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The recital of 17177 each day either before /771217 9P0D or as part of [T P00 was

not always a universal practice. Rav Amrom Gaon provides that it be recited only as
part of MM N9DN on Naw, after 5171 HHm, a practice still followed by 121 mD,

the Yemenite Jews. Rav Sa’Adiya Gaon in his Siddur does not provide for its recital at
all. The custom to say Y77 every day begins to appear in the era of Rashi. The practice

is also referred to in the '2 YYD *2° 317 12D,

The current version of the prayer that begins with the words: % WD PRty
consists of multiple sections. The first part of the prayer represents the 2°2102 from
Yo—1 1 N D9 9939, The second section includes a collection of 20D known as
D¥M7T P08, verses seeking compassion. Within the first section, we need to
distinguish between two groups of 2*P10D, as described in the following:
/N DM N2T/ W) N PN T INIINNITT 0P =T D (73°°5) 173 25 2D
WAN 5N Ty AMTD /N DT 02T/ DY) NN MWD NP M9 I DIIN 1O MR ,(0
PN 55/ 1 2N 1 B2 1°21,(22 1 /N D27 727/ QW) " M2
L0712 /8 D991 993 o) 12 59 10K DY 53 1NN T L(30 1 /R DT Y13/ D)
DB 1025 RS WA TP ,NNT 2305 I whY DYWIAN DO DmIN 1 T

Translation: Concerning the verse and He appointed the Leviim to serve before the ark,
we learned: in the morning the Leviim would begin with the verse: Hodu Lashem Kiroo
Bi’Shmo (Divrei Hayamim 1, 16, 8) and continue until verse 22: Al Tig’Oo
Bi’Mishichal, etc. In the afternoon, the Leviim would recite the verse (ibid., 23) Shiru
Lashem Kol Ha’Aretz etc. until verse 36: Va’Yomru Chol Ha’Am Amen V’Hallel
Lashem. That is the practice the Leviim followed every day for 43 years until King
Solomon brought the ark into the Beis Hamikdash.

The Midrash teaches us that the 2% would recite 33-1 220D 12 /N D77 *127
each morning while the 792 H® a1 129p was offered and 19—13 222105 while the
D%27Y @ TN 129 was sacrificed. The following chart demonstrates how the two
parts mirror each other.

1. This article was written by Rabbi Jack Kaufman and edited by Abe Katz

2. R. Abraham ben R. Nathan was born in Lunel, Provence, c. 1155 and died in Toledo, 1215. During his wanderings, he
noted the differences in custom between various communities, and later composed Manhig Bnei HaOlam (also known
as HaManhig) recording them.
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Those who follow N7 1Dy, the Roman Rite, still only recite this first section as Y777.

The next section of the prayer opens with two 22109 each of which begins with the
word: 127, The two 29102 that begin with the word: 11217 were chosen to separate
the verses from 2%2°7 *927 and the 22177 *P105. Why were those verses added? The
commentator “qDy 1*Y explains that since King David ordained us to sing the verses of

3. Rabbi Chanoch Zundel of Bialystok (died 1867). He was also the author of the conmmentary 7D 1Y to the Siddur and

a commentary on Midrash Rabbah.

2



m2v0nM 5Y 29p0h 12T TN

Y17 in front of the Ark, we might conclude that there is 72172 only when the Ark is
present within the @521 N*3. That would pose a problem since the Ark disappeared
after the destruction of the first w9ptm N°2. The first verse teaches us that there is
mEMTp in the Temple even without the Ark being present. That is the meaning of the
verse: N1 2112 17927 015 "N, bow to the footstool. The commentators explain
that those words mean that the P17 n°3 itself is holy even without the Ark being

presennt. The second verse reinforces this interpretation. When we say the words:
WPON TP 9D WP TS AN A1 1, bow to the holy mountain for it is holy,

we mean that even after the destruction of the =Pt 1*2 and although only the 27
N°2m remains, the location retains its holiness. That idea is expressed in the words of
the verse; i.e. bow to the holy mountain for it is holy. The 2% 52 13127 listens to our
prayers today despite our inability to visit the 2Tpt2m 3. A similar idea is found with
reference to idol worship. The 29 5% 13137 warns us not to worship idols in their

places and that the only place that we should consider worthy of worship is the place the
257 52 13137 designates. That may be the meaning of the verse: (77 3* 2'727) 2N *3

Y OINDY TN 1owh Ow M NN DS T 9naY N 219 9K, only to the place

where Hashem, your G-d, chose as a place to rest His name, becomes holy and that is
where you should go. Because Hashem has designated the location as holy, its sanctity
remains forever. That may be why 27111 say Y2797 Mo [0 [ RS 22w,

Hashem’s presence never departed from the Western Wall (2 ,2 729 nnw).

