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SUPPLEMENT
SUMMARY OF THE ORIGINS OF 20 &7

DI WP was established so that minors and individuals who were not qualified to be a
2% MY could perform a religious act that would benefit a deceased parent. Why was

YD chosen as the act by which minors and those not qualified to be a 2% M9 could
perform a religious act that could benefit a deceased relative? Two factors came together.
First, after the N3PV Y372 M@V became well known, a custom developed that a mourner

would be the ™28 MY so that through his efforts the congregation would be reciting
1973 and ¥*TP. Second, as part of a child’s 1%, he would be invited to recite the final
YT in synagogue. The custom first began as a part of 29V 550 after N3 and was
then expanded to include the conclusion of the daily N*M& N5 and 2Yn N5,

Why did 271 choose being a MY M2 to be the method by which a child benefits a
deceased parent ? Prior to the invention of the printing press, 125 was led by a F1'9®
M12*% who recited the M2'DN from memory. His recitation had to be error free. To

qualify to be a 2% M9, an individual needed to memorize the M?¥21 and practice
them to deliver them error-free. Because that effort resulted in the individual becoming an
asset to the community, it was considered the kind of action that could lead to D27 D752,

In which era were there so many orphans under the age of 13 that 9 felt compelled to

institute the practice of mourners reciting &°7P so that minors could fulfill the obligation

of NAN M1 N92? The introduction of 2% WP appears to parallel the era of the
Crusades.

Why was reciting €72 considered an act that can benefit a decedent? %P was authored
after the 3% N°2 127 to be a m%5n by which the congregation could perform ¥NT2

DWr. It was based on a WA that indicated that the B9 9% 13127 shared the pain that
the Jewish People was suffering in the M3 The 277 serves as an important example
of the steps that "1 took to counteract the theological damage that was caused to Jewish
thought by the destruction of the &P N*2. Initially &% was recited only after pilet

17N and in particular after learning

NNTIN. Its purpose was later expanded to include performing Q¥ WP after
performing a MY¥M such as 7NN NP or NAIT PIDD. At the same time it was
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included in burials either because ten people had assembled to perform the M¥D of MNP
or because 7N *M27 were spoken in honor of the deceased. When the lesson of M&Y2
N2PY 7272 spread and the concept of NN 212 N7 became popular, the custom grew
that an 23N should be the =2%% MDY in order to recite 1373 and 2P,

The fact that the custom began that a minor should recite the final %72 even if he was not
a mourner in order to train the child to be able to recite &°7P reflects the problem that
Judaism faced in educating children before the invention of the printing press.

Handwritten manuscripts of religious material including R*M17°D were not that readily
available. In fact, historians tell us that a handwritten 7D was often given as a wedding

gift. As a result, Jewish education must have been quite different at that time than it is
now. Teachers must have recited material repeatedly to the students until the students
could repeat the material on their own. The only way teachers could know if students were
learning the material was by having the students recite the material from memory. Hence,

the custom to have a minor recite the final WYTP arose so that a minor would learn to recite
VTP,

Tracing the origin of Y ¥TP reveals how 5"1M never hesitated to innovate in reaction
to historical events. 72 was authored to ease the theological issues that arose after the
destruction of the &P N'2. The concept that a child can relieve the punishment of a
deceased parent must have grown popular when a large number of Jews began dying by

R TP, In reaction to the fact that decedents were leaving behind minors, 5" then

telt compelled to provide a means by which even a minor could perform some act that
would benefit the deceased parent.

That 7P is now recited by all mourners does not take away from the significance of
reciting it. It reminds us of the pain we feel each day and that the 09 5 139231 feels each
day because of the destruction of the &P N'2. But perhaps "' meant to teach us

one additional thought. When the time comes that the DEW 5% 13329 has to extinguish a
life, He too shares in the sadness that the family feels.
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It is after MIN I?NIJDW’ Y27 that we first encounter ¥¥72 in the form of J337T VTP, As
we proceed through N Nn55n we will encounter 2 WP, WP '8N and then T2

‘73Pﬂﬂ. To a student of 71781, the origin and evolution of EMTP remains an enigma even
today. What is available to us are sources that we can use as chronological landmarks to
identify points in time when ¥ added a new role.

Let us begin with the N9, There is no mention of any form of ¥72 in the Tmbn
"532 but we do find references to the importance of the words: 127 ML N,
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Srr 01 108w 9% paw apm 5o 1 Ram v o 70 1A v naw Hoa ovana B
DWW WYY TN IR @, TTORDD

DI Y122 1PDDNI DN YR N DRDIE =3 110D T DD dhey waTa
PR F7APT AP TOIND T2 N2 B NI PN 1Y D7INY 00N 1D TN Y
PIAWH 17 A0 MY NN T OY N NI AW 1 IRDNED NS A5y M
S9! PRTR EY 393 N3 735,97 TIF MR PR abn AP AnIND SN

The NI in 'R "2 "B 7T AYID gives us our first clue to the origin of ¥MYTR. Y"¥7 then
provides us with the wherewithall to interpret the clue. N7°DT 17D that the N2
refers to is what we know today as 11’35 N23). What we find in 11’35 N23 are the DPDOD
of M¥MTP and their Aramaic translation. We will learn later that what should follow 3122
FARY is TN b, Unfortunately, in the ﬂ'le,Jews had so much trouble surviving
financially that the custom to learn after FAEY ML was abandoned because Jews needed
the time to find a means to provide for their families. 11’2‘7 N2 was compiled to be a
quick substitute for a lengthier period of M7 vk, v explains that in creating
NATDT TP, 5" chose the D'PIDD of MR because reciting those RYPIDD and then
reading their Aramaic translation provides a means to fulfill two obligations: Q&7 N¥T2
and [N YD, WA further explains that a tradition began that Rabbis would deliver
170 9237 on NAY which would then be followed by 13397 €72, In that same manner
the obligation to combine 171 1'% and DWW DENTP was fulfilled on NAW.

And so we have our first chronological clue. It is clear from the N9/ in N1272 N2DM that
91 determined that as a response to the destruction of the &P N2, there was a need
to recite A7 MY NT%; in other words, to perform R NP in that manner. They
authored ¥TP as the means to fulfill that requirement and they joined €72 NN with
AN YD, As a result, the custom to recite 13377 27D was born. Why was 770 b
chosen as a means to exhibit Q¥ NENTP? After surviving as great a tragedy as the
destruction of the &TPM N2, a person demonstrates that he has not abandoned his faith
by continuing his pursuit of knowledge of the o2 b an through 7N pil=ib% Many
of us witnessed that same exhibition of R N¥MTP when our relatives who survived the
Holocaust immediately returned to M7 1'% at the end of the war. Why was NDTIN
chosen? As Y& stated: }*INT 2V 275N SN 523 e 11°2; because everyone,
including unlearned people, can understand a lecture based on NATIN. 7N pilat only
becomes DWW NP when everyone participating understands what is being taught.
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TRANSLATION OF SOURCES

'N/BY /2 AT M292 NN "533 TIM5N-It has been taught: R. Jose says, I was once

travelling on the road, and I entered into one of the ruins of Jerusalem in order to pray.
Eliyahu of blessed memory appeared and waited for me at the door until I finished my
prayer. After I finished my prayer, he said to me: Peace be with you, my master! and I
replied: Peace be with you, my master and teacher! And he said to me: My son, why did you
go into this ruin? I replied: To pray. He said to me: You ought to have prayed on the road.
I replied: I feared that passers-by might interrupt me. He said to me: You ought to have
said an abbreviated prayer. I therefore learned three things from Eliyahu: One must not
go into a ruin; one may say the prayer on the road; and if one does say his prayer on the
road, he may recite an abbreviated prayer. Eliyahu further said to me: My son, what sound
did you hear in this ruin? I replied: I heard a divine voice, cooing like a dove, and saying:
Woe to the children, on account of whose sins I destroyed My house and burnt My temple
and exiled them among the nations of the world! And Eliyahu further said to me: By your
life and by your head! Not in this moment alone does G-d so exclaim, but three times each
day does G-d exclaim like that! And more than that, whenever Jews go into the synagogues
and schoolhouses and respond: May His great name be blessed! the Holy One, blessed be
He, shakes His head and says: Happy is the King who is thus praised in this house! Woe to
the Father who had to banish his children, and woe to the children who had to be banished
from the table of their Father!

