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THE 7707 N2 OF THE AR 72 ON M2 D O

A reference to the AN MNP of the PAb ]112 on MDD QY is included in both major
RO that describe the 72V A7D; NIN2 ANN authored by *DY 12 DY and M2 1IN
composed by 1N DV:’JJ‘?P 13’2712 D7 13°37. Here is how the 1M NNAP of the
5131710 is described in the B1D of N3313 FNN:
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Translation: "The Kohain Gadol would beckon the Kobain who the day before had been designated to be
the one to bring the goat to Azazel. He was then given the goat to transport to the cliff off of which the goat
would be thrown. When be came to the mountain from whose cliffs he would throw down the goat, he split
the red thread that the Kohain Gadol had placed between the goat’s horns. One half of the thread he tied to
a rock and the other half he tied between the goat’s horns. He then pushed the goat off the cliff after first
turning the goat to face away from the cliff. "The goat then rolled down the cliff. Even before the goat
reached half way down, the goat’s body began to dismember. The Kohain present there would then say: so
too the sins of the Jewish People should be erased. While the goat was being transported to the cliff; the
Kobain Gadol busied himself with the bull and the goat that he was to burn. He cut open the two animals
and removed their innards. He then placed the innards in a sacred dish which be carried to the outer altar
where the innards were offered. The remainder of the two carcasses he placed on rods which he gave to four
Kobhanim who carried the carcasses to an area outside Y erushalayim where the carcasses were burned.

VAN PPAD 00370 NN PR ,0aT0R5 e A AN Dl NS N o

02105 "R AL AN AN 1M N MINT 90 P ya Ny L nn
,MD73 3R 2 AAND Tham 8 %Y NP TIPS Baraw MY NS 21N
SPY,ONA By, epnn By nem s By [ aNTIAA B L mmaps Sy, mnn Sy
SPDNM N DY ,Boimom

Translation: Once the Kohain Gadol learned that the goat had reached the mountain in the desert, he went
to the women’s sanctuary within the Beis Hamikdash from where he read from the Torah. He first read
an excerpt from Sefer V'a’Yikra, Parshas Acharei Mos, and then proceeded to read an excerpt from
Parshas Emor. He then rolled the Sefer Torah and placed it in his lap and said: more than what I read
to you is written here. 'The Kobain Gadol then recited from memory an excerpt from Sefer Bamidbar,
Parshas Pinchas, which portrayed the Mussaf offering of Yom Kippur. He then recited eight Brachos; one
concerning the Torah; one concerning the Lemple service; one in which he gave thanks; one in which he
asked for forgiveness of sins; one on bebalf of the Temple itself; one for the welfare of the Jewish People; one
for the welfare of the Kobanim and one that included a general prayer.
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Here is how the MM NNYAP of the D13 712 on MDD BY is portrayed in the B of
F12 1AN:
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Translation: Through the efforts of a man long appointed for this task, he sent the goat into a dreadful
desert to a steep, cut off ground, for the purpose of the goat carrying away any trace of the guilt of the Jewish
People. 'The man pushed the goat off the cliff from the tip of the rock; the goat tumbled and fell to the
ground below. Its bones broke in the same manner as do the wares of a potter when the wares fall to the
ground. Then the Kobain Gadol took a razor sharp knife, opened the bull and the goat, took out the fat
parts, and gave over their closely entwined bodies to be burned. "Then with a loud voice, he read the Torah
portions of the day, sanctified bis hands and feet, wrapped himself in the golden garments and sanctified his
hands and feet.

The source for both descriptions of the AT NP of the Sy M2 on MDD DY can
be traced to the following M&*:
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Translation: MISHN.AH. The Kohain Gadol then came to read from the Torah. If he wished to read
while wearing linen garments he conld do so, otherwise he wonld read in his own white vestments. The
synagogue attendant brought ont a Torab scroll and give it to the head of the synagogue, and the head of the
synagogue gave it to the assistant to the Kohain Gadol, and the assistant gave it to the Kobain Gadol, and
the Kobain Gadol stood to receive it. He began to read with the section “after the death . . .” and “howbeit
on the tenth. . .”” He then rolled the scroll of the law and put it in his lap and said “more than what I have
read aloud before you is written here.” "T'he section of the Torah beginning “And on the tenth . . .” which is
in the book of Bamidbar be recited from memory. Then he offerred in connection therewith eight
benedictions: for the law, for the temple service, for thanksgiving, for the forgiveness of sins and for the
Temple separately, and for Israel separately (and for Jerusalem separately), for the priests separately and
then a general prayer.