A second reason why we recite these verses at this point in front of the ark is because
chapter 99 of @*5m1n from which these verses are taken opens with the words, %% '

D272 2w, DY 7%, when Hashem will reign, nations will tremble before Him,
who is enthroned on Cherubim . It then states prY 1977 112 DrYHN 727 130 Tvapa
15 193, in a pillar of cloud He spoke to them; they obeyed his testimonies and whatever
law he gave them. Bn*3Y 1NN, You answered them. B7% 1% N2 Bp, a forgiving G-d

You were to them . The theme of entire chapter is centered around the Ark. Perhaps
that explains why we recite verses found in this Chapter while removing the Torah from
the ark. Others suggest that it was a custom to say the entire paragraph starting with
Verse 5, D1p° NI /M 9N DONTID 1ML NP HNIBE 113702 1IN A, they called

Hashem and He answered them.

It is important to note that the same two verses of 117 are said or sung today as a
response to what the Chazan calls out during m=077 NN, In response to his words,
the congregation responds with the verses that are found in in the prayer of 717 792"
(Chronicles 1, 29-11), i.e. the verses of '3 T3 ARIM AINDNM AN23M 5T 1 70
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WD 5% a5mnn M TR N e a B3, to You Hashem we attribute greatness,

power, majesty and splendor for everything in heaven and earth is Yours; Lord, is the
kingdom; You are exalted over all heads. These two verses were selected to be a
response to the Chazan calling out *1& 1% 19713, Magnify the Lord with me. That is

representative of our practice of responding to the words said by the precentor with
phrases or words that mirror what the precentor has called to the congregation. The
prayer leader opens with the words *n& 1% 1913, Exalt G-d with me. We respond to his

calling with a word that shares a similar root; i.e. 77273 as in 112727 11 7%. The second
half of Y9713 starts with the phrase of 17m* v [73 and let us Exalt His Name
together . We again respond with a word that shares a similar root; i.e. ¥, In Y77
as well, the Chazzan says 871 @17p 10517 27715 NN N3 5-8 /7 s and we
respond with a word that shares a similar root; i.e. 2P 9712 DA 129779—K /77 11
WP—R 1T .

The next section of Y137 consists of 2°2r77 *PD2 which are introduced by the line of:
WWAM 50 vy K IDN A5 M2 NE -8 1Y 992 2111 N, And He the

Merciful One,will forgive forgive our sins and not destroy us (man ); He will turn aside
His anger, and not arouse all His wrath at once. We continue with the verse N 111108

YR TN RPN TTDM 23t A 89N, do not withhold Your mercy from me,

may Your kindness and faithfulness in fulfilling Your promises always protect me
(Psalm 78, 38 and 40,12 ). Those two 2°208 also introduce the long version of 13N

that Ashkenazim recite on Mondays and Thursdays. In %% 823, the 2105 of 21111 XYM
introduces the section of ﬁﬁx‘? N2 that is known as 231311, supplication. In each case,
the 2°3%3m0 lead up to a &3, a request.

The PO of @™ N1 also introduces 1°37y N5 in all MINADI. 1t further
introduces = 55171 (the original /=T s1DD) as part of 1123 . In 113°1 MDY, the
following set of @108 introduce 7% [5mN each time it is recited, and serve as the
opening for MY27Y N%on;

NI 50 Y 8D IBR 20w A, 0T NDY N 1D Dm0 NI .
JINTD 0PI 3P TR T e

19D 3PP 1N 125 222 130y MIN-28 T e

72 MBI OTIN WN NIN-28 e

190 R0 T, 1w N .

TSN PR DY N NP 00w DY RN .
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In the =7°D of 112 9372 M5 12927, the P1DD of DM NI is recited before the WP
that precedes 1372 as part of MM NN, the point at which the M2 M2 takes his
place in front of the congregation.

Why does the D102 of 21717 Ny play the role of introducing 2°213m0 and prayer

services?
by 1M2p° BN ,M1200 3 DI RIM=T0R Y A2 1 151 AR AN T e

MW DN AT MR DT 2 DY IR mm By annaay mina o
DM BM T, BINN PN T DT 37 RN

Translation: The verse of V’Hu Rachum consists of thirteen words. If the Jewish People
violate the thirteen covenants that were incorporated into circumcision, or the laws of
the Torah which were derived by using the thirteen means by which to interpret the
Torah but they repent and do so by invoking the Thirteen Attributes of G-d, G-d
immediately shows His mercy by forgiving the Jewish People.