'NRY R AT LD N0 ¥5232 TIM5N-Raba said: And the curse of each day is severer

than that of the preceding, as it is stated: In the morning you shall say: Would G-d it were
evening! and at evening you shall say: Would G-d it were morning. Which morning would
they long for? If I say the morning of tomorrow, nobody knows what it will be. Therefore
it must be the morning which had gone. How, in that case, can the world endure? Through
the Kaddish recited after the Scriptural reading, and the response of “May His great Name
be blessed” which is uttered in the Kaddish after studying Aggada; as it is stated: A land of
thick darkness, as darkness itself, a land of the shadow of death, without any order. Hence
if there are Scriptural readings, the readings bring light to the thick darkness.

N 18D /B A7 D D201 ¥533 TIMPN —7- The words of the Kedusha found in the

prayer of OOVah L’Tzion. That prayer was authored so that Jews would learn at least
some Torah each day by reciting the words of Kedusha and their Aramaic translation by
which they are learning. It was translated into Aramaic so that both learned and unlearned
people could understand the verses. By reading the Hebrew and Aramaic translations,
individuals fulfill two requirements: to sanctify G-d’s name and to learn Torah, both of
which are dear to G-d. In a similar manner, we recite the words Y’Hai Shmei Rabbah
M’Vorach after hearing a talk on Aggaditah that a teacher customarily teaches publicly on

3
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Shabbat. People would congregate in synagogues in order to hear words of Torah because
it was not a work day. By hearing Torah and answering Y’Hai Shmai Rabbah, the
congregants also fufilled the obligation of sanctifying G-d’s name and learning Torah.

2D T PAD Y513 #73-Rabbi Yishmacl said: at the moment that Jews are gathered
together in synagogue and hear the Wise Man teach Aggadita and then follow the period of
learning with the words: Y’Hai Shmai Rabbah, at that moment G-d is happy and his
prestige grows in His World. He says to his Ministering Angels: come and see this nation
that I created in my world how much they praise me. At that moment, G-d is enwrapped
in honor . That is why the verse says: In a large crowd, G-d’s prestige grows.
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¥*TD AS PART OF 1520

The NT) does not identify ¥'7D as an integral part of 1750 nor does the N1 indicate
where in -'l‘?Bﬂ, T2 should be said. What we learn in /N ") '3 57 N1272 N2DA is that

N2 L NT° should be recited three times a day. The following anonymous 2% H,
written during the period of the Gaonim and made available only recently, provides some
help in unravelling the mystery behind the inclusion of 7P within m%8n.

WYTRM WY O3 .OWN — M- 717 129D (PEIN) DNUDY — MW AN NS n
DO1MINT ITIOND N DINZNTT 12 220 97120 127 vHY 10 REnl 8D NN TN
N7 N T DY ;N 232 IN2 NP (125,23 N I oen Sy

N2 1557 21297 12 Y N N NS RTPaR 137 55 (3 ,/RD MDT3) ATl
1292 N b3 122 95N 13 M 9275 DTN 13 AN 13PN oNe o

oD WP DARIPM M AT PRI AT 2D A AT 90D N 7% .2
B0 NI NN 2N WP BT DD SR Mvnm NN mnD 25w 00h ,nnN

W MR 9275 I TR DIDDS Bp MK 192 190D NEN ;AR b 1 monaa
YDIDD N BTN PN 797,20 KD RN B0 Mphn 30pm 0hY 20y MW

M1 DY NNANNN TR TR 11D MNN N DI M7 DD D3 MR R BT T
TP NIV TTNNT ONTDY 2IDM TN DD N MRS IR WD N BN
NDY TPAR 737 NI ARY 23D MM NI 03 NI 01D TR 770 PN 2T
PRV I TN TP N N DI5 NN NMIBT IR WD Y M
NEDY NRON (R /51 2ID) FIRDAD DN IR NI 9D R Nk nepna mapb
VIR R DT T .NNTINT N2 120 R RN RITDT REITEN D900 CNDN
5 [N AWINT B2 NN (3,7 MDN2) VNT BIY 23D MM NI 1100 1A
YIDM MYRY S Y NP S MST3 IINDY NI BT 12 N0 A2 oY 933
DN 19537 MR NDIOM 1B DTN NS NDE (2,10 M313 YY) M N3y nhonw
20 KD R RIDN Y 73 5500 KDY 3NN AR S monaT

In this TAWN, we learn an important fact about ¥Y72 as a TENTPIL 727, But first, let us
review the third M3 in the third P79 of 5931 N2DM, the source for what requires a
17 ,RD2 NN PNENI 1N ,A2NT 105 17720 1PN o P DD N
D272 DALIN TINY 2T T PEY 1ONY N1 10BN 1N AN 1P PN
AYEN T MYPARY AR MAD QW2 1IRM N, DNM N2 ,2228 I 202N
3 NEPD DINY 1)
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You may be tempted to ask why ¥*72 is not listed in the M3 as an act that requires a
"D, After studying the above AW, the answer is obvious. &P is not like MNP
AT or @902 NN, There is no independent requirement that ten men congregate
for the purpose of reciting ¥*72 as they are required to do in order to hear FMNT NNYAP.
It is only when ten men join together and perform a M8 that the performance of the
MSD triggers the need to recite ¥'IP. And the need to recite 7P in those
circumstances is so great that 971 mandated that Y2 be recited several times during
M25Nso that if someone comes late or needs to leave before the completion of the m%on,

he will not miss hearing at least one €.

The point is brought home when in his Y21, the anonymous }3NJ challenges himself.
PNITS AN 05N PBRan (3,3 79030) POBRT AR PN NI 1T P
TR WD D NINT PR AN DIDNIT NYP| PO R0 19393 ,193 ND1an? non
PRE 1IN DIFN D3N IR I NI 12T 5Y NON BTm RN T 1 D1
WD 1N ND 1A% mih w1 AN 2 N LN MIAT 1 Aapee mpoen ow
DR TART Y 10 D WO R 2P N N N 9IS 195 No1ana
DI N2 TR PR T TR 1 DY TN DN DN NBYa 1307 NON DIN3
F1AR 5w N e DY N

There is a Midrashic source that is a basis for reciting 7P seven times a day.
TPR55M 012 YA 21037 MR I LIDBF 5P mRand —K 119D 1 97D YN waT
NN R, DT AN DN YA 19N 15 13 PR N RN (TR 1D B9N)
DR PN PN DY DN DN, 20800 FUAN AN DR DN 1Y, 0w T
Yaw N7 5N MY e 51M1,211 0 DA 5w oD DD (DDA ,NY29ya
9105 DN TN M 130T MY N wD S Mnnn AR 7313 .7 n55m ora
DYMBYD PIW 7333 TMN 127 .3 01 ,NRD DIARN 10105 2 N 292, MNNRD NnND
DI YW ISR AN T AN TIN50 012 YA 87T .01 522 2D mIN AR b
/2 IMATT M3N2Y, D00 /3 FTIEY IR Y NN DY 13,01 933 My DN
AW 77,0039 e o9 53 oomyD

The seven times that we recite %P during the course of 1250 each day include: nosn
PP - before 1973; after PNIMN and after 118 N2Y; AR N9ON- after "N and after
MMM and 29 N9N- before and after LY MM,
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TRANSLATION OF SOURCES

