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DEDICATION

The discussion of 1M N272 contained herein is being published to commemorate the

tirst yahrzeit since the passing of Rabbi Isaiah Wohlgemuth, D731, the designer of the
Beurei Hatefila method of study. In creating the Beurei Hatefila course that Rabbi
Wohlgemuth taught at Maimonides School, Brookline, Massachusetts, for many years,
Rabbi Wohlgemuth began by searching for original sources. Since Rabbi Wohlgemuth
stopped teaching Beurei Hatefila, the number of sources available to study Tefila have

grown substantially. The commentary on }W27 N2 being published herein is based on
several versions of {22 N272 that are available for us to study. May the M2¥ 21 of Rabbi

Isaiah Wohlgemuth, 9731 have an M2 in the M1 of our continuing to study 1291 based

on the methods utilized by Rabbi Wohlgemuth to teach Beurei Hatefila to so many
students.

17113 1 7

copyright. 20009. a. katz For more information and to download back issues, please visit www.beureihatefila.com



page 2 m9D0M AN 1A

copyright. 20009. a. katz For more information and to download back issues, please visit www.beureihatefila.com



m%90m NN 1A

The Origin Of W27 12723

M7 D272 and AWY AW share many similarities; i.e. each consists of a series of

DM12923 that are connected one to the other; both contain the 12393 of DY5YMY 11393 and
both are followed by prayers that contain personal requests. The two differ in one major
area; namely as to whether they are NDTINT ANED or 13277 MNVA; Torah based

requirements or Rabbinical innovations. Concerning MY A, the 873127 is the only
one of the B3N who holds that 1951 is a NN M8, Concerning 1727 N272,
all in agreement that it is a NDMNTD MV, Be that as it may, holding that [T D272 is
a NDYTINTD MV is not without problems. In the following N92J, we learn that the first
three M1272 of MMM N273 were composed over a period of several hundred years. Does
not that fact mitigate against holding that ]33 N272 is a NAMMNNTD MV Itisa
problem even for the first 72373 that was composed by 1”7 13°37 7@2. 1£13°37 @i
composed the first 7373 of M7 NI72, was not his act a 3PN, an innovation? A 13PN
by M"Y 1327 A is no more than a {33778 MVM. A second issue concerns the wording
of 1137 N272. It is the same issue that academic scholars grappled with concerning the
origin of FIAWY MM i.e. if [MAT NI was recited since the time the Torah was given,
how do you explain the use of words within 3137 N272 that refer to the rebuilding of the
WAPRA N2 and A, comfort?

Let us review the source for the origin of W27 N272:
MM 972 SRAD 1N @ 3B 29 MN—2 8 MDA M5T2 DB 2233 TInEn
VPN AR T NG DI 1190 INMT D13 0D (PN YT s BrR T el
9173 1927 5 10 5w T 205 Sy Ty DN Sy o0 T b ana
VNI DN ININH 37 MNT AN T 70 MIDN 171203 20inm 2w 2N
VOO 20 DT RO 31 , 2B 211 1133°3 130 APk A0t N
1573, A I N2M2 N 11973 (N 1D 1M 1312 1D 1330 1N LAaph
DYD!Y 1AM DN ,NawaY,2000m 210,137 ,005e N iy 1aNn
STUNNTIAMIA NG FTET IN MPIONR 127 PIBND DY NN N e
FTIEIN 13N (DTN DMADM FTIBIN L1333 BOMOM PN 15723 ,TUMN L PING N99a3

STAWTITNID NN — INIDP NIN 37 2200 7252 mamaa RN
Translation: Rabbi Nahman said: Moses instituted for Israel the benediction Who feeds’ at the time when
Manna descended for them. Joshua instituted for them the benediction of the land when they entered the
land. David and Solomon instituted the benediction which closes Who builds Jerusalem’. David composed
the words. ‘For Israel Your people and for Jerusalenm Y our city’, and Solomon composed the words For the

copyright. 20009. a. katz For more information and to download back issues, please visit www.beureihatefila.com



page 4 m9D0M AN 1A

great and holy House'. The benediction Who is good and bestows good’ was instituted in Y avneh with
reference to those who were slain in Bethar. For Rabbi Mattena said: On the day on which permission was
given to bury those slain in Bethar, they ordained in Y avneh that the Bracha Who is good and bestows
good’ shonld be said: ‘Who is good’, because the bodies did not putrefy, and Who bestows good’, because
they were allowed to bury the bodies. Our Rabbis tanght: The order of Grace after Meals is as follows. The
first benediction is that of Who feeds’. The second is the benediction of the land. The third is Who builds
Jerusalenr’. The fourth is Who is good and bestows good'. On Sabbath the third blessing commences with
consolation and closes with consolation and the holiness of the day is mentioned in the middle of this
blessing. Rabbi Eliezer says: If he wants he can mention the holiness of the day in the Bracha of
consolation, or he can mention it in the Bracha of the land, or he can mention it in the Bracha which the
Rabbis instituted in Y avneh. The Sages, however, say that it must be said in the Bracha of consolation. Do
not the Sages say the same thing as the First Tanna? They differ in the case where he actually did say it in
some other part of Birkas Ha’Mazone. They hold that in that case, the person has still fulfilled his
obligation to say it.

M ,N272) NPALN NN (11 B2T) BRI 27N 1 1IN 3925 1931 11320 1N
P92 97,729 YIRS NOT2 PN DY 10T N3N 1,0 -N T AR 10N
L0 217N ,TR 1N WR 15 M 200 AT (3 22T) N NI 1Y, 25w
5 KD 27 RIS 7720 Paw RO, 5O NnR 2130 135 RS ROR 0D 1N
DY57M) ,1¥A1 N272 5N 11 197331 ,N5721 Ny N9ONY TR 10K BIN 031 210w
NI 121 ,295870 11313 9,20 L 1INT D02 PN DY N1 AN TS 0T (70
1305 1PN KON 0D 1R LMION 11303 ,3000M 237,135 T 2100 3 N
TDIN NIT T, TIR N N DAY 027 .77 103w TR 103 N sk iabn 2
LM% 919 TN, T2 KON 71310900 DR T 1N MR AR TR (70 mine)

1 TPPM DONID (/N DRIMDY) SN RIT I, TR N N 103 037 2508w 0D
MR 31 7120 NI 0D IND T BYR 280 N 13 21085 I hY 803 1IN INELn

DONTPTI9INY 1
Translation: Our Rabbis tanght: Where is the saying of grace intimated in the Torah? In the verse, And
You shall eat and be satisfied and bless: this signifies the benediction of Who feeds’. The Lord Your G-d’:
this signifies the benediction of Zimmun. For the land’: this signifies the blessing for the land. The good:
this signifies Who builds Jerusalem’; and similarly it says ‘This good mountain and Lebanon.” ‘Which he
has given you': this signifies the blessing of 'Who is good and bestows good'. This accounts for the grace after
meals; how can we prove that there should be a blessing before eating food?  You have an argument a
Sortiors; if when one is full be says a grace, how nuch more so should he do so when he is hungry! Rabbi
says: This argument is not necessary. ‘And you shall eat and be satisfied and bless’ signifies the benediction
of Who feeds’. The responses of Zimmun are derived from ‘O magnify the Lord with me.” For the land’:
this signifies the blessing of the land. ‘The good’: this signifies, Who builds Jerusalem’; and so it says, This
goodly mountain and 1ebanon’. ‘Who is good and bestows good’ was instituted in Y avneb. This accounts
for the grace after meals; from where do 1 learn that a blessing must be said before partaking of food?
Because it says, Which He has given you', implying, recite a Bracha as soon as He has given you. Rabbi
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Isaac says: This is not necessary. For see, it says, And He shall bless your bread and your water. Read not
u-berach, and he shall bless, but u-barek, and say a blessing. And when is it called ‘bread’? Before it is
eaten. Rabbi Nathan says: This is not necessary. For see, it says, As soon as you be come into the city you
shall straightway find him, before he goes up to the high place to eat; for the people will not eat until he
comes, because he does bless the sacrifice, and afterwards those who were invited eat.

An alternative source for the origin of 1117 N272:
271572 7319702 b= 91D /N NADRY 3 [H0YT 103 1277 MAN NODn NMIBD MINoon
5o NN T .DYOWITY A3 M DY 1N B 50m AR 1 R MaNT mor eomh
1N 151535351 103955 11925 89397 M2 DIOM M 2T7X0D .ONAN NI R
231 1 By 11 N3 19T BTRaNY A 2219793 m7apn o B RS hiaRb
DITYY AT 1T BY 1IN DY SNDT DR NG 129 RIS IND YA pre Mo
FITT DM NI T ANY DN 133 TP 3PP MO IO PN NN M) 1IN

12PY? 2335 25T 313 PIMIN 725 M2 Y DRI 1T DT W T DR NN

Translation: Why did Birkas Hamazone consist of three Brachos? In order to make reference to the merit
of our Three Forefathers. This is how it is referenced: Hazan Es Ha’Koly Al Ha’Aretz 1Al
Ha’Ma’Zone, Boneh Yerushalayim. Hazan Es Ha’Kol is a reference to the merit of our forefather
Awrobom. How is this Bracha a reference to our forefather Avrohom? Abraham wonld invite travelers
into his house and share bis wealth with them irrespective of whether they needed the money and at a
miinimum, be fed them. Avrobom was blessed by G-d with everything as it is written: and Avrohom
became elderly etc. Al Ha’Ma’Zone is a reference to our forefather, Yitzchok who plowed the fields and
developed 100 fields each of which produced food. That is meant by the words: Al Ha’Aretz 1Al
Ha’Ma’Zone. G-d blessed Yitzchok with having many fields and with producing mnch food. Ha’Boneh
B’Racahamay is a reference to our forefather, Y aakov who stood at Bet El and said: how wonderful is this
Pplace. He then looked and said this must be the entrance to heaven. The place where he was standing
developed into the city of Yerushalayim. As a result, the words: builder of Jerusalen is a reference to the
descendants of Y aakov.

Here is one explanation concerning the development of the words of 1M1 N272:

PAND DNAZY 10203 ROR TY 3037 1350 =) 12D PDn MWD (NI NMIFIN BT
173721 1971 ND 1IRD DN 10121 RO TP 202N 1w 0 21 HY 19920 1 TR
S0 DY 1IN BY 203730 P 1°PNM 1IRD 1DIWH ,5OM MR 1T AR 1373 NON

;2VBIM 2T 1D AN TN NP, DHENT N2 19T B0hE AN n

PANT 5P N92m A0 19190 202M 75 PR La0% 11N 2nnm Imon RO 2N
FITIAM PN AT DI PANT B 1AM 13122 0o RO o1 55 571 AR o e H
AN T NEY RS MY BNA I 13

Translation: Rabbi, please resolve for us the following issue: until the time the Jews entered Eretz Yisroel
how conld they justify reciting the second Bracha of Birkas Ha’Mazone which refers to the land of Israel
and to the food of the land? Until the Jews entered Eret Yisroel, they wonld only recite one Bracha as part
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of Birkas Ha'Mazone; Ha'Zan Es Ha’Kol. Once they entered Eret Yisroel, our Sages instituted the
practice of reciting a second Bracha in Birkas Ha'Mazone; i.e. Al Ha’Aretz VAl Ha'Ma’Zone. Once
Yerushalayim was destroyed they instituted the practice of reciting a third Bracha in Birkas Ha’Mazgone,
Boneh Yerushalayim. Once permission was granted to bury those who died at Beitar, our Sages instituted
the practice of reciting the Bracha of Ha I'ov " Ha’Maitiv; Ha’Tov to acknowledge G-d’s kindness in
preventing the bodies from decaying and Ha’Maitiv to acknowledge G-d’s kindness in cansing the
anthorities to allow the bodies to be buried. None of the Brachos are as important as the Bracha of Al
Ha’Aretz VAl Ha’Ma’Zone.  This is what the Sages meant when they said: whoever fails to refer to the
adored land, the covenant, that the Torah sustains life and that G-d provides food, in the Bracha of Al
Ha’Aretz VAl Ha’Ma’Zone has failed to fulfill his obligation to recite Birkas Ha'Mazgone.

The following is an attempt to answer the question: how can 91 say that M7 D272 was
NN when several of the M272 were composed well after 777 111:

OF% 10 WD 13BNT R (KT 7177 00) 73RN AN0- 19D 110D D AN DY 7'
1OR 19727 D2 17 MWD N D NS 121 1INT 1202 8% PN YR i nona
WND FTIBRD RN DN RNYTINTS ORT LI WAnE NI IDIn®nT 97 17201 RANINTD
;71312 AN APN 525 pann B 1300 TIT PRI TP 10K TN TR pamn
NI°TT NYY 51 D2 N 03 RN YT 8PDD (1) 193731 T893 PID2 13BN

570 N2 8D 1337 179 1907 00 00 R KD 00 HaR 1339 115 129007 19971 00 TN

P RD DR 19330 PANT 2120 OTIDT ONTIAY L1327 10202 NI PI0T NRONT

T PN YAV IMIND DIVNN 1IN PN 1D 1321 21200 IFIND 1VANE PIBnD DUNIN
PI95M TYmD DWRAM 1 B 1220 M2 MR AnS DR pan AN Anhen
13°37 13131 (23 D) BRI 273 3N 191 973Y PANT MSW Twnn? mam 1233 Tepn
PR (D PIN N 2w 073005 577D DY) N 9502 20D 17307 L(IDP) 175D D2
YT DD TR 53 130NN MR 7725 INM P 1300 HAR [T 1 1N N992 pann
DM DINY2IT INDYNRITD ONTTT T RIDMT T2 MR NPT P00 (D DY) Py
T T Y2 MDD MDA TP AN 13 1203, AR hn A S s mow anb
YD 1HM 13T 1921 RRY 19Y0 12aY 0D YRR F3am b 139N AAmea
570y BNy DA

Translation: The Rashba wrote: that we hold that Moshe composed the Bracha of Hazon and Y ehoshua
composed the Bracha of Birkas Ha’Aretz etc. poses a problem. Is not that position inconsistent with what
was established that these Brachos constituted a Mitzvah that originated in the Torah? The answer is that
Moshe and Yeboshua were responsible only for choosing the words of the Brachos and not for instituting the
Mitzvah. The Mitzvab that originated in the Torah conld be fulfilled with any words that a person chose.
Along came Moshe, Yehoshua and Dovid and composed words for each Bracha during their eras. This is
in line with what we learned concerning Birkas Ha’Mazgone: (Maseches Brachos 40b) you might have
thought that only if one says Birkas Ha’Mazone using secular langnage which is a translation of the
Hebrew words chosen by the Rabbis for the Brachos, one has fulfilled his obligation, but if one does not say
1t in the secular langnage in a translation of the Hebrew words composed by the Rabbis, he has not fulfilled
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his obligation. We are therefore taught that this is not the rule. Certainly before they conquered Eretz
Yisroel and built Jerusalem they did not recite the Brachos of Birkas Ha'Mazone using the same words as
they used after they conquered Eretz Yisroel and built Jerusalem. Furthermore we currently do not recite
the same words as Dovid and Shlomo composed; i.e we ask for the return of the Davidic Monarchy and the
rebuilding of the Temple. They asked for the protection of the Davidic Monarchy and for the protection of
the Beis Hamikdash and that peace be maintained in Eretz Yisroel. That is what the Rashba wrote.
Similarly wrote the Rosh. "The Ramban wrote that the wording of Birkas Hamazone did not originate in
the Torah. Instead we were commanded simply to make a Bracha after eating. What each person said
was based on bis ability to express himself, as is written in Maseches Brachos 40b: some said: Blessed be
the Master of this bread. "The prophets came and composed the wording in a sharp and distinct language.
We then changed it when we went in exile to say: and reestablish the Kingdom of David your Redeemer
soon and rebuild Jerusalem. The theme of the Bracha was composed by Shlomo and his court but the exact
words were to be monlded to fit the circumstances of each era.

Introduction to %17 N2723

Professor Joseph Heinemann, in his book: Prayer In The Talmud, De Gruyter, 1977,
begins his discussion about }¥2%171 7272 on page 133 as follows:

We must now focus our attention on one invitational formula in particular, the Birkat haz-zimmun, or
invitation, which precedes the communal Grace After Meals. This formula is extremely problematic and
requires a thorough-going examination'.

