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SUPPLEMENT
THE PLACEMENT OF 1137, X121 79 AND 20371 Y IN 111 1272

On N2Y¥ we omit the regular thirteen middle M2M2 of MY ALY and replace them
with one 7392 whose theme is @177 NENTP, the declaration of the sanctity of the day. We
follow a similar practice on 22 Q%2%. On WM N7 and TYM7 ‘71ﬂ, we add mop
N12" to the daily AY MY and we include R'DAN Y on M21M and on ™MD, We
apparently do so in order to include a statement of BV NP in the ALY AN of
those days. Given that we declare the sanctity of the day in 7Y ML on those days,
why is it necessary to do the same in }W27 N272°?

Perhaps we need to consider that F1¥9, N12" 121 and D371 7Y are recited as part of
1M D272 for a reason that goes beyond simply declaring the sanctity of the day. Let us
examine each addition on its own. Concerning the addition of 1XYHAM 37 in 1572
M7 on NAW, the N2 provides the following:
MM 1972 HNAWD 100 Fwn rl 27 IN—3 /By I A7 1973 NoDn 0533 TSN
VPN ALY T, PND IDIDIW 1190 PINM D12 8RS 1PN YR im0 T Aywa
D137 1927 5 10 S T 200w B ey DR By o0 M .00 Ana
1NN DTN ININD 27 ADNRT AN 07 T30 MIPN 732%2 230 20 ,¥NTpm
NN 20 M0 KSR L2080, 200 211 113303 13PN -'ﬁﬁlpz? pig=Rkinlin
N272,m3 ;110 D222 ,ANENT 7292 INYT 2 11T 1272 77D ,1327 0 ﬂ'ﬁlp‘?
DD MM 2NN N2 21,1030 ;DR A, Ny SVONT

JRDNI QYT DETR MINY AAMAA
Translation: R. Nabhman said: Moshe Rabbenn instituted the Bracha Who feeds’ for the Jewish People at
the time when Manna descended for them. Yehoshua instituted the Bracha of the land when the Jewish
Peaple entered the land of Israel. David and Solomon instituted the Bracha which closes Who builds
Jerusalenr’. King David instituted the practice of saying the words: For Israel Your people and for
Jerusalem: Your city’, and King Solomon began the practice of saying the words ‘For the great and holy
House’. The Bracha Who is good and bestows good’ was instituted in Y avneb with reference to those who
were slain at Beitar for R. Mattena said: On the day on which permission was given to bury those slain in
Beitar, they ordained in Y avneh that ‘Who is good and bestows good’ should be said: ‘Who is good’,
because the corpses did not putrefy, and Who bestows good’, because the Jewish community was given
permission to bury the corpses. Our Rabbis taught: The order of Birkas Hamazone is as follows. The first
Bracha is that of Who feeds’. The second is the Bracha of the land. The third is Who builds Jerusalent’.
The fourth is Who is good and bestows good”. On Sabbath the third Bracha commences with consolation
and closes with consolation and the holiness of the day is declared in the middle of this Bracha.
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Initially plily interpreted the instruction to begin the third 7292 of }WA7 N2 on NAY
with 1M1, words of comfort, and to end with words of MM, as requiring that the 7373
literally begin and end with words of M#aM1. That explains the basis for the version of the
third 12923 of WM N271 as it appears in [N BADY 37 77D, the first NT0:
Do 15722 SN Py 177 903 NAW2—- AT M35 (01977 JINJ DAY 27 77D
TBY SR DY 11TH—R 1 DAY TN 12 DIowa) 77 PRI 120 T0-N T 130 N
NRHAM AR VAN PR NN 7D TV A A 12w 1R 5 TY 25w
MW NN NLNITPI A TP DYT3m Yp AR O NIXna) TN WP—N
2MAN AT T 02 Ma% asnmana AEiaRnimbdRinty o8 LI MBS 2 MANa
LM 5P FON 00 NI AN 129 170 TR Y 2YhRY i .-'l?bWPD'?