A close reading of the wording of the ¥ raises several questions:

1. When did the practice of the AR 113 performing AMNNT NNMP on MDD QY
begin since it is not part of the MMAVA 77D for MDD O as described in the AMN?

2. Was the T™MNT NNAP of the D113 ]712 on MDD 01 deemed to be a part of the 97D
aTaYae
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3. How should we define the word “ND13” as it appears in the MILHA?

4. Where was the 71 99D that was brought to the PRk |73 stored?

5. Why was only one 71 99D brought out despite that the 513 113 would be
reading from different NETD of the MMN?

0. Did the 9113 ]73 recite a 272 before reading the MMM or did he simply offer eight
M272 after completing his reading?

Professors Safrai in their "N79D ¥17°D to the NI of N NIDMA deal with each one of
the above questions. Concerning the question as to when the practice of the 513 =

performing AN NP on MDD BY began, Professors Safrai provide the following:
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Translation: The reading of the Torah by the Kohain Gadol on Y om Kippur is not referred to in the
Torah. That practice is characteristic of the customs that developed in the Second Temple era. A practice
of reading from the Torah on holidays is hinted to in the Torah within the words: Mikra Kodesh that are
Sfound in descriptions of the holidays. However, it is only in the Second Temple era that the study of the
Torah becomes a central element in the service of G-d. We can identify the study of Torabh as a
[fundamental value particularly within the literature of the Pharisees. Nevertheless, the study of Torah as a
value is also advocated in the writings of other groups. For example, we find that among the group
responsible for the Dead Sea Scrolls, the study of Torah occupies a central role in daily life. For them, daily
meals serve as an opportunity for Torah study as well. So too we find Torabh study playing a prominent role
in other sonrces that date from the Second Temple period. The reading of the Torah by the Kohain Gadol
reflects this trend of giving Torah study a central role in everyday Jewish life. Since the Torah reading by the
Kobain Gadol on Y om Kippur is not mentioned in the Torah as being part of his service in the Temple,the
time for him to do so was not set as were the times for others parts of the service. "That explains why we find
the Torah reading described as occurring at different stages in the various versions of the Jerusalem Talmud.

Was the TTNT NNMP of the Pk ]712 on MDD 01 deemed to be a part of the 97D
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Translation: "The reading of the Torah was not part of the standard service in the Beis Hamikdash. That
25 why the Kobain Gadol could choose whatever clothes to wear while reading from the Torah. If he wished
he could wear his gold clothes which he wore when performing that part of the service that took place outside
of the Holy of Holies (the offering of the daily Tamid sacrifices and the holiday sacrifices) or linen clothes
with which he performed the service inside the Heichal (such as sprinkling the blood and the burning of the
incense). In other words, the clothing which the Kobain Gadol wore represented an independent indicator of
the status of the Kobain and the meaning of the ritual that he was performing.

How should we define the word "ND12"?:
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Translation: Two similar sounding terms are found in the literature of the Mishna and Gemara: Knesses
and Bezs Ha’Knesses. The literal definition of the term “Knesses” is Eidab (congregation), the local
community. The term is primarily understood as referring to the community as a social organization- the
Sformation of the group into a community. “Beis Knesses” is understood as representing the edifice used by
the community to function as the building in which the community meets and where matters of commmunity
concern are discussed, where prayer and the reading of the Torah takes place . . . 1t is difficult to reconcile
what is known about that institution with what the Mishna that is in front of us describes as the role of the
Chazzan. The Mishna identifies the Chazzan in the singular person as if in the Beis Hamikdash only
one Chazzan functioned. We can further ask: why it become bis responsibility to carry in the Sefer Torah
and not the job of one of the trustees of the Beis Hamikdash? It is understandable that the Mishna
employs the term Chazzan because the act of reading the Torah undertaken by the Kohain Gadol in the
Beis Hamikdash began as an extension of what was already taking place in synagogues of that time.
Therefore, the Mishna describes the assignment of bringing the Sefer Torah to the Kobain Gadol as being
given to the one whose responsibility it was to bring the Sefer Torab into synagogues. 1t can therefore be
suggested that the description of the Torah reading found in the Mishna may be anachronistic; i.e. the
Mishna employs terms that are known to us from synagogues of a later period to describe actions that took
place in an institution that stood earlier.

