
1.  Greatest among his kindred, the glory of his people, was Shimon
the priest, son of Yochonon,
2.  In whose time the house of G-d was renovated, in whose days the
temple was reinforced.
3.  In his time also the retaining wall was built for the resident
precinct with its temple of the King.
4.  In his day the reservoir was dug, the pool with a vastness equal to
that of the sea.  
5.  He took care for his people against brigands and strengthened his
city against the enemy.  
6.  How splendid he was as he looked forth from the Tent, as he
came from the house of the veil! 
7.  Like a star shining among the clouds, like the full moon at the
holiday seasons; 
8.  Like the sun shining on the Temple of the King, like the rainbow
appearing in the cloudy sky; 
9.  Like the blossoms on the branches in springtime, like a lily by
running waters; 
10.  Like the verdure of Lebanon in summer, like the blaze of
incense at the sacrifice; 
11.  Like a vessel of beaten gold studded with an assortment of
precious stones; 
12.  Like a luxuriant olive tree thick with fruit, a plant whose
branches run with oil; 
13.  Wearing his splendid robes, and vested in sublime magnificence, 
14.  As he ascended the glorious altar and lent majesty to the court of
the sanctuary.  
15.  When he received the sundered victims from his brother priests
while he stood before the sacrificial hearth, 
16.  His sons ringed him about like a garland, like young cedars on
Lebanon; 
17.  And like poplars by the brook they clustered around him, all
the sons of Aaron in their dignity,
18.  With the offerings to the LORD in their hands, in the presence
of the whole assembly of Israel.  
19.  Until he had completed the service at the altar and arranged the
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THE INFLUENCE OF `xiq oa xtq UPON dltz
The style and wording of the heit: lecb odk did xcdp dn zn`, written by iqei oa iqei, an
early composer of miheit, can be traced to chapter 50 of the apocryphal work, oa xtq
`xiq.  Here is the chapter:
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sacrificial hearth for the Most High, 
20.  And he stretched forth his hand for the cup, to offer blood of the
grape, 
21.  And poured it out at the foot of the altar, a sweet smelling
aroma to G-d the Most High, 
22.  The sons of Aaron, the priests, would sound a blast using the
trumpets of beaten metal; 
23.  A blast to resound mightily as a reminder before the most High
24.  Then all the people with one accord would quickly fall prostrate
to the ground 
25.  In adoration before the Most High, before the Holy One of
Israel.
26.  Then hymns would reecho, and over the throng, sweet strains of
praise resound.  
27.  All the people of the land would shout for joy, praying to the
Merciful One, 
28.  As the high priest completed the service of the altar by presenting
to G-d the sacrifice due; 
29.  Then coming down, he would raise his hands over all the
congregation of Israel;  
30.  The blessing of the LORD would be upon his lips, the name of
the LORD would be his glory.  
31.  Then again the people would lie prostrate, receiving the blessing
from the Most High.  
32.  And now, bless the G-d of all, who has done stupendous things
on earth; 
33.  Who makes humans grow from their mother’s womb and does
with them according to His will!  
34.  May He grant you wisdom of heart, and may He abide among
you in peace; 
35.  May His kindness toward Simeon be lasting; may He fulfill for
him the covenant with Pinchos 
36.  So that it may not be abrogated from him or from his
descendants, while the heavens last.
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Who was `xiq oa and when did he live?  

Reclaiming the Dead Sea Scrolls: The History of Judaism, the Background of
Christianity, the Lost Library of Qumran,  By: Lawrence H. Schiffman, Jewish
Publication Society, 1994, pages 198-199:

THE BOOK OF BEN SIRA
Chief among the Second Temple period wisdom texts before the discovery of the
Qumran scrolls was the Book of Ben Sira.  This work was preserved in Greek as part 
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of the Apocrypha of the Septuagint -- the Greek Bible.  Ben Sira is also known as
Ecclesiasticus, not to be confused with the biblical Book of Ecclesiastes, Kohelet in
Hebrew.  When the manuscripts from the Cairo genizah began to reach Europe in
the late nineteenth and early twentieth centuries, manuscripts of a Hebrew version
of Ben Sira were found among the fragments. These texts sparked a vigorous debate.
While many scholars maintained that they were indeed manuscripts representing the
original Hebrew text of Ben Sira, others considered them no more than a medieval
Hebrew translation from the Greek or from a Latin translation based on the Greek.