D527 A 1 AN N2

Translation: On Shabbos, Birkat Hamazone begins with the Brachos of Ha’Zan and Al Ha’Aretz.
The third Bracha begins as follows: Comfort us G-d, our G-d with the establishment of T%ion, Y our City
and by enbancing it with the rebuilding of the Beis Hamikdash and show compassion . . . Build
Yerushalayim Your holy city soon and in our days and comfort us by comforting it because Y ou are the
source of comfort.

Others among plil changed the M237237 NN in an attempt to comply with the
instructions of the NI22:
W'D IMII OPDMY AN DINN NI MY MB 77 M52 NODD NEIPN I
FIYAMAY 23BN BN 2P NS Por Ay nmaa S RnnS 7T 97 pehN v
TAAN TN MDA OP2 NI AN 03 T 1R 120030 BRHM 8N N N
205217 19332 SN 1Y oran

Translation: On Shabbos, you must begin the third Bracha of Birkas Hamazone with words of comfort
and end the Bracha with words of comfort. "The Rif explained this instruction as follows: Beginning the
Bracha with words of comfort means that the opening words of the Bracha must be changed to reflect words
of comfort. In other words, begin the Bracha with: Nachameinu in place of Rachem. Furthermore the
words before the ending of the Bracha should include words of comfort as well. That means ending by
saying: Comfort us G-d, onr G-d by the establishment of 1zion becanse You are the source of comfort.
Baruch Ata Hashem who has the power to comfort the Jewish People with the rebuilding of Y erushalayins.

So too the R”2127 writes:
51135 129715—K8 11 2" 12 AR R Hw m1912—T m1a%m-3 P M31a Ma% o7amA
T DORENT2 RN T M N, TTIAD 1R 118 DY T 20w S ey DNt
N 71972 ANTPI 751,205 19120 SRR MY DM N 29w 313 12 anm
i=lah

Translation: "The third Bracha of Birkas Hamazone opens with the words: Rachem Hashem Elokeinn
Aleinu VAl Yisroel Amcha VAl Yerushalayim Ircha VAl Tzion Mishkan Kvodecah or with the
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words: Comfort us G-d our G-d with the rebuilding of Yerushalayim Y our city. We end the Bracha with
the words: Boneh Y erushalayin or who has the power to comfort the Jewish People by the rebuilding of
Yerushalayim. That is why the Bracha is known by the name: Nechama, comfort.

The following words represent i1 in the current version of 1M 1137 that
Ashkenazim recite as part of (W27 D272 on NAY:
5Pa N1 AN D ;TR Y 25 1°3221 770 1% Nmaa 11715—N /1 IR
Mm Sy My

How do we define the MM that we are seeking on NAW? The B MMM explains:
AN B NI 0D D029 3 KDY NI NROAM MY 13PN 137 DmY —nt
YOM% 1WS 93N (190 D9MN) 13T N 1NN DI 13791 1P 29 A
DY NP3 NAWR 1°¥H 13 0mne @R DY Dowm AN AN 8D ON 2310 8D oN
MM IOM DI DYBPND DIV AW T L.DOAMNE B2 .50 PN e

MY B NARA NP 1D SN 55 73 e nawa

Translation: For this reason, onr Sages provided that we are to say the paragraph that begins Ritzei
V"Hachalitzeinn in Birkas Hamazone on Shabbos and not on holidays because Shabbos is both a day of
rest and a day of joy. Because Shabbos is a day of joy and onr joy is presently incomplete because the Beis
Hamikdash lies in a destroyed state, it is necessary to remind ourselves to temper onr joy on Shabbos, as it
zs written: (Lebillim 137) If I do not remember yon, let my tongue cleave to the roof of my mouth; if I do not
set my concern for Y erushalayim above my bighest joy. Similarly, we find that Shabbos is referred to as a
day of joy as we find in the Sifre: what is “the day of your joy? That is Shabbos. Holidays, as the word is
generally understood.” For that reason, we end the middle Bracha of Shemona Esrei on Shabbos with the
words: and by reason of You, the Jewish People rejoice on Shabbos. "Thus we see that in our prayers we
refer to Shabbos as a day of joy.