Why is 132°17 1272 so problematic? It begins with the fact that }¥2° 72921 is the only
prayer in which a prayer leader invites others to join him when less than ten men are
present. The N2 appears to ask the question: why? and presents the following answer:
co 2 IBID PRM ARND DIRY b wn— R /BY A 5T M573 Noon 0Ha3 Tmbn
MW FIAMINN CAR T2 9973 (77D DY9N) KD MART DN 27 TN 205%3 137 NI N2
MR LLP9-RD BT 127 RPN T O 0D (279 B927) INDT BN AN 030 T
YR DN VAN T 1AM 1D 18T BN R T 1AM 02 2703050 ;NNND 19oNE e
OnM — IND — 00w 1R — b D 192%M ARND 9N b a0 e N - jerh
R ;5D PRI PPN 1D 19391 — NAND 1DIRY TS PR XA LR RO,
NIDOYM [ 30 AP ,BnT Ny — XD D PN

Translation: Mishnab. if three persons have eaten together, it is their duty to invite one another to say grace
... GEMARA. From where is this derived? Rabbi Assi says: Because Scripture says, O magnify you
the Lord with me, and let us exalt His name together. Rabbi Abbabu derives it from here: When I,
(representing a single person) proclaim the name of the Lord, ascribe you (representing two or more people)
greatness unto our G-d . . . It has been stated: If two have eaten together, Rab and Rabbi Jobanan differ as
to the rule to be followed. One says that if they wish to invite one another to say grace they may do so, the
other says that even if they desire to invite one another they may not do so. We bhave learnt: IF THREE
PERSONS HAVE EATEN TOGETHER IT IS THEIR DUTY TO INVITE ONE
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ANOTHER. That means to say, three but not two? Noy there in the case of three it is a duty, here in the
case of two, 1t is optional. Come and hear: If three persons have eaten together, it is their duty to invite one
another to say grace, and they are not permitted to separate. This means to say, three but not two, does it
not? Noy there is a special reason there why they may not separate, because from the ontset of the meal they
laid upon themselyes the duty to invite one another.

The NA2J answers that it is a Y127 N1, a rule we learn from the wording of the verses.

Both the words: 1973 and 1377 connote that one person is addressing at least two other

people. Since the minimum number of people who are being addressed in the verses is
three, then the invitation has to be given in a group of three. Why was this rule only

applied to three people who ate together? That is a much more difficult question to
answer. Possibly, 91 searched for all possible circumstances when three people perform

an activity together and determined that eating together was the only activity in which three
people could be combined to create a unit. Prayer is certainly not viewed as that kind of
activity. Three people who pray in the same room remain three individuals and cannot be
combined for any purpose.

The above N7 raises further issues. According to one opinion, either that of 37 or 27
1M, two people who ate together may recite J¥2%17 D272 but they are not required to do
so. Why does the the N92J not inquire as to the basis for the rule that two people who ate
together may recite W27 N272. Is the NA) teaching us that the same two verses that
are the basis for the requirement that three people who ate together must recite N272
112917 are also the basis for the rule that two people who ate together may recite 12723
l=Minks

An additional issue is presented by the following MaEH:
;7033 NN — PR OWD 213N TR LW Y /B A7 N9 N YA Tmbn
TN 10T NN — NI PP 0N 7123 N Y 1902 N N S
IN — NI FINDI ADTD-R T TN23 IN NI - FINDD LRI20 Y TN Y
;1972 IR NI AN N T19—N 105N 119 T2 1IN N APNDY 10N
NI HY 0921957 2w MIN-2 15N DN mH-R 11TH-R 1% 7132 N - N1202
W TN PIAN DINY T T30 R 7P 1373 N — NI N1313 100N
"D NN 159517 DY 927 ,11508w 1AM DY D213 W MINDY TN DN DN
5N T Pmn 1 DR -N 1992 MBAPPA (7D 291N NI ,BY37an on Hrpn am
U1 1IN 1273 TN DOBY TANY D217 TN — NDIOM N33 13931 11 iN2DY 127 N

SMNABA T ANIDA2 N DNDIE 029

Translation: Mishnah. What is the formmula for Zimmun? If there are three, be, the one leading the recital
of grace, says, ‘let us bless Him of whose bounty we have eaten’. If there are three beside himself he says,
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Barchu, ‘bless’. If there are ten, be says, let us bless our God'; if there are ten beside himself be says,
Barchu, “bless’. 1t is the same whether there are ten or ten myriads. If there are a hundred be says, ‘let us
bless the Lord our G-d; if there are a hundred beside himself he says, Barchn, ‘bless’. If there are a
thousand he says ‘let us bless the Lord our G-d, the G-d of Israel’; if there are a thousand beside himself he
says Barchu, ‘bless’. If there are ten thousand be says, ‘let us bless the Lord onr G-d, the G-d of Israel, the
G-d of hosts, who dwells among the Cherubim, for the food which we have eaten’. If there are ten thousand
beside himself he says, Barchu, ‘bless’. Corresponding to his invocation the others respond, ‘Blessed be the
Lord our G-d the G-d of Israel, the G-d of hosts, who dwells among the Cherubim, for the food which we
have eaten’. Rabbi. Jose the Galilean says: the formmula of invocation corresponds to the number assembled,
as it says: bless Yon G-d in full assemblies, even the Lord, You that are from the fountain of Israel. Said

Rabbi Akiba: what do we find in the synagogue? Whether there are many or few the reader says, ‘Bless
You the Lord. Rabbi Ishmael says: bless You the Lord who is blessed.

We do not follow the opinion expressed in the M that the number of people present
determines what is to be recited as part of Y%7 D272, However, it is clear that some did
follow that practice. Again, we need to ask the question: why was [13°17 1272 singled out
for this rule? Moreover, it appears that N23°PY *29 followed the practice of reciting 123723

' DN both as part of IO NNYAP M1D72 and as part of 32171 272, What was his basis
for that holding? That is a further practice that we do not follow.

One more issue: The following MM is the basis for not reciting the name of the b 1131
oo as part of the invitation to recite J12°7 N272.
Y195 192 PRI PP DY DD PR LIWB—2 /0 723 57 11900 noon 0533 Tmbn
TRYD PYAY 1IN ,ND1D 10D 1N ,ATIN 1P 1N, BTDD NN PINEND 1N T30
in)gi=RulvgnlthtaliaR L} inthiniplginiin) ;20928 MMM 292N NON2 DN 1PNY, 28
JI2 NIV DINY LAY YN — MYPapAY ,aaen
Translation: Mishnab. The introduction to the Shema is not repeated, nor does one pass before the ark, nor
do the priests bless the people, nor is the Torah read publicly nor the Haftarah read from the prophets, nor
are halts made at funerals, nor is the blessing for mourners said, nor the comfort of mourners, nor the
blessing of the bridegrooms, nor is the name of G-d mentioned in the invitation to say grace, save in the
presence of ten. For redeeming sanctified properties nine and a priest are sufficient, and similarly with
redeeming human beings.
We can ask the following question concerning this M3&2: If the one leading }Y2°171 D272
in a group of less than ten is not allowed to include the name of the 0o 5 11937 as part
of the invitation to recite J¥2%171 N272, then why are the others present allowed to recite
the name of the 291 72 13127 as part of their response; i.e T ANV TN2D A OW T
0% and why is the leader allowed to repeat the same verse. Perhaps we should omit the

opening lines and begin with 339 PMWA2 when [M3%77 N271 is recited in a group of three.
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Professor Joseph Heinemann in his book cited above attempts to answer many of these
questions:

There can be little doubt that Grace, both before and after meals, as well as the ,, Invitation to
Grace" go back to very early times. The custom of reciting a benediction over food is known to be
very ancient among most peoples. As regards Jewish sources, Grace is already referred to in the Book
of Jubilees (22:6), where it is ascribed to Abraham (and similarly in Genesis Rabbih). A form of grace before
the meal ,,according to the custom of the Jews" (which includes a kind of ,,blessing for the master of the
house") is mentioned in the Letter of Aristeas. Talmudic sources tell of a parody of the Birkat haz-zinmun
recited by Simeon ben Setab before King Alexander Jannaeus; there is no reason to doubt the authentic
nucleus of this anecdote. The formulation of the Birkat hag-zimmun must also greatly antedate the
Tannaitic period, for otherwise the fact that the Tanna'im regard it as a liturgical Berakah, although it
lacks the standard form which they themselves require, is inexplicable. This conclusion is supported
also by the presence of an obscure Halakah in the Mishnah (,,It is all one whether there are ten ...") which
even the Tanna'im have difficulty explaining, and by the various disputes over the proper wording of
this formulation which we shall examine below.

The Birkat haz-zimmun came into being in connection with the community-meals of the Haburah
(,,fellowships" or ,,societies"), with their large number of participants, as G. ALLON has rightly
suggested". Such an origin makes it possible to account for a number of the peculiar features of this
formula, such as the variations in its wording according to the number of participants. There is no place
for such distinctions in the service of the synagogue, where the number of worshippers in attendance
is not known in advance and where people are constantly coming and going, as was noted correctly
by the medieval commentators. But in Haburah-meals only the invited members could participate, and
their number would certainly be well known when the time came for Grace to be recited at the
conclusion of the meal. We also find explicit reference to ten Haberim as the minimum number to be
present at the meals of the Qumran sect, and there are indications that the Haburof of the sect were
arranged in units of ten, fifty, one hundred, etc. There is good reason to believe that such
customs at Qumran merely continued traditions of still earlier Haburaot among the ,,early pious
ones" (Hasidim Harishonim)". Even in halakic sources of the Tannaitic period we still find
remnants of Haburah-rules of this kind, as for example in a Barayta (B. Brachot 43b), which
enumerates among other things considered to be ,,bencath the dignity of a disciple of the
Sages" that ,,he should not recline at table in a Haburah of the ignorant people (“amme ha-'aras)";
similarly we are told of the ,,fastidious" people (Negiyye had-da’at) of Jerusalem that ,,they would
not attend a meal unless they knew who was to be sitting with them" (B. Sanbedrin 23 a).
Another Barayta (B. Berakot 47b) lays down explicitly that ,,one does not count an 'am ha-'aras
for the purpose of Birkat hag-zimmun". Again, there is no parallel whatsoever for such
requirements as regards congregational prayers in the synagogue; they can be understood only
against the background of Haburah -meals, to which no one was admitted who did not ,,eat even
non-sacred food in ritual cleanness" or who did not ,tithe his produce properly" (ibid.).
Similarly, the Halakah that ,,the priest is the first to recite the blessing" applies exclusively to
communal meals and has no parallel in the synagogue prayers. We also know that this very
same rule applied to the community-meals of the Essenes and the Qumran sect. There is no
logical reason why this privilege of the priest, based as it is on a homiletical interpretation of the
verse in Leviticus (21 : 8): ,,,and thou shalt sanctify him' — regarding all sacred matters, to be the first
to open and the first to recite a blessing" (in the same Bdrayta, ibid.), should not apply equally to
the synagogue, especially to matters requiring a quorum of ten (Mishnah Megillah, I17, 3).
Nevertheless, no such application is found — a clear indication that the privileged status of
the priest as regards Grace After Meals stems from the special tradition of the Haburah and its
ceremonial meals.
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We can now proceed to solve some of the problems that were mentioned above. It appears
certain that the custom of reciting Birkat haz-zimmum when only three people participated in a
meal (where the formulation includes neither the Tetragrammaton nor one of its
equivalents), is a later extension of the ancient custom of the formal communal Grace, as it
was observed in the Haburah, for there was no Haburah of less than ten members. (But this extension
must have preceded the period of the Tanna'im, for whom it is already self-evident that ,,three who
have eaten together must recite the communal Grace", Mishnah Brakot V11, 1). Subsequently, in the
days of the first generation of “Awmora'im, we find a further attempt to extend the recitation of Birkat
haz-zimmun to even two participants (B. Brak6t 45a). On the other hand, there are seventh-generation
"Amora'im (fifth century C. E.) in Babylonia who still have doubts whether the obligation of gimman
applies even to three, if there is not among them a ,,great man," ,,outstanding among his fellows" (B.
Berak6t 45 b). This would again appear to be a late echo of the authentic Haburah tradition which did, in
fact, reserve the right to initiate Grace for one ,,outstanding among his fellows," viz., the priest. Those
who were responsible for extending the custom of Zzzmun to a company of three, i. e., to the ordinary
family-meal, were confronted with a tradition which required that the number of divine names and
epithets in the formulation vary according to the number of participants at the meal. As one
appellation only — 'e/obena (,,our God") — was used for a company of ten, the logic of the scheme
demanded its omission for the still smaller company of three; hence this unique Brakah which lacks the
mention of either the divine name or any epithet — a stylistic phenomenon which would be
incomprehensible had the Birkat haz-zimminn originally been designed for a company of three.
There is no question that the statement of R. Yose the Galilean in the Mishnah (and also the anonymous
statement preceding his words) represents the authentic, ancient tradition with its graded formulae
,»in accordance with the size of the gathering" (although we are probably entitled to consider the
formulae for ten thousand and for a hundred thousand as theoretical and schematic extensions of
the scheme). On the other hand, Rabbi Aqiba (who holds the opinion that the invitational formula in the
company of ten or more should be Barekn at a-donay, ,,Bless you the Lord", as it is in the synagogue)
opposes this peculiar tradition, which was out of harmony with all other forms of communal
prayers, as they had been established by his time. The Hakamin (i. e., the ,,majority opinion" of the Sages)"
take a middle position, retaining the formula, Bareku (or, Nebarek) elohenu ,,Bless you (or, ,,Let us bless)
our God", which differs from the one used in the synagogue, while abolishing the variation in formulae
between ten and one hundred, etc. It would appear, then, that the statement in Mishnah Megillah,
1V, 3 which mentions Zimmun be’shem (employing the divine name), together with a whole list of
prayers and customs which are carried out only in the presence of ten, i. e., in the synagogue, reflects the
view of Rabbi Aqiba; for, as a rule, the term sez as used in the Mishnah designates the
Tetragrammaton (pronounced as 'a-donay). As regards the use for even ten participants of elobenu
instead of a-donay 'in the old tradition maintained by Rabbi Yose, which stands in striking contrast
to all the other statutory prayers and benedictions in which the address a-donay is used exclusively, this,
too, may be explained by the early date of the formula, which presumably goes back to the period
before 'a-donay was designated as the exclusive pronounciation of the Tetragrammaton". It would seem
that during this early period the two epithets a-donay and elohenu served interchangeably as substitutes
for the Tetragrammaton, which was no longer pronounced. This state of affairs is still reflected
quite clearly in the Dead Sea Scrolls — which in this matter, as in others, appear to have retained
the ancient tradition of the ,,early generations of pious men" (Hasidim Ha’Rishonim), from which
Pharisaic Judaism eventually departed. There, too, we find'a-donay 'alternating with various
forms of 'e/ or elohim in liturgical formulae, without any marked preferences being shown for
one or the other".

Finally, in the light of the above discussion, we may now explain some of the details which
are mentioned in connection with the Birkat hag-gimman. The distinction which is made in the
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Mishnah between Bareku and Nebarek may originally have depended upon whether or not the
person reciting the invitational formula was a priest, who was usually attached to every company
of ten: thus, ,,in a company of ten besides himself", i. e., besides the priest who is reciting the
blessing, ,,he says: Barekn. Such a formula would not be out of place when recited by a priest, who

is justified in disassociating himself from the congregation" (as we have shown above), since
he is not only a member of the Haburah, but also a special functionary who is reciting Grace
(or inviting the Haburah members to recite Grace) by virtue of his greater degree of holiness.
So, too, we may perhaps explain the numerous disputes among the Sages over particular
expressions in the Birkat ha-zimmun (B. Berakot 60a) precisely on the basis of their extreme
antiquity. (Some Sages, for example, go so far as to call a ,,boor" anyone who says, ,for the

food which we have eaten", a formula which appears in the Mishnah and is undoubtedly quite

b

ancient".) These formulae had already been given a fixed wording hundreds of years before
the other benedictions and prayers ever arrived at such a stage of standardization (including
those benedictions which make up Grace itself). There was no need during the Mishnaic and
Talmudic periods for the Sages to disqualify or polemicize against undesirable phrases in the
other prayers, since no one wording of these prayers had as yet achieved an exclusive, normative
status. Such was not, however, the case with respect to the Birkat hag-zimmun. Here there were
indeed fixed formulae which had been sanctified by an age-old tradition and which could not
be ignored. The 'Amora'im were thus compelled to take a firm stand vis a vis these ancient,
familiar formulae and to disqualify some of them in their desire to arrive at ,,proper”
formulations.