DN — MR- 119 11D (PDIN) SRIAY —MIPTAm DN M2 N-Concerning the origin

of Kaddish that you asked, we can not find a clear and definitive source from our ancestors
but those who followed them based their recitation of it upon this verse (Leviticus 22, 32)
And I will be sanctified within the people of Israel and upon what our Rabbinic leaders
expounded from the verse that any prayer that sanctifies the name of G-d must be recited
only in a group of ten men. From this we can learn that when ten men congregate to
perform a mitzvah whether it be for prayer or for the study of Torah, they must recite a
prayer in which they sanctify the name of G-d. As a result, after reciting the first part of the
morning prayer, Pseukei D’Zimra, after the bracha in Yishtabach, they should recite
Kaddish because they have the completed the mitzvah of reciting Pseukei D’Zimra and
they are about to begin a different mitzvah, Kriyat Shma and its blessings before and after.
Perhaps they will interrupt the services after Pseukei D’Zimra in order to perform charity
or for some other reason or perhaps some other event occurs that causes the group to
disband and the group does not recite Kriyat Shma that day; it could occur that they would
not recite Kaddish that morning. It is for that reason that they recite Kaddish after Pseukei
D’Zimra. And they should recite Kaddish after Shmona Esrei because it too is its own
mitzvah and it is not connected with that which is recited after it. And another Kaddish
should be recited after the Torah Reading because in order to read from the Torah, ten
men must congregate together. And another Kaddish after reciting the Kedusha in
OO”Vah L’ Tzion because it too is a mitzvah unto itself and it is a Matter of Sanctity and
requires that ten men be present. And another Kaddish after reciting a chapter of Tehillim,
or after a chapter, or after studying a Mishna or after studying Aggadita that some regularly
read after the morning prayer as we studied in Tractate Sotah, page 49 side 1, for what
reason does G-d permit the world to continue to exist? because of the kedusha in OO’Vah
L’Tzion and the recitation of “Yihai Shmai Rabbah” after hearing a talk on Aggadita. And
then Kaddish after reciting Ashrei in the Mincha Prayer because reciting Ashrei is an
independent mitzvah as it was taught in Tractate Brachot, page 4, side 2, Rav Abinah said:
whoever recites Ashrei every day is promised a place in the Next World. And we recite
Kaddish after reciting the blessings of Kriyat Shma in the Evening Prayer because the
Evening Prayer is optional and perhaps someone will leave the group after the blessings of
Kriyat Shma and skip Shmona Esrei and then miss hearing Kaddish.

TR IpaD m12°21 N2DM-We do not Porais on Shma, and we do not pray with a leader,
and the Kohanim do not bless the people, and we do not read from the Torah, and we do
not read from the Prophets, and we do not make standing and sitting tributes at a funeral,
nor the mourners blessing nor the mourners
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consolations, nor the wedding blessings, nor do we mention G-d’s name in the invitation to
recite grace after meals with less than ten men. In the appraisal of lands, nine men and a
Kohain are required and the appraisal of ahuman is the same.

DTAR RINIT M N-The prayer “Tzadok Hadin” that is recited at burial is a mitzvah
that falls upon the community as it is written in Tractate Megilah, page 3, side 2, that one
must take time away from learning Torah to accompany the corpse to the cemetery and to
accompany a bride to her wedding, and it is necessary to say Kaddish at the burial. A
minority of Gaonim hold that one should not recite Kaddish at a burial after reciting
Tzodak Hadin until it is time to recite Kaddish because another mitzvah was performed
(i.e. learning Torah). Other Gaonim hold that the burial itself is the mitzvah that triggers
the recitation of Kaddish. Perhaps you are troubled by the question: why do we not also
say Kaddish at a wedding since a wedding is a mitzvah that requires the presence of ten
men? It is not appropriate to recite Kaddish at a wedding because the congregation is
coming only to honor the couple; they do not say a word nor perform any act, so for what
reason should those present say Kaddish. Kaddish is not recited unless those present have
said some words that are part of a mitzvah or are words of praise.

PYIBPT 5P MRIAH—/N 1D 1 PND DY9N WAT-This is the meaning of the verse (Psalms

119, 164) Seven times a day I will praise you. Rabbi Joshua the son of Levi said: these are
the seven mitzvot that are involved in Kriyat Shma: Yotzair, Ahava Rabba, Shma, V’'Haya,
V’Yomer, Emet V’Yatziv and V’Gaal Yisroel. Because there is not mitzvah of tzitzit in
the night, we add the blessing “Porais Seukat Shalom” on Shabbat and Yom Tov and the
blessing of “Shomer Yisroel I.”Aad” on weekdays. Another interpretation: the number
seven represents the seven blessings of Kriyat Shma, morning and night as we learned: in
the morning we recite two blessings before Kriyat Shma and one after; in the night, two
blessings before and two blessings after, making a total of seven. Another interpretation:
seven represents the seven times a day that the Schaliach Tzibbur recites Kaddish. Another
interpretation: the number seven represents the seven mitzvot that a person must perform
each day: twice a day he recites Kriyat Shma; three times a day he recites Shmona Esrei and
two times a day he recites the Grace After Meals.
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DN TP-PART 1

Neither the N9 nor the early B¥MT7°D such as JWN2 B72Y 37 97D include any reference
to DYN° €72, The MWD of the anonymous M. that we quoted last week might lead
one to believe that the route to the source for R ¥¥TD begins with the TP that is

recited at N NP, But the words of OP° 02 AT° 13927 the 172127713029 b 129
halt any progress we could possibly make by following that route.
I~pi=K~}=/nnRiklp DY 1T PER 5 NS N3P NN VNG 2P DI P

WD O9IYH DYING T AMNY 120D 10RR 133 12399 1) ek wyw
a3 1 PR (0D 71YY 30031 RT3 BTPR 1A 12T 20D oY wow 08b
DIDD DIMINT 2T S5 187 RD 1T 120 5 AT DUMN PN B3 WA ,NTION
20 DI N A3 P pha 1o mmen 935 ThN
AP 92 7MY 13°27 disagrees with the anonymous ]INJ as to the reason for reciting €7D
at a burial. According to T2° 12 MT7° 13927, the recital of ¥TD at a burial is prompted
by the MM %9237 that are delivered and not because ten men participate in the M8 of
burial. But whether the recital of ¥7P at a burial is prompted by the performance of a
MM or by reciting MMM Y727, neither is the reason that we recite WYY €7D where we
recite @YY W7D during m°on.

In the sources that discuss BYY W72, we find a reference to a N2'PY '272 AWIMD. Here
are two versions of the F¥YN; one from YV NN and one from N29 Moo NoDn.
M2 YD YN IM MDD NRI IMINAY INBIM N0 T RO-T0D 1D ) s
MY BFDD MMM DY I TN DTIND PIDY, TN MNP N2 Thhn he Ny
M13.DID P M NI NP 1 1PHY MDD N 5p 03I S 513 N vy
AN T3P BN LN D TTAY MY 2N IMING [ 0h R TR 82D 10y
P00V T0hY DIND BTN 331 NP 1Y DRI T TN TIEN 23N LT TR e TN
25 AN 0P 1IN 02 NI NDY 10PN SR TN AP a5 AN TN PYYH 1IN
25 AN DORY 23M7 AN DR 01 922110 WIONTT IMIN 1D N LT 1 1
03D N3 Y1 AN DT NI T AN 30 NN 0P TRoNDS O 013
N2 MR MIYIDD TOY PINABT OMIND NYBY D931 MR .OUIPT AN T ey
BIONTIMING MIYTID *HPI S0P M3 N 130 30PN DR T P23 BN LIDN 10 e
12 171 025 % M NOPORY .19 D130 M NS 12T B TNyt KON LTIDN 5 PN
T 131 112 TR RN AN 1Y B T2 T NR 1972 N Hrpa ey N
LN AR DN M .22 1295 71 RS BN IMING LMD 11 WIN 1
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LW 3MIN ZONTINING PR TN TP 01 01 11T ONY A0 TR N YT 030N
1105 1TBEPN TN TSR 070 101 1217 TN AN BamD 72%h N2PY M 1oY Hap T
TP DR NI 17 N TN D .NIDP 1D AN e 115 AN a0

