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1ANI oM H-N-1
Is jAN2 '[5?3 %—N the introduction to YL NNAP or is it the conclusion of the 12392 of
FMarN2 DN MY MR If it is the introduction to Y NNP then why are we
allowed to have an interruption between the 292 and Y¥ NNYAP? If it is the conclusion
of M2MIN2 DN MY MM then why are we allowed to say [N (BN T2 5-N) in
response to our own 127237 Why in TI2WN MAD do we recite JAN1 '[5?3 b—N only when
we pray alone and not when we pray M12°8237

Some of you may have anticipated this issue when you reviewed the different versions of
127 727N in last week’s newsletter and came across the version attributed to YD 239

MN3. This is how T1IPD 27 ends the 11373: 11N DN 1Y 9127 ¥R2. The wording
should have caused you to ask: is not JWR2 *TVD 27 advocating answering 11N to one’s
own 1273? Did we not previously learn that such a practice is disdained except in the
case of the 272 of DN DOh¥ PBAN2 3 in M7 [2923? That it is not our current
practice to say [N after the 273 does not alleviate the problem. We do recite '[‘7?3 b—N
JAN1 and (N2 '[‘7?3 5—N is what the letters in AN represent as seen in the following:
13RI 1AM — 1D 523 1R FNPA DD @0 2T IN—2 /1Y D a7 AR Noon
mEhjal Bplalvatinieiiy DN DN Y PYTN N2 NN DD DD (1D WD) NI 1TV
JIBRI T DR INIM 02T MR — 210K RS AN DMBING NON

So why do we say [1AN] '|?7D 5—N? The classic explanation is found in the following
comments by the 1252:

LAPRIT 7Y T MO 7 M R W (ISWNT 1800 LD 1INm 17T 1D
IR SPIEY 53 (0,75 DYIN) AN 11 DYP5 BANR [N T30 M2 e
780 25w 1R 720 H—R 5 AR MEINT 931373 302 271 R Ind 0
¥7D B M2YN 737 OTIR A DN ,D7T30R IR DOY2INI DUAND T3 8P Mavh
NI 995 1K1 701 BN DIUNMN PR MBID 29 .0TINIY D3R [EN 17300 e
2795 [D7377 172 20D 17 PRI M2 SBRAD 1PN D 1o

It should be noted that there is another basis for reciting 11ANJ '[‘7?3 b-N:
1990 B @Y 22T NORY 02 PM-NE N KD [N 177 17 908 2127 (1212) AN TR
1PN 7905 ,MS YAN B DMIN FIBNWD YD LMIRM 2N DM B R N1, Men
230,051 27900 25w 70 NI Tom H-N 0 Mbn Bow NN PR RN 0P
LR 31N
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There is one more custom worth noting which was the practice described by the FP17:
LN 129 MRDY PR 100 DTID DYV AN 700 BN 1R —257 1y DNt yew
The MINT DD in 1P 112D M7 M5 comments on the AP as follows:
WD 2105 MR F1DN2 PN T AIDN 1N NS MINT 9D 20D AR TTANT DI
1272 A0 NNTPAL 300D

It is easy to make the argument that the practice of reciting JAN2J '|‘7?J 9—N was an
outgrowth of the practice to recite AN to one’s own 11292 of MAMAN2 DN 1Y A
more than it was the result of the number of words in V¥ MNP, The fact that we
continue to recite [AN] '[5?3 5—N when we pray alone supports the argument and so does
the practice of answering [N after the M12%% M9 recites the 273 of MY M2
1282 PN, Those who wait to recite the 71973 with the 128 M9 and who thereby
do not answer ][N do so either because they feel that it is improper to answer [N after the
1273 of 2MN2 DN 1Y 9MAn or they feel that they would be adding three more
words to V¥ NNID.

In contrast to 1IN MDD, we find that Sephardic RYMT°D do not include the words b—N
AN '[5?3 They are following the position of the 1”217 which we previously studied:

NS B9 N2MN P2 D MTYA 3 1T 720 NRN®D—2 /By RS 7T M513

MBI ND72 B NN PITY 13T D7 0P IWPNI TN LN Ton H-N paw

191 1152 131 55m2 191, 0wy 921 [1973 1 e 190 Mmsnn Sow @S N

TP25 IR PN NP TN DIOWID DR M DAY ANTD 192 53, NN ANDa

QOO PR AN 1A NON LN TTIN PIR N992T 737 AN () 10w

D37 2°P1Y NN TR 1972 AR NP1 NNT AR hA M 3om b

N I MIMIND N RO 537 NANTDA (2 77D 119m) MM i mAwn No1a

52 NP NN MXBT N7 2 NN N7 W55 e yaw by DD

M1 WY TDDT 1D NN 11572 1572 MMM DD MANT NAPSI MW A3 M ynaw

553 112 2277 N MM NSN3 M PO ANN2AS OADM 11972 298 NN 1513

SN2 I NI ST 573 103 YARY MIMN AN T 19D DY IR Mmsnn Sy Thane

PN N3 13000 2395 N2 paw Sy DMDT 230 bt w2 1D N2

N5 [N PINMART INRST o1 AN BY 9125 NY213 BEnM TN XM 103

NI AT, 203N WD NI T I INDD TN 1N BN IBRY N I

729 2mS vy ,ooen

May Our Study of [N3 798 5= Bring a 7937 13 525 07985 052 IN197
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TRANSLATION OF SOURCES

‘272 "B AT DAY NIDM-Raish Lakish said: Whoever responds by saying Amen with all
his strength, the gates to Gan Eden are opened. This thought is based on a verse: (Isaiah
26) Open the gates and allow the nation which is righteous and which follows its faith to
enter. Do not read the verse to mean: followers of its faith but as those who answer
Amen. What is the meaning of the word Amen? Rav Chanina responds: It is an
abbreviation whose letters represent the words: Ail Melech Ne’eman.