The explanation by the NA/2J that the requirement to recite Y2171 N272 begins when three
or more eat together as a group requires more discussion. Is it possible that number three
was chosen out of concern with a greater issue, the MY of MM Mm%, Let us study the

following two NVILM from M2AN PAD:

VD92 PN AP DI WINPT 12 RIIM 2202 FIWN 3 D7D MAN NODH M
D3 BaN o 8D 235 22 (R 2Y9FN) AN 2ORD 3R 11 9T TN 12T
BN T ONTY 19371 IN (2 0ONDR) NI D103 3O% IN 12T DM W Pawew
D03 KON D PR 2wm) 1 NTD 1395 11901 95D 200 PR 1 AR e 1Y SN
FOYN) NI 279 12 PP NI NI BITOMY TN POWY AR TAN 1DDNY 18
oY BB DT 77 A (3

TRANSLATION: Mishnabh 2. Rav Hananiah son of Teradion said: when two sit together and there

are no words of Torah spoken between them, this constitutes a session of scorners, as it is said: he did not sit
in the place where the scornful are found. But when two sit together and there are words of Torah spoken
between them, the Shechinal rests among them, as it is said: then they that feared the Lord spoke one with
another; and the Lord hearkened and heard, and a book of remembrance was written before Him, for those
who feared G-d and who thought of Him. I have scriptural proof for the presence of the Shechinah when two
speak words of Torah, from where is there proof that even when only one person sits and studies Torah, G-d
rewards him? That be is rewarded is derived from the verse: though he sit alone and meditate in stillness, yet
he receives a reward.

NDY TN 9w 5 9oNw WS N NPBY 129-3 IR 3 DD MAN DD s
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OB MRS D29 (70 MYE) TN DN YA 179K 199D 1770 12T 15 18N
123K 198D 7170 2137 5P 1IN TR A5 S 19N S AR opn 193 NI NP

U7 03D% R AW AT OOR D20 (N1 DRI NI NI N2 2pn S unben

Translation: Mishnab 3. Rav Shimon said: three men who have eaten at one table and have not spoken
words of Torah while eating are like a person who ate sacrifices offered to the dead. Concerning such people
1t 15 said: for all tables are full of filthy vomut, they are withont G-d. However three men who have eaten at
one table, and have spoken words of Torah during the meal are like men who have eaten at the table of
G-d, as it is written: this is the table before G-d.

The two M2 follow each other consecutively in the third chapter of MAN P70,
Ostensibly, the second M1 is unnecessary. Based on the first M3, we would have
extrapolated that since the MY2% is present when two people sit together and study 17,
then certainly the M1°2% must be present when three people eat together and study M.
What are we to learn from the second MI¥M? The second MI¥?0A teaches us the importance
of learning MM while sitting at a meal. When three people eat together and study A7, it
is as if they ate: N¥7 102 D20 D® MW, from the table of G-d. Because they are
considered as having eaten from the table of G-d they are required to bless the N°27 bya,

their host!. In the following excerpt from the NItJ, we see 13°2N DFN2AN sending that
message to the guests at his table:

SN b @ AR — 0 5-Nm owa o RPN BY 0 5T mID NooM YA Tmbn
193 1731 S 1wk 1AN DINAN NTDIE 750 ;NP NOR—2 Tiy— NPN DN
S 200738 YW 121015 AN 12725 1TRY NN 19IRY IRD 273D .3z A B

LD Y DN A5 19721 2R 1, 2nhaN 2B rh—N

Translation: And he called there in the name of the Lord, the Everlasting G-d. Resh Lafkish said: Read
not ‘and he called” but ‘and he caused to call’, thereby teaching that our father Abrabam cansed the name of
the Holy One, blessed be He, to be uttered by the mouth of every passer-by. How was this? After travellers
had eaten and drunk, they stood up to bless Abrabam. Instead he said to them, ‘Did you eat of mine?
You ate of that which belongs to the G-d of the Universe. Thank, praise and bless Hin who spoke and the

world came into being’.

It appears that over time 5" became concerned that M3%T N272 was being recited
without 7N study taking place. That explains the appearance of the custom of reciting
5323 N By 19D 2910 on weekdays, and MSPBT Y 132 297N on 23 B NAW,
before }¥2% N272. The recital of those chapters of 09710 are viewed as 770 TR, In
some locations, 9”11 went even further. Some “benchers” that were published in the 1700’s

and the 1800’s include a 97D of learning to be followed during the meal. The Jewish

1. This may the basis for the 7787 N292 that is already found in the 8°3: Brachos 46a.
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National Library website: www.jnul.huji.ac.il/eng/ presents several of these “benchers.”
The following are available for viewing:

TIDWN ﬂﬁ'?’ﬂp NXP 27322 [2721 MDD, Venice, published in 1716;

2YT78D ﬂﬁ'?’ﬂp NXP 27322 M2 AND 77D, Venice, published in 1780; and

FTIYDT APNDY ITIYDN BT M 1P, Regev, published in 1810.

In DY998D J'ﬂ‘?’;'lp N3P 27322 M2 AND 77D, page 2, the order of study is preceded by
the following note:
PRI NPVRW 72 90D IO AT MNY T2 TP WA N33 77N 292N AN

D 5w 1M 193K 19IRD TN 2127 1Y 1N TN R0 Sy hoNw ISy .MmaN

AW D3I .DONII NN MM ADT3 2T R 11 PN 7T NN 125 N ina

LI TAEP 772 NN

Translation: After the meal, he recites Birkas Hamazone. Before reciting Birkas Hamazone, he should
read in this order, as we find in Pirkei Avos: three men who have eaten at one table and have spoken
words of Torah during the meal are like men who have eaten at the table of G-d. "Therefore it is
recommended to follow this order of learning before reciting Birkas Hamazone: Torah, Prophets, Scripture,
Mishnabh, Gemara in a short but orderly manner.

Reciting D137 5 1117 N33

In the following excerpt, the MW provides that even when a person eats alone, he must
recite }Y1A7 N272 over a cup of wine:
N 538 1am N33 1HY 7125 1 S 01315 DN T3 9ANI—2DD 1D BNA AN I
SBRD RO Y2 19PN D13 YL PMT N272T 000 PID DR IDEN 1Pwn INY
12IDN 1M ND12 D2 pwn AND 1M 1373 NOR DID ANPY 1B N912 DIPn D
1OV 725 D13 15 11070 13 0N ROR DINY DY PAAR A0 008 DI Y 1) Tl

JM2A7 D272
Translation: Then they bring him a cup of wine over which he recites Birkas Hamazone but they should
not bring hin any other types of drinks even those he is accustomed to drinking them because Birkas
Hamazone requires a cup of wine even when Birkas Hamazone is recited by one person. This is based on
the fact that we do not find a source that supports the rule that the requirement for taking a cup of wine is
for Birkas Zimmun. Instead, the requirement to take a cup is ahvays related to reciting Birkas
Hamazone. Based on this we can conclude that all recitals of Birkas Hamazone require a cup of wine even
when Birkas Hamazone is being recited by one person. Since it is necessary to recite Birkas Hamazone
over a cup, one should try to procure a cup of wine. He should not begin eating a meal until he knows that
he will have a cup of wine over which to recite Birkas Hamazone.

2. Query: does this rule apply to women as well?
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The T2 was following his fathet’s custom:
D2 1B 7aRA T 19D D12 ML i~mEa=nk! 5”’@'[—?‘& PID M272 NODH BRI
PEN MR N30 52 ppe D1 MYy JMam nan3a NON 1T NN W2 10T N5
ST
Translation: We conclude that the recital of Birkas Hamazone requires a cup of wine even when recited by
one person since the requirement for taking a cup of wine is never restricted to when Birkas Zimmun is

recited but rather to whenever Birkas Hamazone is recited. Based on this we can conclude that all recitals
of Birkas Hamazone require a cup of wine even when recited by one person

It appears that MBODIN endorsed the practice:
Y2IDNT PR D3P — D12 ANPD M272 M YRAW—2 MY [P /7 DD N2DD MODIN
N S 130T CP AT IDP5 DI 121 9T NI DIDEMD DIDJIAT DD ANYL T2

190N 13PN MDD AYATNI DID WD 17172 [0 VY 1212 MNP AT D272 1oy
ST
Translation: One can find some support for the position that even one person reciting Birkas Hamazone
must do so with a cup of wine. The wording used by the Gemara makes it appear that the Gemara is
speaking of an individual. More support for this rule can be found in the Gemara that provides that the
third cup at the Seder is for Birkas Hamazone. The Gemara concludes that this proves that the recital of
Birkas Hamazone at all times requires a cup of wine. You can argue that since an individual is required
to drink four cups at the Seder that this practice supports the position that every time an individual recites
Birkas Hamazone, he must do so with a cup of wine.
12725 D10 T2 19N MDD 13PN 733 DI PR PN N3N2T 2wt MA@

erb D135 v 1PNS B 9T 17M23 DID IV 1 11998 N DY DN NT 1N

SN PN 13937 13 B 130371 /32 DR DI BY 3 712k 1ama R ahwm
TP NN DY 3T NP DY 211 9 AT MO 1) T 190K DI Punnb
SN I T D13 FNYD APN ORT MY RIDN DI FNPBT DRI 7 M Mo

D12 FINPY NN RD IR IMRPI TN 5D 5N 1mar 195 59120 e

Translation: We may be able to deflect this proof by arguing that in general Birkas Hamazone requires a
cup of wine only when three people eat together. However for the Seder on Pesach, Chazal created an
excception to allow one person who is reciting Birkas Hamazone to do so with a cup of wine. Y ou cannot
conclude from the practice at the Seder that perhaps they never required a cup of wine for Birkas Hamazone
because in that case they should have designated the third cup at the Seder for Hallel. Rabbi Shlomo son of
Rabbenu Mayer said that an individual should recite Birkas Hamazone over a cup of wine. And so it
appears from the Midrash Shochar Tov on the words: You have broken the teeth of the wicked (Tehillim 3,
8). Furthermore my teacher Rabbi Yechiel proves that an individual must take a cup of wine when reciting
Birkas Hamazone from the rule that on Motzei Shabbos, if he has only one cup of wine, he keeps it for
Birkas Hamazone and says the other Brachos of Havdalah in order after it. If an individual does not need
to take a cup of wine for Birkas Hamazone, let each of those present eat individually and keep the cup of
wine for Havdalah.
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The 7Y m‘mw appears ambivalent about the issue:
19IDN DID MNP PN NONAW DIVMNG B-N AVD—2DD2 11D DA AN W inral
MR ORI O NI DN 1PHY 7135 01315 1N BN DR 8D, 15 D 7Ry e
52 NAP% T8 T DY9IN DI AN 7DD ;AMN PYON 1At Ay Ty o 1eN b
NPD PR DUNN BN IO NON DID YD TN NN 12925 D12 70N
Y2MY PIID 177) DIOM DY 125 MM 1 M 2 ST S 199K 550 D1
N{=gigi=}
Translation: Some say that an individual who is reciting Birkas Hamazone must do so over a cup of wine;
that it is necessary to search for a cup of wine. He should not eat until he finds the cup of wine provided
that he excpects o find a cup of wine even if it means delaying the meal. As a result if two eat together, each
needs his own cup of wine. Some say that only when three people eat together they must recite Birkas
Hamazone over a cup of wine. Some say you never need to take a cup of wine for reciting Birkas

Hamazone, even when three eat together. RAMAH: In any event you fulfill the mitzvabh in the best way
possible when you recite Birkas Hamazone over a cup of wine.

The AT MW explains the rationale behind taking a cup of wine for [ N272:
Y 9705 21PN 271N PN MDT3M 21NAY — DID NP —N DD 35D 1D [N
Y221 01571 5Y /1% 112121 MAR 905 17apmR NG MARY A0 1T NI 19w 2100 DI

:(212%) NOPN 7 QP2 NN Mg D12 22w

Translation: For many of the Brachos that Chazal composed, they composed them to be recited over a cup of
wine because the way to show respect and high praise to G-d is when you praise G-d and recite Brachos over
a cup of wine as it is written: Cups of redemption 1 will raise and the name of G-d I will call out.

In the next paragraph we find the N"!2% suggesting a compromise that covers all opinions:
SN2 KDY, D KON 1R 11T 1573 DI YD 25D 11°D 0N AN TN (A
NI POWH NP IN DL DI IMIND A 1 1R AN RO INTIYD YaP EN 0P
;19w 5P 7125 19K MR PRI Y STAT.DOMT I 1IN ,MRY 190020 M0 ann
MW NI 3T M PY NI TP, 550 D1 IR 19NT DIUAON B RITT MR PN
NI 7T 93 930 020 RS D1 D000 NR®I 1T IR PO ITI0N YA
1 BY 7725 M2 12 IR’ DN 105 7125 AP 533 1 MIPS WD N1 P13
53PN 1A 97,2703 DI NFNG RO 1997 S T 19002800 10T B L(3T)
073) 12D 77T DY A a3, B in® mee

Translation: The cup over which Birkas Hamagone is recited should be wine and not other drinks even if
he drank other drinks during the meal. If no wine is available in his area and other strong drinks are the
drinks of the location, they can be used but one should not use plain water. RANMAH: The custom in my
geographic area to recite Birkas Hamazone over lignor should not be criticized since some hold that no cup
25 needed when reciting Birkas Hamazone. Furthermore, the main drink in our area is lignor and it is
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our practice to drink liguor during onr meals. Although wine can be found in our city, it is not considered
“available” for this purpose because it is expensive. It would be financially prohibitive to expect someone to
buy enongh wine to drink a cup of wine at every meal. However I will concede that the preferred way of
Sfulfilling the Mitzvah of Birkas Hamazone is with a cup of wine. Some conduct themselves as follows:
when they recite Birkas Hamazone alone, they do not hold the cup of wine in their hand but instead leave
the cup on the table in front of them. This is the correct way to act according to Kabbalab.

The FMN2 MWD explains how that action 1s a compromise:
1 NS NI D17 HY 1onane 2R TIemT — RS RO (11)-2DD 12D [INa I
5P 7130 N T puwn ATNTINT D71 DI NP TN DTN QYDA MR YT
DID ANPL DMNT IDPDNT D077 T DINBY T2Y 0TI PIMIN PN 179731 12 51 .01
171779 M2 1 b NOR 3R INPANY RS Sy 139b 0157

Transiation: Those who are careful recite a Bracha over wine after reciting Birkas Hamazone so as to be in
compliance with the opinion expressed in the first paragraph of this section that even an individual should
take a cup of wine while reciting Birkas Hamazone. From the Zobar it appears that an individual should
not make a Bracha over the cup. So they recite Birkas Hamazone and do not hold the cup in their hand.
By acting in that manner, they comply with all the opinions even the opinion that an individual should take
a cup of wine while reciting Birkas Hamazone since the cup is in front of him on the table and holding the
cup is only considered the best way to fulfill the mitzvah.

