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INTRODUCTION TO rny z`ixw zekxa-2

How many zekxa were recited before  rny z`ixw at the time that the ycwnd zia
stood? The `xnb in '` 'nr '`i sc zekxa zkqn discusses the issue:

mzd opz-'` 'nr '`i sc zekxa zkqn1,ekxa mde !zg` dkxa ekxa :dpennd mdl xn` ,
zn` :zekxa yly mrd z` ekxae ,xn`ie ,reny m` dide ,rny ,zexacd zxyr e`xwe

dkxa i`n .`veid xnynl zg` dkxa oitiqen zayae ,mipdk zkxae ,dceare ,aivie
dkxa i`n :ediipn era ,`xz` `eddl erlw` `a` xa iqei iaxe `a` iaxc `d ik ?zg`

,dcedi axl edeliiy ez` .dicia ded `l ,dpzn axl edeliiy ez`e .ediicia ded `l ?zg`
oa oerny iax xn` in` iax xn` `wixf iax xn`e .dax dad` l`eny xn` ikd :edl xn`
`l` xnz` yexita e`l `wixf iaxc `d :xn` sqei xa wgvi ax `z` ik .xe` xvei :yiwl

- zxne` z`f :yiwl oa oerny iax xn` in` iax xn` `wixf iax xn`c ,xnz` `llkn
oi` zekxac epiid - ixn` eed ,xe` xvei `nlya zxn` i` .ef z` ef zeakrn oi` zekxa

i`n - ixn` eed dax dad` zxn` i` `l`  ;dax dad` ixn` `w `lc ,ef z` ef zeakrn
xvei onf `hn `lc meyn - xe` xvei ixn` `lc i`d `nlc ?ef z` ef zeakrn oi` zekxa
dad` mlerl ,`llkn i`c - ?i`n `llkn i`e - !ixn` eed - xe` xvei onf `hn ike ,xe`

- ?ef z` ef zeakrn oi` zekxa i`ne ,dil ixn` eed - xe` xvei onf `hn ike ,ixn` eed dax
 .zekxa xcq

The `xnb concludes that in the  ycwnd zia the dkxa that was recited before z`ixw
rny was dax dad` and that  xe` xvei was recited later in the morning because the mipdk
recited rny z`ixw earlier than the time at which to recite  xe` xvei.  Does this discussion
help us determine whether the dkxa of  xe` xvei was composed to combat Dualism?
Perhaps we will find a clue when we continue sudying the same page of the  `xnb:

aivie zn` xn`ie reny m` dide rny zexacd zxyr oixewe-'` 'nr 'ai sc zekxa zkqn
`l` ,ok zexwl eywa oileaba s` :l`eny xn` dcedi ax xn` .mipdk zkxae dceare

,ok zexwl eywa oileaba :xne` ozp iax ,ikd inp `ipz .oipind znerxz iptn melha xaky
 .oipind znerxz iptn melha xaky `l`

From this discussion we learn that the practice of reciting the zexacd zxyr as part of
rny z`ixw zekxa was discontinued outside of the  ycwnd zia because of concern for
oipin.  In this matter, the definition of oipin is Christians.  The only part of the dying
dxez iyneg that Christianity accepted was the zexacd zxyr.  l"fg discontinued the 

1. '` dpyn 'd wxt cinz zkqn

copyright. 2004. a. katz                                                   Your comments and questions are welcome and to subscribe- beureihatefila@yahoo.com.



dltzd z` oiadl   page 2                                                                                           

practice of reciting zexacd zxyr before rny z`ixw so that it would not appear that we
chose to recite the zexacd zxyr and not other parts of the  dxez because we agree with
the Christians.  Despite this concern, l"fg continued the practice of reciting zxyr
zexacd in the ycwnd zia.  We can conclude from this fact that in the ycwnd zia, it
was inappropriate to conduct practices that showed concern for other religions.
Demonstrating such concern in the home of the dpiky would have been disrespectful.