The 2% AP makes two important points. First, that we recite VWS T8 in 1992
M7 on NAW to remind us to temper our joy while celebrating NA¥. We accomplish that
goal by remembering that for as long as the ¥TIPIT N°2 remains in a destroyed state, our
joy is incomplete on NA¥and so we beseech G-d to rebuild it so that our joy can once
again be complete. Thus, the recital of 1IRY5MM MR in M7 D292 on NAW serves the
same function as breaking a glass during a Jewish wedding ceremony. The Y% A2
supports that comparison by quoting the PIDD of *ar% 1wh PAT0, a PIDD that is now
sung at Jewish weddings during the ceremony. Second, the Y28 MM reveals that it was
the view of early Ashkenazim Rabbinic authorities that NA% is a day of A, joy, as well
as a day of MMM, rest. He points to the practice of ending the middle M373 of MM
MY on NAY with the words: PN 93 92 AW as support for that view It is
important to note that Ashkenazim no longer recite those words before the 1239237 NYAN
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of the middle M2372 of AYY MM on NIL. The words just before the M3T37 N
of the middle 1373 of Y MIMBY on NAY are now: 2N (22 ,713) T2 1IN, We
reserve the ending of PN 53 72 AW for the middle 373 of MY 3L on O
2.

The 2713127 90D provides an alternate explanation for what represents the MM.:
VI NAWT MO T DY DYDY NI BROAM R0 A0 INOD 1I-30 95D
002901 ORI 1IN 19 MDA 1 PrEw ) ORI 1 T 1nabma Anaw nw BN
ST 172K ARHA 7780 1D 33M Awpan BN T DY, DInRY 115ma 1

Translation: We recite the paragraph that begins Ritzei V" "Hachalitzeinu as part of Birkas Hamazone on
Shabbos as reminder that we have the power to bring comfort to ourselves. If all Jews properly observed two
Shabbosim, the final redemption would arrive. Jews would gather in Israel from all corners of the world and
the the diaspora would come to an end and we would be ready for the resurrection of the dead. That is what
we are praying for when we recite the paragraph that begins Ritzei V" "Hachalitzeinn.

The 271217 70D is suggesting that the power to bring about the rebuilding of the N3
WP is in our hands if only every Jew would propetly observe two RYN2% in a row.

We can conclude that 1332 F¥9 serves two purposes; B NP, a declaration of the
sanctity of the day, and as a request for comfort by acknowledging that our joy on Na¥ is
incomplete until the 25 52 13137 causes the rebuilding of the TP N2,

X129 15
The Talmud provides three different descriptions for the prayer of N12" oY ie 1R
VIINDT, 2 memorial to past events, 17 NENTP and 8125 Y5 PR In the following
source, the prayer of N12% 12" is described as D171 inlvalipk
DO AN 13D DY 12 PR 59— 11251 /3 PID (11312Y9) MS12 NoD NNDDIN
AN PANAD PN DN NS DN ;PN 1YY ADINY FARY manw Shonm manaY NN a
AWy e S5 FManaY AIARa T DR 19 wam RT3 DM 13 e 5O
AMIN DTS N KD DN LTI N TSN Y ATIANA DI DR N

DRBNI QT NPT N YA 55500 oD

Translation: Any special day on which Tefilas Mussaf is not recited such as Hanukkah or Purim, then as
part of Shemona Esrei in Shacharis and Mincha, he must recite a prayer that commenorates the events of
the holiday, if he omits that reference, he need not repeat Shemona Esrei. However, on special days on
which Tefilas Mussaf is recited such as Rosh Chodesh and Chol Ha’Moed then as part of Shemona Esrei
in Shacharis and Mincha, he must recite a prayer in which be declares the sanctity of the day in the Bracha
of Avoda (Ritzei); Rabbi Elazar disagrees and says that the special reference must be made in the Bracha