The 3Tﬂ51WH T appears to indicate that the practice of taking a cup for JM27 N272 may
have stopped because of economic reasons:

MR B72T PO NI9N2M 17ED D7ANTT-N §PYD—3DD 19D B AN AN Y
191 [.273] M19722 N7AWAM POD 121 &Y BFDD *31Y /D 5771 NPT NI 1) DD M
DYDD 'DINT IPDD 131 Y2 1PN D13 TP 1PDD MM BN PaN ¥1BDT PoD
D77 1PDOY 13° MM BN MS12T 7DD M1 13037 POD 1) 07w POD 1 By L]
511 (Y197 771 DFID T R 1Y [ 13MDN 129371 Y71 DA O R DID pn 1Ina
O5YIT WA DA a7 379N B D13 TR wSwh D1 A 8D awben mnD KT 1)
WIN 1913 PR AP BY DIOT PTIRYn T PR M DBINTY 1201 [N
198N D12 DDWH MINE 12912077 02 552 2122 133713 KD 10N RIAN .. L [72]1 T2
¥ 111 D13 RN NN2IDM 1Y NP7 110D NI 1931 P10 B NI AN O

W% WWON BN D191 BY 7025 nan wors v Minawa opTpTe
Translation: The Rambam in the seventh chapter of Brachos held that it was not necessary to take a cup of
wine for Birkas Hamazone. That was the opinion of the Rif in the chapter of Arvei Pesachim. So too
ruled the Rashba in Brachos (52). So too ruled the Smag but the Rosh and the Tur held that even an

3. Rabbi Yechiel Michel ben Rabbi Aaron HaLevi Epstein was born in 1829 in Bobroisk, Russia. From his
childhood, he was known as a genius. He married the daughter of Rabbi Jacob Berlin of Mir (the father of the Netziv) and
continued his studies in the yeshiva of Volozhin. He was appointed rabbi of Novardhok (Novogrodok), and headed the
yeshiva there. His son, Rabbi Baruch Epstein, authored the Torah Temimah. His daughter married her uncle, the Netziv.
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individual who is reciting Birkas Hamazone must take a cup of wine. That is how Tosaphos, the
Rashbam and Rabbenn Yona held. Some of our Sages were of the opinion that it was necessary to take a
cup of wine only when Birkas Zimmun was being recited. So it is found in the Zobar. "This what the
Zohar provides: when less than three are reciting Birkas Hamazone it is not necessary to take a cup of wine
but three should do so. Some wrote that they are concerned about this rule when they recite Birkas
Hamazone alone. They compromise by putting a cup of wine on the table and they do not take the cup into
their hands . . . However it is well known that in our geographic area under no circunmstance do we take a
cup of wine for reciting Birkas Hamazone becanse wine and all strong drinks are expensive and all we ever
drink is water. As a result we rely on the opinion that it is never necessary to recite Birkas Hamazone
over a cup of wine. Nevertheless there are those who like to be strict and if on Shabbos or Yom Tov they
eat together as a group of three, they try to recite Birkas Hamagone over a cup of wine if it is possible to get
hold of some wine.

ISSUES WITHIN THE WORDING OF 1% N2923

The following is the wording of W37 N272 as it appears in JWNI 72V 37 77D:
W OW OF 2N 2710 1973 173730 TRM-TTMPD MA5T (DD PN MY 39 97D
T3 07 12291 AR 15ONY 723 MINT TR DMNN AYEN Y ARr N YaaN

AN 2D 5P BHINY TN TIIBT ANPY 1M IV B BHINY
Translation: With what words do we recite the Bracha of Zimmun? If three, four, five or up to nine men
are present, the leader says: Nivarech Sh’Achalnu Mi'Shelo. Those present respond: Baruch Sh’Achalnu
Mz Shelo Oo’Vi’Tuvo Cha’Y einu. The leader in turn answers with: Baruch Sh’Achalnu MiShelo
Oo’V'i’Tuvo Cha’Y einn
Notice several differences between the wording for 12° N292 as it appears in 37 77D

1INJ BABY and as it presently appears in TIEN FDI:

1. The introduction of : ]33 *M27 is not present.
2. The response of: oY TP AU 022 = DW 97 is not included;
3. The line beginning 2% T112Y X7 N2 is missing.

Over the centuries, an additional issue arose: should the leader include the words: 133529

1M in his initial invitation; i.c. 1397 121131 17W1 139N 723 so that the invitation
matches the response?

The Introductory Line: 7723 N2

None of the ancient R*T'D include the introduction of : J723 *M217 nor the response of:
o2 T R 3R = 2w . The W m'mw which was compiled in the 1500’s
also fails to mention the two lines. The RNAN 121, a commentator from the 1600’s is one
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of the first to refer to the lines:
3 5593 73N ]‘7 27 N D137 /D € T 2MND-TTRN 8P 11D DNNAN 1
[ R AN e {”’53211 27913 9127 T TIOWN T1T2/‘53 (A Enii=) Rt htalin bt inlva i
O T YL TMan - ow
Translation: The Zohar in its comments to the beginning of Parshas Devarim provides that the leader
should begin with the words: Hav Lan Oo’Nivarech (Come, let us say grace) becanse all prayers that
represent the sanctification of G-d need to be introduced by an invitation. Based on that requirement, those

who follow Nusach Ashkenaz, begin Birkas Zimmun with the words: friends, we wish to recite grace.
Those present respond with the verse: Yehei Shem Hashem Mivorach Ma’Atat V" Ad Olam.

The following is the text of the reference to the 2.
o1 AN I NPT R DIN-2 TIBY 19 77 PP NS (13T3) 3 70 AN
NZPTD NDWT 1733, 100K MING T 908K, 7023 277 1908 NATIN BT RDPTINT
/131 Y 593 9= AR 119738 (75 29A0) 9N AND ,TInma KON KT 15733 200 KO
132 FTDTAN VAN T OPIT T N KON =0 AN FTDTAN YN T RBA 1 0
PININ T 1AM RBYD NIMN NBDY 10 NEYD KRR KNS DY 200 @3 937 XAy 3T
N5395 KD*p 9235 (N7 13012 N73) NIDNNN RNPOW NI T2 NP5 80925 w3 12
N5 NN NBDY N 235 NS NIDANN TINY N73) RPYDONN NN NBDY N1
N WO P NIFN NIBD NI 772 NP5 83135 273 1 8D R (8DHD3 1N
NI RDN IR DN ND INBN INDTD IR RPN N ,T002 8T NEDIM D mnb
YD NI 21D HY T2 INTT NI OITT A7, 3T PN TRY 199721 NPT 9137 190
1D NI T RT 0TI RN RBDD RODM 0 1951 by 1PoRam s TN
5P 119720 8T 1222 5N KD (Y K1) 20031,75Y 19972 KD NIMN NIRDT Ml
NIBIFT MR 5P 19373 HONY [N PDIT 11D NI RIBD 71200 89 01D NN
NP2 T2 1951 ,8N9725 1T 190 TNOY 193720 NPT RBOYT PR B3 131 Nnoab
277 ONDN IR MIT NNST2T 8D 1T 15725 137 N RBN N NN NBDY
N, T N L1939 NTI2 AN AR M T RAMTO DRI DR, TaN
N3MA% DY 7 NI A2 R TIPS NTNDD NT NTAN 3 e 13092 N3 nonab
NT 9INZ T2 3T R RT 5D BHONE 7133 NN RDIDT 3T Y 70 103
N”D) 19377 1D N7 3BT TN NIFN 3T 7122 53N NTI NI OO 1973 NI
AT TN SWINT 11D DID N ,BND 119727 DI2R AT TN NATOT (N9
FIAND TN D 1321 10D 1N N33 13 5T INDY R1BDY 0215 91237 1513 NN
(7237 11513) 175727 D12 RTRDN NI 119235 091 7N 00D INDY NSy oD
NIRRT ONTIPON 1990 NIpow N5 RO TP Na5YT N0 1T RI99M NS 7T TN
AN 273 IND N7
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Translation: They ate their meal, while the boy gave expositions of the Torah. Having finished they said:
‘Come, let us say grace.” He said to them: You have spoken well, since the Holy Name is not to be blessed
with this blessing unless permission is asked.’ He then cited the verse: “T will bless the Lord at all times”
(Ps. XXXIV, 2). He said: “The permissive form abarechab (let me bless) is used, becanse when a man sits
at a table the Shekinab is there and the “other side?” is there. If a man invites the company to bless the
Holy One the Shekinal takes her place above to receive the blessings, and the “other side” is kept down.
But if a man does not invite the company to bless, the “other side” hears and pushes in that he may have a
share in that blessing. 1t may be asked, why is not such an invitation necessary in the case of other blessings
over food? The fact is that the character of the thing over which the Bracha is said is itself an invitation.
For instance, if one says a Bracha over fruit, that fruit is itself an invitation, and the “other side” has no
share in the fruit. Previously in the three years of “uncircumcision®” the fruit was in the power of the “other
side”, and no blessing could be said over it. But when it has emerged from the power of the “other side” it
may be eaten and a blessing is said over it, and this is itself the invitation to the blessing. You may still ask,
25 not the cup of benediction used for the grace after meals an invitation; why should one have to say, Cone,
let us say grace? The reason is that when one drank wine earlier in the meal be said the blessing “Creator of
the fruit of the vine”, which was an invitation, and now for the grace after meals we require a change for
another invitation, since this cup is for G-d and not for food.” Said Rabbi Judah: ‘Happy is onr lot, for
never till this moment have 1 heard these things. Assuredly I say that this is no son of man.®’

The U'ILNWH TV argues that there may be an earlier source for the opening line of */M27
77233 and it is found in the NAAJ:

VI I 1502 DR PRwn LD DFDDI-2 FPYD—28D 1D BN AN AR Y
DY T Y137 DTN DIVNMNY DR ITINT AT DN O 1Y 1315 317 DN
FITD M PR 0927 T NI 11,00 T NP AN 1 oW T 1 Pewnia
Y5 FINTY 1P OW 1Y [7DP] P93 /D2 NI 120105 TTNDY DBRY D010 00E BN
WA DD T DTN MBI IO DAY, MY 20D D13 1y mar
FIOMNI M AN DN AN TAND D FYa0Y a0y 1B 1333 720 2500 7 Tnnb
1Y 3019 1377 [N 1D DYSN] 23057 NP ARNTRA 1Y L peh N a0
55 1951.00w a8 005 1377 (20N 0271 N DD 00300 Mk MBRIE D 13030 s
DN AT NI N DTN 1973 W AP MIND 523 A3 LTI 0 M
15 277 DN 1991 F19737 DT M7 PR PRV D737 N MBI NN 113
J1D1 TTONAN AN TN ST T OBA TN DM e e 1am bt N Than
A1 T N 11927 NP NI RDN T3 1IN ND ONDN INDT2 N NN
TP 27 $79p 1319723 37119 1t 19125 om N
Translation: 1t appears from this Gemara that before reciting Birkas Zimmiun, they would recite: Come, let

4. Daniel C. Matt in his translation of the Zohar, Pritzker edition, Stanford University Press, 2004, defines this term as:
the demonic realm, which represents the shadow of the Divine.

5. Itis prohibited to eat fruit from a tree during its first three years of growth.

6. Translation taken from the Davka Soncino Classics CD-ROM.
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us say grace. Perbaps this Gemara is the source of our practice to recite: Rabosz, Mir 1/illin Benchen,
before reciting Birkas Zimmun and those present wonld answer: Yibei Shem Hashem Mivorach Ma'Ata
V7 Ad Olam. The Zobar is an additional source for this practice: matters that require an invitation; i.e
matters for which you must prepare yourself. "The reference to the Zohar is found in Parshas Balak. 1t
appears to me that we are dealing with an important issue; i.e. when we anticipate undertaking an act, we
need to prepare for doing the act and to invite others to prepare. We find similar language being used in
other contexts. Concerning the Generation of Dispersion (end of Parshas Noach) which was seefing to
rebel against G-d, the Torah writes that they said: Hava Nivneh Lanu Ir (let us build a city). When
Pharoah was seeking to annibilate the Jewish people he said: Hava WNischakma Lo (let us be smarter than
them). Concerning sanctification, we find in Tebillinm: Havn Lashem Kavod V"°Oz, (ascribe to G-d glory
and might). When Moshe Rabbenu was ordered to appoint judges the Torah provides (Devarim 1, 13)
Hava Lechem Anashim (bring forward people).  In essence, every Mitzvah requires an invitation’.
Concerning Mitzot that require the performance of an act, the recital of the Bracha plays the role of an
invitation. Similarly the Mitzvah of Birkas Hamazone, despite the fact that the Bracha itself is the
Mitzvah, the Bracha requires an invitation (preparation) before performing the Mitzvah. That is why we
say: Hav Lan Oo’Nivarech (Come, let us say grace). 'The word: Hav is derived from the word: “Hava”
which connotes an invitation. "This is what is written in the Zobar: “Dovid Hamelech used that language
to teach us that an invitation is required and wrote: Avarcha (I will bless). So why do we not need an
nvitation for other Brachos? Because in those cases the Brachos themselves represent the invitation.”

The following represents the source from the NI referred to by the m'mwn !
19 37750 MR LNID K2 37 170y ONP—3 Y /30 77 DD 1ok 2923 Tbn
15 317 INMNT 11D 127 AN OO TR MR LN 12 37 D 1N A1oh A
A2 NPT ANTIONT 2RBYY IS SN’ 195 NIRRT
Translation: Rabbi Beruna and Rabbi Hananel, disciples of Rav, were sitting at a meal and Rabbi Y eba
Saba waited on them. Said they to him, ‘Give us wine and we will say Grace.” Subsequently they said,

‘Give us wine and we will drink.” Said he to them, “Thus did Rav say: Once you have said, ""Give us wine
and we will say Grace, it is forbidden to you to drink. What is the reason? Because you took your mind off

of it
The Line Of: 2 TP IRYH AR =Y DR T

What is the source for the response of o2 I NP T2 = W P It appears that it
is a custom that was borrowed from the following practice:
SFND YITP 1921202 P2 WRRE ATPY N AYEN T DPR-T20P0N 112D LN TR

YT NRY PR DR P BT IN 1072 N1 199N 23D paw RS AN Y DR
82 TP NP AR - 0w o RN APRD R 13mh D0 1PN 93 anan
01 52 0N 55500 ANIH 1M TRT L TI20 9= 1IN 1573 /BIN BN B0 NI 1IN

7. I believe that in this context, the word 117 is better understood as meaning preparation.
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DIPWI Y NG 1IN 29 SWINY D SN 13 A0
Translation: In a place where nine or ten men heard the recital of Barchn or Kaddish, after completing
Shemona Esrei, if one of those present who did not hear Barchu or Kaddish, stood and said out lond
Barchu or Kaddish and those present responded to the Barchu or Kaddish that he recited, be fulfilled his
obligation to hear Barchu or Kaddish. Our sages already instituted a practice for prayer leaders that they
should recite the verse: Yibei Shem Hashem Mivorach Ma’Ata V" Ad Olam after the Bracha of Ga’Al
Yisroel. The recital of this verse is equal to answering with the line of Barchu Es Hashem Ha Mivorach.
This practice is based on Rav Y ochonon’s statement that it wonld be wonderful if we could pray all day. It

15 the practice among those from Babylonia and Israel to recite the verse: Yihei Shem Hashem Mivorach
Ma’Ata V"’ Ad Olam after the Bracha of Ga’Al Yisroel after the prayer leader finishes Shemona Esrei.

According to the Y% M2, the verse: oY T INYS T2 = W 9 is a form of
M, invitation, equal to MM = NN 1272, His source is the following:
WP TP IN FYBN DY 2 DI -1 95— DD DYIDID NODM M MNoon
29T IN 1373 BN 1PN 23D paw RO AN Y 000 RS @D 192 1993 103
O 7,191 RS b 03I 20 19DAM 12973031 ST NRY 1PN 1PN 1
Apmw RO DN NS 97D, 77920 0= NN 1973 10N, BRI T npn Tan -
TN M W INY 3P W IN 13712, 01 5D 0TIN B8N TS 13 1 N

STIRZPM PDIIT D TN ,IY M S MmSen ehwa wn ey RS

Translation: In a place where nine or ten men heard the recital of Barchu or Kaddish, after completing
Shemona Esrei, if one of those present who did not hear Barchu or Kaddish, stood in front of those
congregated and said Barchu or Kaddish and those present responded to the Barchu or Kaddish that he
recited, he fulfilled bis obligation to hear Barchu or Kaddish. Our sages already instituted a practice for
prayer leaders that they should recite the verse: Yihei Shem Hashem Mivorach Ma’Ata 1’ Ad Olam after
the Bracha of Ga’Al Yisroel, and then the line: Barchu es Hashem Ha’Mivorach, in order to help those
who did not hear Barchu to be able to fulfill their obligation to respond to Barchu. This is based on Rav
Yochonon’s statement that it wonld be wonderful if we could pray all day. 1t is the practice among those
from Babylonia and Israel to recite Barchu the verse: Yibei Shem Hashem Mivorach Ma’Ata V" Ad
Olam after the Bracha of Ga’Al Yisroel, and after the prayer leader finishes Shemona Esrei in each prayer
service, out of concern for those who come and go out during services in the synagogue.