According to the M7, the P05 of D7 NI serves as a means of invoking the 37
M and including the M= 3% as part of our prayers. According to a well known
w9, G-d promised that should the Jewish People sin, provided that they recite the 3
M, G-d would forgive their sins. Before we present our requests, we ask G-d to
forgive our sins so that the sins do not impede the granting of our requests.

That the P05 of 27 MY appears several times during the %21 can be explained as
our invoking the M7 3 at each of those points. M*%D in which we repeatedly
invoke the MY 37 serves as the model for invoking the M=% 37 multiple times
within the daily prayer services.

What is the m&p2 that we are making in the 1551 of 1?1t is expressed in the
following po2:
DN DY DI 2w 1IN 1R NBAT DO NP 5-N 11 epl B-N

Translation: G-d of retribution, Lord, G-d of retribution appear. Arise, Judge of the
earth, to repay the arrogant their just deserts.

Why was this 222 placed within ¥m7? The following represents one of the earliest
references to 1177 *P102 being part of Y17:
Y37 WA MR MDY BAN-2 TIMY 7 AT AT 2o Mabn (Pa0N) D1owNT D
5o 185 1A PAMD DYBM M IDHT DI 2MIOT 0P 3 WP 112 1N DNpees

4. R. Abraham ben Isaac of Narbonne (southern France) was born in Narbonne ca. 1085, where he died in the beginning of 1158. In his youth he studied
for many years in Barcelona, Spain, with R. Judah ben Barzillai, the author of Sefer Ha-Ittim. He later returned to Narbonne, where he was appointed
rabbi and where he established an important yeshiva. His most renowned pupil was R. Abraham ben David of Posquieres (author of hassagot on
Rambam), who later became his son-in-law.
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IDD2 2N 1D AT T 1IDD DN VW T 1PN YA NOINT Y DI 1NN
A0 R INIIDY TP I DI 1T AN S N2 0 oYY 2T wemy pony
DI 2DmY /12 55 T 1INT D MR 1w 2N 1m0y 1A He Tn
TINZN TP T NI D 50M TN PDIDIM 1INY ANAM T DN 1IN MI27P7 2D
O2WH MBI TANTD N MIN-IR T 110 220 138 NIN-3R 771D SrRT 910D
SN DIN-2Y T 172 130Y NIN-2X T, TR 1 DI0D o DN

Translation: It is customary to open with Hodu after reciting the Midrash of Rabbi
Yishmael said. To me, the author, it appears that we open with Hodu because during
those years in which the Ark was kept under a curtain, King David ordered that these
verses be said, as it is written in the Sefer Ha’Yuchsin and explained in Seder Olam that
while the Tamid offering of the morning was being completed, the Leviim would
accompany it with the recital of the verse that begin with the word Hodu until
Oo’Vinviyei Al Tarei’Oo and while the Tamid offering of the afternoon was being
completed, the Leviim would accompany it with the recital of the verse that begins with
the words Shiru Lashem until V’Hallel Lashem. Since we recite the order of the
sacrificial offerings as part of the morning prayer, we follow it with the saying of these
verses. After the verse of V’Hallel Lashem we add the verses that begin with the word
Romimu and additional verses of supplication such as Hashem Zivakos, as we learn in
the Talmud Yerushalmi: do not allow these verses to be forgotten by your lips; i.e. the
verses that begin with the words: Hashem Zvakos.

It is easier to explain the placement of the 2°%m77 *2102 if we accept the premise that
when 7977 was first placed into neame Aban, it was recited as part of Mi27p and not
as part of 77217 °PdD. That continues to be its place in 779D 273, According to the
opinion of the 12¥Nm 12D cited above, the 2% would recite 1 /N 2°1°77 *727

25— 2°PD8 each morning while the TP 5w = 121p was offered and 210D
15—13 while the ©»37p 5w 720 137 was sacrificed. Our recital of the 9 of the
7120 129p is a means of fulfilling the requirement of offering the 7*n 129p by reciting
its order as the order is presented in the 770, The 710 139p was followed by n393
D372, am@pPa. In some MINADI, 0372 N3 is still said after reciting the 729D of
the 70 129p. Itis therefore appropriate to insert a &pP2 in the form of the *p108
2%2m77 after reciting the verses of 1737 which follows the description of the 710 129p.

