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2'J172 N293 IN THE DIASPORA

Itis a &Y MY for BIM2 to recite 2% NIT2 each day:
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Translation: The Mitzvah for the Kohanim to bless the people is a requirement each day as it is written:
(Bamidbar 6, 23) So you shall bless the Bnei Yisroel and say to them.

In the Diaspora it is the practice that 2% do not recite R%372 N273 each day. Why?
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TRANSLATION: The Gadol HaDor Rav Molin (Maharal) was asked: why do the Kohanim not recite
Birchat Kohanim each day given the fact that it is a positive commandment to do so each day. He
answered that it was the custom of the Kohanim to go to the Mikveh before performing Birchat Kohanim
as it is written in Ha’Gahot (Notes to) the Rambam. To do so each day would be difficult because of the
winter months. As a result the practice became to do so only on Yom Tovim. In addition, to do so each
day would take away from work time. The reason that it is not a problem is that if the Kohanim are not
summoned to perform Birchat Kohanim, they have no obligation to do so.

Is that practice universal?
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TRANSLATION: The Igoor wrote: Rav Molin was asked: why do the Kohanim not recite Birchat
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Kohanim each day given the fact that it is a positive commandment to do so each day. He answered that
it was the custom of the Kohanim to go to the Mikveh before performing Birchat Kohanim as it is written
in Ha’Gahot (Notes to) the Rambam. To do so each day would be difficult because of the winter months.
As a result the practice became to do so only on Yom Tovim. In addition, to do so each day would take
away from work time. The reason that it is not a problem is that if the Kohanim are not summoned to
perform Birchat Kohanim, they have no obligation to do so. Rav Molin was trying to justify the practice
in his hometown but he failed to state a satisfactory basis for the practice. His reasoning that the
Kohanim had the practice of going to the Mikveh before performing Birchat Kohanim is an argument that
a strict practice can lead to a lenient ruling. He was relying on a rule that is not found in the Oral Law
since the Gemara does not mention a requirement that Kohanim have to go to the Mikveh before
performing Birchat Kohanim. Being strict by requiring Kohanim to go to the Mikveh, is no basis for
eliminating a Mitzvah that consists of three positive commandments. It is true that a Kohain is not
required to perform Birchat Kohanim unless he is summoned, but is it not better that he fulfill three
positive commandments rather than worrying about going to the Mikveh which is not a requirement.
Yasher Koach to those who live in Eretz Yisroel and in Egypt who perform Birchat Kohanim each day
and are not concerned about going to the Mikveh.

Is there a requirement that 372 undergo M3 before performing 292 ANY?
N 170 513 K52 1713 5215 12y A RN Y Bh a7 D No0n $533 Tnkn
M PN PTRSRORE T NN 13721 TP DTN (790 DO5MN) AN 1D NN N
N2 ,NY1TIDD NDIOM NP2 (Y N 91 (5 AN 20010 NN T3 P 12 MYON
29 918 N 37 AN 277315 NP 1972 8D DD NN KDY, BT OY SwRT Y 1nyos
YA PP 00 .TAMND DRAZY MY NN 725 1R TR B2 10T 1D N iNTon
NS SR 7Y NN 7725 1AM 1T 972 RN 170N 11705 1187 07 270K N
NI 275 NTDM 27 727N 270K OND N2 O 9T 0 1 D on 1 N
JINABIA AN -2 TIY— Y MY NP0Y DR 012wy 80 5 a0

JAN DT 1 TP YRR ADPEn (12 2¥727)
TRANSLATION: Rabbi Joshua ben Levi also said: Any Kohen who has not washed his hands may not
lift them up to pronounce the benediction; as it is said: Lift up your hands in holiness and bless You the
Lord. His disciples asked Rabbi Eleazar ben Shammua, ‘How have you prolonged your life?” He replied:
‘Never have I made use of a Synagogue as a short cut, nor stepped over the heads of the holy people, nor
lifted up my hands to bless the people as a Kohen without first uttering a benediction.” What benediction
did he utter? — Rabbi Zera said in the name of Rabbi Hisda: ‘Blessed are You, O Lord our G-d, King of
the Universe, Who has commanded us with the sanctity of Aaron and has commanded us to bless Your
people Israel in love’. When the priest moves his feet to ascend the platform what does he say? — ‘May it
be pleasing before You, O Lord our G-d, that this benediction wherewith You have commanded us to
bless Your people Israel may be free from stumbling and iniquity.” When the Kohen turns his face from
the Congregation to the ark after pronouncing the benediction what does he say? Rabbi Hisda led Rabbi
Ukba forward and the latter explained that he says:‘Lord of the Universe, we have performed what You
have decreed upon us; fulfill with us what You have promised us; Look down from Your holy habitation,
from heaven etc
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TRANSLATION: What is an example of impurity of the hands? A Kohen who has not washed his hands
should not Bless the people but must first wash his hands up to his wrist in the same way that his hands