The FMN2 FAWNA ties it all together:

115 11 :1IMAT N2T2 BT 1D MM VAT NI — 723 (2)—21P 1D NN s
121 yh 121y D2 mann TR AETIPAY 12T bow vabh , 703NN AN DT
DV OFY PRRIP 1N % Ma0 1OwN 153 i DOamI e LRnTon Tean

@R T NP TAn 1o
Translation: The Zobar cantions us to recite before Birkas Hamazone: give us the cup so that we may
recite Birkas Zinmun or come let us say Grace becanse all matters involving the sanctification of G-d
require an invitation (preparation) throngh words before performing them in order to properly perform the
sanctification. Based on this rule it is the practice in Nusach Ashkenaz to say: Rabosi Mir V'illin
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Benchen as part of Birkas Zimmun and those congregated answer: Yihei Shem Hashem Mivorach
Ma’Ata V"’ Ad Olam.

The practice of the leader opening with the words: 7723 *M27 and those present
answering with the verse: oW T s 9722 %= W %7 appears to be based on the
A and may be another example of the influence that the students of the *”AN had on the
development of the T7°D.

The Line: 2% 02 N7 A2

That the line: Y2% 1723 N7 M2 has been a part of }¥2% N272 for a long time is
attested to by the following:
WOWH IIRY NIT TN PIPY ISP NSINY T2 NI3-3D D N L

AR TN RIT TIN2 LDINMDY FPED 102 D27 D2V TNN2 A 0w

It is not clear who is to recite the line: Ya% 19231 N7 M2, Here is one opinion:
INEIY R [2 V1] 73 NI MS%MR D3N D9 P 5?513ﬂ1—'[5p ]!2%D M273 172N
BNYADE TIN2Y NI TN NI A ,13‘73&?2/‘ T3 DN TRALT BN [2 7721 127230 1D

SN N A NP2 150N NI T2 DMDIN DA NID

Translation: Whoever washes bis hands before reciting Birkas Hamazone first should lead the Birkas
Ha’Zimun. One who comes by and hears that others are reciting the Birkas Ha Zimun, if he hears the
line, Nivarech Sh’Achalnu, he should answer with the words: Baruch Hoo Oo’V aruch Shmo. If he hears
the line: Baruch Hoo Sh’Achalnn MiShelo, he should respond with: Amen.

There are variations as to what a passerby should say:
TIN2 NI ADIN 7922 DN ON 172720 DN 12 by N2M-0P M0 5P N8N 95D

OO TN

Translation: One who comes by and hears that others are reciting the Birkas Ha Zimun, if he hears the
line, Nivarech, he should answer with the words: Hoo Baruch Oo’Mivorach 1.’Olam 1V a’Ed.

15 27 0257 MWIN T3 172732 DN NI MTOA PDD 377 WY m‘vww
TU2M T DR AT IO PIP (R RIPA 1RIN T ST TN PO IN) AN
ASRE NHINE U2 SM2T 1337 13 M2 N T3 .20 T AN
T2 N3 MNP DIBY PR RHZ 1 2311 121127 19w 1IN N2 1200 P
9 255 TN

Translation: 1f a group is reciting Birkas Zinimun, the leader begins by saying: Hav Ian Oo’Nivarech

(or in Yiddish: Rabbosi Mir Villin Benchen). Those present respond: Yihei Shem Hashem Mivorach

Mai’Ata V" Ad Olam. The Leader then says: Bi’'Rishus . . . those present respond: Barcuch Sh’Achalnu

... Whoever is present but did not eat with the group should respond: Baruch Oo’Mivorach Shmo Tamid
L Olam Va’Ed.
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T2 VIANY DR AN N2 1A N2T2 20 2DEI-1D 12D DT IN 17T MwT
1ooNY N3 AN BNY TN oo T e T2 R N2 MY NIT o 13508
SN T N

Translation: If while reciting Birkas Hamazone someone passes by and hears the leader say: Nivarech

ShiAchalnu Mi'Shelo, he should answer: Baruch Hoo Oo’Mivorach Shmo Tamid I."Olam Va’Ed. If
the passerby hears the response of Baruch Sh’Achalnu Mi’Shelo, he should respond with: Amen.

Why is it necessary for one who hears the lines of }32°T N292 to answer: 1731 N7 712
w?
YIN L5Y0R 1PAMT D037 DAY A3 DANON N2 TRy B—T0 1D D nrw
AaH .119737 9PN D733 DI 3BT 12 1N 1D MR TN 11N N A nh
DY TN NI N2 OYD 52 (DY D PR TAHT WY NAm°

Translation: Concerning Baruch Sh’Amar, we recite the word Baruch ten times corresponding to the Ten
Commandments, those who understand know. The Baruch Hoo that is recited in the beginning of Baruch
Sh’Amar and is recited at the end are not included becanse they are part of the Brachos themselves.
Whenever we hear G-d's special name, we must respond with the words: Baruch Hoo Oo’Baruch Shemo.

We find this practice in WMAINY 172 and concerning other prayers:
FYI A TN B TN R NI BN MM MARE TN2-0D 189D M N
Y OMP! T2 PIRT DY BAAn TN DY NI TN I IN TINA LNN2
5V NI T2 WP N2 NIT N2 9290 1D PR 2w How ahws TN AR
M2 NDD

NI N2 DN 1A 1IN TN TN NIT TINa 2R TNa-moD B T
I

Should The Leader Include The words: 1371 12923 In His Initial Invitation;
L.e. 119 121131 Own HINY TN23?

We find an early source that provides that the prayer leader should include the words:
139977 12321 in his invitation:
5173 NADN P38 -0 MY YA P75 N7 MabT -8 1D M1 Mabn D
Q7303 Y9 NI 17T 102 9321 ONY (N 3 M12723) 13m0 Yo 115Ny 7933 N

DTN N2 DR 225 DRz Ny Ko w1’ IpoNT 8tk KD 13938 1373 DaN

5531 12 muy

Transiation: When three people join together to recite Birkas Zimmun, the most respected one present leads
Birkas Zimnn by saying: Nivarech Sh’Achalnn Mishelo Oo’V ituvo Chayeenu. If he deviates from
Jfollowing this wording, bhe is considered ignorant. He should not say: Barchu Sh’Achalnu becanse he is
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exclnding himself and Shmmuel said: a person should never exclude himself from the community.

OWH NHINY N33 TR MR ,NIT T2 1M T7T-1 P8 N7Ah M51a mabn

A3 121021 19D 1IN RIT TN PN 1P 110 121
Transtation: "This is the way to recite Birkas Zimmun: the leader says: Nivarech Sh’Achalnu Mishelo

Oo’V'ituvo Chayeenu and those present answer: Barchu Sh’Achalnu Mi'Shelo Oo’Vituvo Chayeenn.
1hoNY T723 ADINY 9D 723 90720 129D DR NNYP 257 — N7 P11 1IN 99D

T IRDI 1DND D737 MR T2 NIT TN 130 120 B
Translation: The definition of Nivarech is that the prayer leader says: Nivarech Sh’Achalnu Mishelo

Oo'Vituvo Chayeenu Baruch Hoo Oo’V aruch Shemo because it is an independent Bracha.
N3P 12121 92 15N 23, N T 1IMAMT N2T21-10 1D I TIN [ Mg
12121 19112 112K NIT I3 MWIN NI 3112 5 LN TN 2 oM
NRERD RS oMY 3n

OWH NHINY 723 IR BT TR, MMEINT PN 523 125w A0l AN—a8D nSon enab
NIV OWH NHINY TN DN DY O 311 120

The M”23 was one of the first to criticize the practice of including the words: 13°*7 12129

by the prayer leader in his initial invitation. The following includes a criticism of the
practice and a defense of it:

DY VN ONTT PIRTINGT DD 330 S MRS @Y 1730 AND-TTM 28D 11D ONAN 1A
131 2°PDIDM 52217113 1 9013 KHT 139 121121 15w 1NN 723 N DYD2
PR 111D VNN FINDI 0 H70Y 1397 131027 NS RO 13T INDH 5

21357 2721, DY 2013 IR 2R D MR N [kminte)

Translation: "The Bach wrote: we are surprised that in these countries some follow the custom that the
prayer leader includes the words: Oo’V ituvo Chayeenu in his initial invitation to Birkas Zimmun. This
practice is not mentioned in the Gemara nor among many poskim. The Mabaral from Prague followed the
practice not to include those words. In my opinion, if the prayer leader includes the words: Oo’l ituvo
Chayeenu in his initial invitation, we do not ask hin to begin again since the Rashal approved of the
practice for a good reason and so did the 1evush.

What is the objection to the practice of the prayer leader including the words: 13777 12329
in his initial invitation?

DD 213971 13321 DTV N BN FIDI—T PYD-2BD 1D B AN AT Y
19 03 NI N NP IR Y 1 NN 7133w 1210 35 0% PR NI DT
725 K52 9152 1397 121021 DBIN DINPWD B AN O PRI, 119D
MMM 7207 207 19971 .77207 12902 TN 01 1IN KON D2 13HIN 1 YDA
TBRY AP TIABA DA PO BN 23012102 1Y R RO 1D 101 TN 1
PR AP (791 [172P] BIPN3T T 1397 12102 10 03 01DH M 15 H 19N 7132
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LPR DY A aman

Translation: Why does the prayer leader not recite the words: Oo’V ituvo Chayeenu in bis invitation to the
others? Because his first statement to them is a command to those present that they should bless G-d who
has provided them with the food for the meal. His words are a command to those present to prepare to bless
G-d. 1t is in the form of an invitation. 1t is not appropriate to request more from them than to prepare.
When they answer, they add Oo’Vituvo Chayeenn, in other words: not only in this meal have we eaten
what G-d has provided to us but all that have in life depends on the kindness that G-d demonstrates to us.
That is why the reader must repeat what the others have said becanse he has not yet acknowledges that all
that he bas in life depends on the kindness that G-d demonstrates to him. There are those who follow the
practice that the prayer leader include the statement: Oo’V ituvo Chayeenu in his invitation but it has been
shown to be an incorrect practice. At the present time, noone follows that practice.

That the language within [M3"7 N273 was carefully selected can be seen from the
tollowing:

T3 AN 193 1972 AN 13 29577 M3 NIN—R BY '3 7T MS13 N0 ¥933 kN
TMHON BN 13°3 0IR HE 1 MDTam .70 By N 12N 133,72 DY N 109N 1N
SR LD N2, 090 BN MM, 12I031 SN 027 27890 IND N N Bom

FPNEA BT TTaY MA (ON) 7130 TNDTAM (172 SRM) 2905 T 2% »an b
L2912 [N 272 R IARDPNY D 2177 (870 205MN) 20037 01 O N
Y3101 ONP3771 3 77T ,200 B0 DA T T 30 1232 AN 13,800

,00M 750 7T 0w IR 7723 13m0 137 MK LRDITTID RNOSA YD1 NODIN
M7 11BN N PR 299 R29T 2 RAN 27 7100 8N .12 7700 0w 150N 1d
;D3 TP IND RN NAD BN D AN NORT 20037 93 NN 19 1 maRd ey
MMM BY ,0om 75N MM 5w 1SR TN 3 037 MR LRIT TP KT

D NDOT, M Owa KON DR KD D@ 297 1992 R 20 BN .2 7R hoNe
PP T2 TN NI PIYD 12070 ,NNDM NADMW DA D NINRT Y DaN Don

A39ONE 1AM 5P 022170 2 MIN—2RT TN SN mH-N 11 T2 NN

Translation: 1t has also been taught: Whether he says ‘Bless” or Let us bless’, no fault is to be found with
him for this. But those who are punctilious do find fanlt with him for this. From the way a man says the
Brachos it can be seen whether he is a scholar or not. For example, Rabbi says: If he says ‘and by bis
goodness’, he is a scholar; if he says ‘and from bis goodness’, he shows himself an ignoramus. Said Abaye to
Rav Dimi: But it is written, And from Your blessing let the house of Your servant be blessed for ever.? In
a petition it is different. But of a petition also it is written, Open your mouth wide and 1 will fill it? That
was written with reference to words of Torah. It has been taught: Rabbi says: If one says, ‘“And by his
goodness we live’, be shows himself a scholary if be says ‘they live’, he shows himself an ignoramus. The
scholars of Nebarbel state the opposite, but the law is not as stated by the scholars of Nebarbel. Rav
Johanan says: If one says ‘let us bless Him of whose bounty we have partaken’ he shows himself a scholar; if
he says Let us bless the One of whose bounty we have partaken’, he shows himself an ignoramus. Said Rav
Aba the son of Raba to Rav Ashi: But do we not say We will bless the one who caused for our ancestors
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and for us all these miracles’? He replied: There the meaning is obvious, for who performs miracles? The
Holy One, blessed be He. Rav Johanan said: If one says ‘Blessed is He of whose bounty we have eaten’, he
shows himself a scholar. If he says, ‘For the food which we have eaten’, he shows himself an ignoramus. Rav
Huna the son of Rav Joshua said: This is the case only where there are three, since the name of heaven is
not mentioned in the Jimmun, but if there are ten, since the name of heaven is mentioned, it is clear what is
meant, as we have learnt: corresponding to his invocation the others respond, ‘blessed be the Lord onr G-d,

the G-d of Israel, the G-d of Hosts, who dwells among the Cherubim, for the food which we have eaten.’

The First 7272 Of 1M127 N272

Examine the various versions of a prayer such as 37 1272 is one method of studying
Jewish liturgy. For each part of 1137 N2723, we will examine the following versions: MD1J
TIOWN, 1IR3 DIMBY 37 97D, PN TIYD 27 NTD, BN MM, 2727, N2 3T
"M272 and "0 MO
T1OWN MDY
NI ,2919M92) oM 1131232 150 ORI AR 1,9 0 12T -R - NN N3
M 15 oM D81 135 DM RS TN 51T 1221 9T0m 225 00 awa 55 onk 1
525 19ma 17011505 20w 525 DD 11 3-8 NI 0D, v aya L obwb
557 NN 11— AN TN N0 N POl

NI 09Y 29990
NN YD ,IWA 535 DND 1NN ,D2HNI2) TONA 21V 1D O2HWN DX 1B ONIYN TININD-N N NIX T2
297 NN 30 D NNN TN PN 5O7 NN PPN 937 DI B

N3 MYTYD 29 N
D'BMNY DM 112 2312 1910 BRI AR IEMN 11 BRI 01 1000 - NN N3
5om AN A RN TP

8. Rav Amram ben Sheshna Gaon of the yeshiva in Sura floutished in the ninth century in Babylon and died ca. 875. He wrote
many responsa. In response to a request from Spanish Jewry, R. Amram wrote out the text of the daily prayers, adding
halakhic decisions, comments on customs, and other material. This work, called Seder Rav Amram Gaon, made its author
famous in Spain and subsequently throughout the entire Jewish world, and it contributed greatly to the standardization of
the text of the prayer book. (Bar-Ilan Digital Library).

9. Rav Saadia Gaon was born in teh year 882CE in Egypt. He ascended to teh position of head of the Yeshiva in Sura in 928.
He too was an author of a Siddur which differs sugnificantly from Seder Rav Amrom Gaon.

10. Rabbi Simhah of Vitry (12th century), a student of Rashi. Machzor Vitry contains liturgical comments and decisions, as well
as many piyyutim. Itis considered to be the forerunner of Nusach Ashkenaz.