The collection of 2°»102 are known as 2°1977 *P10S because the words oM and
229, kindness and compassion, appear in many of those 2*PI02. For example:
JIMRY TN PN TT0MA 03 Pern Mo KD A NN
1A om0, Iom 1 Pmn Nt
A2 15 WD 15 11 TT0R
215100 TN, 7T0M 1IN
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Why do we recite 2°p108 as 2'212111 and why did "M not compose a prose prayer that
presents the P2 to be said after Y7377 The 2FN2NRT NP3 77D in Volume 1, page
P, notes the following:

nY1AD PYS OBATT P owa DI Wam .(*h ney DYAN) sRIRY KM

nto9am Wnynwy onben Ranhw MRy
ST OIMT AT M TR YT nmb
ST AT 20O JTIER AwEh 100 aTpna
U213 NEPR NMWA DOMERD AV XM
N300 KW A0 MWMNT PI0D BMR IR
when omawn A, beoy am npaTh
oIRyY .abenn DTPY Drvnma TN nmk

by Twpa piop B “TTon YR W, T
— 13597 AN oM MY AN 0w
APYR T mEm At YYm o mx poom
2Ry DMK3AR MO ST PIDE WYY
bR abhyh (M3 wbua) PTVIRT
Yam Ry MKIX ‘A TER 1ITOANT poen
Semy 1 MO OTROMYWR MRAR T —

| 9323 myapa PP P NYRA DBPIYRT DPIDOAY KN
Translation: V’Hu Rachum (Tehillim 78, 38): From this verse until the end of the
verses that begin: Oo’Phidainu L’Ma’An Chasdecha are verses in which we seek G-d’s
compassion, that G-d should rescue us, for G-d’s help and kindness. The Kolbo
wrote-we add after the verse of V’Hallel La’Shem, the verse of Romimu Hashem
Elokeinu and other verses in which we seek G-d’s compassion such as the verse of
Hashem Tzvakos Imanu as we learn in the Talmud Yerushlami Maseches Brachos: do
not allow this verse to depart from your mouths- Hashem Tzvakos and the companion
verse of Hashem Tzvakos Ashrei, etc. (end of quote from Kolbo). It appears that this
collection of verses was well known in their time as verses that appeal to G-d’s trait of
compassion and that to say them brings good fortune and is a means by which their
prayers would be answered. | learned that concept from one of my Rabbinic
predecessors, Rabbi Profiat Duran, z”’l, based on what he wrote in his introduction to
his book: Maaseh Eifod. He wrote as follows: it is a well known fact among our people
that certain verses are known as verses that appeal to G-d’s trait of compassion and
that good fortune is embedded within them (end of quote from R’ Duran). Because of
their importance they were inserted to be said before teh chapters of Tehillim that
constitute Pseukei D’Zimra and to be recited regularly each day.

Rabbi Duran’s message may run a little deeper. This is what Rabbi Duran writes in his
introduction to the book TN Fwyn:

LOR I NI TPU® A A3 R (> £ adoAm g Rhaon

wean 72 R DEMNm AN pwba panws anem osd mnben
599) TIBRY 1WA ANAT O1ND3 np:na nxin nbuon »ew abonm owenn
£'2IN3 PEPD MR BOMEBA PIPA KM A3 M 295 ammd e (@
LSN3 Tp3T NDUDA N A3 P CBNIT CPIDD DMK W

o o - el 4

Translation: Through prayer and the study of Torah a person’s soul is enriched and
particularly when the prayer consists of verses from the Torah and by which a person
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asks for compassion . That is so because of the merit that is embedded in the words of
the Torah as we learned (Rosh Hashonah 17) a covenant was entered into concerning
the Thirteen Attributes of G-d, etc. The unique benefits in reciting the Thirteen
Attributes became the model for reciting ““verses of compassion.” The covenant that
was embedded in these type of verses is that they bring a special benefit.

Rabbi Duran’s message is explained by Florence Touati-Wachstock in an article
entitled: *MBNRM S yNDYBN2 71MNR PROM” as follows:

MR Amwn® MEoND1 JMORT ¥IUR AX MO 1 ADR0 LMINR MDRD2 Ap1aTn At vy
DI NI YD XN TIN2 TXTPN.ADND TIN2 ]DUI.“

J1n arn Yo rmMeenm ,1Mn3 Avw APONNY YW (0777 U3 TIXD X MO TSN
NMPN2 DN DRED) NI MO MNEDR NG (X X1 AMA2 PIoUMY 0°KY1 UK YN 00071 e
a

who mrnn MEy ¢ IX oI MR own vp2h mn by minn noba neanes abonn
wibe Mo bY 1w anteRnw MR LYap NN URE MR 370 anmd a2 obaan mebhn
I AINT o010 an® RMp PMLAPRR op1oea ApaTe Ao DY XN ,MTD oY

