
A Brief Introduction To The Haggadah
The Seder should be viewed as a prayer service that does not require a quorum of ten men.
The parallels between Tefilas Shacharis, the morning prayer service, and the Seder are easy
to identify.  Both begin with words of  praise taken from Tanach and end with a request.
The requests are similar; that G-d bring on a period when the world recognizes G-d; the
Beis Hamikdash is rebuilt and we can serve G-d through the Beis Hamikdash.  In the
morning service the section that contains verses and chapters of praise are known as 

, verses of song. At the Seder that section is known as ;
we begin by recalling the shameful history of the Jewish People and end by remembering
how G-d rescued the Jewish People and made them into a noble nation.  The section of

 is presented in three ways; that our ancestors were slaves
( ); that our ancestors were idol worshippers ( ) or that
our forefather Yaakov was under the control of his father-in-law Lavan ( ).
Rabban Gamliel is also providing a definition of  but he does
so by answering the original questions of ; that the Matzoh and the Korban
Pesach represent G-d’s acts that led to freedom, ; and the Marror which represents the
shameful side of Jewish history; that we were slaves.

The  that is found in the  appears in the closing  of .  I have
suggested that this  should be read without pronouncing G-d’s name at the outset so
that all present understand that the Seder is a form of prayer service and they should know
what they are praying for.

There is also a similarity between  and the Seder.  They both consist of 19
Brachot.

But the wording of the  shares another important aspect of .  The  of
 is derived from the following verse found in the second  of :

; to serve G-d with all your heart.  The Midrash asks: what is service of
the heart?  The Midrash gives two answers:  and .  Historically, only

 has been described as .  In truth we should be describing 
as  as well.  

In deciding what should be included in the fixed text of the ,  included both
forms of .  Count the number of  and the number of chapters of
Tanach that are part of our daily prayers.  You will see that more than half of what we say 
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in  are excerpts from Tanach.  That is a form of   because as we
say each word from Tanach, we are required to review its meaning.  Now think about the

.  How many verses from Tanach are included there?  A substantial portion of what
we read are excerpts from Tanach; but we go a step further.  The Mishna tells us to ;
to link verses from Tanach to the verses that describe the Exodus from Egypt.

I hope you have noticed that the verses about the Exodus play a role not only in the .
They play an important role in our daily prayers as well.  Think of how we refer to the
Exodus at the end of each section of the morning prayers.  We mention it at the end of

:  (Tehillim 81, 11) I am
Hashem Your G-d, who raised you from the land of Egypt, open wide your mouth and I
will fill it; i.e. If you follow G-d commandments, G-d will provide fully for you).  For
Sephardim, that represents the end of the section known as .  

We mention the Exodus at the end of  beginning with 
 (Nehemia 9, 6) You are the G-d, Lord, who chose Avrom; and

continuing until the end of the . We mention the Exodus in the last verse of the third
 of ; 

.  I am G-d, your Lord, who brought you out of Egypt so that
you can be My subjects, I am G-d, Your lord.  We then continue to mention aspects of the
Exodus, recite selected verses from the Shira and close with the Bracha of , the
same  by which we close our fulfillment of the Mitzvah of  at the
Seder.  The Bracha of  is recited just before we begin , based on
the rule of ; linking the Exodus to our prayers.  So you can ask: why
do we have to conduct a Seder when we have been relating the same story every morning,
three times each morning?

In truth, what we are doing each morning is not the same as what we do at the Seder.  Our
recital of verses during the morning prayer service is an example of studying Torah but you
must keep in mind that the  of  has two aspects; , to study
and to teach.  We place much emphasis on the  aspect of Torah study and less on the
importance of .  Ironically the  of  is derived from a  that is
centered on teaching, more than on studying; , and You will
teach your children and instill within them.  The difference between our relating the story
of the Exodus each morning and what occurs at the Seder is the difference between 

.  Each morning we are studying the verses that relate to the Exodus.  At the Seder, it
is our obligation to teach the story of the Exodus.
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In many ways teaching is an important learning exercise for the teacher.  While preparing to
teach, a teacher must try to anticipate the questions that the students may ask.  To be able
to answer those questions, the teacher must perform further research.  During the course
of teaching, the students may ask questions that the teacher did not anticipate.  To answer
those questions, the teacher will need to conduct additional study as well. 