are washed to perform the service and then he makes the Blessing as it is written: lift your hands in
holiness and bless G-d.

Why is it our practice that R%372 do not recite 23712 N272 on NAY but they do so on
Y23 QY2
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TRANSLATION: It is the practice in these lands that Kohanim do not Bless the people except on Yom
Tovim because on those days the people are immersed in the happiness of the holiday. It is when the
people are feeling good that the Kohanim bless the people. This is not the way they feel on other days
even on Shabbat. Even on Shabbat they are distracted by thoughts concerning their well being and the
loss of work. Even on Yom Tov they bless the people only in Tephilat Mussaf. It is after Tephilat Mussaf
that they leave synagogue feeling joyous about celebrating Yom Tov. In any prayer of Schacharis or
Mussaf (i.e. Rosh Chodesh) in which the Kohanim do not bless the people the Prayer Leader recites:
Elokeinu V’Elokei Avoseinu. On Yom Kippur the Kohanim Bless the people as on Yom Tov and there
are places that the Kohanim Bless the people in Tephilas Ne’Eilah and other places where the Kohanim
bless the people in Tephilas Schacharis.
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TRANSLATION: But in the Diaspora the Kohanim perform Birchat Kohanim only on Yom Tov because
on Yom Tov we are immersed in happiness and good feelings and it is the appropriate mood to be
blessed. We do not feel the same on other days even on Shabbat when we are overwhelmed with
concerns about our physical well being and financial well being. This is reflected in an Aggadatah in
Talmud Yerushalmi: Since the Beit Hamikdash was destroyed there is no day when there is no curse upon
us and it is written (Tehillim 7): A G-d who feels indignation every day. As a result what was
discontinued? Rav Avin in the name of Rav Ami said: The recitation of Birchat Kohanim was
discontinued. The curses will be changed to blessings. When? On holidays which are days of judgment as
the Mishna says: four times a year the world is judged.

The M@0 AWM provides the following reason that 2373 do not perform Q%373 N272 each
day:
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TRANSLATION: There are those who wrote that Birchat Kohanim is not recited each day in the

Diaspora because of the presence of non-Jews. There are places where it is felt that it is inappropriate to
recite Birchat Kohanim in the presence of non-Jews.

Why would the presence of non-Jews in synagogue interfere with the recital of 1273
R°J72? The N"T°1 tries to explain:
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Translation: I have heard that there is an opinion that Kohanim may not recite Birchat Kohanim if there is
a non-Jew present in the synagogue and I do not know the reason why. Perhaps there is a concern about
that which is written in the Schulchan Aruch Section 55 subsection 20 that in order to answer Amen to
Kaddish, there cannot be an intervening barrier such as garbage or an idolator. In the same way, the
presence of a non-Jew in synagogue acts as a barrier between the Kohanim and the people resulting in the
inability of some of the congregants to answer: Amen. This is not a problem as the great Rabbi, Rabbi
Dovid in his book Beis Dovid section 32 wrote: the rule that a non-Jew acts as a barrier to reciting Amen
is only in circumstances when the one making the Bracha is in one area and the one answering is in a
different area. In that case, the non-Jew acts as a barrier. However if the one making the Bracha and the
one answering Amen are both in the same area, they are considered one unit and the non-Jew does not act
as a barrier. Therefore when it comes to Birchat Kohanim, the Kohanim and the congregation are situated
in one area and the presence of the non-Jew is not a problem. It is also important that Birchat Kohanim
not be eliminated and asking non-Jews to leave the synagogue will cause enmity. Perhaps the reason for
not reciting Birchat Kohanim in front of non-Jews is so that the non-Jews will not mock the Jews. We
have to consider that the Kohanim are reciting a blessing and we should not eliminate a blessing simply
out of concern that the non-Jews may mock us. There is no need to discuss this at length inasmuch as it
appears clearly that Birchat Kohanim should be recited in the presence of non-Jews because there is a need
to recite Birchat Kohanim as part of the prayer service and we should not eliminate commandments and
blessings for the Jewish people. It is enough that we do not recite Birchat Kohanim on weekdays and on
Shabbat. We do not want to cause the elimination of the recital of Birchat Kohanim even on holidays.
Finally, we have to be careful not to encourage non-Jews to make it a habit to come to synagogue just for
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the purpose of causing the elimination of the recital of Birchat Kohanim.