This debate was conclusively settled with the discovery of fragments of Ben Sira in
cave 2 at Qumran, a portion of the book cited in the Psalms Scroll, and an
independent manuscript of Ben Sira, preserving substantial portions of the last part
of the book (chapters 38-44), at Masada.  These manuscripts showed beyond a
doubt that the medieval texts were for the most part descended from the original
Hebrew, even though they showed signs of some revision and textual variation.
Now, after combining the ancient and medieval fragments of this book, we can be
fairly certain that the vast majority of it is now in our hands in a Hebrew text.

Early rabbinic tradition prohibited the reading of the Book of Ben Sira, presumably
as part of a public ritual. Indeed, rabbinic teaching forbade the reading of any
noncanonical apocryphal books.  This ban derived from the Rabbis' effort to assert
the exclusive sanctity and canonicity of the biblical books.  Yet since rabbinic
literature quotes some verses from Ben Sira in Hebrew or Aramaic, this book
obviously influenced the rabbis and was at least partially known to them.

Fascination with this book in the Middle Ages led to the composition of various
pseudepigraphical Ben Sira texts, such as the Alphabet of Ben Sira, all of which are
essentially aggadic works. These texts have no real connection with the original book
but were composed by authors who knew of the sage and his reputation and sought
to fill the void caused by the virtual loss of the book to the Jewish community.

The prologue to the Greek translation of the book explicitly states that the author,
named Joshua (or according to some manuscripts Simeon) ben Sira, composed the
book in Hebrew in the Land of Israel in about 180 B.C.E. and that his grandson
subsequently translated it into Greek in about 130 B.C.E.  These dates have been
universally accepted as accurate by scholars.  From the book, we can gather that the
author functioned as a wisdom teacher in pre-Maccabean Jerusalem and ran a school
to which young students came. Much of the text was no doubt composed for or
based upon the lessons he gave those students.

Ben Sira is essentially a wisdom anthology, much of it composed in the style of the
biblical Book of Proverbs.  It provides practical advice on interpersonal relations, 
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Give thanks to the LORD, for He is good, for His mercy endures
forever; 
Give thanks to the G-d deserving of our praises, for His mercy endures
forever;
Give thanks to the Guardian of Israel, for His mercy endures forever; 
Give thanks to Him who formed all things, for His mercy endures
forever; 
Give thanks to the Redeemer of Israel, for His mercy endures forever; 
Give thanks to Him who has gathered Israel’s dispersed, for His mercy
endures forever; 
Give thanks to Him who rebuilt His city and His sanctuary, for His
mercy endures forever;
Give thanks to Him who cultivates the pride of the house of David, for
His mercy endures forever; 
Give thanks to Him who has chosen the sons of Zadok as His priests,
for His mercy endures forever;
Give thanks to the Shield of Abraham, for His mercy endures forever;
Give thanks to the Rock of Isaac, for His mercy endures forever;
Give thanks to the Mighty One of Jacob, for His mercy endures forever;
Give thanks to Him who has chosen Zion, for His mercy endures
forever;
Give thanks to the King of the Kings of Kings, for His mercy endures
forever;
He has cultivated salvation for His people, be this His praise from all
His dutiful ones,
For the children of Israel, the people close to him.  Praise the Lord!

dltzd z` oiadl   page 4                                                                                                 

especially concerning the family, the raising of children, the conduct of business, and
a variety of ethical teachings.

`xiq oa xtq also provides us with a text that could represent an early form of dpeny
dxyr.  The text includes words that later became part of other zekxa found in dltz:

Moshe Tzvi Segal, on page 256 of his book: mlyd `xiq-oa xtq, Mossad Bialik, 4th
edition, 1997, provides the following comments concerning this poem:

,eiweqtn mipy  .(elw xenfn) mildz xtqy lecbd lldd ly ezipaza dpap df xenfn
mixg` mixenfn jezn mzenlya ewzrp  (d"l weqt ,`"k weqt) oexg`de oey`xd

,xeaiva dltz liaya exwra xagzp mildzay lecbd lldd enk df lld mb  .mildzay
df xenfna eynzydy dlrnl epxry xake  .eced :weqt lka d`ixwd on xexay enk

i`penyg zial wecv zian dpedkd dxaryk mle`  .`xiq oa ly execa ycwnay dlitza
enk ,eply zewizr zelitza exzyp eiweqt lk hrnk la` ,xenfnd ly eyeniy lha

 ipa ly mzpedk inia xagzp xenfndy dxenb dgkeda giken 'hk weqt  .oldl d`xpy
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G-d indeed will not delay, and like a warrior, will not be still
Till He breaks the backs of the merciless and wreaks vengeance upon
the nations;
Till He destroys the scepter of the proud and breaks off short the staff
of the wicked;
Till He requites humankind according to its deeds and repays people
according to their thoughts;
Till He defends the cause of His people, and gladdens them by His
saving help.
Welcome is His mercy in time of distress as rain clouds in times of
drought.