XI:2. copyright. 2013. a. katz Your comments and questions are welcome and to subscribe- beureihatefila@yahoo.com.



m%90m NN 1A

As to where the MM 90D was kept:
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Translation: 1t is not evident where the Sefer Torab that the Kohain Gadol read from was stored. 1t is
possible that a synagogue existed within the Beis Hamikdash grounds. This issue has been the subject of a
disagreement that stems from the availability of two versions of some of the core sources. In the Tosefta a
reference is made to a synagogue standing in Y erushalayin which may have been located within the Beis
Hamikdash grounds (Succah 4, Halacha 5). However in a corresponding excerpt found in the Jerusalem
Talmnd (Succah 5, Halacha 2, 52b; Babylonian Talmud 53a) the words “Beis Knesses” are omitted. 1
will not elaborate on this issue at this point becanse even if the reference to a synagogue refers to one located
within the Beis Hamikdash grounds, that does not answer the question as to where the Sefer Torah was
stored. A further unresolved issue concerning synagogues of the Second Temple era is whether the Sifrei
Torah used in those synagogues were stored in the synagogues themselves or were brought in from outside the
synagogues. It is possible that the Sefer Torab referred to in onr Mishna was kept in one of the chambers of
the Beis Hamikdash and that the Chazzan brought the Sefer Torah out from that storage area.

Since the 9173 M2 read from different NYAD of the MMM, why were two MMM 70D not
carried out to the 9173 m=ls
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Translation: In the synagogues of Babylonia it was customary that on days on which the Torah reading
consisted of exccerpts from different sections of the Torah that two Sifrei Torah were brought out; the first
section was read from one Sefer Torah and the second section was read from the second Sefer Torah. The
two Sifrei Torah were brought out so as to avoid disturbing those congregated by cansing them to have to
wait while the Sefer Torah was rolled to the second section. Because of that rule the Gemara felt compelled
to explain why in the case of the Kobhain Gadol reading the Torah on Y om Kippur, only one Sefer Torah

was brought out. Concerning that issue, the Gemara answers what it answers. However, in Eret3 Yisroel
n the era of the Mishna and in the era of the Gemara a different practice was followed. In Eretz Yisroel,
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they followed the custom of taking ont only one Sefer Torah. They wonld roll the Sefer Torah when they
needed 1o read a second excerpt. That practice explains why a Rabbi from the period of the Gemara who
hailed from Babylonia and who then emigrated to Erety Yisroel instructed the members of a synagogue that
Jfollowed the Babylonian customs located in a city in Erety Yisroel (13ippori), how to conduct themselves in
accordance with the Babylonian custom. He instructed them to roll the Sefer Torah out of the sight of the
congregation, behind the curtain that was in front of the Ark that held the Torah scrolls. Nevertheless, for
the residents of Erety Yisroel, it was not unusual to be present while the Sefer Torah was rolled from
section to section as is described in onr Mishna.
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Translation: Be that as it may, the solution of bringing out two Sifrei Torah is not mentioned because of
economic considerations. The Torah scrolls were dear and expensive to produce. A solution that includes
having two or three scrolls available to the congregation was difficult to provide. "T'hat reason can not be
gwven as for why the Beis Hamikdash did not have access to more than one Sefer Torabh since the Beis
Hamikdash always had considerable funds at its disposal. Perbaps we can explain that the actions taken
in the Beis Hamikdash reflected the prevailing custom in Eretz Yisroel. The administrators of the Beis
Hamikdash did not want to deviate from the general practice in Eret Yisroel simply becanse the Beis
Hamikdash was well funded. NMoreover, they were not concerned that those present would be bothered by
having to wait for the Torah Scroll to be rolled since, after all, it was Y om Kippur (a comparable
circumistance took place when the public came to celebrate Hakbeil-the king reading the Torah on Succos).
Those who came looked forward to witnessing a long proceeding. The additional time spent waiting for the
Torab scroll to be rolled added to the pomp and circumstance.