The best explanation for not reciting 2% N292 in the presence of non-Jews is based on
a comment of Y& that we will study on page 10. In explaining why the %2 held that
the words of B%372 N292 are read during AN MNP but not translated, Y& says:
001D 119 N2 NI TN BTN N MO — N2 DWW, The non-Jews at that time
spoke Aramaic. 9" were concerned that when the non-Jews would hear that the Jews
were asking that G-d show them favor, they might become angry and harm the Jews. The

same concern was expressed by the MEM P, In his time, as today, Christian scholars

study Hebrew and are fluent in Hebrew. There may have been concern that if a non-Jew
who understood Hebrew heard that the Jews were asking G-d to favor them, the non-Jews
would harm them.

In some communities, B%373 do perform Q%3772 N272 each NAY. In his book: Q¥ N2
2, Rabbi Shem Tov Gaugine, Rabbi of the Spanish and Portuguese Synagogue in
London, England, in the mid- 1900’s, quotes from the book: 3p¥° DN, written by 297
YRMDLE APV, as to the source for the custom in Amsterdam to perform Q%372 D272
each N2¥:
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TRANSLATION: You asked about our practice of reciting Birchat Kohanim each Shabbat which was
based on a mistaken belief that Shabtai Tzvi was the Moschiach. It was the rule that Birchat Kohanim was
recited on Yom Tov because on Yom Tov everyone is joyous. The Shabtai Tzvi movement caused great
joy with many believing that the Moschiach was coming. In response they began the practice of reciting
Birchat Kohanim each Shabbat. Once the Shabtai Tzvi movement was discredited, our sages debated
whether to discontinue the practice of reciting Birchat Kohanim on Shabbat and to return to the prior
practice. One side wanted to discontinue the practice on the Shabbat that followed the arrival of the news
that Shabtai Tzvi had converted to Islam. Others felt that it was inappropriate to discontinue performing
a positive commandment from the Torah. The decision was made by Rabbi Jacob Sasportas that the
practice to recite Birchat Kohanim on Shabbat should continue.

When did the practice in the Diaspora that R°3712 not recite 372 N272 each day begin?
There is no specific date nor a Rabbinical decision that led to the discontinuance. Perhaps
it is best to look upon it as a practice that evolved based on circumstances. The following
two sources reveal circumstances that may have led to the discontinuance of the practice.

copyright. 2007. a. katz Your comments and questions are welcome and to subscribe- beureihatefila@yahoo.com.



page 6 m9D0M AN 1anb

AR M5 NN D370 O 1R ONI-1R BNY 7177 2'DD NI 1IN DBY 21770
TTaY AR T BY M2INOM TN NS 1573 13972 1 MAN -8 125N
TON PID AN, TN 1T T3N3 NN TR BY 223713 193397 19NRD BN

DYDMY.0373N 3N DN 232 DY s NN 1 .D15w 77 oy TON 11D 11 R LTI
obwn ey T

Translation: If no Kohain is present, the prayer leader recites: Elokeinu V’Elokei Avoseinu Barcheinu
Ba’Bracha . . . and finishes until the Bracha of Oseh Ha’Shalom.
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Translation: If at a prayer service there is no Kohain other than the prayer leader, the prayer leader should
not trecite Birchat Kohanim. If the prayer leader is sure that he can recite Birchat Kohanim and return to
his place, he is permitted to recite Birchat Kohanim. If no Kohain is present, when the prayer leader
reaches the Bracha of Sim Shalom, he recites: Elokeinu V’Elokei Avoseinu Barcheinu Ba’Bracha . . .the
congregation does not respond by reciting: Amen and he begins the Bracha of Sim Shalom.