¥D 19N’ 177 B 118°D 13%3-From the book Ha’Eshkol-In Kriyat Shma we find the
name of G-d mentioned 18 times. This is connected to the fact that a person has 18
vertebrae. There are 248 words in Kriyat Shema. This is connected to the fact that the
human body consists of 248 bones. The connection between the number of bones in the
human body and the number of words in Kriyat Shema is found in a verse: (Tehillim 35,
10) All my bones will say: Who is like You, G-d. The Rosh, may his memory be blessed,
wrote: in the area where I live it is the practice to recite Ail Melech Ne’eman in order that
Kriyat Shema contains 248 words which is a link to the 248 bones that are in the human
body. The meaning behind the connection is that if a person follows the lessons expressed
in the 248 words of Kriyat Shema, G-d will protect the 248 bones that are in the person’s
body. There are places where the custom is to not recite Ail Melech Ne’eman because the
words are what is represented by the word Amen and one should not make an interruption
between the Bracha before Kriyat Shema and Kriyat Shema.

NN N N7 POD 0937 (7212) 77N ¥2T2-Know that within the text of the Ten

Commandments there can be found the 613 Mitzvot and that within the text of Kriyat
Shema can be found the 613 Mitzvot. When you count the number of words in the Ten
Commandments and in Kriyat Shema you will find that there are 610 words. As a result,
they instituted the practice to recite the three words- Ail Melech Ne’eman before reciting
Kriyat Shema in order that there be 613 words representing the 613 Mitzvot.

257 1Y DN piaw (2] APYA-We recite Amen Ail Melech Ne’eman before reading
Kriyat Shema and the word Emes after reading Kriyat Shema.

T2 113°D M2A2 2% MMINT 9DD-In the Tur, he expounds on this point and the Rokeach

wrote that it is appropriate to answer Amen even to one’s own Bracha of HaBocahir
B’Amo Yisroel because it is considered the end of a section.

YIIINID—'2 /Y 'NY T M1272 1721270-There already was a custom in the cities to recite
between the prayer Ahavas Olam and Kriyat Shma, the words: Kail Melech Ne’eman. In
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my youth it troubled me, because it is well known that the prayer Ahavas Olam is the
Bracha for the Mitzvah of Kriyat Shma, based on the rule that all Mitzvot require the recital
of a Bracha before the performance of the Mitzvah.. The same rule applies in connection
with reciting Hallel; reading Megilat Esther; reading the Torah; and of course in connection
with reciting Kriyat Shma. It is based on that rule that we learned that if one studied Torah
after reciting Kriyat Shma that it was not necessary for him to recite the Bracha that
precedes learning Torah since he had already fulfilled the obligation to recite a Bracha
before studying Torah by reciting the Bracha of Ahava Rabbah, which is the equivalent to
the Bracha for studying Torah. The reason that our Sages instituted the practice to recite
two blessings before reciting Kriyat Shma was because the earliest time in the day that one
can recite Kriyat Shma is tied to sunrise and sunset. But there is a major difference
between the Brachot that precede Kriyat Shma. The Brachot of Yotzair Ohr and Maariv
Aravim are blessings of Praise as we learned that one who never saw the celestial bodies in
his life because he was blind cannot Porais Shma. The Bracha of Ahavas Olam is the
Bracha that precedes the performance of the Mitzvah of Kriyat Shma. This is also seen by
what we learned that the Chief Kohain would call out: make one Bracha and it is based on
this Bracha that they authored the Bracha of Emes V’Yatziv to be a Bracha that is
connected to the blessing of Ahavas Olam. Since the Bracha of Ahavas Olam is a Bracha
that precedes the performance of a Mitzvah, it is obvious that it is like any other Bracha
that precedes the performance of a Mitzvah or before eating a fruit that if one recited
Amen after reciting the Bracha but before performing the Mitzvah that he certainly is in
error. This was openly detailed in the Jerusalem Talmud as follows: He who is Porais Al
Shma, or is the one to go down to the Ark or one who blesses the people or the one who
reads from the Torah or the Haftorah or one who recites any Bracha that precedes the
performance of a Mitzvah from the Torah should not respond with Amen after reciting the
Bracha. I do not have to explain this matter that was clearly understood by the early
commentators, that it appears to me that reciting Kail Melech Ne’eman after the Bracha of
Ahava Rabbah is an interruption and causes one to have to repeat the Bracha.
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