m%90m NN 1A

Vol. 11 No. 12 Typn 5PN Nt naw

THE P75 M292 FOR M2y 2%an

The 7270, representing the Sephardic tradition, and the N"/29, standing for the
Ashkenazic custom, disagree in the N U‘I%W as to whether after reading 131" 050 on
D2 0, we need to recite the fourth 292 that as a rule is recited on DAY and 2% QY
after the MLHT:
AN 98D PPN’ YYD /307N (1D DYMDoT aY PI9350 2O AN T m‘mw
;27D H=R 91 [DBDMY M3 BOM LR PN (D T MY NP Mt 1
PN STAT.02W SBa DM N SR 113 2v0m Nawa M aN manRD e Tham
2O3amY Hrenmay o7 125 A0 1% MTAT) MR ,AMaYT 51 N Y N

2770 MM

Translation: We remove the Sefer Torab from the ark. Three men are called to read from the Torah the
section that deals with illicit marriages. The third one called also reads the book of Yona as the Haftorah
and then concludes with the verse that begins: (Michah 7, 18) Mi Kail Kamocha. He recites the customary
Brachos both before and after reading the Haftorah. If Y om Kippur falls on Shabbos, be refers to Shabbos
in the last Bracha after the Haftorah and he mentions Shabbos in the ending part of the Bracha.
RAMAH: We do not recite the last Bracha which begins Al Ha’Torah VAl Ha’Avoda after reading
the Haftorah during Tefilas Mincha on Yom Kippur (Heg’Hos Maimoni, end of Hilchos Y om Kippury
Mabaril, Minhagim and Hegos Mordechai).

Professor Joseph Tabory in footnote 130 on page 292 of his book: NBPN2 DN TP
PN M, 3rd Edition, Magnes Press, 2000, points to the following dilemma that
faced 5" ;N3N NPV 929, as providing insight into the opinions expressed in the m‘anw
. The question concerned whether a person who must eat on M52 BY due to
medical issues may be called to the 77N for the AMNT NNYAP of MMAD N8N on Y
MDY2:
by S R 1A N NTAWN YNPDNDI—TD D NIBD NI N R2PY 120 1w
TP 17TM2 255000 1M DYIDIT 81 PIORD 1D MY DY, N1 NIDD2 T DY
DENTPR NdmR 27A12 ANYAPT w52 2 ,ﬂﬂbﬁB PN T ThPEND. SxakaimiiabRIat
Y37 7 N ,m‘v::‘7 D12Y FIPN 1NRY O B 7RI NP 212 DY INYD M ,207
NON 130 D T M TN DNTD BN O NPDNDI A1) M2 D IMIN ﬂT‘\P‘?
W, MPR YR DN 1N 27N Y a3 DONTIP 27 plall DINTIP NNIVA AN 2T
FADI 1IN 23 199 DA D mrana ol ﬂ\'\P5 LBV DENTR DR T ANYP DT
N5 Py Mo

1. When I raised the same question in Newsletter 11-9, I had not yet come across this reference to the comments of *39
2308 N2°PY.
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Transiation: 1 am not sure that I ruled correctly concerning the following circumstance: A prayer service was
held in the room of one who was on his death bed and whose doctor had ordered him to eat on Y om Kippur.
This individual was called to read from the Torah and I did not hesitate to answer that he may be called to
read. My reasoning was as follows: we begin with the premise that we read the Torah on Yom Kippur as
part of our obligation to declare the sanctity of the day, as we do on other holidays and on Shabbos.
Whether a person is fasting or not, his actions do not affect the obligation to declare the sanctity of the day
and he may be called to read from the Torah. However, concerning the Kriyas Ha l'orah that takes place
at Mincha on Yom Kippur, I had some misgivings. If that Torah reading is being performed because we
Jfollow the rule that we must read the Torah at Mincha on fast days, even thongh we read abont illicit
marriages and not the section that begins 1/a’Y ichal, then someone who is not fasting should not be called.
But if the Torah reading is being performed becanse we are required to declare the sanctity of the day, and
we are mimicking that which we do on Shabbos; i.e. read the Torah at Mincha, then even someone who is
not fasting is eligible to be called to the Torah. This issue requires more deliberation before I can issue a
definitive ruling.