Both 1YN2 R72Y 27 and the 2”217 describe the paragraph beginning: =51 137158
PSRN 9723 1072 1 MAN as a prayer that is to be added only if no R%3712 are
present. The Y% MM who follows chronologically does not predicate the recital of the
paragraph: M2 12732 13272 1 MAN 11-98113°71—2K upon the absence of B%312:
522w 2D TP 223710 NO73 IND 5"DY2 1A—=10N 7102 777 8D 12D MM annn
TIN2 NN 127132 130372 1 MEN S-0N1 120N L M29RT NvAYN2 M
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Translation: The prayer leader adds here Birchat Kohanim in Tephilas Schacharit, Mussaf and Mincha
on a public fast day; Elokeinu V’Elokei Avoseinu Barcheinu Ba’Bracha . . . Sim Shalom.

The conclusion that we can draw is that the practice to recite the paragraph: 15N
M7IN2 NRPWAMT 19722 120973 1 MAN T1-PN) began as a result of the absence of
R°172 in the synagogue. The paragraph was added to be recited as a substitute for N2723
R°173. Perhaps many places faced the problem that no B33 were living within the area
of the local synagogue. Such a circumstance led to the recital of the paragraph: 15N
DI FS733 132272 1NN T=5N) as the norm rather than as the exception.
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Was the fact that communities existed in which R%3772 were not living part of a plan or
putely coincidental? S.D. Gotein in his book, [ews and Arabs: Their Contacts Throngh The
Ages, published by Schocken Books in 1974, pages 48-49, describes citcumstances that lead

one to conclude that it was planned:

I would like to dwell on one important point. The Muslim historiograpbers describe
the two main Jewish tribes--or congregations--in al-Medina as Kohanim, "priests."
As the late Professor S. Klein has shown, towns exclusively or mainly inhabited by
priests were common many centuries after the destruction of the Temple, because
the elaborate laws of priestly purity could be more readily observed in compact
communities. It was long ago suggested that al-Medina, which means "town" in
Aramaic, had been called so by its first Jewish settlers, in contrast to the nearby
Wadi-al-Qura, "the valley of the villages," which was also inhabited by Jews.

Similarly, up to the present-day mass emigration from Yemen, many families of
Kohanim lived in Sanra, the capital, and other towns, but none in the nearby
villages. Some Midrashim refer expressly to the flight of priests into Arabia. All this
taken together leads us to accept the testimony of the Muslim writers that alMedina,
the main scene of Muhammad's activities, was originally a priestly town, a
community of Kohanim, of which very considerable remnants were still extant in the
Prophet's time.

The concept of an QY312 MDY 7Y is discussed in the NA3:
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Translation: Rabbi Echa, Rabbi Tanchuma son of Rabbi Chiya in the name of Rav Simlai: A city that is
populated only by Kohanim, the Kohanim must recite Birchat Kohanim. To whom are they directing the
Bracha? To their brothers to the North; to their brothers to the South; to their brothers to the East and to
their brothers to the West.

MPNT NP SRR D370 IO Y-/ 2 D 1A 77 PAD s abena o
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Translation: A city that is populated only by Kohanim, a Yisroel receives the first Aliya so as to avoid any
fighting among the Kohanim.
The *932 M50 has a similar N*30 but does not refer to 2 B33 FP12L 7MY but does
refer to D3I P12 MDD NA:
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TRANSLATION: Adda said in the name of R. Simlai: In a Synagogue where all the worshippers are
Kohanim, they all ascend the platform. For whom, then, do they pronounce the benediction? R. Zera
answered: For their brethren working in the fields. But it is not so; for Abba the son of R. Minyamin b.
Hiyya taught: The people who are behind the Kohanim do not come within the scope of the benediction!
There is no contradiction; the former refers to men who are compelled to be absent and the latter to men
who are not compelled to be stationed behind the Kohanim. But R. Shimi of the Fort of Shihori taught: In
a Synagogue where all the worshippers are Kohanim, some ascend the platform and the rest respond with
Amen! There is no contradiction; the latter refers to where ten remain to respond Amen and the former
where ten do not remain.