Translation: A special benefit is available by reciting verses of the Torah. The special
benefit is that the words draw G-d’s attention and enable G-d’s involvement to reside
within the Jewish community. In other words, reciting verses from the Torah is the
means by which we can cause G-d to protect the Jewish People. Profiat validates his
thesis by relying on two facts: that so much of Tefila consists of verses and that Judaism
has survived so many tragedies. These two facts prove that the study of Torah is the
solution to the difficult situation Jews found themselves in Profiat’s era. Tefila
incorporates words of the Torah as a means of seeking G-d’s compassion. Profiat
refers to the recital of the Thirteen Attributes of G-d as being done in order to invoke a
covenant; i.e. that reciting those words as part of prayer guarantees that the prayer will
not go unanswered. The covenant that guarantees reward for reciting the Thirteeen
Attributes is a special benefit that became embedded in its words. That is why they
became known as ““verses of compassion.”

Rabbi Duran lived in Spain during a difficult period of Jewish History which included
the bloody persecutions of 1391 CE. Rabbi Duran, himself, converted to Christianity
but then returned to Judaism. It is quite understandable why under his circumstances he
would want to invoke the power of 2%r77 *P105 and to pray that G-d take revenge

against the enemies of the Jewish People. His linking the recital of 2*p105 from the
70 to 1980 explains why 5”11 chose to open Mm*oD with similar £am77 90D,

We are still left with the issue as to why Ashkenazim incorporated Y717 together with
the 221197 *P102 and the Twp3 that follows those D*P1D2 into 7T S0, The
practice of 8217 103 of including Y737 within 7217 *2108 but omitting the D108
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D¥2m77 is easier to justify; i.e. 2'P0D that 1‘7?:.-; 17 composed should be recited after
the 72923 of AN 7192 and should be treated as 79217 *D10D. Here is one explanation
for the Ashkenazic practice:

a2 i"?’ PN (N2, NTDE) DD DIF R 2IN .27 NS0 TD-0 oM DD

B MY 9931 NPT TR T2 ROM DOWINI O 0TIN 15 KD 2NN 2N ,39P3
v19 MbAD MR MY3RY DI NI 3PN T35 89 B MmNy ADom 39pn Tam b
Y2105 MDY IR /DI AN N N 1M 199 DB 13 MINY 1530 DIPnT
172570 2P TN 2N PRE 0DDY NN DN UK PR nag 505 Hawa e

511 2w 8D Nawa 5 N N INawa Naw AW (0,10 13T3) 29007 Naw Y253

.03 PN N Bl

Translation: The order of Tefilas Arvis. We open with V’Hu Rachum because of the
verse (Yeshayahu 1, 21): the innocent sleep there. That verse is the basis of the idea
that no one who slept in Yerushalayim ever did so with any sin on his record. The
morning Tamid sacrifice brought forgiveness for the sins committed overnight and the
afternoon Tamid sacrifice brought forgiveness for the sins committed during the day.
That is why we recite the verse of V’Hu Rachum as part of Tefilas Arvis and as part of
Tefilas Shacharis; to beseech G-d to forgive both the sins committed during the day and
at night. In Tefilas Shacharis we recite the verse in Kedusha D’Sidra. It was also
included as part of Pseukei D’Zimra because of Shabbos eve when it is inappropriate to
open Tefilas Arvis with that verse because the bones of the Tamid offering of the night
were never burnt on Friday nights while the Beis Hamikdash stood as we know from the
verse (Bamidbar 28, 10) the Olah offering of Shabbos on each Shabbos. That verse is
interpreted to mean that we do not burn any part of any daily sacrifice on Shabbos or
onaYom Tov.

Rabbi Yisosschor Jacobsen in Volume 1 of his book: 713°2 2%13 on page 196 offers an
alternate explanation for 5”111 choosing these verses to be part of ¥
DIDD NN N 205N ED S 2vmpor oopoD b b 1van5 —ma0a 20N
YDIDD” QWM 13N 03,1801 5 NANRD f°5mn 1Py Nawns 0o Hon 0vTTa
DAvAND AP DT DPIDD 2317 7R 1PeNT S i P 5k N2 e
122 0T 03 T TTPND DYRD AR DINDIM 1N .2°5rN 15D D D Db 0P
09T 20D S 1210 NON N

Translation: Before us is a collection of verses that were taken from each part of
Tehillim. Perhaps the recital of a variety of verses from Tehillim were meant to
represent an abridged edition of Tehillim. It makes sense that the term Pseukei
D’Zimra was coined to convey that this part of the prayer service includes a variety of
verses in addition to the recitation of the six last chapters of Tehillim. We find two
collections of these verses when you consider the group of verses included in the prayer
of Yihei Kavod.
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Rabbi Jacobsen suggests that these 2*P105 may have been chosen to represent the entire
book of @2*%r1n. Those 2'PIDD together with the verses found in the prayer that opens
with the p1o5 of 7132 *1* may have been the basis for the entire section of the prayer
service becoming known as [7217 *P1DD.