Professor Tabory then adds the following to his footnote:
135 1IND ADY 37 172 MPPMAN PN T PEDAR Py D T DA Tnyne

DD B SV AR AMAYT 52 1NN Y7 NO13 292920 BN MBI
Translation: 1 heard repeated from the mouth of Rabbi Joseph Soloveitchik, 37l that this unresolved issue
lies behind the disagreement between R. Yosef Caro (the Michaber) and the Ramah as to whether we recite
the fourth Bracha after the Haftorah at the completion of Maftir Yona during Tefilas Mincha on Y om
Kippur.
In other words, if the Torah reading is being performed on Yom Kippur during Tefilas
Mincha because we follow the rule that we must read the Torah at Mincha on fast days,
then we should recite the same N1272 that we recite after reading the MAT on fast days;
i.e. only three, but if the Torah reading is being performed because of 2171 N¥ITP,

declaring the sanctity of the day, then we should recite all four N1272.

In truth, the position articulated by the N”137, that the fourth M2372 after the MALHMA
should not be recited after reading 21 DN differed with early Ashkenazic practice.
The original Ashkenazic custom is described by the Y% AF:
2RO WL AT A0 TY DR il nivatianii~RhR i)l pynhivdyjaliniinlal Bullinte
0w D v '['135 2 A2 NY212 TRDAM M MIN DA DD a2
JID AW N2 TR0 AN NIT DAY ONY DYTIDYDT O R BT DYDY /D Pl
YD N2W3 IMIn2 N2 PN DD O NORONY YN

Translation: We call three people to read the section on illicit marriages until the end of that section of the
Torah. The third one called reads Sefer Yona as the Haftorah to remind us of the power of repentance that
we learn_from the conduct of the citizens of Ninveh. The one reading the Haftorah says the same six
Brachos as were recited after the Haftorah read in the morning service and he ends with the Bracha:
Mikadesh Yisroel V'Y om Ha'Kippurim. 1f Yom Kippur falls on Shabbos, he concludes with Mikadesh
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Ha’Shabbos Yisroel V'Y om Ha’Kippurim. We refer to Shabbos in the conciuding Bracha even though we
could say if not for it being Y om Kippur, we would not read a Haftorah on Shabbos at Mincha.

The *1”2N7 is the earliest Ashkenazic source to provide that the 272 should not be said:
172N7 PDD AM2 BERA-D"MDIT 0 1NN MY NRAY Ma%m neanen nnan
T2 ATV APDD 020 N N2 AMAYa 51 mINn Sy 2N 1PNY YT a0 Do
2Y NPV INBAD NON MR DRI N A Y

Translation: In the opinion of the Ravan, the one who reads the Haftorah at Mincha stops after saying the
Bracha of Magen Dovid. He does not recite the last Bracha of Al Ha T'orah 17°Al Ha’Avoda, ete. since
the Y om Kippur service in the Beis Hamikdash had been completed by that time of day. In addition, that
Bracha had already been said after the Haftorah that had been read in the morning. "Therefore, we recite
the same Brachos after the Haftorah that we recite when we read a Haftorah at Mincha on a public fast
day.

Unfortunately the works of the }”2N" that have survived do not include this discussion.
We then have to rely on the citation by the D132 M7, The 97317118 asserts that the
opinion of the 1”aNM as quoted by the NN NI, was accepted by the majority of

Ashkenazic communities of his era:
12 277 DN ,DYMDIT DY MR AN '737 Y9—"11D (k= n)dnintal Sreamn A

112 F1%Y DD DY2ID3T P17 NN BT FANT 130 T PN 13 MAT 2171303
VENND NOW 00 SNNAYY MR MZIN 533 DR N RS 71201 23
PNYNTD MYPNIT 23 DY ANY DT T 0D AN PRI KDY, TNBRIND ORI 7NN
VUAIND RO PN N2T 0N, TANT 02T AT DPa323 DN 1 5p omD

LN IR 2 ANY YD DT Y mabm I’P"?'ID M2 ' Y2772 NNNT2

Translation: That we should say the last Bracha after the Haftorah which begins: Al Ha Torah during
Mincha on Yom Kippur, it is true that the majority of Rabbinic authorities have accepted that position
imcluding the Ravya, the Mabaram M Rottenberg, who says that we should not deviate from this practice,
while the Hagos Maymonis disagrees. Yet in all the towns and congregations which I have visited, I