If in fact the recital of the paragraph: 723933 132723 13°M2aN TI=DN1 115N began due
the absence of R'J713, we can now understand the explanation of the MI*N as to why
R°172 N292 was not recited each day. The TN is not explaining why the daily recital of
R°172 N272 was discontinued. He is describing why it was not restarted once 2372
stopped living in their own cities and became interspersed within the general community.
Apparently, while living in their own cities, the R°3723 performed 12921 cach day for purity
reasons and not specifically for R%372 N2723. When they moved out of their cities, they
were uncomfortable reciting Q%3723 N33 without performing m2%3D. In Babylonia and in
Egypt, the climate did not interfere with the ability of the RY313 to perform 12921 each
day. When Jewish life developed in France and Germany, the ability to perform 11220
was limited by the seasonal climate. Furthermore, with the appearance of R%3713, the
general Jewish population needed to decide whether to re-institute R°3772 N2372 since they
had been accustomed to not recite it. The communities may have resisted adding 13923
R°172 because it made the prayer service longer and created 1N 202, In order that
R°372 N272 not be forgotten it was reinstituted on a limited basis; on holidays because of
2 Y DAY, In addition, weather conditions in the months in which the holidays fell
permitted the R°3723 to perform M12°21 on the days they would be reciting 2%3772 N292.

When did 9”11 compose the paragraph: 173723 11373 1MAN 71—28) 197-5K
nEHT? The paragraph does not appear in the Y533 'IVQ‘?D, the 5= 11?3531, the
NPDDIN or D90 NIDM. The 372301 87771 reports the following:
33T 2S5 D3 DYRI-MNIN D (ANTD DIDT) T POM 11230 27T 1w
DYN?33 M0 DAY DY 7P 11PN M50 DD 523 19K 19P5K 13 1k 93 1anm
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Translation: We can explain the custom to recite the paragraph: Elokeinu V’Elokei Avoseinu. It is not
among the group of Brachot composed by the 120 members of the Great Assembly which included
prophets who composed Shemona Esrei to be read in its order. This paragraph was added by later
generations. I do not know when this paragraph was added. I did find the paragraph in the Seder Rav
Amrom Gaon.

We can state with reasonable certainty that the paragraph was not recited as part of 273
DN PN
TR M3 MO (Babylonia) MMM *IN—/13 11°D 2P A7 %33 193 2SN 98D
W 5P 03D NDT3 1A 20N M5 PN SN 1IN 137,519 00310 Nona
JTD NI ID DN NOR DR NN DT DTIRD DN 0 NN e

Translation: In Babylonia, the prayer leader recites Birchat Kohanim as part of the repetition of Shemona
Esrei. In Eretz Yisroel, the prayer leader is prohibited from reciting Birchat Kohanim as part of the
repetition of Shemona Esrei because they derive the following rule: the verse states: V’Samu Es Shemi
(they will place My name); this is interpreted to mean that it is prohibited for anyone to recite Birchat
Kohanim unless he is a Kohain.

Professor Mordechai Margulies in his PHD Dissertation at Hebrew University (1938)
entitled: The Differences Between Babylonian and Palestinian Jews, explains the difference in
practice as follows:

037D N272 PIDD MR 21D NITD7 1 1N M2 MWD 110N SR 1IN 113
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Translation: The sages in Eretz Yisroel prohibited a prayer leader who is not a Kohain from reciting
Birchat Kohanim as part of the repetition of Shemona Esrei as we do in that the prayer leader recites the
verses of Birchat Kohanim in the paragraph beginning Elokeinu V’Elokei Avoseinu Barcheinu Ba’Bracha
Ha’Mishuleshes Ba’Torah. Our custom, therefore, follows the Babylonian practice.

What was the basis for the practice in P "IN 273122 Professor Margulies points to the
tollowing:

NDY NTD3 12NN BN/ 3 R Y QT T P00 190 NoDm abenn TN

NDY NP3 3w D3N NP3 PRI DY IR D30T NP1 AN T Pn .03

MWD Y AT T POD L PPRINT NP 1 KD PR TIT I D930 1313 -2 .03nn

PR FIDY 7 MBI NP 171D 92 N2 7 0mINNM KDY MINTPI RS 03713 MI9N2-NT )

FINYPD 33 RS L1303 19725 19730 110 97N 2Nmpn

Translation: The incident of Reuven is read in synagogue but is not translated. The story of Tamar is read
and translated. The first account of the incident of the golden calf (Shemos 32, 1-20) is both read and
translated, the second account (Shemos 32, 21-25) is read but not translated. The blessing of the priests is
not read and is not translated. The stories of David (Shmuel 2, 11, 2-17) and Amnon (Shmuel 2, 13, 1-4)
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are read but are not translated. The blessing of the priests is not read and not translated. Rabbi Bah son of
Kohain came before Rabbi Yossi and asked: what is the reason? Rabbi Yossi said: the verse states: Ko
Sivarchu (so should you bless); the words were meant to be recited only for purposes of a blessing and not
to be simply read.