Perhaps we suggest a further answer. Early Ashkenazic authorities may have viewed
b as a model of how requests may be made during a prayer that represents maw,

praise. Despite %1 being viewed as such a high level of praise to the point that it was

deemed heretical to recite it each day, we find the following requests embedded with it:
N3 PR D37 1N D RnNThY 7T0M"5Y a0 10 ek o uh NP NS ND .

o H-N
NI TTPODRM I RIN NI IDOT T NIN ¢

Y191 has a final section that begins with the P10D: Tm5—N ' 921K with the ©1DD
D177 ending with the D1DD that begins: 770 125 13791, The £R2aRT NAHR 17D
in Volume 1, page P, notes that the 2108 that begin: TR5—8 ' 921N are disimilar
from the D177 \PIDD:

210D : (R“ N“D DY) DY¥B PIRD Topmn

TR WIER MR JRIP marw 1P PR W
wob O PP WPN WP AN andw e
XY wep BWIDE PUPDA PITIRR DRyOW
JINOTNA NU3TP2 YR yRw upn 1N Annt
Y2 OM3R DRUX A3 U SR T pom
733 ™7 ,0MER DRUXY 12 oY 1Y Uep
RIRD SNYAY 1 A1E0TA2 MM T LRYY
2499 STON AT NPT DD MWRY TWMR
713 K17 @130 DR3P I8 PR ORI
RO a0t ova o1 mvp era b KT P
moNa2) ROWTY weph Tmond myn peoyw
NI otEE DR OmP YT (A a1
MB02 T2 AN AR PO P IR U
% AT N RN (T D) IR DaRE

Translation: Who rescued you from Egypt, etc. This verse has no connection to the
previous verses; i.e. it is not a verse whose theme is the seeking G-d’s compassion. |
found a commentary printed in an old Machzor which included the following note: this
verse was added to Hodu because on occasion, the morning service is prolonged by the
recital of Piyuttim which causes the recital of Kriyas Shema to be delayed beyond the
deadline for reciting Kriyas Shema. That is the same reason given for the first section
of Kriyas Shema being recited just before Korbanos each day. The verse that begins

10
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with the word Anochi refers to the Exodus from Egypt. It is said at this point to link the
remembrance of the Exodus from Egypt with the section of Kriyas Shema that we
recited earlier. By doing so we fulfill not only the Mitzvah of Kriyas Shema in the
earlier part of the service but we also fulfill the obligation to remember the Exodus from
Egypt at a similar juncture. So | heard from my father, my teacher, who heard this
thought from the mouth of Rabbi Yehudah Ha’Chasid (end of quote). Undoubtedly it is
not necessary to fulfill the obligation to remember the Exodus from Egypt only as part
of the recital of Kriyas Shema since the obligation to remember the Exodus from Egypt
Is not tied to the time of day known as the time for rising. It can be fulfilled at any point
in the day. Nevertheless one can argue that there is an obligation to link the
remembrance of the Exodus from Egypt to the recital of Kriyas Shema based on what
we learned in Maseches Brachos 13: to remember the Exodus from Egypt at its proper
time. Rashi comments: this means at the same time that we recite Kriyas Shema. See
also what the Sha’Agas Aryeh wrote concerning this matter.

Perhaps we can re-phrase the point being made by the 2287 NP5 77D as follows:
each section of the morning service that precedes m72*Y m3y¥ must conclude with a
reference to D3 NNSY. When one recites 1% Y111 before 21N 9173, the section of
AT N1393 and MA39P end with a reference to 2273 NNYYY. We recite the 2'p105
that begin Y1"1 and include 2 N to end 77217 5200, We end Y@ NNYP M1272
with a further reference to =" 18 and conclude with the 2105 of 71 225 710 M.
One can extend this idea to argue that the three sections that precede mawY P,
MW N1272, AR P08 and TYNIDT3Y P NNYIP are modular; i.e. the order of the
three sections can be switched and any one section could be the one to introduce F3m2
Y.

One last issue concerning '\ 797; i.e. why did the practice originate that the ro5e
~12%% calls out certain 210D within '11% ¥, The first stop is made by the =138 rbe
for the PYDD: My QoM /M1 2Y9Y9NR DoMYA 119N 53 %3, In many 21D, the
following note is found after the word: 299K 2'DD% 7°% 183, at this point it is

necessary to pause. The reason to pause is not insinuate that G-d’s name is linked with
2999, idols. The practice may have begun before printed 2v17°D were available. By

calling out the line and pausing, the ™12°% Mm% reminded those present who were
reciting the prayer from memory, to pause within the D102.