2. Rabbi Eliezer ben Nathan was born in Germany circa 1090. A giant of German Jewry, he lived in Mainz and is particularly
well-known for his work Even HaEzer. Also known as Tzafnat Paneach or Sefer [Piskei] HaRa'avan, this work is comprised
of responsa, halacha, customs, and a commentary on some passages in the Talmud. Apparently, Ra'avan composed two
separate works: Even HaEzer and Tzafnat Paneach; the single extant work appears to be compiled of excerpts from both. In
his work, Ra'avan refers often to the Geonim and to the halachic decisions of the leading rabbis of France and Germany.
Ra'avan passed away circa 1170. (Bar Ilan Digital Library)

3. Rabbi Meir ben Rabbi Yekutiel HaKohen of Rothenburg was born circa 1260. He attended the yeshiva of the Rabbi Meir
(Maharam) of Rothenburg, and personally attended Maharam during his years of captivity, until the lattet's death in 1293.
During Rabbi Meit's lifetime, Maimonides' Mishneh Torah became widely available across Europe. The halachic decisions of
the Mishneh Torah were often at variance with accepted Ashkenazic halachic decisions and practice. Consequently, Rabbi
Meir wrote glosses on ten volumes of the Mishneh Torah (excluding Zeraim, Avodah, Korbanot, and Tahara) detailing the
halachic decisions of the Tosafists and Ashkenazic Torah scholars. He also appended a collection of Ashkenazic response to
his glosses. Rabbi Meir HaKohen, together with his family and students, were martyred in the Rindfleisch pogrom in 1298.
(Bar Ilan Digital Library)

4. These words are found to be part of the comments of the 3”77 when you examine the comments of the M*312%1 M.
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witnessed that they follow the custom to omit that Bracha and conform to the rule of the Ravan, even in
Austria where they do not follow the opinion of the Obr Zarua even though he was their religions leader.
And although the challenges issued by the Ravya to that practice are impressive, R. Shmuel of Banberg
deflected them all and brought further support in favor of the custom: from the words of the Mordechai in the
chapter entitled Bameh Madlikin and Hilchos Y om Kippur and even though many continue to say the
Bracha.

It is therefore necessary to ask: is it true that the M2Y of the Dy1am 72 on MDD QY
was completed ahead of the time at which the 229V 1°2 S T 137P was offered,
keeping in mind that FF38 NN corresponds to the 22*37YM 12 DY 1AM 12907
Perhaps the confusion stems from the failure of the NI that describe the 7MY of QY
MDD in NI NODM to provide when the B39V 1°2 by N 129P was brought on BY
MDD, Aharon Levy author of the book: @123 7929, a commentary on the two major
versions of the MMAY recited on MDD 0, NIND MNN and 12 "IN, on page 241, quotes
from the TP PR (R 'Y ND) as follows:

PIBON 0Y37P 13 52 BN N2T0T IR 9907 ROT Y 7R mNab-mmbe pwn
DPWNAM 127302 T (I DY TR Y NIBY) YR D5 1737 [27) 1 Y] 1T
DU DN 19N AN PR Ow 303 T (277 T8 27 AR MID5M) ©73m775 1

N apn D21 ,N3310 INNT AT 2D NI T2, 25 b DN inipliaminh]
D 1 5

Translation: We need to consider further that the Mishna does not provide the time at which the Korban
Tamid of the afternoon was offered on Y om Kippur. This question arises whether you accept the position of
Rashi that the Korban Tamid of the afternoon was offered after the fifth inmersion by the Kobain Gadol or
the opinion of the Rambam that it was offered after the third immersion, the point at which the Kobain
Gadol brought a ram on behalf of himself and one on bebalf of the people, as the service is described in the
poenr of Ata Konanta. Nevertheless, the Mishna should have referred to the Korban Tanid of the
afternoon being offered.

Y221 27PN 1212 MNP A7ND NANT M2 0 [>w] ADMI NP1TT "5 FINA

TN AT 23N, NI 21557 N3 NS mawnm 7o 705 BN anow
I A 5192 1MIN 12970 WD 12T ,2099090 B 53R 550 12 1onm 8
N2TF Y PORAM IR PO 120203 NI ON 500 e KDY, RAmY e 130
.OP7 N2 53 155 BN 51 AT M N

Translation: 1t therefore appears to me that the Mishna only concerned itself with the Mussaf offerings
about which there were contradictions in the text of the Torah, as the Rosh described. Therefore the Mishna
needed to excplain the text of the Torah and to present the two views. But concerning bringing the Tamid
offerings on Y om Kippur, the Torah is silent as well because the Torah viewed Yom Kippur as just another
day in the calendar. Therefore, it was not necessary to repeat that the Korban Tamid of the afternoon was

5. R. Shlomo Ha’Kohain who lived in Vilna between 1828 -1905. He was one of the founders of the Mizrachi movement. (Bar
Ilan Digital Library)
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offered on Yom Kippur at its appointed time; i.e. at the eight and a half hour mark of the day. Moreover,
the Mishna was not concerned whether that corresponded to the third or the fifth immersion. After which
tmmersion the Korban Tamid of the afternoon was brought depended on how quickly the Kobain Gadol
performed the service.