The Y922 151 has a similar 82D but with a different ND:
MY D3N NP NP 12INT DS IIWn—N Y 113 57 11900 noon 0523 mbn
D272 .0590m KDY NP1 AR, D3N NP1 PRI DIy s, 0aanm 8NP 0
1M1 D030 NON2—2 /MY 11D AT RN PRI KDY PNTPI - I8N T s 800
NT (1 737192) 20057 DD INDYY NS P3N KD

Translation: The incident of Reuven is read in synagogue but is not translated. The story of Tamar is read
and translated. The first account of the incident of the golden calf (Shemos 32, 1-20) is both read and
translated, the second account (Shemos 32, 21-25) is read but not translated. The blessing of the priests is
read but not translated. The stories of David (Shmuel 2, 11, 2-17) and Amnon (Shmuel 2, 13, 1-4) are read
but are not translated. The blessing of the priests is read but not translated. What is the reason? Because
the verse states: Yisah (favor).

Y9 explains:
D N2 RIT TN BT BN RO — NS DA—2 TIAY 112 7 190 NoDn A
YT ND :(3,9) 19723 191BNTD 00D 115 ANED DN 1 ORTOR 1T 1208Y D03
DY 1AM 1 (M DY) 13731 AP NN AN IR 03D 117 NN DN o

41822 T N2 TV DY
Translation: Because of the word “yisah”. That non-Jews should not say that G-d favors the Jews. What
non-Jews fail to understand is that there is every reason for G-d to favor the Jews, as it is written in
Masechet Brachos (20,2): is it not appropriate that I, G-d, favor the Jews. I commanded them: eat,
become satisfied and then bless me (Devarim 8). The Jews on their own instituted a stricter standard,;
even for an olive sized or egg sized amount of food.

If in SN PN 2738, only a [72 could read B%372 N272, then did they skip the section
of the MMM in which B%372 N272 appears when they reached it during the TN NNYAP
cycle? They may have indeed skipped that portion of AN NNAP. There does not
appear to be a requirement that every word of the MM be read during the course of a
cycle of TMAA NNAP. ANNT DNAP is not like INDN noan NNAP. Alternatively, they
may not have skipped the section. Since P PN 2738 followed a three or three and
one-half year cycle of TN NNYAP, they could arrange that the section of the MMM that
includes %3772 N272 be the first section of the week which would be then read by a }i12.

The fact that QY7712 were primarily composed in DN "IN allows us to confirm that
the paragraph: MM 2722 11973 13°MI2N =281 17158 was not recited as part
of PN PN 273, A search of the word: nwSwn by way of the Bar Ilan Digital Judaic
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Library reveals that although RY&9712 refer to matters that are wHn, they do not include
%372 N292 as one of them:

FYNPIING, RPN TINN SOWN WM —1 1D 1N MPAD (1313) RMIFIN WA
LMD oW e, whwn 1 By M g, whwn mMaRm e
SEPLI TR 0w B, 35 1980, b DTN, PR RS 1 AN

DN ;520 1Y A58 M M RPN DI2IND BN TN AR TN

;(F1 77 29927) 32929771 192 T 1IN DI 0w i ;30PN PrXY ONAN pPrhwn
TITIN T SO DOTIND SNDY PIDME 12INT SRS DIWNY I RN NPAIN

T Rrh T DY 00 WISW D121 ,(3 2 MBY) DT AR IR a5 198N ;0
SEOLW BT ANIY RO BTMAY (N BY /DY DY) N

Translation: In the third month. The Torah is threefold; its letters are threefold; our forefathers are
threefold; the tribe who delivered the Torah is the third; Moshe was the third of the group; the letters in
Moshe’s name are three; Moshe was one of three children; Moshe was hidden at after birth for three
months; G-d appeared to the Jews at Har Sinai on the third day of preparation in the third month. The
Torah is threefold, Torah, Prophets and Scriptures. The words of the Torah are threefold, aleph, beit,
gimel. Our forefathers are threefold, Avrohom, Yitzchok and Yaakov. Moshe was one of three in a group
as the verse states: I stood between you and G-d. The letters in Moshe’s name are three; Mem-Shin-Hay.
Moshe came from the third tribe, Reuven, Shimon, Levi. Moshe was the third child, Aharon, Miriam,
Moshe. Moshe was hidden for three months after his birth. On the third day; G-d appeared to the Jews at
Har Sinai on the third day of preparation as the verse states: on the third day G-d came down. In the third
month as the verse states: in the third month.