11. Abraham I. Schechter in his doctoral thesis entitled: Studies in Jewish Liturgy, includes portions of a handwritten manuscript
that he found in the library of Turin, Italy entitled: 713723 T123%7 97D. He describes the manuscript as including “a complete
collection of Hebrew prayers, laws and customs and liturgical compositions (piyuttim) arranged in accordance with an Old
Ritual.”

12.The current Yemenite rite.
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Issues Within The First 723923 Of 7M1 D272

Some versions of the first 1272 of M7 N272 include the PYDD: VYW 77 NN AMD
I RRa 525 and some versions do not. What is the basis of this difference?
M3 991 PR DMIN Y (7Y 23 112 ¥D) 12 537 2N3-1DD 1D D AN ADY MY
210D 21 *52 D37 NN I T AR TN PRMA PN T DR AR (11 10 2Y9I0) T1ND
PR D70Y 7Y 12037 i 01375 TIT 1N DIDD N33 TN 00 NI 1aND0nT Napm
Npmininl g h)sjanl

Translation: The KolBo wrote: some say that it is inappropriate to recite within the first Bracha of Birkas
Hamazone the words: K Amour and the verse (Lehillim 145, 16): Poseach Es Yedecha. Instead they
simply conclude with the Bracha of Baruch Ata Hashem Ha’Zan Es Ha’Kol without reciting a verse.
The reason for that practice appears to be that they do not want to include a verse that written by Dovid
Ha’Melech in a Bracha composed by Moshe Rabbenn, 3l, so the KolBo writes. I do not think that this is

a valid reason to omit the verse.
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The Yemenite version of the first 7272 is the only version presented here in which the
MM of the M272 is different from the other versions. The addition of the word:
113172 is not a total surprise since its inclusion mimics our own custom of adding the
word: 113172 to the third 7372 of AT N273; ie. 25PN POMND [N, The practice
of adding the word: 12172 to the third 272 of MM N272 was not without detractors:
AR N2 PR PN aben T .a0henT 9, nebe— 113 119°D 1255 19D
320 RO 0DH NPT RADIT PPNY DO 1m0 1133 DN Y, DYhene 11313

JITEN DY 1Y (12 ,N VYY) NI 1EWN] ON D mbl VAl
Translation: The third Bracha of Birkas Hamazone is Bonebh Yerushalayim. Dovid and Shlomo
composed this Bracha. 1t concludes with the words: Barnch Ata Hashen Boneh Yerushalayim. Some
recite the closing Bracha as Boneh Brachamay Y erushalayim. That version of the closing Bracha is not
accurate because Y erushalayim will be rebuilt becanse of justice as we find in the verse (Yeshayahn 1, 27):
Yerushalayin will be redeemed becanse of justice.
The DY N°2 disagrees with the 1252 19D
IO 3TAM N2 2SN [N M NN N2 DRM=MED 11D DT AN DY Na
D99 PIFIINY (7 22712 D) 12 25 PN M2 AN M 27T (17 D) Ma1a
LD NON D527 11320 ROE 1D NPT NADI FINE 120D (B8 MIN 17702 75)
ININ PP PN 'S FINTI 191112 TN BNY LD BERaa 18 (12 N DY) 2°N2T

;712 17320 0103 2N DYhRR TnaR (1 N) 17913 2R N 133 by 1308 "2

Transtation: He concludes with the words: Baruch Ata Hashem Boneh Yerushalayim. "The Mordechai
wrote at the end of Maseches Brachos (Siman 217) that the Maharam from Rottenberg would recite this
Bracha as Boneh Brachamay Y erushalayim. The Kolbo and the Orchos Chayim wrote that such a version
of the closing Bracha was not accurate because Y erushalayim will be rebuilt becanse of justice as we find in
the verse (Yeshayahu 1, 27): Yerushalayin will be redeemed because of justice. In my opinion, if someone
adds the word Brachamay, we need not correct him because we find in another verse that concerns the
rebuilding of Y erushalayim in Zechariya 1, 16: I will return to Y erushalayim and with compassion 1 will
build my house there.

The U‘b\?&‘ﬂ Y provides additional support for our position:
217 079 DA 202 13T ,205ENTY A RRYM-15P 112D 21 AN N Y
[MY 51 7272 290270 DamRa D5 (MR RRRLN ol ightalnl =) L2951 1M1 1
Do 2ohEYh Tnaw 25EATY AN ORRA RS NB Y (20 ,8] 71972131 DAAN Pown
M NFI DD DM 273 DMAYDH OMT DN T nDaw 11°2 WY 3 MA3% N3
SWON TN 2N DMAMND 770 20w DN DA DT AN 12 DN 1N henaw
M312 PO RN T DY DMYAPn @ NPNDY BMT R AN 20T TR =k

DR DM A3 DN 22 201 DaN e
Translation: And he concludes with the Bracha of Boneb Yerushalayim. The Mordechai wrote in the
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name of the Mabaram from Rottenberg that one should recite this Bracha as Boneh Brachamay
Yerushalayim. This is the correct langnage for the Bracha. We find the subject of the rebuilding of
Yerushalayim with compassion as it is written (Y irmiyabu 30, 18) Thus says the Lord: Behold, I will
bring back the captivity of Jacob’s tents, and have mercy on his dwelling places; and the city shall be build
upon her own mound, and the palace shall stand where it used to be. In addition since we open the Bracha
with the word: Rachem, it is appropriate to refer to Rachamim in the close of the Bracha. Based on this
thinking it mafkes sense we do not add the word: Brachamay to the closing Bracha of Boneh Y erushalayin:
in Shemona Esrer. The fact that we say the words: 1°Li’Y erushalayim Ircha B'Rachamim Tashuv is not
a problem. The difference being that in Birkas hamazone the third Bracha begins with the word: Rachen.
There are those who have questions about this practice and they only say: Boneh Y erushalayim but the
majority of the Jewish world have accepted the practice to recite: Boneh Brachamay Y erushalayinms.

It is worth noting other instances in which the word: 113723 is added to M373 and to
other matters::

19313 132 7I2I0W 717N 13BN DN WS- 19D 19BN 1°3Y 1O Y73 18D
J1PE5 IN90W [T AAN2 TSI NI 1IN DT 1N ITND T Y3150 A

P 215BIW ML 22AD DT MW MTIAD TN T ORI 119D 1350 19D
2TDM 217

SN 53 51112050 5w mwYr PHANa RIT AN DR AEIY-BD 1D S ANmn
1N AN

DY 1AM F13P 11°5Y S—N—"pN MY o1 53 e (D] Rk A9YENT 1D D
N

The Second 1272 Of M7 Na73

TIOWN MDY

Y= AR D1 ,72M7 290 770 PN MANRD NS By 1m5-N = TR 1
7PN 5P N33 AN TR 5 ,00TaY NY20 3N, DIRD NG TR -N

M IANY 1M N2YON 57,1303 T0M 1 21 9 Ny TIie o0 o N
DY 1IN ,12019—R 0= 5o By v 5021 ny 55310 522,70 120N D3
,APaZNY NPONY 21035 7YY 225 TN 01 53 052 A ThanT TN 2231am T
I 5P PANA 5P =0 NN N2 70 103 N 1anA PINT DY TA5-N = AN 1o
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Issues Within The Second 723923 Of 717 N273

The versions of the second 1373 of WA N272 that are found in BYMTD include an
interesting variation: do we recite the word N*72 alone or do we recite the word N2 with
words that relate to 1298 %3237 The practical difference involves the issue: should women
be saying: 13732 AMAME 702 S,

The requirement to mention the words: 7N N*A2 in the second 272 of M7 N272 is
tfound in the following:
PN AR ROZ D3 N PION 037 ,8010-2 TIBY M1 AT 292 DB °233 TInn

;30297 0 R RS — 205217 22 T 003 Mo 1IN 15723 ,7a0) 12 T
V5D TN 13 NIPY T IWIN DY 13711973 12 NIPW AR NN 1P DM
WOWI AN M-N MY Ba— MMM BHOWI IR MY ,AMND M2 DT TN eI
MADY 8D — AMBM MDY AN ANTIT 3 N TN N NN 237 .03 ey
YW 1IN DD MR DTN DRINA 531 .33 71T NAND AMBT 51, nnN
PANT N2732 77N D02 N PRE 931,73 11 e — 2052 3133 BN NN
Y37 TBNT,NPPR 0275 15 ¥1Dn AN T R KD — 25w 333 T N Mot
PANTT M2722 77N 1002 AN ROR 592920 D RAN 13 2P 037 N RPN

ARSI 0T NYY RS — DYDY 3922 T 1 by

Translation: 1t has been tanght: Rabbi Elazar said: If one does not say the words ‘a desirable, good and
exctensive land’ in the blessing of the land and does not mention the kingdom of the house of David in the
blessing Who builds Jerusalen’, he has not performed his obligation. Nabhum the Elder says: He must
mention in the second blessing the covenant. R. Jose says: He must mention in it the Torah. Pelimo says:
He must mention the covenant before the Torah, since the latter was given with only three covenants but the
Sformer with thirteen. R. Abba says: He must express thanksgiving at the beginning and end of it, or at the
very least once; and one who omits to do so at least once is blameworthy. And whoever concludes the blessing
of the land with ‘Who gives lands in inberitance’ and Who builds Jernsalens’ with the words “Saviour of
Israel’ is a boor. And whoever does not mention the covenant and the Torah in the blessing of the land and
the kingdom: of the house of David in ‘Who builds Jerusalem’ has not performed bis obligation. This
supports R. Ela; for R. Ela said in the name of R. Jacob b. Aba in the name of our Teacher: W hoever
fails to mention covenant and Torah in the blessing of the land and the kingdom of the house of David in
Who builds Jerusalem’ has not performed bis obligation.
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The 2”227 clearly defines the word N*72 as referring to 179 nema:
172 BP9 I D912 12 oD P 195 /2 91D Mo1a miabn orama
ARy BOw 195y 1NN 119 M2 NI PN NDT23 DMMING PN A Nk
=351 13) PN 2T FON AN MM BHE MHY 1NN R TR DINa

J D32 '[1337‘? 22X BNAN 2772 RAN 172 N 1aR

Translation: 1t is necessary to mention in the second Bracha of Birkat Hamazone the covenant and the
Torah and to refer to the covenant before referring to the Torah. The covenant we refer to is circumcision.
We refer to it first because the word “bris” appears in that section of the Torah 13 times while the word
“bris” only appears three times concerning the giving of the Torah. These are the three times: (Devarim 28,
69) : these are the words of the covenant; (Devarim 28, 69) in addition to the covenant that was entered
into at Horeb and (29, 9, 11) You are standing bere . . . to enter into a covenant.

One can make the argument that women can say the word: N°72 in the second 1272
when the word appears alone but should not recite the words: NIADAL TNY12 plip
1372233, We can make that distinction because the word: N*92 can be a reference to
another 192 which did include women. Notice that in the following source the 9211
did not prohibit women from reciting the word: 1*92 while the 8”29 prohibited women
trom reciting the word: 1°72. Does this disagreement reflect that the 9372 followed the
version of the second 2392 found in the R”2137 that provided for the word: 172 alone
while the N"139 followed the version found in TN MDII that included: JM*723 b
hiplgninnlatninives

PENLTTIM N2 PANT ND732 o N5 ON-3 A°UD 192 12D DA AN T m‘vnw

ST 102 N KD DA DY ST NI faliini~linini=lainh] NON "D D DN

.12 52) 7303 7N 232185 720,730 0TI 133 IND DT
Translation: If one failed to refer to the covenant and the Torah in the second Bracha of Birkat Hamazone
or omitted one of those references, he must return to the beginning of that Bracha and repeat it with the
references. RANMAH: Women and servants should not recite the words: covenant and Torah because
women are not required to undergo circumcision and servants are not required to comply with the Torah.

The Third 723923 Of M7 N272

TIOWN MDY
052 57,7130 1own 1% Dy, 205w oy, 7y DN Sy nP—N - omn
S0 I ,0000N 13m0 -8 R e R TP 2T 1van S, T vl
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Issues Within The Third 393 Of 127 N272

The third 723923 of M7 N292 is unique in that the N1 provides alternate endings for
the 1372:

DY 137 ;295177 19323 201 I 11327 1NN 0P B AT MO0 Noon 923 Tmbn
AN NN NDN — 285 DB 1932108 DN D s DN D tmIN T 9302
29 9188 0NN DYDY RTMA AND ,RMB 297925 YOPIN RN 29 92 1120 .58 pn
N 02T ,NDI IR PAMIM PN EMN 137,800 PRNN2 DAMPD NN INTON
VAN DD L NDDIT 1IN — 1M HYY 1N DY 20395 10 R .0 amm N
;203D PR DN — 1203 DN WM ;AMD NODIT 1IN — IMtem B
DN NPT WTPH ;DTN - WRD DY TRT DN — 12w W DN 2Tpn
YONI KT NTM 5D ,0000 — DNT N RT — NI — 2R3 NI 1 P — 1203
M IND MDA MM MNP PN 0BH — DN PHMIM PN RS R D]
5y orma mND SRR PEna omn DN Ty Y 0nna N AR 20 8N 275
DRI SR 5P BMN2 AN DN BN IBM 372052107 13133 DRIA — DS
YTUN D12 DN T3 1 2052 AN (7D DIDMM) AN D, DY9OwY 113923

DID BN ST 12 — 1 ooy aa

Translation: Our Rabbis tanght: How does one conclude the blessing of the building of Jerusalem? R. Jose
son of R. Judab says: Saviour of Israel. ‘Saviour of Israel’ and not ‘Builder of Jerusalens’? Say rather,
Saviour of Israel’ also. Rabbah b. Bar Hanah was once at the house of the Exilarch. He mentioned one
theme at the beginning of the third blessing and both themes at the end. R. Hisda said: Is it a superior way
to conclude with two themes? And has it not been taught: Rabbi says that we do not conclude with two
themes? The above text stated: Rabbi says that we do not conclude with two. In objection to this 1evi
pointed out to Rabbi that we say ‘for the land and for the food’? 1t means, he replied a land that produces
food. But we say, ‘for the land and for the fruits’ (in Al Hamichya)? It means, a land that produces fruits.
But we say, Who sanctifies Israel and the appointed seasons’? 1t means, Israel who sanctify the seasons.
But we say, Who sanctifies Israel and New Moons? 1t means, Israel who sanctify New Moons. But we
say, Who sanctifies the Sabbath, Israel and the seasons? This is the exception. Why then should it be
different? In this case it is one act, in the other two, each distinct and separate. And what is the reason for
not concluding with two? Because we do not mafke religious ceremonies into bundles. How do we decide the
matter? R. Shesheth says: If one opens with Have mercy on Thy people Israel’ he concludes with Saviour
of Lsrael’; If he opens with Have mercy on Jerusalem’, he concludes with Who builds Jerusalen’. R.
Nabman, however, said: Even if one opens with Have mercy on Israel’, he concludes with Who builds
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Jerusalenz’, because it says. The Lord does build up Jerusalem. He gathers together the dispersed of Israel,
as if to say: When does G-d build Jerusalem? When He gathers the dispersed of Israel.

The third 723923 of {MMA7 N272 is further unique in that for NAY it had a third alternate
ending:

PN DYD™Y M3 2NN N2W-2 Y 11D §7 11D NDD 57977 Y 7139 13037
A9 P MDY A DAnmR PR D71 aam D LDRIND DYE DT I
DY AN 9D TP 1082 3BAN RRIOAM 78T N VAN MDY 1M DAN 2Pna
99DTH MDY DI IR POr N 7Y PR 2D B ey 1Y Oran R NInman
NI DN S 1M 00 FIMI T D2 DY5RAT 19320 FT9MNN mn o 550 1hy
NOR D1M2 mNe e on nawh Az S 1803 N2 8D RS2 12231 DA ann
1AV DY DOWINY 113131 QMN PTT DA AW P2 DT DR VAN 1upewnS N3

SJRINE NI

Translation: On Shabbos, we begin with words of consolation and end with words of consolation and
mention the sanctity of the day in between. The Rif explains that we begin with consolation and change the
words of the Bracha and say the word: Nachamenu (comfort us) instead of the word Rachem (show
compassion) and at the end of the Bracha after reciting Ritzei V"Ha Chalitzeinu V" Nachameinu
B’Tzi0n Ircha Ki Ata Ba’Al Ha’Nechemos say Baruch Ata Hashem Minachem Amo. Rashi explains
that it is not necessary to change the language of the Bracha from what is recited during weekdays and we
should not add to the Bracha at all. 1t is sufficient that we mention Rachamim in the beginning and the
rebuilding of Jerusalem: in the end. That is a comfort because the comfort that the Jewish people need is the
compassion of heaven and the rebuilding of Jerusalem. In other words, the Gemara did not mean to teach
us that we should change the langnage of the Bracha as it is recited on weekdays but instead the Gemara
meant to teach us that we should remember the sanctity of the day between the two references to comfort
which are the words: Rachem and Boneb Yerushalayim. 1t is the order of what is said that concerned the
Gemara.