SN BN AR, Dm0 TN APND 290 [ R e 2R ek A

DY 21 1IN M T TN 2001 T ARAmY Annwh Dby mhan pame T

Y2 ADD 272 NP 2D NI KD D231PA 122 S PN (BT, nessw 19 ana

LIV (NN D1DD) NI D]

Translation: In other words, the afternoon Tamid offering was scheduled to be bronght at the eight and a
half hour mark on Y om Kippur, no matter the stage at which the Kohain Gadol stood in completing the
Yom Kippur service. A Kobain Gadol who was proceeding at an average pace should have been at the
stage of performing the fifth immersion by the eight and a half hour mark on Y om Kippur but if the Kohain
Gadol was moving along at a slower pace and had only reached the stage of the third immersion, then the
afternoon Tamid offering wounld have been brought immediately after he sacrificed his ram and the ram of
the People becanse the time at which the afternoon offering was brought never varied except on Erev Pesach,
as we specifically learn in Maseches Pesachin.

Perhaps the 1”28 was thinking as follows: The omission by the ¥ of any reference to
the @237V 192 b TN 137P on MDD 01 was a clue that it was not part of the "M2Y”
of MDD 0. That omission caused the BY27V7 1°2 b N 1299 on MDD DY to be
viewed as a weekday activity and as such, any activity that corresponded to it, like nban
13, needed to be performed in the same manner as it would be conducted on a
weekday. That would render any N NINYAD and TABOAT NNYAP being performed at
M3 on MDD BY as not requiring a statement of 217 NEMNTP and would be viewed as
mimicking our practices on a MY NIVN.

I would like to suggest that a different factor may have caused the Ashkenazic practice to
be modified. It appears from the sources that another change in Ashkenazic practice

concerning MDYD 01 occurred at the same time; the transition from reciting the 17D
A2V known as NN AN to saying the MTAYA 97D known as M2 11N, The sources
that provide that the AV 770 known as N2 AN be said also provided that four
M1272 be recited after reading 1Y MDA on MDD 01 while those sources which
provided that the 72V 97D known as M3 11N be recited, provided that only three
M1272 be said after reciting 1Y 05O on MDD BY. The link between the two practices
can be traced to the opinion expressed by each author as to when within the TT2Y7 27D,
the @237V 172 S an 137P on MB°D 01 was performed. In the MMAYA 77D known
as NAN2 ANN, the author describes the timing of the 227V 1°2 b TN 1392 on Y
702 as follows:
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ADND F5Y D2 T 3ah v7aa DY PRI YT WY LA20anm 125 N2 PTIp 1on
ADMD R IMI FWPIT VYR AR R T wI @At amr 13315 AN
SO .OBDPNHD DI DAMYN BYT PR NNTIR NN 3P0 73 AN .an
AND5MD 2929pM 12 DY TN 2070 T2 9NN DDA YR 1D DY DN

Translation: (After reading from the Torah and reciting the eight Brachos) The Kohain Gadol then turned
his attention back to performing the service. He first went to purify his hands and legs by washing them.
He then removed his white clothes and immersed himself (the third inmersion) and dried himself. They
brought him bis golden vestments which he donned. He again washed his hands and feet and offered the
goat in the outside altar, representing the Mussaf offering of the day. He then offered a ram on bebalf of
himself and one on bebalf of the Jewish People, with their appropriate meal offerings and libations. He then
offered on the altar the fat of the bull and the goats that were burnt outside the city. He then offered the
afternoon Tamid sacrifice. (He then prepared himself to return to the Holy of Holies from which he
removed the ladle and firepan that he had placed there upon which the Kitores was offered).