AT 1o Dom - WM [N 77T B PID MY (1213) TN @R
DI DDA, DTN BT NIob NS MR (D920 DINYAI TN, N
DYUNIN DAY RhE ;DR 121 39y ,1PR00NN DY MY ;00 1NN T
SRYONAE D5 003D, DN TINT AN 1930w DAY S RIN-2R T R BT D
DB MHY B92103 17 VAN DS DT ;0P PARY DNAN D n Mana
NI 199D 1 SRR BT N7 DR BTM NI Dwhwn DTN (0 D1DD)

SR v By BRI N man [ Dene sehy
Translation: All is threefold. The Written Torah is threefold, Torah, Prophets and Scriptures. The Oral
Torah is threefold, Halachot, Midrash and Aggadatot. The messengers were three, Moshe, Aharon and
Miriam. We pray three times a day, night, morning and afternoon. Three times we say the word Kadosh,
when we say: Kadosh, Kadosh, Kadosh Hashem Tzvakot?. Yisroel that received the Torah consists of
three groups, Kohanim, Leviim and Yisroelim. Our forefathers are threefold, Avrohom, Yitzchok and
Yaakov. The days of preparation before receiving the Torah were three, as the verse states: be prepared
for three days. The month in which the Torah was given was the third as the verse states: in the third
month. Another interpretation of the words: in the third month: this is Sivan which is the third month
and the Torah was given then to the Jews by a person who was born third in his family.

2. The use of the word: M5 to describe 23712 272 may have been an attempt by 5”1 to draw a parallel between
MNP and ©°3M2 N373. This bolsters our argument that the opening three M272 and the closing three M1272 parallel
each other. It is further worth noting that both m2*7p and ©°3m2 N372 which are each N appear in third M3,
MR in @R 5-N, the third of the opening M7 and 2°3712 1373 in the third of the closing M1, Do oW,
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We also need to ask the question: Where did the 8372 live? While the @I N°2 stood,
the 23713 lived in PN PN with their MW so that they could serve in the N2
WAPAA. It is not likely that many B%372 lived in 9223 from the time of 1Y until the
1377, After the destruction of the WS N2, the B2 stayed because their livelihood
depended on the M3W12 MINM that were not tied to the WIPAA N°2; ie. MM, On page
174 of his book, The Rabbinic Class of Roman Palestine in Late Antiquity, Professor Lee 1.
Levine, provides a chart showing where the 24 11372 ML resettled in the B3 after
the Bar Kochva rebellion was quashed. Undoubtedly, the economic conditions in {*IN

DN deteriorated at some point forcing the B33 to migrate for their economic survival.

We have dated the composition of the paragraph: 713732 13372 13*MAN F1-581 13577-5N
DI to the period after PN NIYAM and before ]INI 271V 37 978, We did not
address the question: why at that point in history? If in fact there had been few %3772 in
22 for a thousand years, what occurred in the seventh or eighth century to spur rabbinic
leaders in 923 to compose a paragraph that included 2372 D292 in &7 NAM? Perhaps
Zvi Pressler in his introduction to the 119217 7N (Ketuvim Publishers, 2006) provides

an answer:

page XIX- The process of moving the halakhic hegemony from the Land of Israel,
culminating in the acceptance of Babylonian authority, occurred during the first
centuries following the closing of the two Talmuds. Until the end of the amoraic
period, as well as at the beginning of that of the saboraim, it was accepted that Eretz
Yisroel alone was the source for determining halakha, from which one was not to
deviate. The change in attitude towards the status of the Land of Israel and the transfer
of hegemony from the Land of Israel to Babylonia took place during the height of the
saboraic period and thereafter during the Geonic period.

page XXI-R. Yehudai Gaon, one of the great Babylonian Gaonim, acted to impose the
Babylonian Talmud and the practices of Babylonian yeshivot upon all the Jewish people
in all its diasporas , and even demanded that the Jews of Eretz Yisroel who maintained
the Palestinian tradition, accept upon themselves the traditions of Babylonia. He
thought that many of the customs of Eretz Yisroel in his day were “apostate customs”
because, in his opinion, the edicts of apostatsy imposed by the Byzantine rulers upon
the Jews of the Land of Israel caused them to forget the Torah and to accept customs
and ways of life which were not based on tradition.