The reason for this is because the third M272 of MM N272 is viewed as a 1272 of MAM:
195D 1357 9—N 9= OFN 112 IS PHY 1190 a—"T oM —'2 /D MDD M5 D7ane
D522 1PN =0 DM N, TTIAD 1O 1R 531 T 205wy Dy Ty b b
973 NNTP3 72099 .20hwmY 1323 DN 1y BMan N Y5R39 113 B Ty
AP NI D1 NI T NRY XD 111733 T 102 Mot N RO o Dy amma

ST 13 M9ahn NRIma NON 7R3 M PN 1973

Translation: The third Bracha of Birkat Ha’Mazone begins with the words: Rachem: . . . or Nachameinu
... and it ends with the words: Boneh Y erushalayinm or Menachen Amo Yisroel Bi’'Binyan Y erushalayin.

Therefore this Bracha is called a Bracha of comfort . Whoever fails to mention the Kingdom of Beis Dovid
in this Bracha does not fulfill his obligation because this is a central theme of the Bracha in that complete
comfort will not arrive unless we have the re-establishment of the monarchy of Beis Dovid.
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In our review of the various versions of the third Bracha, notice that the theme of 1M is
much more pronounced in the version of the 2372 provided by JWR2 QIAY 29; i.e. 1AM
TV 1RA.

13895 RS

NOWN M

OV °3 I TR DY AT ODYAWN O MISNDY TR0 1975-8 = b e
Y= 135 MO TNRT2Y TN BB 72N 12 MDA nawh ek Nm e s

LTV R DMMAIS 10 TP—N =0 N AN B AMINY 1IN 0% RN R 0T5-N
M DY PP SPa NI IO 0D TR 0D 25 193a)

YO M5 (0199D) PN DINBY 29 770

TYTPN 12 D109V TPY JPXIPND-N T NN PN WD 159221 XIND DY) 11 TI20 v
DPND IMNN NI TY 1D T2 1OUN PN DY) TPY DIWYD DY) THY DRI DY WNI-N N DN
NN INVYTP D WITPN DYTIN 31PIWN DY MNN PMNN INND-N N NN N8I 0N
PN MNN NI TIT P2 DD NNNNN PN NI NN DRI THNT NN 12 NI I MY
NN N NNN T2 .YININ YA NNN D .NNNHNIA INHNN KDY NINNDA TYTP DY DO NI
DOWYP

1IN TP 27 D

513 09 90 I BT DITAT AW 21 PN TS’ 533 197158 T uSm 89
AINMA D192 P TR O BN 135 M3 T80 M0 13 Mawn TInbn N e
217P3 25w

29 )20 0N MNHN

DYTY 3 O 2D N WITPM DITHN NAVWN 3PV DY MINNY PN INND-N - NN NN

NN NN NOWIPPON -2 127 MIN THRIDY THNT MNNDI NIANN 12 NN I MIAYD TIAD NI YT
MNNIN 2Y MYOIN DY NN NNX O TPY DIV I 1PN NN PRI NN DY )
19702 WP DY DOWYD NIAM 1NN DIWIPD) .DINNIN N 1D 1NN IIN YN YIND NN

JON 0OV NN YN T2 WA

3 918 M51a Mabn o7ans
TR0, URIND DI DR INY T2 DYDMY 1AM Drm 002 03 MNawa
D52 D1 7Y SN DY TSN =0 DM NN T 1R 139K = 13m3 SN
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D22 PRAND INT,DI5RT [N IN DD 10322 DN vap Oran 0nom T
D13 PIIWM B MIBHIY TRIRNI 1T-N =0 3RIDA RN 1A 10N 15N
TIRT MIVDD FAMND 12 M2 MW TIDM NI R DT M O 03 M e
AINMIIH D2 TN 1IN 7P R 0P RN DR IPAD-R - 13h M el

mo9a NN 970

TOOWN TYT P2 TMODNY TN THPN 1A 1122 1IN NNV TPY 1PN IND-NX -2 10N)
IND-X -2 NOIONM NN D2 NINN TYIT )2 MY IMON NI DDPHRY DMNN NINNI

12 M I MWD TIADN NI WYTPY DYTX I3 O 2D M WYTPN DYTIN %1raWn DY MNN PMNNI
NIVN YD IR OPON T AN TIT N I NNNNN NP1 NN ONN DX THNI INNND NN
TN (MY DY) THNNIN DY NN DNR D) ... TYTD 1P NNXX OV IR DD TY DOV P
DOV NTIAYN PNM PN MIAN I NINNA WM PN DIV 122 )10y ONIN N NN

=Ealkai=}H
AT DY MIBNIY TR RN A= DA [T 10N 119N 19N
AINMIIN TP N1 TR T IR TN DD 13 N 13 MAw I e

Issues Within 13851 (789

Last week we learned of the position of the §]"*7 that on NA¥, the opening words and
closing 2372 of the third M2372 of M7 N272 are different than they are on weekdays.
The basis for the £§”*7’s positon is the following:
MM 1972 HNAWD 100 Fwn arl 27 N—3 /1B M A7 11973 Noon 0533 s
VPN ALY TIT,PND DD 1193 INMT D12 B 1PN YT L1t O T mywa
51737 1927 5 10 S T 200w By ey DR By o0 M .00 ANl
VNI DT ININ ININD 27 NT AN 11T T MIIPN 3303 BnM 21T ,2NTom
VNN 20 M0 KR, 210,290 23 113303 13PN AR A0t T
1992, 03,11 N9N ,ANENT 1973 (N 0 1M M99 7D ,1330 1N Laph
D»DMY MM DIND N3 ,20B0M 20,0030, D5 N2, Do S INT
STV M FTIING FIRT VAN IR 127 VMAND DI NN N M
TN 2N IDNIN DD TIBIN LTI B0 DN o723 ,TMIN L PINA N1
STAPT TN NI — INDD RN 13T 000N 7352 Mdraa KON

The "M T explains why the third 7373 of }W27 N23923 should not change on NAW:
121 .U8AN2 ROl fe T TR 7Dy 7 amn 5112 110 APID NAY A 112D BN MR
SemnAn NAYaY DT R T N2 PrXY 139297 MDT2 YN 22 M5 121 /7 am)
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M1 92 .8%DN M b D 8D LPRBND DT AT N BN DYDMY A
YOI MM ANTP 25T N7 15727 NOR L TA19) .10 /NN e pane
DV 1B 7991 72521 .8 D10 12 D1DMY N 10 AN 115122 2Nnn N
1Y INY TV D1DMY AP DTN WA N 223 BN 103 1M L RYRNBND
YIS KON LN MDD 73T NDT3 MR NI 5P 9N 01 DN PN
P2WD 1RHMA RN 13PN IO DY 0 .70 a5 T 1 D DM 19970 N
ANMBE 2 M PN 13797 0O 29 AMBE I O NI 0D .00 P03 N
WNT DY 25w NN TPIN KD DN YDTDIN RS N o5 b paTn (190 20hrn) 1o
AW .02 O13) 515D YUANT IR B NP3 NATW 1080 191 .0
DAWM RO 13 ORI DD T2 1MW) 1A mm OOm D) [Epnwnd DI
TR S NI 21DD MDA YN NI AN 75 CANYD MY YA Snne o
TANNT NBI 20T M3 012 e whw wawn M pon 20 13 b
TPOMARYY VANNT N2 1T 5D 115 5 025 9aY1 DNNT MR L D) b
TN TMYOR TR LT DMWY DU 1A AT AN N2 . DY o s
ASINN 37991 KD 23RN PINTT 23 107 DR 1A 1PO110 17 39m

Some additional comments concerning 1AM RN
DA M MINY TR0 D 2 0N RI-TR Y Naw Ma%T 1M 18D
LT AW 1T T R T 3PDY 13 MYON VN ,T130 NN e
WY DI MY 3P PO NDOWN ,DOIANT AN IS 5p1 mRSm vews e
,DITTI0R T2 ITROAN PNTD 290D =0 INDI 3T, (M03%) B2t A3 s
DTN =2 3207, 200 1300 @ ar DN 913 79N 2385 DYDM 1Mapn anNY
MTT N2 AW M 3PV 12 MPIN VRN 13D N 1OMY TOmRD M Y0
YA DN IR NIV D11 T HYw Dpnm N ORI 8% A0 180D 2013
AT D3NN ORI 1IND 5PN MBI 1 e 1PN 1 T (N353 N
VRL TN T 7N RN AR D S2mNmY S Ran 1R O, nuary 115ma
555 naw M AP 155 13 5P awn DY MIBNIY T RN NROAM 8T N
ON 12 5P1.875 YT TR DA AN DI N 09 100 RPN RIT DT
AR D% ,N120 119 NAwSY 9o R0m AR 2570 N nawa N B 5
4912 YR M5BN 122570 AEN2 5N, NAT T30 N INGT NP uRonm

N DV 2T NI 1RHA 8T IINI-BRD 129D YD Mabm — N7A DI N 18D
WIH—N 1303731 N1 12 NAW YW O MIBN2Y TMEN uHA 30 123730
NNPYDD2 1Y SN 13 NI P D1 MR TR BT 1MAN TN
F72PM 2305 TIT N LA3IPY T PRAT T 5 1k 1R AN 1NBea
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Or% PN 521 3Py PR BTNAN T DA ok Ay Mot DR PN ON P an
75 2977 53 1% prwan m7apm 2100 T BN T30 e e Dawa My Mo
VN PN TR DT DN TN NIWA EROAM RN DM AR 130 Y 1) B0
792013 721 9977 75 A0 DA 778N 1MAN T1—N 1P—NK 0 199

POY TEW NPIY 2T D170 122 NN 122 13350 13MnEN T 1R wh-N
DN 1201173 Hom 120 5-R 1 30 MY 13T 1309950 1290390 1131 100 10aN
FRTRT TS NDR BANNDA T KDY DT A nanm S 8D 129T5-N T 1080

0P MIRPI PRIRHI 11TP-R 11 RHA RN T 295 2123 KDY 300 RS

12 MMA51 13 MawD TR RIS 1 Y 0D M e D1an nawn pawn
VOMIIN D12 MNP IR TN SR IPAS-N T35 03T THR02) I8 NI3nD AN
M2%11 PIBMI SP2I MY SP2 NI ANN 03 TR Y 20R) 1R NBMI 18T
DL FIIDY PR O NI 1Y DOWITY A IRIPKRD MINAN Jren T R0l
D527 3133 T 002 M oS P

The Fourth 7293 Of 117 1292

TIDYN MDY

3789 ,135R0 N ,1370TR 1305 1R 5N R 700 105N 0= RN N2
NI 01 09 52w 5255 200 231 79, BN [P BN, 200 BT e
DR 1R LAY 125020 NI 32 NI 13505 NI 35 20 NI, 200 NI, 200
DIZ 2P 2AAMY 1122901 IDIND AN VRN F1DN PR R mnky ovarn
23D 5N 29wh 21 Bamy 2 b

NI DINY 29 970

APY WYTP NYYTP NNNYI PTN NINY DPTN NINN 1IN AN O2WN TON IPND-N N NN T2
92) DN TONM N TYD NI XIN NINDN XIN NHIY VN XN DM DY 53V VN VN TININ
20

N3 YYD 29 N
NI 011 217 D22 R 2000 291 TR 15N 138712 1305 1298 5N 7N R
.21 521 29T AT oM 11 TR 5 K By 20D 3

19 Y220 YVN MNN

210N TONN DNV NPT IV APY> WITR IPYITP IONI NPTN 1IDN AN D-N1 1IN YN
TOND JND TYD 1 TYA 910 XIN DN XIN NDNY XIN NHIY 20N XN DM DY H52v HIY dVNHM
20 DY DIV DMNY 1992) NNONNY DN NP
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1AM 1392 DI MDA 97D 07anA
WD 125893 13NTI2 13797 13053 173K DR 2 T 10mP-K 2= NN N3
.29 539 DM TOM 1M 135193 D1 B9 53w 20 21 T 3P TP

mo92 MN 910

N TONN DRIV YT NI, APY WITP NYITP N IO NPTN INION VAN D-ND 1IN 'NI
TOM YN TYD N0 RIM ININND TNY RIM NI XIN NIY VN XN DM DY 5I2Y VN VN
20 5D NN N2 DNPNN AN

{~Fakai=}H
PP BT TR 1IN 137N 13351 12038 -8 29I 790 1201158 = NN N2
.21 51 DAY TOM 1M 122 KT BN O 53 29w 23 77

Issues Within The Fourth 11292 Of 1% D272

The fourth M272 of MM N372 is different from the second and third M372 of N272
MMM because it begins with the words: D9 92 139719—NK = AN M2, Why does it
do so? Is it not connected to the previous N1272°?
TIN23 NFMD INBNY N ONY — 2B L= AP 1 77 N1973 NoDHD MEDN
ONY N2 0 Dawa (NF) IBRY 1352 mIpnaT b @ 280 RNan% TomD 8o
WO T2 NN 1ONR 57,80 FIEDT D Ak @ 271922 NI N INBN N
Nanm w5 M whey nrabn
Translation: Perhaps you might ask: why does the fourth /7273 of 07 11293 begin with a Bracha, is

it not connected to the Bracha that preceded it? The answer is that the fourth /72793 of 7T 11393 was
composed as an independent Bracha to commemorate those who died at Beitar. Perbaps you might ask:

why does the fourth /7373 of 127 11393 not end with a Bracha? The answer is that it was composed

as a short Bracha. After it was initially composed onr Sages added the following to the Bracha: the
recitation of G-d’s hegemony three times, the recitation of forms of the word “Gomal” three times, the
recitation of forms of the word “Haitiv” three times.

MDD introduces us to another unusual feature of the M273; i.e it contains nabn phy
ManT Bhe MM wh. What are they?
YT NDY 8D ORI 3122 T 102 M5 N 8D 50 D71 yaN1-m1a 119°D 1350 1eD
F3122% T 002 MM 7110 2B 213 2ope Mahn oS Ty 72985 nan
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ST 03 Mahn o 100 DA MDD MO RO RPN [N INDT Dwen Db
;2T 192 Mo Dy mabn ARk RH2 oD 130 RS PRy D52 1393 NO9a
205571 AN 13008 10 MIMAD 1M 0DS ,MIDNaM Yamn nuwh NOw 1l 0N
M%) T2 DN 19N D MahE 29w M NDN22 PNE 1 DE N

1252 797 v Miahn KON [ PN BT DY T N0l

Translation: Our sages said: whoever does not refer to the Kingdom of the House of Dovid in the Bracha of
Boneh Yerushalayim did not fulfill his obligation. "Therefore it became necessary to refer to the hegemony of
G-d in the Bracha of HaT'ov V"Ha’Maitiv as a counterpoint to our referring to the Kingdom of the House
of Dovid in the Bracha of Boneh Y erushalayim becanse it is not respectful to omit a reference to G-d’s
hegenony when you refer to the Kingdom of the House of Dovid. But to refer directly to G-d’s hegemony in
the Bracha of Boneh Yerushalayin they did not want to do so as not to mafke it appear that G-d’s
hegemony and the Kingdom of the House of Dovid are equal or so as to not change the language of the
Bracha since it is a Bracha that is connected the Brachos that preceded it. The Ravad wrote that from this
we learn that we need not refer to G-d’s hegemony in the Bracha of Boneh Yerushalayim so those who add
the words: Oo’Malcuscha Oo’Malchus Beis Dovid err since there is a requirement to mention the Kingdom:
of the House of Dovid only.