1. For a further discussion of this issue see Newsletter 6-48 available here:
http://beureihatefila.com/files/2009-08-07_Tefila_Newsletter.pdf. We can conclude from this discussion that the song that

begins MMAEN MR that is sung at NI tables was composed by an early Ashkenazic poet.
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of Hoda’a (Modim). If he forgets to say that reference, he must repeat Shemona Esrei. During Tefilas
Mussaf of those days, he recites a form of Shemona Esrei that contains seven Brachos. In the middle
Bracha he miust declare the sanctity of the day.

In the following source, N2 M9 is described as X129 Y5 PYIRY, he cries out for relief

in the future.
7237 521 7MaYa 7N K25 RIAR 737 53—/ I M T T 2RD MI9N2 b Tnbn

N125 TAPH PPINY T3PWH FNTIT NN TN NANDY ST TN 25 N

Translation: Any prayer that refers to future events should be recited in the Bracha of Avoda while any
prayer that refers to past events must be recited in the Bracha of Hoda’A. A Mishna declared: give thanfks

for past events and cry out for future events.

Professor Yitzchak D. Gilat, on page 148 of his book: R. Eliezer Ben Hyrcanus, A
Scholarly Outcast, provides us with an explanation as to why Rabbi Eliezer’s held that the

prayer of N12" 123 should appear in the 11272 of AN, the same 1293 in which by
DN is recited. In addition, Professor Gilat argues that the MBI of N2 119 consists

of two parts, the first half was composed before the destruction of the *3% N%3 while the
second half that begins after the naming of the holiday was added after the destruction of

the "3¥& N°2.

In R. Eliezer's opinion, all the additions in the Eighteen Blessings that involve
mentioning a particular day or the event which it commemorates belong
solely to the Thanksgiving, i.c. to the prayer beginning “We give thanks unto
Thee, Scholars have already surmised that according to R. Eliezer the
“mention of the day” did not include any petitions (as the Ya'aleh ve-yavo
does) but only expressions of gratitude, like those in the paragraph “‘Al ha-
nissim”™ [said on Hanukah and Purim], just as we combine a mention of the
day with expressions of gratitude for the Sabbath or festival in the blessings
after the hafrarah [reading from the prophets].*

It scems probable that R. Eliezer represents the early custom, which was
current in Temple times, of concentrating all additions to the ‘amidah at the
end, in the penultimate Blessing of Thanksgiving. After the destruction of the
Temple, however, the sages ordained that, whenever an additional service
was said, the “mention of the day” should be amplified by adding a petition
that the remembrance of the Jewish nation might arise and come (Ya'aleh
ve-yavo) before God for their welfare and blessing. They therefore transferred
the “mention of the day” to the sacrificial service (the fifth), which already
included a petition for the return of the Divine Presence to Zion and the
restoration of the Temple service to Jerusalem, in conformity with the general
principle laid down in y. Ber. 4:3, 8a: Whatever relates to the future is to be
said in the [Blessing of] Service; whatever relates to the past is to be said in
the [Blessing of] Thanksgiving.*

19 “Just as one says "4/ ha-nissim on Hanukah and Purim” — so Rashi on b. Bes. 17a,
s.v. be-hoda'ah.