At that point in history, Babylonian Jewry still depended on the Jews of PRl N
tor B°372 N272. Rabbinic leaders in Babylonia needed to sever this last tie. They did so

by creating a substitute, the paragraph: MMM 113732 13072 137 MaN 71-581 115N,
If we review carefully the sources we have already studied, we will find that the seeds for
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creating such a substitute were already sown within the Y532 b,

Let us begin by comparing the approach of the two Talmuds to the issue of a city or a 1’2
ND1JA that consists only of RM2:
MDA RPN RBIMIN 927 RAR Y29—777 T 10 B §)7 71 P09 M1973 052 Tinsn
DPAIND DR (ARS 2173721 17 05 DD NN PRI 09T A0 Y oRbew
SO DT 2PN TN AP ) L2902 DIPAND eI RS DnTaw

AIO® NDISM Y2 ONDHBE TN NN MN—2 /1Y /M5 a7 IR0 105 1233 TInPn
VTR DAND INTT T BN 21707am b 4ok i 191, 0hans

The Jews in PN "IN believed that the 8372 N272 that they recited fulfilled the
obligation to recite R%372 N2372 for all Jews around the world. The Jews in baa disagreed.
They believed that the R%372 N272 that was recited only fulfilled the obligation to recite
R°372 N272 for those who lived nearby. It appears that at first the Jews in baa accepted
the ruling in the *2¥17* T2 and depended on the Jews in IR 1IN for 1272
293113, Once Rabbinic leaders in 933 decided to exert halakhic hegemony, they needed to
sever this last dependency on the Jews in DN " N. So they created a substitute by
composing the paragraph of: PP HT 1573 11973 1 MAN TH-N) 175N,

The two versions of the following iM% also support our position:
N NP3 12187 YRR/ 3N Y Q777 P8 A2 12D bty TN
NDY NP WM DI NP1 PPRAT DY MR D30T NP1 AN FPn 030
M AP T DD L RINNN KDY 1 KD NIBRY T @Y 093D NON2 —270 .03
PR FIDY 77 MDY 11D 92 N2 7 0mINNM NP MINTPI RS D373 NI9N2-NT )
JINYPD M3 KD L3003 19735 19730 110 7R 2Nmpn

TS D3NN NP NP 1IN YD IWn—N Y 10 57 1900 noon 0523 mbn
127225900 R NP1 AP, D3N NP3 PRI DIy s, 0aanm 8NP 0
1M1 D032 NON2—2 /MY 11D AT RN PRI KDY PNTPI - I8N T e 800
NP (1 927192) 29037 DI 2NDYD IR 1B 8D

Rabbinic leaders in PN "IN were trying to exert halakhic hegemony by asserting that

only a |73 could recite the RPIDD in B°372 N27J. They issued this ruling knowing full
well that in doing so they were eliminating the possibility that Rabbinic leaders in b33

would create a substitute for 8372 N33, Not wanting to leave themselves in a position

copyright. 2007. a. katz Your comments and questions are welcome and to subscribe- beureihatefila@yahoo.com.



page 14 m9D0M AN 1anb

where they could never break their dependency on PRl 'Y\, Rabbinic leaders in baa
interpreted the @208 in a manner that left open the door to creating a substitute for
mihiginginigin)

Although Babylonia ceased to be the center of Jewish learning in the eleventh century, the
532 5N never lost ts place as the authoritative source for halakha. That does not

minimize the fact that in studying a N*JD in Y532 %N much can be gained by also
studying the approach taken by Mo Tabn.

CONCLUSION

There have been attempts to re-establish the recital of 2373 N272 on a daily basis in the

Diaspora. Most notably, the Vilna Gaon and Rabbi Nosson Adler scheduled dates on
which to resume the practice. However, in both cases, catastrophes struck their respective
communities just before the scheduled dates and the plans were abandoned. Now that

R°172 N272 takes place in DN "N every day, we can rely on the fact that the 372
who are reciting Q%3772 N292 have in mind:
A0VRIW QTN AN DFAN D073 DN DRV 1IN

Abe Katz
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