dltzd z` oiadl
gtqp jk iptnye xenfnd ly exagn `ed `xiq oay wtq lk lihdl oi` jkitle ,wecv

xiyl mb enk ,xtqd seb jeza df xenfnl mewn did `l xeaivd zltz xeha  .eteqa extql
  .mcewd

Translation: This poem is modeled on the chapter of Tehillim that is known as the Great Hallel (Tehillim
136).  Two of the verses within the poem, the first and the last, were lifted in their entirety from two other
chapters of Tehillim.  This poem of praise, like the Great Hallel of Tehillim, was composed primarily to be
recited as a communal prayer as is evidenced by the response of Hodu provided for at the end of each line.
We have already suggested that this poem was recited as a communal prayer in the Beis Hamikdash during
the era of Ben Sira.  Nevrtheless, once the leadership of the Kohanim was transferred from the House of
Zadok to the house of the Hasmonaim, the use of this poem as a communal prayer in the Beis Hamikdash
ceased.  Needless  to say, almost of all its lines reappeared as part of some of our oldest prayers as we will
see later.  Verse 29 is strong evidence that the poem was composed during the period in which the priesthood
was controlled by the House of Zadok.  That leaves no doubt that the author of the poem was Ben Sira
and it was he who added this prayer as an epilogue to his poem anthology.  This poem as well as the
previous poem, chapter 49, did not appear within the body of his anthology because the two poems served as
communal prayers and not as lessons.

One more link between the poems of `xiq oa and dxyr dpeny is worth noting.  That
connection concerns the dkxa known as mipind zkxa.  Much has been written lately
about this dkxa, particularly by Professor Ruth Langer in her book: Cursing The
Christians, Oxford University Press, 2012.   I was greatly disappointed that Professor
Langer failed to note that the theme of praying for the destruction of the enemies of the
Jewish People which she describes as “cursing” did not appear in Jewish prayer for the first
time after the rise of Christianity but was very much a part of Jewish prayer during the zia
ipy era as is evidenced by the following excerpts from `xiq oa xtq, chapters 35 and 36:
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G-d of the universe, come and place all the nations in dread
of You!
Raise Your hand against the foreign folk, that they may see
Your mighty deeds.
As You have used us to show them Your holiness, so now
use them to show us Your glory.
Thus they will know, as We know, that there is no G-d but
You. 
Give new signs and work new wonders; show forth the
splendor of Your right hand and arm;
Rouse Your anger, pour out Your wrath, humble the enemy,
scatter the foe.
Hasten the ending, appoint the time when Your mighty deeds
are to be proclaimed:
Let raging fire consume the fugitive, and Your people’s
oppressors meet destruction;
Smash the heads of the hostile rulers, who say, “There is no
one besides me!”
Gather all the tribes of Jacob, that they may inherit the land
as in days of old.
Show mercy to the people called by Your name: Israel, whom
You named Your first born.
Fill Zion with Your majesty; Your temple with Your glory.
Give evidence of Your deeds of old;  fulfill the prophecies
spoken in Your name,
Reward those who have placed their hope in You, and let
Your prophets be proven true.
Hear the prayers of Your servants, for You are ever gracious
to Your people;
Thus it will be known to all the ends of the earth that You
are the eternal G-d.
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Notes
1. The translation for the excerpts from `xiq oa xtq was borrowed from the The Anchor Bible edition of the Wisdom
Of Ben Sira, Doubleday, 1987.

2. The practice of choosing the lecb odk from the family of wecv was initiated by l"f ,jlnd dnly, as evidenced in the
following:

  .dlya ilr zia lr xac xy` 'd xac z` `lnl 'dl odk zeidn xzia` z` dnly yxbie -'fk ,'a ,'` mikln
.xzia` zgz jlnd ozp odkd wecv z`e `avd lr eizgz rciedi oa edipa z` jlnd ozie -'dl ,'a ,'` mikln

The family of wecv was later replaced by the family of the mi`penyg after the victory of the mi`penyg over the mipei. 
3. From Chapter 50 of `xiq oa xtq, we can confirm that throughout the ipy zia era the lecb odk was recognized by
both the Jewish People and the ruling government as the political leader of the Jews in Israel.  That explains why the mi`penyg
did not hesitate to appoint themselves monarchs once an independent Jewish state was established after their victory.
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