20 Sce L. Ginzberg, Commentary on the Palestinian Talmud, vol, 3, p. 311 £; also
J. Castro in Toleder ¥a'agov on Tractate Bes. loc. cir. On Rashi's words quoted
in n. 19 above, he writes “This does not mean that one should say the actual text
of Ya'aleh ve-yavo but that one should say (some form of thanksgiving), just as
one says ‘Al ha-nissim on Hanukah,”

21 See also t. on b. Shab. 24a, s.v. Be-boneh Yerushalayim: Because Ya'aleh ve-yavo
is a prayer and supplication for Divine grace, they (the sages) appointed it to be
said ... in the Blessing of Service, which is a prayer for the restoration of Israel
to Jerusalem.
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In the version of R13% 117" recited today, the prayer for redemption begins with the
words: 2212 1119 —N /17,1370 In the following version of N2 1123, the prayer
that was added after the destruction of the @TP11 N°2 is much more evident.
1329701 TPDY 31 YA [T FINTY PO NN 1R 100N NIN-DNT 1R
7395 EHD TN TR TR RPN PN T RN TV TAY IO NNTPD
TIPD TN =0 WD 1313701 T L L DR T TR NP D13 DAY 1m0
W15 BRI Dvam DR MM 137 15— 0= 1NN DI 12905 B 119935 3
7725 AAR DI 1AM 5= 9D 1Y TON 03 1 NMEN 120 MNP 133 1P

APNPID PR TN 1108 537 10 D I . L. DY T TR NP B9 01 NN

Translation: (underlined words) May this holiday (name of holiday) represent the end of our tronbles; the
beginning and the starting point of onr rescue.

Viewing N12% -'IBSJ’ as including a prayer for redemption explains why it is recited during
M7 D292 and why it is included in the third 7292, On B2 B2 we also want to
acknowledge that our MY remains incomplete until the rebuilding of the @I N2,

D'Dan By
The question which prompted the writing of this newsletter arose from what I read in an
article authored by Professors Uri Ehrlich and Avi Shmidman which appears in the Journal
Ginzei Qedem, Genizah Research Annual, Volume 8. On pages 82-83 of the book, in an
article entitled: Genizah Fragments of the Grace after Meals with Zimun: According to the
Ancient Palestinian Order of Service, the authors note that they found fragments in which
D°D371 Y was included in the third 1272 of 1AM N292 and not in the second M372 as is

the practice today among all rites. The authors then cite the following source as evidence
that such a practice was followed by some at one time:

£2732 190N 5w o1 7 D NOP2IN—/N 18D 1D A7 Naw Noon *Ha3 TN

N7 BN 2139707 ND MDTD QWD INBDT N 1300 KD NI 1327717 110 2man
93 NI 2T LINTIITD T0OM NS N2 BNY DO 139K NI 30 TR TIMD 30 TBR
M ,TREND NP 27377 AN .20WITY 3122 M10TIRS 1D 827 035 YOI

FINTIFD MM NO72 a8 ,ANTITA han

Translation; The scholars propounded: Is it necessary to include a reference to Hannkkah in Birkas
Hamazone? Do we say that since celebrating Hanukkab is a Rabbinic institution, we do not mention ity
or perbaps it is mentioned as part of our obligation to publicize the miracle of Hanukkah? Said Raba in
R. Sehora's name and in R. Huna's name: 1t need not be mentioned but if one wants to mention it, he does
so in the Bracha of Thanks’. R. Huna b. Judah chanced to visit Raba's acadeny and thought to mention
Hanukkab in the Bracha of Rachem. Said R. Shesheth to the scholars: The rule to be followed is identical
to the one followed in reciting Shemona Esrei; i.e. since it is inserted in Shemona Esrei in the Bracha of

Thanks,’ so is it inserted in Birkas Hamazone as part of the Bracha of ‘Thanks’.
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All rites currently recite R'DI Y in the second 11372 of 1M1 N272. Given that
circumstance, it is fair to ask: what prompted N7 29 to think that 2037 %Y should be

recited in the 1273 of @927 [313 and why did some who followed DN 1IN 3730
do so as well? Perhaps the answer is found in an additional line that some still include
today when reciting QD37 by