0Y DR DM IMND NAW 119 .10p DR 70 913 TR NP M pnR: Ton KOPTD
DWW 1A [T MY A2 1N AN BY SR N IR DY mney 1mres 15 1N
NP M99 T 02 10D ND A NN 12BN NI DAY R 1N a3 DY SN
TN 1P N3 N .MIIN2 DY 2R Ty INm Dapn o 8D I 1803 13w
PN PT AND T MK N7 775 RO O D 13137 102D AN pnn NN o 10
TN MR 1Y O I972 NN BIR 1107 1R e 1312 2R, N 1Y 1ab
D512 R2PY 5 2N IMIN NI T MIPTDT 1D IMN N AP NN ARt
T2 .01 DY AT SMIN AP 1Y 133 YT MIN 17720 TIDh! PR 0 N
MM2YZ 1373 13 5PN D 0 2D A 1 (9P 29MN) NI R2PY M AN
2T IN 1972 N5 DN IN AN D PRE DTN N2 NI 20nm a0

YT AN 1300w 23D B09aDn Bhanp [NATN2 —1 11a%m /3 915030 190 Nook
DI NP T BN 285 IN MAN NP 1D 11D NOVIN 23115 A5 99900 13T
(bundle) NI (carrying) 7 M7 N2 NIAD AWK (place) NINN N9 (passed)

YN 57N MINFY (complain) MR T M2 (progress) MDD Y31 T N 19DNON
ND'R PZOPY MDY RO RITAY RO RNDN (pass over) NI 8D 578 P02y
N5 7713 578 812 1Paw NP 027 2R T R oA DY MDY (watchmen) 173
N5 NN 0D 1R (fire) NIT (arrrows) *D91D3 1 AT 1aRDIA (fear) NI RN
(wife) NPPN PPPaR 578 (rest) TN NPT 9 NN 27K (quickly) P93 1N

PN DT 1192 D AR NN NI DNY NP 1 9N L (pregnant) RPNV
DYDD NI 271D 1IN ONBR D78 .MRY (laughing) P RITTT 1191 PP O 1N
DIN .00 012 FDTINGMT 73 DY N2 NDN TID MDY NN pRm N DoN
SAPIN D72 905 R BIR T Y (waited) FADI NAN2WH IANN NOWNR T00aY
3N 7R 15 IR RN R R2PY 1 9N DYk NDPa vo1ma% NOw1D 023
Rinlin BN Walablni vl falil

The N2PY *272 ALV is often repeated as it is found in the BN INAD. The story
clearly provides the basis for the custom that an 92N should be the M2 M5 but that
custom does not lead to the practice for an individual to say ¥*7P when he is not the mow
MY, Perhaps the focus should be on the question that introduces the 293 A¥YR2
N2 in 1190 NODM: 285 N MANR NP 1PIDO1 117 NOWIN. Perhaps the answer to that
question leads to the basis for instituting the practice of reciting D1 ¥T2.
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AP 92 7MY 13°29-The Kaddish that the community is accustomed to recite after a burial
appears to me to have become a practice because of the words of Torah that they would
expound as was done at the time of the burial of Moshe, Chizkiahu and Rebbe as we
learned in Tractate Ketuboth. After Torah learning it is our practice to recite Kaddish
because it involves verses of Torah and words of praise to G-d as it is written:
(Duetoronomy 32, 2-3) My doctrine shall drop as the rain, my speech shall distil as the dew,
as the small rain upon the tender herb and as the showers upon the grass; Because I will
proclaim the name of the Lord; ascribe greatness to our God. Although we no longer have
the custom to expound upon words of Torah at a burial, we did not want to abandon the
practice of reciting Kaddish so we still recite at least one verse: such as (Isiah 25, 8): He
will destroy death for ever; and (Psalms 78, 38) He the merciful one is forgiving of iniquity.

TP 11D WM MAM-There is a story about an event that occurred to Rabbi Akiva who

was walking on the road by a cemetery. He noticed a man in the cemetery who was naked
and black as coal. The man was carrying a large bundle of thorns on his head. Rabbi Akiva
believed that the man was alive and that he was running quickly like a horse. Rabbi Akiva
commanded the man to stop and the man stopped. R. Akiva said to him: why are you
doing such hard work. If you are a slave and your master makes you work so hard, I will
redeem you from him immediately; if you are poor and people are coming after you in a
tricky manner, I will make you rich. The man responded: please do not hold me back from
my work. I will anger those who are supervising me. Said R. Akiva: what is all this and
what is your work? The man said: I am deceased. Each day they send me out to collect
wood. Said R. Akiva: What was your occupation in the world from which you came? The
man answered: I was a tax collector. I would favor the rich and kill the poor. Said R.
Akiva: have you not heard from those who are oppressing you of a way to be relieved of
your punishment? Said the man: Please do not hold me up any longer. You are causing my
supervisors to get angrier at me and I am one who can never qualify for relief. I have heard
them say: if only this poor man had a son who could stand up in a congregation of people
and say: Borchu et Hashem Hamivorach and the congregation answers: Yihai Shmai
Rabbah M’Vorach, this man would be relieved of his oppression. And this man did not
have a son while he was alive. But he did leave a pregnant wife. And he did not know if
she gave birth to a son. And even if she did give birth to a son, he did not know whether
she taught him Torah because this man left noone in the world who liked him.
Immediately, R. Akiva accepted upon himself the responsibility to search and to learn if a
son was born and to then teach the son Torah and then put the son in front of the
congregation. R. Akiva asked him: what is your name. He responded: Akiva. And what
was your wife’s name? Shoshniva. And the name of his city was Ludkia. Immediately R.
Akiva experienced a horrible fear but still went to the city and inquired about the man and
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his family. When he reached the city, he asked about the man. The residents responded:
may his bones shake. R. Akiva asked about the man’s wife. The residents answered : may
her name be erased from memory. R. Akiva asked about the child. The residents said that
he was never circumcised. The family was not even interested in the mitzvah of milah.
Immediately R. Akiva circumcised the boy and then started teaching the boy Torah but the
boy could not absorb any of it. It was not until R. Akiva fasted for 40 days that the boy
started to grasp any of the Torah learning. And then a voice came from heaven and asked
R. Akiva: for this type of person you fasted? R. Akiva answered: G-d, did I not straighten
him out so that he may serve you. Immediately G-d opened the boy’s heart and the boy
began to understand the Torah learning. He then learned Kriyat Shma and Birchat
Hamazon. R. Akiva then arranged for the boy to stand in front of the congregation and
the boy cried out: Borchu. And they answered him: Baruch Hashem Hamivorach. At that
moment the deceased man was released from his punishment. The decedent immediately
appeared to R. Akiva in a dream and said: may it be His will that your soul rest in Gan
Eden in honor of the fact that you saved me from the judgment of Hell. R. Akiva then
began to expound upon the Torah: (Psalms 135) G-d, You name is forever; G-d you will be
remembered from generation to generation. Based on this story, it became a custom that
the person to lead the services on Motzei Shabbat was someone whose father or mother
had died in order that they could say Barchu or Kaddish.