In the MMAYA 77D known as NN NN, the author describes the timing of the }27P
%2772 DY TN on MDY DY as being in the middle of performing the 7M2Y. In
his opinion, what takes place at MM N8N, the prayer service that corresponds to the
2277 1’2 S TN 127, is being performed as part of the 72AY and must be
identified as such by reciting a 272 whose theme represents 171 NEMTP; i.e. the fourth
11292 after the MLHM.

In the A2V 77D known as M2 11N, the author mentions the }°2 b TN 129pP
227V7 on MDD 0O at the very end of the ¥ reflecting the opinion of the author that
the @237V 172 b TN 137P on MDD O was offered only after the 7TV of O
MDD had been completed:
20 5371 7 T2y 50,150 Mna M 0D 10 2T By DYn Sam baan
FIWY DT WM M2Yan onn

Translation: He hurried and immersed, wrapped bimself in his precious garments and sanctified his hands
and feet, arranged the Tamid offering, let incense rise up straight as a palm and had the lights of the
Menorab flare up. Coming to the end of the all these acts of service, he sanctified his hands and feet once
more and thereby completed the prescribed five ablutions and the ten sanctifications.

It is therefore no surprise that the Ashkenazic RY3WNT who held that the fourth 7272 of
the MO must be read after MY WO also provided that the MTAYA 77D known as
DIND PPN be recited and that those Ashkenazic RYINT who held that the fourth 72923
of the MALOM should not be recited after 131 MO provided that the TTAVT D
known as M2 11N be recited. In other words, the change in practice concerning the last
11292 of the IABHM after 173 VO coincided with the substitution of the T3P 27D
known as M2 11N in place of the T2V D known as NN NN,
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The "M MMM who we cited above as requiring the recital of the 1292 of DN wapn
RYMDY2T D after MY VDM provided that the MTAYA 3D known as NI MNAN
should be recited:
2T TN TV TN VAN DIDYTR IR DI 120N MDY TR 11D N
LD0D 1Y 110 . AR 135D NP0 T A PENYS DM NNBM 2D NN PN
MW IN L1203 DIOH IR IR DM AT DN IR LRI AR 90 1N 5K AN
237052 192K IRD PN PRY DD NN AP ANTT AT Y T D s 02k

TN D DY AN 77T Ama ARrh NON
Translation: When the prayer leader reaches V"°Oz Tzadikkim, he says: V'Y a'Esayau. Then he
continues to Ha'Melech Ha'Kadosh. Ata Bichartanu. Mipnei Chata’Einn. Michol 1.’ Avonoseinn.
Until Titharu. Aleinn 1.°Shabeach. Hayei I Pipiyos. Ochila 1.’Kail. Etain Tebila. Ata Konanta or
Emes Yehege Chiki. Or Aiza Makom Bina or Shmor Libi M’ Aneh. Selichos. Viduy. Until
Ha’Torah Ha'Zos. And Kadsheinn. Ritzges, ete. We do not recite Aveinu Malkeinu except as part of
Shacharis and Mincha as we do on the others Ten Days of Repentance.

The 5771 who we cited above as not requiring the recital of the M2372 of DN wapn
RYMD2T D after M2 VDM refers to the MMAVYT A0 that should be recited as the one
known as M2 1" 1ON:

Il 73D YA AN 7mD PYAN7 9907 AMAY-Mo 0 o M5 (@0am31) 799 98D

125 NRBAT 1 11 PRT RBYDY T 2D NN R 8D D730 b MNerD o vy

Translation: In the Piyut that describes the service on Yom Kippur known as Amitz Ko’ Ach, the Maharil
would say that the Kobain Gadol sprinkled water from several sin offerings (plural number) and not sin
offering (single number). His reason was that several sprinklings took place.

Perhaps the }”2N" held that the last 7272 after M1 7O should be omitted because of
his knowledge of DN 'O\ 1731, Professor Ezra Fleischer, in an article entitled: 289
I DYDY 1IN M2 [98M, in the book, N3 YA M N

P2 INAY 1ANANMA, Vol. 2, Magnes Press, 2012, on page 1055, presents the following:

70 MR ®U23 1NN YR IR MPapa WP 1 Yy o TR 2 Ty Y 1 povpya
®% n%am) %333 KN30 DIBR INTRY 1Y YT R o 1% S a3 Yo oaman Mo or
SRIDY TN 207 TN T MDD K YaK 03 108m 1y TRMP TN WYDY NYP (X7
20 anpnwn A% MKNPR AR DIRND 1SR FIX DR RAZYTP VDR 1T PR MR
MBI 2K IR MNP AR RYT Tnby MR TWOR A1 Y3 (01010 NI Y10) mmpnn
DNTKID INTD ARMP XAV ,MMY NTID WP K9 3P ax opn Yan 59 Mo or Yo
Y30 W ,[7.3] Y0 LK P93, 2°¥Y 1200 03w 1ok Yax 1730 oyw 1% AnY w91 omnK
TITVIIN WD 0T TIND (ONR) (1R 10,35, mow) awn Smva ar ena WP YR PR
VPP .00 TWOND I TIDWY 'R ABLIR’ MBS o7 Y mnb *pn nampn Y axum
79 779 M P Mk 0P (T P109 109 MEYY 1271 TOR 1) 1 AwID e nbn 13 omon
U0 Y3) R37 AT 3 50 ALTIROI WPpR T Mk WHR K3 M3 TRM .ano [umen i
“TOR YAYY DR Y5p°PN 1R AWIDA MK, MO OF YL IMn NaTpa ]9 03 BUUDEN (111,139
73D wBNI KT 12 OR K9R 1200 11T PRY 9,15 mnw) +9b Yoo NpPO’® NR MLIMBOYM
MM ARMpaw 1YY
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Translation: In a roundabout way, we may be able to determine from the within collection of prayers what
congregations in Eretz Yisroel read from the Torah and from the prophets at Mincha on Y om Kippar.

The custom of the Jews of Eretz Yisroel concerning this matter is not definitively known. The Talmnd
Bavli (Megila 31a) establishes that on that occasion the reading should be from the section on illicit
marriages and the Haftorah is read from Sefer Yonah but we do not have any source that records the
practice for that occasion according to the customs of the Jews of Erety Yisroel. In fact, we have yet to
discover even one Kedushah Piyut anthored in Eret; Yisroel that contains lines which corvespond to the
readings provided by the Babylonian Talmud. The silence in the sonrces (including Maseches Sofrin)
concerning this matter can be interpreted as establishing that no Torah reading was performed at Mincha on
Yom Kippur as part of Minhag Eretz Yisroel. Yet, it is more likely that they did not read the Torah
section that describes illicit marriages which is a Torah reading that early and late commentators labored to
Justify. However, as we explained before in chapter 1, section 7.3, a clue can be identified that the Jews of
Eretz Yisroel read on this occasion the section of the Torah that begins: V'a’Yichal (Shemos 32, 11, et al),
the same Torah reading performed on public fast days. Support for this view can be traced to a Keruva
written by Kalir for Mincha of Yom Kippur known as E’Etfa Chain Lishpoch Sicha, particularly in its
Kiklar. The Kalir includes references to each verse from the reading that begins 1/a’Y ichal (until verse 14).
It is difficult to argue that Kalir thought of writing lines that correspond to that section of the Torah for no
particular reason. Stronger evidence of this practice can be drawn from a Kiklar and a title to some
Piyuttim written by R. Yochonon Ha’Kobain, who wrote a piyut for Mincha of Yom Kippur that has a
line that corresponds to the verse that begins V'a’Yichal Moshe and he then skips to a line that corresponds
to the verse that begins: Pisal 1echa. That the anthor skipped verses corresponds to our practice of skipping
verses when we read the section of the Torah that begins with V'a’Yichal Moshe on public fast days.

Perhaps some early Ashkenazic R'JENT were aware that as part of DN VAN 273D,
AT NN for MM N9DN on MMD*3 DY consisted of 2™, the same MMM NP for
M NN on a MY MMIYN. In doing so, PN 1IN 311213 broadcast their opinion
that TN DNYAP is performed during M0 NS0 on MDD Y only because T12°2 QY
is a PPIYN,

One more point. The fact that Ashkenazim perform AT NNYAP during IR0 n%8n on
MDD DY using the musical notes sung during the year and not the special musical notes
that are employed for the QYN B2 may be one way that Ashkenazim broadcast their
view that the performance of TN NN during MMAN N8N on MDD OY is

undertaken only because the day is a NP1, Another explanation for the change in melody

is presented in the book: QTAWDAN 227312 7DD, compiled and edited by Yehudah
Lieberman, Machon Yerushalayim, 2002. Lieberman, on page 115, adds the following
footnote to the rule that the musical notes for TMNT NN*AP at AMD n%5N on D2 Y

tollow the regular sounds and not the special sounds of the QYN713 Q%2°:
P3P0 RDN TIN50 1T NN PRT NS, 7 179 7 nhhp v1aT oypm

6. Itis surprising that the ﬂ'?ﬂp Y927 was unaware of the citation to ’'N ,’N5 AT M3 NoD.
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il 112°32 2L 1 DYDINY D272 ,DINTP DN
Translation: The reason to change the melody for performing Kriyas Ha’Torah on Yom Kippur at Tefilas
Mincha is that this Torah reading is not found in the Talpnd but was a practice instituted by the Gaonin.
Therefore, the musical notes, the Brachos and the Mi Sh’Beirach should all be sung using the everyday
sounds.