P32V NI D1 17D 13 13 FAND MAY2-2NM 9TD (DIDT) 1IN DAY 27 77D
YOI BT AP TAING DAAWS SN Ay B Apwam 10 mabn by Ty
NP1 BT NN NIT,02%7 NN N27,0078 AP 0TS A0 21377 TRrNa AN TR0
T2 DORBYD ,DPYTE T DY ,DBYN T 237, D ON 703 Y133 NNDN ,DAnP NN
PP DRI YD R 2T 51 D DY 9,900 P00 BT, BD
PN 17TDY TR AN 11D, 0275 7033 IND 12 9PN LTI a1 1908 A e
D1 .S ANTIADY 55M2 0 AN WIARY TR MNRA2 NN DT
DY AR I DN NP2 NINGDI 29D 130N 113D Y 12,03 BraY Dy

12D
Translation (of underlined words): Just as You performed a miracle for them, so too G-d, our G-d, perform

miracles and wonders for us and we will thank You for that as well.
PP MINDD YD1, DYUANI—1 113571 3 518 D190 NODM NIBD MNoDD
1IN T Y Y 12 ,1°33) NI 51T 17D 13 12 NN A PRy TN 700
DT DN ;WA NN PN, AR Tawh TN, NG DD 13 MAN 5N
N DN23 1901 DAY LTI YOI 1900 NDN

PYAnoRT ST MR 5P MM237 1 e B 09D Sy—3% 19D M

Co2 DTS 1AM 12 FONNM %3 I 1ATY O 23 A MIARD WY 19D M
DIPYR DY) LTRRDDN O3 217 5y 77 55mD mmia 1R oM 1 3w 1A
NP3 2wS 20 RDD 19N /17 13D Y 15 . 1ATaY B 203 MMaN 2D B
013 5y1 :nN1A

The last line found in the version of D37 '71.7 found in JIN3 BAY 27 77D and in the

YN A s still recited today as part of N7 *32 D and }13°1 1D but in a slightly
altered form:

SINTT VY AV MMAN DD URY AEY T2 ,MM2AN DD DAY Ny DD

According to the following source, the Rabbinic authority responsible for Ashkenazic Jews
discontinuing the recital of the request as part of R'DJT DY was 322321 2797, Rabbi
Meier of Rottenburg:

MWD 17T 2N A RY WY 1D NHD DI MY oW -1 D7TIAN 19D

1193 171 NI 190N D MINT PIRE 157 DI NDD DIBY Nwpw Dwd b MINT PINY
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O3 .F750 NI B2 01 21091 AINTIND IWINY 123 NG 17212 0927 TN N
B2 199 2D 12910 -N T3P0 10 N AN N [0S D 115N N nona3
YYD 1737 DAY 278 30103 (IDNM 13IMNY 13910 19 M 13397 2ma
AARD 1373 MaND 71 o7amam

Translation: [ust as You performed a miracle for them, so too G-d, our G-d perform miracles and wonders
Sor us, ete. The Mabaram from Rottenberg wrote that it is improper to add the line: Just as You performed
a miracle for them, so too G-d, our G-d perform miracles and wonders for us since it is not acceptable to put
Sforward a request in a Bracha that represents the theme of thanksgiving. Others explain that since the
request constitutes a communal request, it may recited in the Bracha of Modim, a practice that we follow
during the Aseres Yimei Teshuva when we add the request: write in Your book that the Jewish People
should have a good year. We act in a similar manner at the Seder when we end the Mitzvabh of Sippur
Yetzias Mitzayim with the Bracha of Asher G’ Alanu which is a Bracha of thanks and yet we add: Please
G-d cause us to be able to bring the Korban Pesach as we once did. Furthermore we include a request in
Modim D Rabbanan when we say: So may You continne to give us life and to favor us and to gather onr
exiles. Also, Rav Amrom, Rav Sa’Adiya and the Rambanm: included the additional line in Al

Ha’Nissim and were accustomed to reciting it.