When we pray each morning, we concentrate on the words and on their meaning.  On
occasion, a question may arise.  But at the Seder, proper preparation will open new avenues
of study and certainly the comments and questions of those present will do the same.

That the Seder is an opportunity to study and to teach is particularly difficult this year
because for many adults only a husband and wife will be present and maybe only one will
be present.  It will be the fulfillment of a Rabbinic saying that few have experienced: 

If the child is not wise enough to ask, his father teaches him; if he has no child, his wife
asks him; and if he lives alone, he asks himself.

It is important to understand why the Seder became a question and answer session between
a parent and his children.  That formula is found in the various verses in the Torah that
deal with Pesach and the questions that a child might ask his parent.  Notice each of the
following sets of verses include a version of the word , son: 

26. And it shall come to pass, when your children shall say to you, What do you mean by
this service?
27. Then you shall say, It is the sacrifice of the Lord’s Passover, who passed over the
houses of the people of Israel in Egypt, when He struck the Egyptians, and saved our
houses.  And the people bowed their heads and worshipped.

8. And you shall tell your son in that day, saying: this is done because of that which the
Lord did to me when I came forth out of Egypt.

14. And it shall be when your son asks you in time to come, saying, What is this? then you
shall say to him, By strength of hand the Lord brought us out from Egypt, from the house
of slavery;
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20. And when your son asks you in time to come, saying, What do the testimonies, and the
statutes, and the judgments, mean, which the Lord our God has commanded you?
21. Then you shall say to your son, We were Pharaoh’s slaves in Egypt; and the Lord
brought us out of Egypt with a mighty hand;

That the Seder was meant to arouse questions from a child to his parents can be seen by
the rules that the Torah prescribes for the .  The way the  was
sacrificed and then eaten was so different from other sacrifices that were brought during
the year that questions naturally arose.  Each morning we are reminded of those differences
when we refer to the uniqueness of the  at the end of :

Translation: The Korban Pesach is eaten for only one night; and only until mid-night; and can only be
eaten by those who subscribed to that animal and can only be prepared grilled.

There are more differences.  The  is eaten as dessert; not as the main meal; in the
same manner in which we eat the .  You were not allowed to break a bone while
preparing or eating it.  All of those differences presented opportunities for the question 

, why is this  different,  to be asked.

You should also know the original  questions.  They are presented in the
Jerusalem Talmud:

Mishnah. They filled a second cup for him. At this stage  the son questions his father; if the son is
unintelligent, his father instructs him to ask: ‘why is this night different from all other nights. For on all
other nights we dip once, but on this night we dip twice.’ On all other nights we eat leavened and unleavened
bread, whereas on this night we eat only leavened bread; on all other nights we eat meat roast, grilled, stewed
or boiled, on this night, grilled only.  And according to the son's intelligence his father instructs him.   The
father commences with the shameful aspect of Jewish history and concludes with praise of G-d who rescued
the Jewish People from their shameful circumstances; and expounds from ‘a wandering aramean was my
father’ until he completes the whole section.
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Here are the differences.  There were three questions; not four.  There is no question about
Marror and no question about reclining.  There is a question about eating only grilled meat
that we do not ask.  The question about dipping is different.  We say that normally we do
not dip at all; on this night we dip twice.  Same for the question on reclining which
appeared later in Jewish history.  That question does not appear in the Babylonian Talmud
as well.   

There is no question about marror because it is part of the dipping question since we dip
Marror in Charoset.  Concerning the question about eating only grilled meat, many make
the mistake of saying that it was a question that was asked only during the time when the

 was brought.  In truth the question continued to be asked by Jews in Rome and
in Egypt by those who followed the customs of the Jews of Eretz Yisroel as opposed to
the Jews of Babylonia.  They continued to eat only grilled meat at the Seder.  This practice
stopped when the Jewish community in Egypt died out at around 1200 CE.  If you pay
close attention, you see that Rabban Gamliel gives the answers to the three questions found
in the Jerusalem Talmud not the questions found in the Babylonian Talmud..
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