w1957 ,a Pe—N29 175 N2DM-Baraita) Minors may experience the presence of the

Shechina as the verse states: (Psalms 22, 31) Their seed shall serve him; it shall be told of
the Lord to the coming generation. Gemara) A question was asked: can children cause
their parents’ sins to be forgiven. Come and learn: R. Akiva passed this place. He found a
man who was carrying a bundle on his shoulders and was not making any headway and was
complaining and groaning. R. Akiva asked him: what caused this to happen to you? The
man answered: there was no prohibition that I did not violate while I was alive. Now there
are those who watch me all the time who do not allow me to rest. R. Akiva asked him: did
you leave a son? He answered: do not ask me questions. I fear that the angels who watch
me will throw fiery arrows at me and ask me why I am not doing my work faster. R. Akiva
said: tell them that you need to rest. He then answered R. Akiva’s eatlier question: I left a
pregnant wife. R. Akiva went to this man’s town and asked: the child of this man where is
he? The residents responded: may that man’s name be erased from memory and may his
bones shake. R. Akiva inquired: Why do you say that? He was a member of a gang of
robbers who attacked many people and caused much suffering. And not only that but he
had relations with an engaged girl on Yom Kipper. R. Akiva went to the man’s house and
found his pregnant wife. R. Akiva waited until the woman gave birth. R. Akiva then
circumcised the child. When the child became of age, R. Akiva arranged that the boy rise
in front of the congregation and bless G-d. Some time thereafter, R. Akiva passed the
same place and saw the same man. The man said to R. Akiva: may you have the same kind
of peace of mind that you caused for me.
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mhfmbl W"IP—PART 2
It is not difficult to date the introduction of B ¥%7P into M95N because the first 79D

that refers to RN ¥T2 is the D17 MIN authored in the early 1200’s. What we have
difficulty establishing is why QY1 €72 was introduced.

27 €92 would have never entered into m12850 if not for the acceptance of the
theological concept of NIN Y2Md NA2, that a child’s actions in this world can relieve the
punishment of a deceased parent in the NIANT oo Itisa concept that appears in the
N2 but had largely been ignored. It is also the answer to the question of A2 NN
2RD 1N MIN IV 19991 that introduced the N3P 1373 AP in 7192 NIDM. This is
what we find in the 922 T1%:

(275 2127) 29037 ,872 201 NP NIN .N2N DM N2 VN Y P AT 177D NoDR
ALY NN DR PNy R ONDBEY NN DR DINAN 1R DIRN E PN

(But see MAYNT 777 MODN in’2 Y Y T A1ID NIDN, where MODIN based on the

N1 in 197730 questions how the N72) in D could say that '[‘7?37! T raised his

deceased son DYDY AN from seven levels of B3%1). MDD answers that a son does not

benefit in the next world based solely on his father’s honor but he does benefit if his father
prays for him.)

Professor Israel Ta-Shma of Hebrew University in an article published in Tarbiz entitled:
VAT DN BRIV NEP, opines that the concept of a child being able to relieve the

punishment of a parent in the next world became an important part of Jewish theology
only in the period of the Gaonim. But even in that period there were disagreements. This
is what Professor Ta-Shma writes in one of his footnotes:

bY 12975 KD NN Sy NRG 5PM5 1773 1003 03 D993 10N DINNG
11737 190D NI NPT 972 DINANR A, LN DD 37 01 20 ) o
oM an% 1 NAwnS B 0 e vehD DYAT WPN NOYIN AN 1R YD A0 o
R=iaitiai= R ot ld iy

The P AV O8D written in the 1600’s explains in 3”%7 12D how this concept gave birth

to DI WTD: 1972 D 120 R MaTing NP T N [1205Y] T2 9PN

M3 /D NPIMIND NANTI DM 52 [0 1N 1INY 1PAN AN 5 1) 2R 5hann
A% 1300 528075 9130 10RY 1 Haway Doanp 2P aw) KT A P 193 NoDPaY
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DI 2T 0 TR NP2 735 193N v

The first of the RQYILNT to speak of DI YD was the 17T N 78D, He writes in Pz?ﬂ
D297 913 3731 137 1V3D 1IN IMI-ADMA NSDN 17T 73 1D Naw M5 A
DIRY *NONT NDTRA HIN WP N DI T 1 TOND PN 2N 1IN NG
NT2NDH 13373531 BN 2R 1D 2 P IN DI W3 DN WD N 08 0 5 o eon
1772 YT T e s

The custom that a minor would recite the final €72 is already found in IR NI
FamE 155500, 52 970,139 NN 1972 DIFT NI IBIN JIAT—10 19D

By 592,05 WD 1) BNINM AN NI 113 P90 NOR 1D ey
IR ORI ,B1T 53 1007 M7 0,12 NawR RS W SINGD NT12 7128 D15
D522 0 N5 7LD RO N B TR 100 BN NI N

Y9 refers to the custom only concerning NAE N¥Y. The YN ANAD in "28 11D

presents additional times: in the morning after 11P8% 2% [N 5130 1278 1y1° oM /1
VDR O N 135 0P D 0. ADRD AN PR NG I 2 1) BT iINN
N DINY 2000 35T 2D WINPT T I 2D 1TON 1 O 721 13N
SEMPIMN BT 1R 120978 AR N DIDD VNN MR O .20 RBOw

and in the evening: /NP D= 139 1PN D . M223 200 T 1N N 75 Mabnm 0o
s 53 Hyy T oS 105 OB TN 11233 TN A NN TN NN ROR T
YA 2L AT TR DY WD VAN 1Y ADDND PP JART TP D VAN
NOR DN 7T 20T 53000 RO 20T IBINY AT TP .. AN0RT DD (D PN
SPR55A B paw 5503 1R .MPAR NN D

It appears that the custom that any minor, not only one with a deceased parent, would
recite W'D at the end of 271 ﬂbbﬂ, was already in place at the time of ¥"¥9. The

apparent purpose was to educate children in reciting @°7P. By the time of the % A
100 years later, the custom was expanded to include DAY nban. By the time of the

DI N, 100 years after that, the custom had begun to narrow to where only minors who
were DY would recite the final @YD in YA n%sn and 2" Y1 NN,

To summarize: three factors combined to create the groundwork for DY° ¥72: the
popularity of the theological concept that a child could undertake actions to relieve the
punishment of a deceased parent; the custom to allow minors to recite the final 72 and
the sudden appearance of a large group of minors who were orphans.
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'R 2Y P AT 177730 N2DM-A son can relieve the punishment of a father. A father

cannot relieve the punishment of a son. This is based on a verse: (Deutoronomy 32) And
there is no one who can deliver out of my hand. Abraham could not save Yishmael and
Yitzchak could not save Esau.

1273 BN TR 031Y NE¥P-Those Gaonim believed that a child could relieve the
punishment of a deceased parent but could not add to the merits of the parent, and this is
the way that Rabbi Nissim Gaon responded... Despite this position, Rabbi Abraham the
son of Chiya, the Nasi, in his book Hegiyon Hanefesh held that the efforts of living people
do not provide benefit for deceased people except if one returned a lost item that was in
the possession of the decedent and the benefit that the decedent receives from the Torah
that the decedent learned during his lifetime.

M M N8D-After Aleinu they recite Kaddish. We learned in Midrashim that a son

should recite Barchu and be the leader in synagogue. Through these acts he relieves the
punishment of his deceased parents as it is written in Midrash Tanhuma for Parshat Noah
and in Masechet Kallah in the chapter entitled: Rav Yuda. And it was because of minors
and because of adults who did not have the ability to be the leader in the services that they
established the practice of mourners reciting Kaddish during the mourning period. Itis for
that reason that the Kaddish became known as the Orphan’s Kaddish.

Qi=)}aly falpl>ln e L BO 2D naw 2% 3 1971 N 1DD-Our custom in Israel and also the
custom in Rinus is that after the congregation recites Ain Kailokainu, the orphan stands
and recites Kaddish but in France I saw that they are not concerned as to who recites the
Kaddish whether it be a child who lost a parent or a child who has both parents. But our
custom is more appropriate because of the story of Rabbi Akiva.