The second stop is made for the 2°2108 that begin with the word: 7. The purpose
of this stop may be to announce that the 22102 that were recited together with the 129p
7120 have been concluded and that the section that includes 22797 2102 is to begin.
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The third stop is made for the 2202 that begin: NMN—23% 77 and the DOD that begins /i
Y. The M2 m52 may call those 2'PI0D out to emphasize the significance of
those 2'208. The following X312 highlights the importance of reciting each day the
two 2°208 that begin: NMN—-23 '
Y27 DW2 NRDY A NANR 92 2P Y27 pin 'A—=1 P2 M293 N2oD (R39%) 57 Tk
15 23w0 1Y MIN-2Y [0 1 2N TD NN 1T P1DDM N 8D D 1amy
MIN=2X A [ TD D2 NMI2M 1M A DA TANR A NANR A2 0 7 alple 2Py H—N
72 A2 DIN PN
Translation: R’ Chizkiya, R. Yaakov son of Echa, R’Yasa in the name of R” Yochonon:
never allow the following verse to be absent from your mouth (Tehillim 46, 12): Hashem
whose name is also Tzvakos is with us. He provides strength and protection. He is the
G-d of Yaakov, Selah. R” Yosi son of R” Avun and R” Abahu in in the name of R’
Yochonon and his colleagues said the same concerning the following verse: (Tehillim
84, 13) Hashem whose name is also Tzvakos-overjoyed is he who places his faith in
Him.
A third 102 that begins with G-d’s name may have been added for the following
reason:
NDIOT M35 D12wD 0 502,210 70 1972 DDA-PON NN MINYNT MW M 2N 12
PN DN DY '[‘717!1 D321 NI DY ,DI2N 1) DM 2172 2N PIDD NN AND2 T
;TN BTRANR B 20D NI ,A9D 3P P-N 110 23w 1Y MINIY 11T DIDen
YT A PIDD 1AANY T7UN PR b N , 1A AR DN AN MINIY T PIDD 1NN
F37 N9 1TMY2 091D DOMING DN ORI VYN 3PP S RIM INTD 813 113 Tonn
ST2I D103 RO 19N D73 AN WENR KD ONY 2w
Translation: It is written that each day upon entering into synagogue, a person should
stand by the door and say the verse that begins: V’Ani B’Rov Chasdicha etc. and then
enter. Upon entering the synagogue itself he should then add the verse that begins:
Hashem Tvakos Imanu, etc. which represents the verse of Avrohom Aveinu, a’’h. Then
he should say the verse that begins: Hashem Tvakos Ashrei Adom, etc. which
represents the verse of Yitzchok Aveinu, a”’h. Then he should say the verse that begins:
Hashem Hoshiya, etc. which represents the verse of Yaakov Aveinu, a”’h. And if it is
possible to say all three verses while standing at the doorway of the synagogue, how
much better that is but if he cannot, then he should say these verses three times once
inside the synagogue.

A third P10 may have been added because it is customarily that combinations of three
D'™10D or phrases are said. Some believe that it is based on the P10B of M1 58 [t NP
. . ¥ "mNY. That may explain the combination of 2515 %y 11,79 11,750 m
SN
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That reciting the two 2°P10D that begin: NMN—2X ' is very important can be shown by
the following:
oy 555015 1217 NPT 1925 RA5M TRY M- 1D M1 MAYH MPAT NED

M NP PR PRI DTN N9 01D M2 NP NYB IN5DN NN M3
YSIDDY D [9MIN 1Y MINDY T DPIDD 721 N TN 1T 03 N DNy
fanlely)

Translation: If one arrives late to synagogue but wants to recite Shemona Esrei together
with the other congregants so that his prayer will be heard, he should recite the Birchos
Ha’Shachar, the Parsha of the Korbon Tamid, Ai’ zehu Mikomam, the Baraita of the
thirteen rules of interpretation of R’ Yishmael, Baruch Sh’Amar, the two verses that
begin with the words: Hashem Tzvakos, Ashrei and the chapters of Tehillim that follow.