Let us close by presenting a summary of the reasons for and against reciting the fourth
F1372 after the VDM compiled by the M AN TS PRIN:

13 ANI YWD 1,703 MIYNA-RD W [ 00 nnbn 1o RaN
131 13723 DYDH NON 1) 0T BY MY 71593 DUAON IR ,TMIN3 1121 Nn s
D1 3P 113 DM 202 B9 INaR KON A By Nona mipnt 8o,
DY2D W M BT LD DN 139 1R 72237 Faran 5y ownh o
WM, AP DY313BY TN 81T AT DO 7NN BY 1313 03 DN
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Translation: On public fast days at Mincha, on Tisha B’Av, both at Shacharis and at Mincha, the fourth
Bracha after the Haftorah is not read. Instead the last Bracha ends with the words: Magen Dovid. "The
reason being that the last Bracha of the Haftorah was composed to be recited only on Shabbos and on
holidays as a means of declaring the sanctity of the day; i.e. we acknowledge the great gift G-d bestowed
upon us by giving us those days to celebrate. Concerning the Haftorah read at Mincha on Yom Kippar,
some Rabbinic authorities held that we should recite the fourth Bracha because on that day too it is
necessary to declare the sanctity of the day just as we do on Yom Kippur during Tefilas Shacharis. They
provided the following explanation as to why we do not recite that Bracha after reading a Haftorah during
Mincha on public fast days: public fast days do not have unique names that we could include in the Bracha
in which we declare the sanctity of those day while Y om Kippur has a unigue name.  Other Rabbinic
anthorities held that we should not recite the fourth Bracha after reading the Haftorah at Tefilas Mincha of
Yom Kippur because on that day we read a Haftorah not becanse it is Y om Kippur but because it is a fast
day or because if we did recite a Bracha after reading the Haftorah at Tefilas Mincha of Y om Kippur, we
might err in thinking that we should act similarly on all fast days or because by Mincha time on Y om
Kippur, the special service of Y om Kippur had been completed and we already declared the sanctity of Y om
Kappur after reading the Haftorah during Tefilas Shacharis and it is not necessary to repeat the Bracha.

One last point. It is surprising that none of the rabbinic sources challenge the underlying
premise of the question we have been discussing. Why do we repeat the 2727 NI of

the middle 2923 of ALY MM at the end of the fourth M3723 that is recited after the
MALEM if the M272 represents B NENTP? Why is it not sufficient that we declare the

XI: 12. copyright. 2014. a. katz For more information and to download back issues, please visit www.beureihatefila.com



page 10 m9D0M AN 1A

sanctity of the day by declaring it in &Y ANIY? That we repeat the 17273 of NENTP
D17 after reading the MWD bolsters my argument that MMM NNAD which includes
MALEAN MNP is a unique activity that we perform in synagogue that is totally divorced
from 11290. Because it is a unique activity being performed on a NA¥ or a MW QY it

needs to include a declaration of R N¥MNTP. Moreover, repeating the 273 bolsters the
position taken by Professor Zev Safrai that one of the earliest forms of prayer that were
spawned by AN MNP before the destruction of the Y% N'2 were the M272

naLamM. In them you will find the prayer formula of INTYT AP ,MA¥-words of
praise, followed by words of request, followed by words of acknowledgement and you
conclude with the 292 of DY N¥TP.

That the AWOAT N1272 originated as an abbreviated form of MAYY MIV2Y may explain
why FBDAM AN DANYAP at A7 on MDD OV is different from the same activity on
a M2 MNIPN. On MDD B, we have an obligation to recite a 1273 whose theme is
Y7 NENTP. There is no requirement of declaring RY7 MNP on a MAYN NIVN. The
requirement on those days is to insert a statement that represents NNV 1912, a reference
to the special character of the day, which we accomplish by inserting 13°3Y in PO 2L,
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