That xe` xvei was recited in the ycwnd zia is proof that the dkxa of  xe` xvei was not
composed to be a deflection of the religious doctrines of Dualism.  If that were its purpose,
it would not have been recited in the ycwnd zia out of respect to the dpiky.

If xe` xvei was not composed to deflect the religious doctrine of Dualism then what is the
purpose of the dkxa of xe` xvei?  The  o"anx gives us some insight on this issue:

z`ixwl mler zad` oia xnel zexiira bdpn did xak-izni`n-'a 'nr '`i sc zekxa
devnd zkxa mler zad`y reci xacdy itl ,ilr dywzp izecliae  .on`p jln lw rny

oke dlbna oke llda oke ,oziiyrl xaer dkxa od zeperh olek zevnd lky ,y"wl `id
jxal jixv oi` `xwy xg` mikyda epxn`y edfe  .rny z`ixw oky lke ,dxezd z`ixwa

mizy rny z`ixwa epwizy `l`  .`id dxez oepy zkxac ,dax dad`a xhtp xaky
miaxr aixrne xe` xvei zkxa la`  .ezaixrae xe`d zxivia ielz dpnfy iptn diptl
epi` einin zexe`n d`x `ly lkc `zbelta ('a c"k dlibn) gkenck ,od gayd zkxa
ly d`ixw zaegl devnd zkxa mler zad` zkxae  .lirl ziyixtcke rny lr qxet

inp eyr jkitl ,'ek zg` dkxa ekxa dpennd mdl xn`c `zrnya gken inp ikde  .rny
lka xexa xacd `id devnd zkxa efy oeike  .dzxagl dkenqd dkxa aivie zn` zkxa

.xenb dreh `edy devnl dkxa oia envr ixg` on` dpere zexitd lr e` zevnd lr jxany
z` `yepde daizd iptl xaerde rny lr qxetd  :ipz inlyexia yexita ef ehxt xake

`l dxeza zexen`d zeevnd lkn zg` lr jxande `iapa xihtnde dxeza `xewde eitk
`edy dnecnke ,mipey`xl yxetn `edy df oipr x`al jixv ipi`  .on` envr xg` dpri

 .jxale xefgl jixve ,wqtd
The upshot from the  o"anx is that  xe` xvei is a gayd zkxa.  The purpose of this dkxa
is to be an acknowledgement that we experience a new sunrise each day.  It is similar in
type to the  zekxa we recite when we experience other natural phenomena such as thunder
or lightning.  As that type of dkxa,  xe` xvei fit nicely into the order of zixgy zltz in
the ycwnd zia.  Once you eliminate those parts of  zixgy zltz that were not recited in
the ycwnd zia such as zepaxw and dxnfc iweqt, the result is that xe` xvei follows
dpiy xiarnd.  It flows naturally as the dkxa for the next act one does after awaking. 
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TRANSLATION OF SOURCES

'` 'nr '`i sc zekxa zkqn-We have learnt elsewhere: The deputy high priest said to the
Kohanim: Recite one Bracha, and they said the Bracha and recited the Ten
Commandments, the Shema, the section ‘V’Haya Im Shamoa’, and ‘VaYomer’, and recited
with the people three Brachot, i.e ., ‘Emes ViYatziv’, the Bracha of  ‘Avodah, (Ritzai) and
the priestly benediction (Sim Shalom).  On Shabbat they said an additional Bracha for the
outgoing watch. Which is the ‘one Bracha’ referred to above? The following will show. R.
Abba and R. Jose came to a certain place the people of which asked them what was the
‘one Bracha’ referred to, and they could not tell them. They went and asked R. Mattena,
and he also did not know. They then went and asked Rab Judah, who said to them: Thus
did Samuel say: It means, ‘Ahava Rabbah’.  R. Zerika in the name of R. Ammi, who had it
from R. Simeon b. Lakish said: It is, ‘Yotzair Ohr’. When R. Isaac b. Joseph came from
Israel he said: This statement of R. Zerika was not made explicitly by R. Simeon b. Lakish,
but was inferred by him from another statement. For R. Zerika said in the name of R.
Ammi, who had it from R. Simeon b. Lakish: This shows that the recital of one Bracha is
not indispensable for that of the other. Now if you say that they used to recite ‘Yotzair
Ohr’, it is correct to infer that the recital of one Bracha is not indispensable for that of the
other, since they did not say, ‘Ahava Rabbah’. But if you say that they used to say, ‘Ahava
Rabbah’, how can you infer that one blessing is not indispensable for the recital of the
other? Perhaps the reason why they did not say, ‘Yotzair Ohr’ was because the time for it
had not yet arrived, but when the time for it did arrive, they used to say it! And if this
statement was made only as an inference, what does it matter? — If it was made only as an
inference I might refute it as follows: In fact, they said, ‘Ahava Rabbah’, and when the time
came for ‘Yotzair Ohr’, they said that too. What then is the meaning of ‘One blessing is not
indispensable for the other’? The order of the blessings is not indispensable.