TN 129D YW MTD-The leader recites: V’'Hoo Rachum Barchu, the Evening Service in
the order as he does all year, and recites Shmona Esrei as always, except that he recites
Havdalah; in the blessing Chonain Ha’Daat, Atah Chonuntanu, whole Kaddish, he recites
Havdalah on a cup of wine, and makes the blessing on the fire using the candles that were
burning throughout Shabbat, and if it is the end of Shabbat, they recite V’Yitain I.’Cha, and
a minor recites Kaddish and they go home in peace.

A% 1D AN ANA-Hashem Chafetz I’Maan Tzidko Yagdil Torah V’Yaadir: Kaddish,
and then the leader sits down. The congregation then recites: Shir Mizmor 1.’Assaf...Ki Kal
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Hamim Yalchu Ish B’Shem Elokav V’Anachnu Nalaich B’'Shem Hashem Alokainu I’Olam
Va’ed. And the minor stands and recites Kaddish and skips TiTkabel and says: Y’Hai
Shlama Rabbah. When the congregation recites verses or a section of Mishna, the
congregation must recite Kaddish afterwards;

Ki Hamalchut Shelcha Hee OOL’Olmai Ad Timloch B’Kavod. Ki Ain
Lanu Melech Elah Atah; Baruch Atah Hashem Hamelech Bichvodo Tamid Yimloch Aleinu
L’Olam Vaed V’Al Kol Maasav. And he recites Kaddish until D’Amiran. They stand to
recite Shmona Esrei and then say Kaddish. The leader then sits down and everyone recites
Pitum Hakitoret...the minor stands and recites Kaddish without Titkabel. And this
Kaddish is recited solely for the purpose of educating young children. It is not considered
one of the seven mandatory Kaddishes that are represented by the verse: Seven each day I
will praise you.
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N R PO by nSRw
TN
AN AN NP 2T Ak anTapws 12000 2105 *nPhenm 11150 B 9h
AN 1511999 DY 12205 MDA eyt a2 M 5 5102 D S N AN DN
21725 27D 1R 12 NS AANT N, PR Y2 PN WTRT NN CIN

aibivdy

DIPT PID 1P ,DM2 DTN N N2DY 2373 Yt .00 @D AN NYn A
N2V 937 T5m .23 1103 1O 51T 1902 0T AR 119 1 va0m ,TING
(391237 1752) D12 B ms RTS8 1N 125 @ AN T

BN 121,172 212 YN IN PAN TADH MATPIW 72T NN (2D N 120D
STV 133 90 MIMAa MNTS RIN APm DN M NIT T 5, win 37 qwna

RN 1D 7DD 21N 191 .M MW ONSM 13 @ Mt 5o oy, oon Hon
DV OR PR DI 5, MaNA? M MSEnm @R NN 0 DY ANy
ST 2902 121 MANT AN DIOM O 73 0D ,MeNi mIND 1050 D013 N D NON
(2% D DAL AN NNY TN NN T3 NI 1D ,(1,N 2IRDR) AN 7300 127 eTen
NI 207,00 00 DY AN 1210118 271207 11 DD N TAND N 1w AnND

2 FZNIY ONTY AN DN TN ONTY,TT0aY 7172 790 12 0N BN ...A00 Ty 1Ma02
T2, 172K 1IN T2 ONTY WP 290 21T 1T 790 12 0N BN R
¥OY BT 173 17300 DR NI O 1IN 720187, 0TIN 032 D¥N T 2 N
.(2212) 713D D23 XTI IMN 20

250) @R NTMERG AN 23 37, T 2355 5550mS D910 DN 130D N2 M)
PPN O3 WY 95D INDW DD ,NIT BTRA DW TS 1IN NN Nt . D
52150 727 R LT MNER N 555 MY 12T DN 20N

DM AN 71O 30N 2385 T2 BRE 92T TBTY e w3 990N 1T 0N

1152 NI, AN NN M 137 TP DN N 1T N LN 03 Ny el
;200 Hom O AYaw DY [N TS L1010 mARYn NN P 23 5 AN, weib
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UNDERSTANDING KADDISH YASOM
A Tshuva by Rabbi Shlomo Chaim Hacohen Aviner

Rabbi Shlomo Chaim Hacohen Aviner is the head of Yeshivat Ateret Kohanim and Rabbi
of the community of Bet-El in Israel. Reproduced from Sh’ailat Shlomo, Part 1 Section 21

Question: I was commemorating a yahrzeit and was leading the services as schaliach
tzibbur. When the time came to the say the Mourner’s Kaddish, I heard a guest start to say
Kaddish in a loud voice. What conduct should I have followed: Attempt to say Kaddish
louder than the guest in the hope that my voice would also be heard or should I have
remained silent and allowed the guest to recite Kaddish by himself?

Answer: It is important to recite the written in the Kitzur Schulchan Aruch:
Mourner’s Kaddish. The practice is based although the recitation of Kaddish and
on a report in the gemara that Rabbi Akiva ~ other prayers are important for the

had a dream in which he saw a man who departed, those acts are not what is most
appeared very disturbed. The man essential. What is most important is that
explained to Rabbi Akiva that while alive he  the child walk in the correct path. When a
had been a great transgressor and had child follows the correct path, he increases
therefore been judged to a sentence in the honor of the departed. As it is written
gehenom. When Rabbi Akiva awoke, he in the Zohar quoting from a pasuk in
sought out the son of the man that he had Malachi, 1, 6: a son should respect his
seen in the dream and instructed the son to  father and as it is written in Exodus 20, 6:
say Kaddish. As a result, the man in the honor thy mother and father. After each
dream was rescued from gehenom. parent departs, should a child believe that
he is suddenly absolved from honoring that
The deceased are rescued from a negative parent? That is not so. After a parent is
judgment when their children recite deceased, there is an even greater obligation

Kaddish because their children are sayinga ~ to honor the parent. If the son follows
davar sh’bekedusha, a holy prayer, in honor  along the sinful path, certainly he dishonors
of their mother or father, on the day of the  his parent and he certainly embarrasses his

yahrzeit and during the 12 months after tamily. But if the same son walks along the
their demise. By doing so, the soul of the righteous path and does the correct things,
departed rises through levels of judgment he honors his parent both in front of those
until they reach gan eden. in this world and in front of those in the

next world who stand in the presence of
Nevertheless, despite the importance of G-d. G-d will then have pity on the parent
reciting Kaddish, there are more important ~ and honor the parent by giving the parent a
acts that a child can perform. As itis place near G-d’s seat of honor.
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The Mishneh Breura wrote: If one can be
the Schaliach Tzibbur, that is preferable to
just reciting Kaddish. Despite this, the
Kaddish plays a special role, as it was
written in the book Yaish Nochlin: Our
sages instituted a practice (saying Kaddish)
that they thought every man was capable of
performing. They hoped that at a minimum
every child would recite Kaddish for his
deceased parent because Kaddish was a
prayer which was simple to learn (especially
when everyone spoke Aramaic). Everyone
is familiar with the prayer from the time
they were young. The Yaish Nochlin
continued: if a person is capable of being
the Schaliach Tzibbur, he honors his parent
in a greater manner. But the child can take
steps on his own to honor his parents in
other ways. In particular, studying Torah
out of respect for the deceased is seven
times more beneficial than being a Schaliach
Tzibbur. It hastens the entry of the
deceased into gan eden. And if the son has
the ability to author new Torah ideas, it is
an even greater benefit to the parent.

Therefore in answer to the question, since
you were the Schaliach Tzibbur, which was
more important than simply reciting
Kaddish, you should have allowed the guest
to say the Kaddish by himself.