It is important to note that both those who added the line of QD1 QFAY MY QWD
MMM and those who did not accepted the rule enunciated by M2 27 that QYD by
must be said in the 17292 of thanks, Y72 in 7Y FIMOY and "[5 13 in AT D272,
Those who omitted the line did so because they held that it was inappropriate to add a
request to a 1273 whose theme is thanksgiving. Those who continued to recite the
request argued that if the request is for a public need, the request can be made in a 72723

whose theme is thanksgiving. In support they cited the practice of adding the line of
D°21 012 2102 to the D73 of 21 during the TN MY AW,

AT 013N 277 in an article entitled: D3 9P [0 NI that appeared in the journal
8- V3N ,’T‘? pui> Syaw M7, explains in detail the logic behind adding a M¥*P23 as
part of DD BY; why we add a P31 in the 7373 of 2N in the 7737 and a PP in
13377 DY all of which are practices that referred to by the QATTIAN, above. He argues

that the answer as to why some believed that it was appropriate to do so can be found
upon analyzing the rule of A2v0n% F9INI NOMD:

MRN MAR DR ppya® R AYRAY a%bnn no'pBo PIv a1 IR2 DYV
12 WNER MLIY DME¥D NYIRA IR POW INRY To YYbnpw vy aMRan
WD MR TNV D MO RN DIW REDIY A AR Yw mwvsy ,ovem
Ta YPonm AR AMR T T DD 1@ MLaAW MaAva YRwrb aww
Yonmn YW Mnpa Mva RN AYBRn LINBRI RO PCY R Pnvam
YO ohNRRI ONRTY XM INIwM 1oia pMixn nIRAa abamw nY nmo
DN R W ORI OANDR 0WM wIRD N1 WBRY T DR OYa IR YR
onwpm ooy Yo% myw npnwvaa nrewn® abana nwpaa
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Translation: According to this explanation, the purpose of Semichas Genla 1. Tefila is to highlight the
mportance of decribing the redemption from Egypt by linking that redemption to onr prayer for our
personal needs. 1t is critical to understand that the rescue from Egypt represents the trust that our ancestors
exhibited in believing that the redemption wonld arrive and then it did arrive. In the words of R. Yonah:
the result is that the person praying is also expressing his trust in G-d that G-d will respond to bis requests
in the same manner that G-d responded to our ancestors who had trust in G-d. That is why we refer to the
rescue from Egypt and then open with our prayer for onr needs. Our trust that G-d will answer us is our
expression of our faith and fear of of G-d. Reciting Shemona Esrei is how a person expresses his faith; i.e.
he turns to the one who revealed Himself at the exodus from Egypt through the miracles He performed and
with His rescue and caused the Jewish people to have fear and to have faith, as the Torah says: The Jewish
People developed a fear of G-d and believed in Him. We demonstrate and place onr faith in G-d by
turning to G-d with our requests and our prayers with the hope that He will respond to all onr needs and
requests.

His explanation of the rule of 129915 119N NDMD; that the trust we place in G-d mimics
the trust that our ancestors while in Egypt put in G-d is confirmed by this wording of the
F1972 of PN N3 found in the N F:

NOINKITIRI T NI D1 aHKINT D 10hI e

o Neir by Jarb ovrinag nwn e L h i)

maxbhia  rpnodyh pharoxnshominoya

TN OREADE S22 130073130 NNINIAMD PN

9% o83 K

The line of B%33 Y210 MaN HHia may represent the key to understanding the rule of

12'8n% M9INI N2MD. We use the occasion of the retelling of the Exodus from Egypt as

an opportunity to ask G-d: just as you saved our ancestors from Egypt on account of the
merits of our forefathers, so too rescue us today in their merit. The link between

redemption and ALY MY is then quite literal. We begin MY AN by referring to
the M2AN, our forefathers, for the reason that we want to provide support to the argument
we just made: rescue us in their merit in the same manner as You rescued our forefathers

from Egypt.
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