7Y 39 77D
1'NJ. He maintains that the 273 of MYAMY should be said before coming to synagogue.
Nevertheless, since some may not know to recite the 293 before coming to synagogue, the
2% M9 should say the 1272 on their behalf just before 1272:
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Translation: This is what the head of the Yeshiva said: it is our custom and the custom of our teachers here in
Babylonia that after eating the meal before the start of Y om Kippur, we return to synagogue to recite Tefilas
Aprvis. When the prayer leader steps forward to commence that prayer service, he should begin by reciting the
Bracha of Shebechayanu. Why is it necessary that he recite that Bracha? In case one of those present did not
know that he should recite the Bracha of Shebechayanu. Nevertheless, a learned person who wishes to recite
the Bracha of Shebechayanu on his own before entering the synagogue is free to do so. That practice is based
on what we learned in the Talmud: as a result, we recite the Bracha of Shebechayann on Rosh Hashonah and
on Yom Kippur. Furthermore, the Bracha of Shehechayann may be said in any venue including the
marketplace.
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He then desctibes when the f1973 of 13MM 2 is said by the M2 M9 in a synagogue
which follows the practice of reciting Y173 bo:
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Translation: There are those who act as follows: the prayer leader steps forward and says: Al the vows . . .
no ontstanding vows are present. In their place is found forgiveness as the Torah states: and the Jewish People
were forgiven . . . The prayer leader recites the Bracha of Shebechayann at that moment since he will be unable
to recite the Bracha of Shebechayanu while holding a cup of wine. Nevertheless, in our holy school we learned
that reciting the Kol Nidrei prayer is a nonsensical practice and one is probibited from reciting it.

The "INST NN reports a different custom; i.e. for the M3 FY9Y to recite the [1973 of
1AL immediately after the A7 is removed from the T2 1IN in anticipation of
reciting 971 2 and he further provides that individuals should not be saying the 12923

independently:
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1. Rabbi Israel ben Rabbi Joseph Al-Nakawa was born in Toledo, Spain, in the 14th century. Menorat HaMaor is an
ethical work based on the words of the Sages and kabbalists. It contains twenty chapters with each chapter devoted to a
different topic. Rabbi Israel was murdered in the pogroms in Spain in 1391. (Bar Ilan Digital Library)
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Translation: The community comes together in synagogue. The prayer leader removes a Torabh scroll from the
ark and stands at the doorway of the sanctuary. He then recites the Bracha of Shebechayanu. The recital of
that Bracha on Y om Kippur was instituted as a Bracha to be said in synagogue and not by individuals. "The
prayer leader does not hold a cup of wine while reciting the Bracha becanse he has already accepted upon
himself the obligations of Y om Kippur and is thus probibited from drinking the wine. He therefore cannot
recite a Bracha over wine since that would be an unnecessary Bracha. "The prayer leader then recites Kol
Nidre three times, a practice that has no basis in the Talmud. Our Gaonim instituted the practice of reciting
Kol Nidre with the wording found in our Machzorim but Rabbi Sa’Adiya Gaon provided the following
langnage in another context: All of our vows . . . no outstanding vows are present. In their place is found
Jforgiveness as the Torah states: and the Jewish People were forgiven . . . The prayer leader then places the
Torah scroll back in the ark.

A third custom is reported by 1N F*TVD 27:
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Translation: All who recite Tefilas Arvis on Yom Kippur whether individually or in synagogue, as he chooses
to do so, must recite the Bracha of Shebechayann after completing Shemona Esrei because we do not recite
Kiddush over a cup of wine on Y om Kippur.

How can we explain the various customs? Perhaps the ¥”N7 provides a clue:
A5 13773 725 010 vpa KDY DD 15BN 1A DYV NNSDM—2 DD 17317 NODH BN
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Translation: Therefore, we recite the Bracha of Shebechayanu on Y om Kippur even in the marketplace and
even withont a cup of wine. That explains the custom to recite the Bracha of Shebechayanu in synagogue at
the moment that the members of the community accept upon themselves the obligations of Y om Kippur, just
before reciting Barchu.

The ¥”NA is instructing us to focus on when a person or the community accepts upon
themselves the obligations of M2%2 0Y. A similar issue arises concerning NA¥ as we learned
in Newsletter 6-34. The customs we outlined above concerning the recital of the the M2372
of 13N may represent four different means by which a person can express his acceptance
of the obligations of 1192 D

1. Simply by reciting the 12373 of 1M,

2. Upon reciting the R'PDD:
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2. The last two R'PIDD are not included in most rites. According to Professor Daniel Goldschmidt, these two R¥2IDD are
included only in Ashkenazic Machzorim that follow Minhag Polin.
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3. Upon opening the &2 1IN before reciting *173 5a.
4. Upon completing the recital of &Y AN during 127 N8N on MDD DY,