IR DOHWAD 13081 5 DO 023 Dope MaH NI TR T ORY 1A 1
,71951 F12°Y INT NON2 DI BB 21N S 21 MITM 32N 2w w02
b Ma5m o 3w 0eh HAN ,NNAAS moMD N 05 MakM 11298 AR NS
BTing RN 1) LINT D972 S Mot 15 03 90ar Ao 1o oohen M
Y5 MDY M5 meSen Mann meben n1abn 1 e 2wna 9o s
200 R DI 2,713 200 81 935 20w 2w Mana Sy 1300w 1
11977 5y 83D TR 2D TN T b 15N 715 20w KT b 200 N 1S
D32 1737201 ,12050 KT 1503 RT3 R i s o i Thn e
LD NN 1997 NN 5N 535 200 23 S 9,190 3 119723 Y01 DY9ANT
PYTID B2 13PN 5227 1P 1972 1IN 119870 MY 1w »ohe N DRI
YD AR N PR @ 0araD DaNT DY mn B2pa5 19800 aNm 1973511
Y1270 28T TN YA R TN 113 PN PN 5,000 198 Do 1 onaa
NN DAL BT NI 1PN 995 0 TAN PIp DY 19N Do DN RN nony
YD 1A B MY M 29 PN PABD T RS 75 TN 102 557 a0 Nam DN
;7352 2518 2307 P7 712 13PN RO I8P pann [T 25BBM 27 MRS 1°nnn
Y AN M3 3P0 RS PN 720051 ,198[ 09377 92 113 1990 72 0N
VAMAM VAN T1DT37 ANT MR, NS0T MR 13 D PAsw WA MnNY
ANEID TN

13. I was unable to find this 279,
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The N”218'9 provides additional reasons why the fourth 2392 of 1227 N292 begins with
anan3:

,22VBHM BN 1373 3P0 7M3PD 003 SN NI -1 P78 8RS Mana nabn
oW mDWY M5 B mann whe nrabn whe ma b Pave N0 9N 190
AP0 DR 1130 BN, 2 51 oM 11 T 135 NI 1250 R 150 KT Y
A2 YR v KON INN2AS oM 157 AMMD KDY N33 NMIM NN T N
27PN 112 PPBRIN PR 2005 ARMPRDY AARIAMN 19927 1% BT R 1372
S M273 WO D AN BN T80 MIYD 1D 1307 WY 1) ,AN0AN 1372 N
MID73 T3 RITISRD 170

N51 19015 DN T2 M NNaMY A0 19723 M5 3193 1PN MW 27PN L
PR N7 191 M0% 113 P 091 NN M99 NYBn 732051, 750 29om Wi
FINTIT 1137221 95N 5w M52 NYPna 191 208N

It is worth noting that all the early version of the fourth M2723 of [T N272 the 7272
ends with the words: 31 93). When were the words: 1370 28 2215 211 9231 added?
One of the first sources to include the words is the BTN 128:
NI 20007 NI 139195 2000m 211 TR 157N S—NT AR RI-23D 11°D DNAN 130
FIPWM DD 11311 PHANIY MY O T 12503 NI 15 R h0a NI 10 2mn
:(M173) 1370 SR T 15 Dovw 1o Sam 7oy o oibw ey

The Paragraphs Of 1311377 N272 Beginning: {AM77
1IN MDY

ST Y5 1hY v NI Bm
N2 DB 720 NI 1AM
M5 TR 132 9TAN 2R AR5 Tph 132 RO BT TS MaAnws NI 1N

DY

323 1DIDY NI AN

A3RIRD AP 133951 NI 3TN DY 15p AR NI 1ame

25p uHINY [T IR D1 M 1023 137 11972 uh AR KT 1eme

DI MW MM 10 w3 ,amb 0T N2 OR NN b Ahee N R
Ball~iahd
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DOIN 7T Y37 192 (N7 MN) NNY LTI D30 5P (0791 0aN) NN TaY NI iemn
YRNY |\ MNY | VAN IR 7120 NI LM, B0 N DD NN oyt AN DRva NN
SMYY DINAN 1IN 157305 10,10 R 5D AR AMN (D R D3 AN e

SR BN ,IOW 15923 T 1299 12MN 7130 15,50 ,59m ,593 300

FPTYY LY NRD 0N N 00w Nnwnd NAnw Mot by omby vk ona
DRI DTION 2202 23 DR 1 NIBN PR TN

NI D5 PARY MRT NNaYh 1301 R 1MT
DIPY Y B TV WA MR wnd Tom ey 2% e (1) 5
IR AN O 53 51 10hy D%w M N, Pena

55 19DM R =0 W AT WA D02 LINTH DAB PR 0D 1T - NN IR
N237 M2 R 0m 5% poar 7 AN mmD aTom o 0o a3 00—k v mim A
WPIM WA, AP DY NINT RDY NI D1 SO P aMBan = T - MY N

DB MY NN T2 =0 100wt Y - .omd

YO MOON (91999) PN DINY 29 970

.T1252 NDIID YN

NINDY DIVWA T YININ

DT NTY NANY 19NN

DONN) NXIY INS JININ

NN NNNPIPDY PR )ININ

YN NIPNN NN NN

DY DMONN NN JININ

DOVP PNOM NN 1IN

D) DY NPT NN YININ

2PN VIANN NN PYININ

DIMIYN NN 1ININ

DYN 20NN NN 1NN

TRV PN 50 NN 1NN

PN NN 590 NN YININ

DMIYNOPN 5310 NN JININ

DDV IPDY DV YININ

INIY 53 DY DYV NV NN PN DY NYY

SINTY NN O D90V TN M .THDIWA TIODN THY . TH2IYA TAY TN INND-N NIDN N
I TP DWWIN PTT NNON IWND NWUIM TIVAD NYY YN XY TIVNHD NWY .THY WN vy
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PN NI PV IPPN DT 1ND NIIDN WMDY YA R ONY NI DIV PNDY MHIYNN NHDD 1N YININ
20PN VN DIWY NN NIND DY) 111 NON

1D 1D %Y ML

1815 123 INDAM BT D AN NI AT TP 2RIR 100 00 N ma
130727 NI M PINDY DA TNANY NI 1AMNT 2 by 0bYS 9Tmnn o
SPY I MY23 11972 AR RIT AN 03T RN 11992 AR RIT AR T e
NSY 9172 TaBa KDY AMI2 a2 KDY TI203 11DI0D KT 1M ihY NSINY [ inow
2915 751 N2 POR NN 15 A 291 mpD 13N 23 13T NI e IDINa
AIRING PRS0 NI 1A 2R 139097 502 urHEN MW MMz 1 an
1N 5D Do ok A5p®k 130390 01 T AR RPN 19123 73 AR AR
TM2% NI /AT (2Y20 PO MM 2373 130300 13PN 1INDTY AT AT D e
PINY 1POBID ARY 1PTAY ANYIZ WA 53 ANY 1133 NN INYD AN NN T 102 s
WMNAN 1972132 11D DID211 WP MDY 02122 1N MR T NN P
7NN T AN N FRhR 19122 M0 137300 13 53 5om B33 3oy prvs ornaN
1DI3 522 TNm hEn .2 B 0530 8D M owa 2y KO Do PN b
VT PP NPT RPN B M5 BRI Y 1721701 1IDN 19021 1023 1
DR @Y T FIAPS NP AV RBM N7 027 2 130395 KDY »IDH KD o SN
VPR TN FDTRY =0 PN D72 R DI NBRnD NN Mo 1305 phy 15
DHNMIN DI 113297 580 135 @O NI 1M RN 29D 020 2w How 1 Neen
DI D1 I3 B MDY Ran P 13wt 1391 BN T MsIna papn
WHY DIOW WY NI BN DD Y 25 Y WS T e’ o ey 105
DY°D3 PN DM PN 0D PRATD 00 1IN INT? MR N AN 1R BN 5o b
INTPR - DY RN MY D13 .21 53 190m KD 09 STy 12y A

N N973 Mo PN 7D o7ana

1329 Fwinm DYk 1301 1A 2R A% ANDNY M, DT TR Aan (pnnn
P—55 TTIT A31 13D N 29993 1131 1355 M 21T N3 2T D BRen R0l
ATDm 2515 00 2 0

M9 MM 910

TIAD XD DY T2 NN YININ
AMI2N RO DY 712N NN NI
NN DIV NANY XN YININ
DT NTD NANY XN YININ
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DMINY MY DY ITNT NI YININ

71292 DI NI JYININ

2377 552 TMOY MY NY P NI YNNI

23277 922 NMON XN YaNIN

AP NWYN D2 NI 1292 NOY NN 19NN

APMINM IPRYN T2 NI YININ

M IPNY NI JININ

ANIIND WPIND> NI JININ

AN NNPD NAD2 I NI PaNIN

122991 DD MYV N2 NN NN YININ

NN NN XN PININ

TMIYN NN NI JININ

STRVN NN NN JININ

N NN NN JININ

MY 510 NN NN YININ

:DYTNONA IS NP NI JYININ

M2 NN INNN YO NN YININ

APININ DY 0N Y NAY> NN NN

DY D20 1P 12N NN YININ

NVN NVN IPRNY I Y XIN YININ

APOY MDY NOD DD NXIN )ININ

AP NINNA I M NN JININ

1290 MY DITHD DY NN TN TAN DI T2 210D NI NN MON DX 1D NOY NN AN
DY NYIY DY) DN NI )1PDY DX NI JININ 0 TY IWNDY TYTD MWND TON N
NN DPION .2IV I DN NI 32 YN YN W DX PAD INXIY DI DY DDV NYY NN PN
20 TNOI2 TRY I3 NYIYIN MO NYD NIIX TID N 171N

=Rakai=}"

DM AN 1AM I3 NDD DY AN 1M TR 22 1205 9 pamn
202 1DINDY 1AM DRI ARIT AINDM PAANT 2T N AN 1M N
VAMTAM R 1pD 3By WYY 1AM 3302 DR PR 1M IR0 DY 11590 1anan
DS 1391 18N ANTIN TINDI 11351 19200 N MR e 1D Sy DD

e tal= il Rt a bl i plals Babinl thin bW a i viaty

12PN WD DD B TV W TR e nd T meawy 1% My (91am) s
2TDM 255 02 231 92 5=9% 1 129 52 1D KD =

290272713925 [ NI FIAY INIDAD I Y MY YA Mo 1SaNY M
TN 227 TN PN DR Y IR AN DY U 0270 1 hoN .amhan 1nn
55 .022235 PN P DB MY NN T2 IR0 YD I T ARRaN T A A
A1221D° DM 13 ARIRM .2 TN 192 90 LT TV IR R LD 2o
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Issues Within The Paragraphs Of ]W27 D292 Beginning: 1M1

The instruction that N3 M*TVD 37 provides in his MT'D after the text of the fourth M3723
of 11137 N272 clearly explains the purpose of the M paragraphs:

AR AN TP Y5 0 rem 55000 703D 795N NNN-1ING 1TYD 29 D
MDY 12020 T35 INNTY DY 139997 503 135 MUDRY AN TINDD 12020 PN 1M .19
WWHY QWS 1AL 1PN 13BY AR, A0 NP 1D 7T 3NN 2RI a0 33900 Ao

SN Dy DB Yt N PN DR ey Do

1IN YD 2%’s brief 1790 shares a remarkable resemblance to the paragraph of mP-N
X1 that we recite after TIEY ML, Both contain personal requests and the requests are
comparable. Perhaps }3NJ 7*IYD 27 is teaching us an even greater lesson; that ML
AA2Y and A7 N272 were cut from the same mold. Let me add one additional group of
M272 that may have been composed using the same form; i.e the 7ROMT M272. What
they each have in common as found in the versions included in the M*TYD 37 MNT'D is the
11572 of 2Y5NTY N,

The fact that the }!AMA7 paragraphs represent an additional prayer has practical
implications. When should M23923 YA¥ be recited?

MY T TIN2 NPT P MDY T8 D°IAM N2733-TD 180D DRI PN e
¥R DW 1T M o KDY, BN NP 2107 prawn o»a Hrnma o 8 Anwnn
DO PN T OANT KT, OYM A0 AN NN 109INT 7192 139 15y nawa
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Translation: The special Brachos that we recite in honor of a bride and groom need to be recited only during
the seven days of celebration that follow the wedding. "Therefore on the seventh day of celebration it is not
enough that the meal was started before sunset of that day. The special Brachos do not follow the same rule
that is applied to reciting Ritzei on Shabbos and Ya’Aleh 17"Y avoh on Yom Tovy i.e whether we say these
prayers depends on when the meal began. The first reason that the special Brachos that we recite in honor of
a bride and groom do not follow that rule is that once the seventh day ends, the bride and groom no longer

14. N5 71N 13T 2T 2NN 1FP-N NI ANN PANI MM 522 90T D19V 700 120 T9—N 1 NN N3
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15.Rabbi Yitzchak Zev Soloveitchik, 9”81, uncle to Rabbi Joseph Soloveitchik, 781, (the “Rav™)
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have a special “bride and groom” home. The only reason that we can recite those Brachos is becanse the
meal is taking place at the special “bride and groom” home. In addition the basis for reciting Ritzei on
Shabbos and Ya’Aleh V'Y avoh on Yom Tov is that we are having a meal. That is why we can recite
those paragraphs so long as we started the meal when it was still Shabbos or Yom Tov. However the fact
that we recite the special Brachos in honor of a bride and groom is not triggered by our participating in a
meal even though we recite the Special Brachos as part of Birkat Ha’Mazone. What triggered the recital of
the Brachos is the fact that we are at the special “bride and groom” home. _And so when the meal began
did not govern whether the Special Brachos could be recited.

M1 @ TTIYDM MR W, NID737 PAwn ANAANT 19737 ,20300 D213 N B
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Translation: Others may not agree with my opinion. Maran said that the Birchas Chasanim which are
recited after concluding the meal, particularly the last Bracha, are related to Birkas Ha'Mazone. He
reached that conclusion based on what he saw in the words of the Rambam (Hilchos Brachos 2, 10) who
wrote that “we add” at the house of the bride and groom. He understood the words “we add” to mean that
the Special Brachos are related to Birkas Ha’Mazone. The GRA"M related that he witnessed an
incident in which Maran recited the Special Brachos for a bride and groom immediately after Birkas
Ha’Mazone, but before the Ha Rachaman paragraphs. The reason he did so was because he held that
there was a connection between Birkas Ha’Mazone and the Special Brachos for a bride and groom.

2°1 113925 W [N 1 NPT N0a0 HYaS AMING 1373 03T MR AT nyne
13 FT¥7 159D N3 1) 1IMAT N33 71T 2N 07NN YRS 13,1300 IR NN
T2 B2 MN DIPM I 11 .70 D3NN 1°237,3 228 DA 132,70 Than W
1592 5w 010 By M9na 1 amh 1URT AN0w DN PN 1773 130 DD DN T
11992 02 1M N972 5w D13 5P 125 N om 07ana 13T Bam aehT pman
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Translation: 1 heard that the GRA"D said : according to Maran the special prayer of a guest sitting at his
host’s table should be recited immediately after 1.°"Olam Al Yichasreinu”. So it appears from the words of
the Rambam who describes the order of Birkas Ha'Mazgone; i.e on Shabbos we add Ritzei and a guest
recites as follows and in the house of a mourner this way and in the house of a bride and groom this way.
However, see what is written in a different place in the name of Maran based on what Tosaphos says in
Maseches Pesachim 102 side 2 on the words: Sh’Ain Omrim. Tosaphos writes that it is not proper to
recite the Sheva Brachos on the same cup of wine used for Birkas Ha’Mazone. 1t would appear therefore
that the Rambam would disagree and would hold that the same cup of wine can be used for both Birkas
Ha’Mazone and Sheva Brachos.

The fact that the }!AMA7 paragraphs represent an additional prayer may also explain why we
find such a wide variety of texts that follow the fourth 393 of ]W27 D372,
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