There are however, some congregations,
and in particular, congregations that follow
the Sephardic tradition, in which all the
mourners say Kadddish together, word by
word. About this the Gesher Chaim wrote:
That is not the practice followed in other
congregations, particularly Ashkenazic
congregations. Where you find two say
Kaddish or when many say Kaddish, one

20

often gets ahead of the others, and the
sound becomes confusing to the point that
no one in the congregation can clearly hear
the Kaddish. As a result the congregants
do not know when to say “y’hai shmai
raba...” In such a situation, no only was
there no purpose in their reciting Kaddish
but the mourners converted what was to be
praise of G-d into something derogatory.
And the Chasam Sopher made the same
point that when the mourners do not read

in unison, they destroy the purpose of the
Kaddish.

As a result, two mourners should never
compete with each other. It is preferable
that the mourners divide the reciting of the
Kaddishes for each prayer. That was the
original custom among Jews as described
by the early poskim. So if a guest comes and
interferes with the recitation of the Kaddish
by the others, it is better that everyone
defers to the guest and stops saying the
Kaddish or says Kaddish quietly rather than
to compete with the guest and to cause
confusion. If despite this, you still feel
strongly that you should say Kaddish, then
say Kaddish quietly while the Schaliach
Tzibbur says Kaddish, repeating word for
word. When the congregation answers
amen to the Schaliach Tzibbur they will also
be answering amen to you. That is the way
we practice in our Beis Medresh, Hasidim
Bet El, that the Schaliach Tzibbur says the
Mourner’s Kaddish as representative of the
mourners. If someone attempts to recite
Kaddish with him, he would cause
confusion. So the Rabbis there ruled that
anyone who needs to say Kaddish should

tollow word for word silently along with the
Schaliach Tzibbur.
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YD consists of Hebrew and Aramaic words. Several reasons are given for the

interspersion of both Hebrew and Aramaic words within €72:

YT PATIN PID2 1IMING D 139137 1300 797 12D B BT 119D YN N
0513 NN 15252° [0k IR DNEINGD @RI 092 P 1PN DRSS 13020 RO
N M5 PIPW Y mOpnd @ 37 2%y 0307 A5pnh MOYOH 1M 2T P
WIN 105D 135w ARG NN LMD NODRA NI TN WITET VAN L7130 NI Y
PDOPBE TOBT N N WNTD NI TN 2TET YIS ImSw s oo 1aa
DAN R Spm 1232 20325 NN 032 AN AR AND NN 70 NN
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One can argue that the composition of ETP was an innovation that 5711 undertook to

minimize the theological damage that was caused by the destruction of the ¥TPIT N2,
Undoubtedy it was composed with Aramaic words so that everyone could understand its
meaning. Perhaps the theme of TP, that each day the 02 D 13937 fecls the pain we

teel concerning the b3, is the magic formula that sustains our existence as a people.
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TRANSLATION OF SOURCES

[valie bw rp-1D 1'2%D BN INM-The reason that our Sages authored Kaddish in Aramaic was so
that the angels would not understand what the congregation was reciting. If the angels
understood the words of Kaddish, then at the time that the congregation below recited Kaddish,
the angels would interfere with the transmission of the words and would confuse the words
because of the great sadness that is caused in the world above when the congregation below
recites: YiHai Shmai Rabbah M’Voruch. As we learned in Masechet Brachot: G-d says: Oy to the
Father whose children still praise Him even though He chased his children away from His table.
And G-d shakes His head and says: How nice it is for the King that his children praise Him in His
House; How sad it is for the Father who exiled His children. How sad it is for the children who
were exiled from their Father’s table. When the angels hear G-d’s sadness, they become agitated.
Immediately thereafter the congregation begins reciting words in Hebrew: Yitbarach V’Yishtabach
so that the angels understand the words of praise that the congregation are reciting in honor of
their Father in Heaven. The angels will not know for what reason G-d feels sadness. When the
congregation then comforts G-d because of G-d’s sadness the language switches back to Aramaic
so that the angels will not understand that the congregation is comforting G-d. Everyone knows
that the purpose of comfort is to relieve sadness. Then the congregations says: OO’L’Aila Mikal
Birchata Yitbarach and OO’L’Aila Mikal Shirata Tooshbichata Yishtabach. The words: OO’Mikal
Nechemata are meant to comfort the sadness that G-d feels in His world.

237 Y BIP [B5] APMS A9YDAM MTD S2N1D-Yihai Shmai Rabbah Mivorach-A person is

obligated to use his whole strength to emphasize the word “Rabbah” (Great) so that the person is
reminded of the need to eradicate Amalek as G-d promised. By doing so a person completes the
name of G-d that consists of four letters (7—1—P—") and then G-d’s name will once again be great.
And when G-d hears how the congregation takes time to remember in their hearts the oath that
G-d took to destroy the memory of Amalek and the congregation recites with its whole heart the
four words: Yihai Shmai Rabbah Mivorach then G-d says: Oy to the sons that were exiled from
their Father’s table and Oy to the Father that is praised by his children who were sent away from
their Father’s table. Because of these words, there is great sadness in G-d’s world when the
congregation remembers the story of Amalek and how Amalek angered the heavens and caused
the name of G-d that consists of four letters to split apart. The name that has two letters (M=) is
only half the name which consists of four letters. When the angels hear and see the sadness that
surrounds G-d they are excited and confused because they do not know what is causing the
sadness because they do not understand Aramaic.

We begin Kaddish with words in Hebrew: Yitkadal V’Yitkadash which are based on a verse from
Ezekiel, V’Hitgadalti V’Hitkadashti. From the third word and forward, i.e. Shmai Rabbah, the
words are in Aramaic. Had we said those words in Hebrew, we would have used the words: Shem
Rav and the angels would have understood that G-d’s sadness was the result of the incident with
Amalek when G-d took an oath that His name of four letters would not be complete until He
destroyed the memory of Amalek. If the angels understood they would have interfered with and
confused the prayers of Kaddish so that it would not reach G-d. Then the congregation would
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have been prevented from reciting such a beautiful prayer of praise and the Kaddish would have
been recited for no reason. As a result, from the words: Shmai Rabbah and forward, we recite the
words in Aramaic so that the angels do not know the source for G-d’s sadness. That is the
meaning of the gemara in Masechet Brachot which tells us that there is sadness surrounding G-d
when the congregation recites Yihai Shmai Rabbah Mivorach and the angels look at each other
trying to figure out the source for G-d’s sadness. Then the congregation switches back to Hebrew
when the congregation wants to recite words of praise and they say: Yitbarach V’Yishtabach
V’Yitpaer V’Yitromom V’Yitnasai. V’Yithadar V’Yitalach V’Yithallal. These seven words of
praise symbolize the seven heavens. One should dwell on each word of praise so as to enhance
each word. These words of praise which are recited in Hebrew provide no clue as to the source of
G-d’s unhappiness.

PN TY TP Y] ﬁpﬁ‘? 129511 N0 BND-Why did they compose Kaddish in Aramaic?
Kaddish was authored in Israel but when they went in exile to Babylonia the words were
translated into Aramaic. We know that the language of the Mishna is in Aramaic as we learned:
Rabbi Yossi the son of Yeazer testified about the Temple slaughterhouse and Hillel said: because
you drown others, you drown. Why did both Rabbi Yossi and Hillel say those words in Aramaic?
Because the whole exile spoke in Aramaic. Even in Jerusalem, those who returned spoke in
Aramaic as we see that the Targum Yerushalmi was written in Aramaic and from the Yerushalmi
we learn most of the blessings. Because they wanted the public to understand, they composed
Kaddish in Aramaic. Also Kaddish was authored in a later historical period. It was composed in
Aramaic so that everyone would know that it was composed in a later historical era and that it was
not composed in an earlier period. But the opening words: Yitgadal and Yitkadash they composed
in Hebrew.