Did the 173 173 recite a 272 before reading the M7 or did he simply read eight D127
after completing his reading?
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Translation: Some of the commentators to the Mishna interpret the Mishna as providing that the Kohain
Gadol recited one Bracha for reading the Torah before commencing bis reading and seven Brachos after
completing the reading. In doing so they are arguing that the synagogue practice known during the time of
the Tanaiim and Amoraim was already prevalent before the Beis Hamikdash was destroyed. However, the
simple interpretation of the Mishna is that all eight Brachos were recited after the Torah reading. In fact if
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1t was true that before the destruction of the Beis Hamikdash it was customary to follow the rule of reciting
a Bracha before reading the Torah, the Mishna should have provided a list that included two Brachos for
the specific act of reading the Torah-the one that is recited before the Torah reading and the one that is
recited after the Torah reading.
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Translation: The Rambam explains that the Bracha concerning the Jewish People was an extension of the
Bracha that inciuded a general prayer. "That does not mean that the Rambam had a different version of the
Mishna in his possession. 1t sinply means that the Rambam had a different interpretation of what the
Brachos represented. In any event, the Rambam in his Mishna Torah lists the Brachos in the order that
they are found in the Mishna. In some versions, one additional Bracha was added. 1t was a Bracha for the
welfare of Yerushalayim. 1t appears that Y erushalayim merited its own mention based on its holiness.
Nevertheless if a Bracha concerning the welfare of Y erushalayim was recited, it would have cansed the total
of the Brachos to reach nine while the Mishna speaks of only eight. As it appears within the discussion in
the Gemara, the concern for the welfare of Yerushalayim was part and parcel of the Bracha that concerned
the Mikdash or the concern for the welfare of the Mikdash was incorporated into the Bracha that spoke of

concern for Y erushalayins.

What was the wording of each of the eight M1272?
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Translation: "The Kohain Gadol recited eight Brachos. Concerning the Torah he said: who chose the
Torahy concerning the Temple service-that You, we should fear and serve; concerning offering words of
thanks-How wonderful it is to thank You; concerning asking for forgiveness of sin-who with compassion
forgves the sins of the Jewish People. R. Idi suggested an alternate Bracha-who resides in 'I'zion; concerning
the Jewish People-who chose the Jewish People; concerning the Kobaninr-who chose the Kobaniny concerning
what the Jewish require in order to survive-Baruch Ata Hashem who listens to prayer.

One word appears in several of the M1272 that the P ]M2 recited after completing
AT ARP on MDD 01 i.e. IMAM. That word continues to play an important role in
the following M272 that we still recite:
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The continued role that the root word: 912 plays in Jewish liturgy may support the claims
made by Professors Safrai at the close of their commentary to this M3&. They note their
opinion that this M3 serves as one of the earliest sources for the origin of the N1292
that later became a part of the daily T ML
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Translation: We have in onr possession four early sources that can be identified as revealing the origin of
some of the words that comprise the prayer known as “Shemona Esrei”: the list of acknowledgements found
n the book: Ben-Sira (chapter 52, line 12), the prayers or Brachos that were recited after reading the
Haftorah in an early era, the Brachos that the Kohain Gadol recited after reading from the Torah on Yom
Kappur and, of conrse, the wording of “Shemona Esrei” as it was recited in the generation of the sages who
regularly met in Y avne. "The earliest reference to the Brachos of the Haftorah is revealed to us in a later
source known as: Maseches Sofrim. Nevertheless, the basic wording of the Brachos can be shown to be from
a much earlier era as is testified to by the links between its wording and the wording of other early prayers
such that common elements can be detected among those prayers. As, for example, the wording within the
Brachos of the Haftorah which include the format “Al Ha’Torah VAl Ha’Avoda . . .” that appear as
separate Brachos in the list of Brachos found in the Mishna that describes the Brachos that the Kobain
Gadol recited after the Torah reading on Yom Kippur. Comparing the varions sources takes us beyond our
present discussion but it is worth noting this phenomenon.
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