It is universally accepted today that the 273 of MM is to be said after reciting the
R'PDD that follow *773 3. Do the R°PIDD noted above play a role in our accepting the
obligations of M52 BY? To understand the possible role that the R'PYDD play, it is
necessary to divorce the recital of those Y2108 from the prayer of "7 3. Some confusion
as to the link between those R'21D8 and 771 = may have arisen because our current text
for 113 93 fails to include words that create a transition from the prayer of Y771 b3 to ﬂ‘?lp
MDD DY, Our text provides the we say: MYI2W 82 NINPIW and then the PIDD of MO
DN 233 1Y 505, That was not how the text read in eatlier versions of the prayer:
IND 2 .0PD RO, I NDY D01 KDY DO NP 9T RS IND PN 1IN BOBY 37 9D
525 93 23102 137 a5 BRAR 32 Py 5a% APDY TNTIN2 23022 .19 D 1150
DINAAE TN AMWINY (17D ) 7237122) M2 QYT

N51 097 N2 DR KDY 972 KD IND 1R —/2D Timy 2T 21 Maba NN 10 Maon
70N 21000 DM AR 139aN 2355 A5 YD 9T IND ¥ 5aN 1P KDY YA
A3 58 233 0y 5% nbon (v 13Tma)

That the role of the Y208 may be to act as the means by which we perform Q1 ﬂ‘?JP
153 can be traced to the words: FTID FYSD 11973 IND & DAN. The ‘BPIDD that
follow provide the textual proof that the 02 5 11127 secks to provide AMSD
1192Y. Those words represent a declaration of the R NENTP of MDY 0OY; the sanctity of
the day; i.e. forgiveness. By the person declaring the RY'71 R¥MTR, the sanctity of the day, the
person has accepted upon himself the obligations of 1192 0 and may then recite the 2723
of MMM,

A review of Ashkenazic sources including the Y% MMM reveals that the words: &° baN
ani>ilaintil=FatXiafe IND were never incorporated into any version of *771 5 found in
Ashkenazic "2, However, we do find that the word: 2123 was said by some before
the DD of: DN 232 1Y 9% M9D. Nevertheless, objections were expressed to

including the word: 33122 and the word disappeared from subsequent versions of the
prayer:

3. R. Yitzchak ben R. Yehuda ibn Ghayyat was born ca. 1038 in Lucena, Spain. He headed a yeshiva in Lucena, and was
close to R. Shmuel Ha-Naggid and his son R. Yehosef. He died in Cordoba, Spain, in 1089. (Bar Ilan Digital Library)

4. We can compare the role that these RY2105D play to the role that the chapter of N3 oPo v plays on Friday
nights. See Newsletter 6-34.
5. The words are still recited as part of 373 %2 within the Roman Rite.
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Translation: Rabbi Meyer M’Rottenberg wrote that one should not say: may it be Y our will that the vows be
cancelled. Instead say: they are cancelled. In addition it is inappropriate to say: as it is written in the Torah
of Moshe, Your servant: and the People were forgiven . . . That is also the version of the text as provided by
the Rosh.

Rabbi Joseph B. Soloveitchik, 2”1, the Rav, is quoted, on page 71 of the Yom Kippur
Machzor with commentary adapted from his teachings, as agreeing that the R'PDD play a
role independent of ¥771 52 and provide the basis to reciting the 2373 of MY but for a
different reason:
The two verses recited prior to the blessing of Shehechayanu highlight the communal
nature of this forgiveness, as they refer to the entire congregation of the Children of
Israel, to the entire nation (Numbers 15:26) and (twice) to this people (ibid. 14:19).
These verses deal with the communal forgiveness bestowed unconditionally upon the
entire congregation of Israel as a unified entity. The joy which underlies the holiday of
Yom Kippur is particularly associated with this unconditional communal forgiveness.
As a result, it is specifically these verses which are recited as an introduction to the
blessing of Shehechayanu.

One additional custom deserves amplification; the practice presented by I3 F*IVD 29 of
reciting the 7272 of WIMANY after completing MY AL of N°27Y N8N on MDD 2.
We can explain that practice by pointing to one of the reasons given for the recital of the
prayer of YA 1’V at the end of N'27Y n%5n on Friday nights as we discussed in
Newsletter 6-50. We noted that we declare the 271 N¥&1TP of NAW on NAW i twice;
once B'1272, with words, as part of the middle 7272 of MY AL and a second time,
over a cup of wine. At the commencement of all holidays except for M52 0, we also
declare the @171 N7 of that holiday twice but we recite the 11292 of 13" ML only after
declaring Y71 NP over a cup of wine. The practice of reciting the prayer of YAE 1PV

on Friday nights, some allege, was because a number of communities did not have ready
access to wine. Because of that issue, those communities could perform the declaration of

RV NYITP for NAY only through words. M52 O D5 appears to present a similar
circumstance but for a different reason; an inability to declare Y1 NENTP over a cup of wine
because it is forbidden to drink the wine. The solution to the problem on M52 0 should
mimic the solution found for communities that did not have ready access to wine; declare the
sanctity of MDD 01 only with words. That may explains why J3NJ 7TYD 37 provided that
we should recite the 272 of 131N only after we declare the sanctity of M52 DY with
words; L.e. after reciting the middle 292 of MALY AL in N°27Y nbsan.
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