WYY 20T DATIAN ADD-The reason that they composed Kaddish in Aramaic some say is

because of the Ministering Angels who might be jealous that we praise G-d with such beautiful
words of praise as was written in Tractate Brachot (page 3 side 1): Happy is the King who receives
praise of Him in His house. Also because when Jews answer: Yihai Shmai Rabbah M’Vorach, G-d
remembers the destruction of the Temple and the exile of the Jews as we said. If the Ministering
Angels understood the words they would argue against us. Therefore they composed Kaddish in
Aramaic so that the Angels would not understand because they were not familiar with it as it is
written in Tractate Sotah in the chapter entitled: Elu Neemarim (page 33 side 1). There Tosaphot
asked: isn’t it true that the angels know Man’s thoughts and recognize them. Tosaphot answered
that the angels did not like the Aramaic language and so they did not learn it. Rabbi Yehuda gave
a different reason why Kaddish was composed in Aramaic. He based it on the fact that Kaddish
was recited after a public lecture as we learned at the end of Tractate Sotah (page 49 side 1): for
what reason does the world remain standing? Because of Kedusha D’Sidra and the words Yihai
Shmai Rabbah that are recited after a public lecture. There were unlearned people at the lectures.
They only understood Aramaic because it was their native tongue. They composed Kaddish in
Aramaic so that everyone could understand its words.
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the 9173 172 would recite the 27027 DY those present would answer 7122 Q¥ N2
Y1 25 1Mabn.
The position of the DN MY D is based on the comments of the 2217 21370
to the following: ~ F177381 IDDNT NN 133 58 2D NN VN PIDD-D PID NIWNN2
DN WY 3PY? 112 WHL IRIPT U2 PIDD DT MIMIND DINN NI N NN 07
11 0P NINT AN TAN2N T2 BN 30D 13938 N1V — bwr AN 022N bmrzn
1Y RDT 5T NINY MNP DIDD 110303 B2 NN PR AP 232 5 LB 0D
NVDIW NP N PPN YD 2P n‘vars‘v bm‘v NN ‘7:: 258 1035 731 Povea
TN 20 1Y TN = RITON =0 119N SRR 120 DI PRI NI 1910 3y
5P MBS 712 N2 R N AN
We know that the words I’D5SJ J-plib 021 N27 L N correspond to the words
1 295 1mabn Mas ow T2 by comparing this version of the @972 to the version
in DMDD NODM: NIPN (B NPWNRN2) :IP5 12 IR 237 IMRT—/N 1Y 13§72 MDD
B APPNDI P P 1325 MPI% 30Y w2 .02% [N IDDNT NN 133 DN 2P
DINY YNY,DNDIZY 1351 NI DNAND 2100 1nwna 2 Dahen DR NBY BN LY
7252 PR DD R TN TIPEON T DN 2w 91395 18N WY 100 R
2D O NI MR IPAN PP AND AP ANIND TN RON 13353 PR 0 TN NON
S 295 1Man

Our study of 72 would be incomplete if we failed to notice the prominent role that the
0w S® 1137’ name plays in @YD, i, 2 AW WIPNN BTN and 1127 OY R
M. It forces us to note the number of places you find versions of the word B¥ within
PP 198N, Here are just two examples: 725 DN O 1N 232501 272791 and
O3 MR AN 2P, Why is it important that we speak about the B3 P& 131275
name? From a historical perspective, it is significant because in 1”7} 139237 AW2’s first
encounter with the D21 9 13137, 77 137 7 asked: 712 95 BN P—'3 N
7325 MANN D N TN N TN TS O8N DN Nt T, m‘m AN I ey
YD SN v32 DN NN 2 ‘m m:bx TP NN W DON vm%w N bmrzﬁ
931 7 B e ) B " 30 RN P PN D13 PO BN PO
7995
From a theological point of view it is important that we speak of the a5y b 1aas
name because it represents the only personal information that we know about the 13129
29 5. That small bit of information becomes our WP to the 25 5 13137 and it is
that &P that we need to have in mind each and every time we recite J7212 N27 L N7,
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555nmh 9% M T N BY 73 AT NI9N2 N0 MBDIN-They answer Yihai Shmai
Rabbah Mivorach. From this source it is possible to dispute that which was explained by
the Machzor Vitri that Yihai Shmai Rabbah is a prayer that we recite looking forward to a
time when G-d’s name will be complete once again as it is written: (Exodus 17) That G-d
swore that His name would not be complete and His throne would be incomplete until He
eradicated the memory of the descendants of Amalek. This is how the Machzor Vitri
explained the words Yihai Shmai Rabbah: that the word Shmai is the combination of two
words: Shmai Yah, meaning that we pray that G-d’s name be great and complete and the
word Mivorach is another request that we make, meaning that G-d’s name should be
blessed in the next world. The explanation of the Machzor Vitri does not follow because
the gemara here says: May G-d’s great name be blessed, meaning that we make only one
request. We do not mean to request that G-d’s name be complete and that G-d’s name be
blessed but rather we request that G-d’s great name be blessed. There are many who say
that Kaddish was written in Aramaic because it is a beautiful prayer and a beautiful praise
of G-d and that is why it was composed in Aramaic so that the angels would not
understand it and be jealous of us. This explanation does not make sense because we have
many beautiful prayers which are in Hebrew. Rather the reason that Kaddish was
composed in Aramaic must be in accordance with that which was written in Masechet
Sotah: the world remains standing because of the Kedusha D’Sidrah (OOVah L Tzion)
and the words Yihai Shmai Rabbah that are recited after a discourse in Aggadatah when
they would say Kaddish. There usually were unlearned people who did not understand
Hebrew at the lecture. So they composed Kaddish in Aramaic so that everyone would
understand because it was their native language.

’2'DD '3 ™MD PN37-Daniel spoke and said, Blessed be the name of G-d for ever and ever;

'N P10 PID MENT2-And Jacob called to his sons, and said, Gather yourselves

together, that I may tell you that which shall befall you in the last days. Gather yourselves
together, and hear, you sons of Jacob; and listen to Israel your father.

‘N PDe—"h PAD NWNA2 yabemy D1JAN-Yaakov, our forefather, began to speak and
said to his children: Avrohom, the father of my father, gave birth to unworthy

persons, Yishmael and the children of Ketura; Yitzchak, my father, gave birth an

unworthy person, my brother, Esau. I am afraid that among you is a man who is different
than his brothers and who worships another diety. The twelve sons of Yaakov answered as
one and said: Listen to us, Israel, our father, G-d is our G-d; G-d is one. Yaakov, our
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father, answered: Yihai Shmai Rabbah Mivorach I.’olmai Ohlamin.

'N/BY 13 7T 2ADD-For R. Simeon b. Lakish said: And Yaakov called to his sons, and said:
Gather yourselves together, that I may tell you that which shall befall you in the end of
days. Yaakov wished to reveal to his sons the end of the days whereupon the Shechinah
departed from him. Said Yaakov: Perhaps, Heaven forbid! there is one unfit among my
children, like Avrohom, from whom there issued Yishmael, or like my father Yitzchak,
from whom there issued Esau. But his sons answered him:, Hear O Israel, G-d is our G-d,

G-d is One. Just as there is only One in your heart, so is there in our heart only One. In
that moment our father Jacob opened his mouth and exclaimed, Blessed be the name of
His glorious kingdom for ever and ever (Baruch Shem Kvod Malchuto I’Olam Vaed).

3=2 Mdr-13. And Moses said to G-d, Behold, when I come to the people of Israel, and
shall say to them, The G-d of your fathers has sent me to you; and they shall say to me,
What is his name, what shall I say to them?

14. And G-d said to Moses, I AM THAT I AM; and he said, Thus shall you say to the
people of Israel, I AM has sent me to you.

15. And G-d said moreover to Moses, Thus shall you say to the people of Israel: The G-d
of your fathers, the G-d of Abraham, the G-d of Isaac, and the G-d of Jacob, has sent me

to you, this is My name forever, and this is My memorial to all generations.

28