'` 'nr 'ai sc zekxa zkqn-‘They recited the Ten Commandments, the Shema’, the
sections “V’Haya Im Shamoa,” and “VaYomer” ,  the ‘Avodah, and the priestly
benediction’. Rab Judah said in the name of Samuel: Outside the Temple also people
wanted to do the same, but they were stopped on account of the insinuations of the
Minim. Similarly it has been taught: R. Nathan says, They sought to do the same outside
the Temple, but it had long been abolished on account of the insinuations of the Minim.

izni`n-'a 'nr '`i sc zekxa o"anx-There already was a custom in the cities to recite
between the prayer Ahavas Olam and Kriyat Shma, the words: Kail Melech Ne’eman.  In
my youth it troubled me, because it is well known that the prayer Ahavas Olam is the
Bracha for the Mitvah of Kriyat Shma, based on the rule that all Mitzvot require the recital
of a Bracha before the performance of the Mitzvah.  The same rule applies in connection
with reciting Hallel; reading Megilat Esther; reading the Torah; and of course in connection 
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with reciting Kriyat Shma.  It is based on that rule that we learned that if one studied Torah
after reciting Kriyat Shma that it was not necessary to recite the Bracha that precedes
learning Torah since he had already fulfilled the obligation to recite a Bracha before
studying Torah by reciting the Bracha of Ahava Rabbah which is the equivalent to the
Bracha for studying Torah.  The reason that our Sages instituted the practice to recite two
blessings before reciting Kriyat Shma was because the earliest time in the day that one can
recite Kriyat Shma is tied to sunrise and sunset.   But there is a major difference between
the Brachot that precede Kriyat Shma.  The Brachot of Yotzair Ohr and Maariv Aravim are
blessings of Praise as we learned that one who never saw the celestial bodies in his life
because he was blind cannot Porais Shma.  The Bracha of Ahavas Olam is the Bracha that
precedes the performance of the Mitzvah of Kriyat Shma.   This is also seen by what we
learned that the Chief Kohain would call out: make one Bracha and it is based on this
Bracha that they authored the Bracha of Emes V’Yatziv to be a Bracha that is connected to
the blessing of Ahavas Olam.  Since the Bracha of Ahavas Olam is a Bracha that precedes
the performance of a Mitzvah, it is obvious that it is like any other Bracha that precedes the
performance of a Mitzvah or before eating a fruit that if one recited Amen after reciting the
Bracha but before performing the Mitzvah that he certainly is in error.  This was openly
detailed in the Jerusalem Talmud as follows: He who is Porais Al Shma, or is the one to go
down to the Ark or one who blesses the people or the one who reads from the Torah or
the Haftorah or one who recites any Bracha that precedes the performance of a Mitzvah
from the Torah should not respond with Amen after reciting the Bracha. I do not have to
explain this matter that was clearly understood by the early commentators, that it appears
to me that reciting Kail Melech Ne’eman after the Bracha of Ahava Rabbah is an
interruption and causes one to have to repeat the Bracha.
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