The mban 11w 2190 explains why 13m 921 suggested that the two 2'P0D that begin '
PIN—2X always be at the tip of a person’s tongue. 13m* *27 chose the first D102 as a

result of an incident that occurred to him as related in the following:
NDTTT ,RDMTINGD SDTI N 1AM 027 REDIR-K TP ND 77 NYapn No0m ¥533 Tnbn

T2 P70 KD 03 DN PRDID BYPI NP TP DM DI NBR NI A 10
VI DT UONDM 21N NN LRNDYT 1300 RO I LRI T M 3NN I AN
NI D5 MM PN MP0BEN TR NSO T MR T ANT 13 020
1AM 037 NP D NEYDT T T NDWRT MR TN TR N M »ha oo
N LND D AN — 2070 A v (NEDIRD 13 029 15 AN Ly 8D REDN pew
3 927 1100 MR LRNYR 0D NI 21D 120 Yo pow RO NRDDINT NIN TP

TV T RS RDON DT 1M 171N 2900 110aN 2T KD 0D N D13 DINY TN
NOM DI L 5 9m 8D D1 1 2008 R 1D 1N 1AM 030 TOn — DN NN
NOPZIN 1371 N1 0377 RDOINN2 0D DR NN N BN ,NNDDT NIPDND s
N3N ,N3D NI NON .RIPIDY RAPDDT NPDRD R30I 1P0anmn 5 Rvws KO
SR AN P50 BB 1AM — 9D o R INT 1M Nawa 125 SR un wmINg o
DM AN DN W 105 AN BN 5o KON 1D 130 1R — 5o NOR B2 120N 5N
Y27 — 22 RS AR — 50w NON 0D 12203 1R — 300 DN MR 13,30 BN 10l
DI 12T 2P MR VANT N1 I

Translation: Ilfa and R. Johanan studied together the Torah and they found themselves
in dire financial straits. They said one to another: Let us go and engage in commerce
so that we may fulfill the verse (Devarim 15, 4): But among you let there be no one in
need. They went and sat down under a ruinous wall. While they were having their meal,
two ministering angels stopped by. R. Johanan overheard one saying to the other: Let
us throw this wall upon these people and kill them because they forsake life eternal and
occupy themselves with life temporal. The second angel replied: Leave them alone
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because one of them has still much to achieve. R. Johanan heard this but Ilfa did not.
Whereupon R. Johanan said to Ilfa, Master, have you heard anything? He replied: No.
Thereupon R. Johanan said to himself: Seeing that | heard this and Ilfa has not, it is
evident that | am the one who still has much to achieve. R. Johanan then said to lIfa: |
will go back, so that I can fulfill the verse (Devarim 15, 11): For the poor shall never
cease to exist within the land. Thereupon R. Johanan went back to the yeshiva but Ilfa
did not. When at last Ilfa returned, R. Johanan was already presiding over the school,
and the scholars said to llfa: Had you remained here and studied the Torah you might
have been the one presiding. To prove that he was still a better studnet, Ilfa suspended
himself from the mast of a ship and exclaimed: If there is any one who will ask me a
guestion from the Baraithas of R. Hiyya and R. Hoshaiah and | fail to elucidate it from
the Mishnah, I will then throw myself down and be drowned in the sea. An old man
came forward and cited the following Baraitha: If a man in his last will and testament
declares: give a shekel weekly to my sons, but in truth they needed a sela, then they
should be given a sela’; but if he declared, Give them a shekel only, then they should be
given only a shekel. If, however, he declared: upon their death others should inherit
their allowance in their stead, then whether he has declared ‘give’ or ‘give only’ they
are given a shekel only. llfa replied: This is in accordance with the view of R. Meir who
said: It is a duty to carry out the will of a dying man.

The m550 11y w1’ further provides that 13 ¥39 added the second P02 for teh

following reason:
PDY K91 1173572 1P 7 1107 10 S 1997 08 5 TN b 1% 1IN 3w poem

JI702 cnb o9y N2t o

Translation: It was approriate that the second verse alwys be in mind as well because
R’ Yochonon throughout his life, maintained great faith in G-d and based on that faith,
he did not engage in any worldly activity other than studying Torah.

Summary: In the first section of 1731, we recall the 22108 that the 25 recited while
the %20 129p was brought in the morning and the evening. We then recite the two
verses that begin with the word: 12237 for the reason articulated by Chief Rabbi
Jonathan Sacks in the Koren Siddur in which he echoes the commentary 7Dy 'D; i.e. we

may no longer have the Ark, but we still have the covenant. We recite a verse that
corresponds to the Thirteen Attributes of G-d as an introduction to verses in which we
describe G-d’s traits of compassion as found in those Thirteen Attributes. Those verses
then lead to a description of G-d’s power. They introduce the request that we wish to
make: that G-d take revenge on the enemies of the Jewish People. We then describe
how we turn to G-d for salvation. We then refer to the Exodus from Egypt as a model
of G-d rescuing the Jewish People. In doing so, we implore G-d to rescue us today as
He rescued the Jewish People from Egypt.
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