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IS FEMTP FOUND IN THE NA223?

Last week, we determined that the basis for reciting TP in Pl "N and in 523 was
found in two separate R, The WA that became the source for reciting MENTP
according to 922 37731 was found in I’tﬁﬂ N0 *222 715N and does not appear in
MW TSN, The WA that became the source for reciting M7 according to AN
P "IN was found in MBDIN and does not appear in 5232 715N, The version of
MNP that we used to represent 5223 37721 was found in JINJ DAY 27 77D and the
version of M¥TP that we used to represent DN "IN 1731 was found in N2DD
D'DID. Are there any earlier sources that can serve as a basis for reciting F2ITP2?
MN2N NIM™Y NDISM M°2% DIDIT NI 37 MR- /BY 'R {7 M3 Naon 0523 bn
—1RH BN1 5500 — Dy TIb AR MBS P KO Y I S rnnd 5 on pobanny
M2 b P RO TP 1 Hrnmh 5120 BN N 15 13 yeim 039 ;5hen BN
ST I T 92D 1 23551 NP N1 HHon D8 — b oNy [ Hoane - b
SN T PINY 10312 ST2AN T2 NN 27 AR 121 .8 RIN T N 192D )
N RS TPaR 727 50 — BN 212 TIN2 NRTRN (272 NOPN) NI — D
2°02.700 N NN NN 92 R 39T MIAN ONI2T AINT 7DD IND TN Nnd
sV in R piala) 59721 (71 127122) BN 2000 N 232 N2 NETPN (272 NAPN) (N7
D NI DD KD DD NI MDY 1T WY IND AN Y 19717 M NN
NP/ Y27 I 037, AN YT 27 NN 0D 27192 DY e Rh D oerh s
SDW 1PN 7120 D1 MW NI 12 17,1900 1R DB AN 13 2397 275N
1M RN357 199 P — 2370 Mwpna
Who are the parties involved in this dispute and where did they live. The 27D of R'NiN
DINTMINY according to 1IN FL 27 identifies N1V 27 as an NN who lived in b33
and was a 90 of PN 37, The same book identifies 17 12 YW 137 as an NN

who lived in PN 1IN and was a TP of 1371 37 and ¥P% 1. Why did 83377 29
concern himself with an individual who came late to synagogue and who needed to recite

BT but was not concerned that he might miss FEIP? Since the M¥TP that was recited
in 923 was not initially considered a M¥MTPAY N2 and there was a form of MNP that
an individual could recite, N33 27 was not concerned about an individual not hearing the
"2y by reciting TR, N7 27 was only concerned about 13297 RY7Y2 because
13277 D71 was a MEITPAY N27 even in %32 That explains the statement by N33 29
that AEYTPR MIN T°7%; an individual could recite a form of M&17P if he did not hear
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PR from the M2E M5,

On the other hand, 17 13 YY1 37 lived in PN 1R, In PN 118, 9711 had
established a form of M¥TP that was a TEYTPAL 927, That means that when an
individual came late to synagogue that individual had to be concerned about reciting MET2
with the congregation as well as reciting 13377 BY12. It is very likely that this discussion
was included in the 232 770 as an explanation as to why baa accepted the practices
concerning MNP that were followed in DN IIN.

Here is another early source for FENTP:
52 122 172 PAnBY M1 1PR—1 57N PID (1212°9) M573 NaD NNEDIN
PAMN 719725 [0 [1972) YD WD [157a1 1IN N2 M 193 Monan
A2175 7 73 TR BY T TN T 970200 Y 1 PNY L TIN23 13 PIMD PN
T2 2Y [T A R TSR D3
What does the phrase: 77227 QY "1 1°N) mean?
MMM 272 1120 1792 NIITS T1a1 TANYD =120 Oy 1A PN -0 Nran
TR 52 7250 170205 TN NS 9DL T PO P KON 1Y DY PN A
STom ARTR oY 2173 D AN
The NNDDIN is presenting the two types of FENTP; the one followed in DN "N and
the one followed in 232, The NNBDIN teaches us that [ " would answer after the
28 M5 during TR, Y /7 was acting in accordance with PN 1IN 37,
The position of : J7227 QY "2 1°N was the position of those in 923, The comment by
the BYM12°2 NN as to the meaning of the words: T2 QY "3 1°N provides us with an
explanation of why in a3, they were opposed to reciting MNP responsively. In b33 it
was felt that it was a better practice that the 9128 M9 reads the complete FENTP on his
own and the congregation then answers: JANR when he recites the 2372 of ¥TP1 b—N
because of the rule of: '[‘?D N7 Y 273,

Professor Eliezer Levy in his book: m250m D opines that there is another source for
PR in the NB:
YT 13M 9295 NI 92 B2 37 715 AN/ 1Y 35 a7 11973 Noon 033 Tndn
272 MR MBDN M1 SRS 0D 13PN 9T DI LN
Professor Levy is in the minority in interpreting the word: M7 as referring to M¥ITR.
Most others interpret the word MENTP as referring to ¥YT°P which parallels the word:
M271277 said by N2R 92 2 27 in the same breath.

copyright. 2006. a. katz Your comments and questions are welcome and to subscribe- beureihatefila@yahoo.com.



m%90m NN 1A

Vol. 3 No.30 (=l"snlkdubinininlvdn}) ’71P5—5-‘IP’1 henp naw

SUPPLEMENT
Why does [udaism have names for the months and not for the days of the week?

N TRY AT AT BNT D200 N7ILT TN

I DY P12 TN 29PN 2000 119D Mo sahe A gnowN XD nawa T NTn
onmT 2R ,ES s KON NawD 2w ow 1 RO 1D 87 NNAN PRk PR 5
NI ,IINT DA 5w i ek TR Naw KDY 2R RS mk un i 8D noN
OB BTH2 WIDN NS INGD 13 212w 10D mnw 23057 P (o N5
DY 1IN 7101 NAPIOB AN 1071207 1Y 52 MAND NAWM O TN MY T2
2w oD mam NN RSN D02 DINE 7770 M3 RN RS N DrRY 1 nawn
NI 0% Y1 WM NPNT BTN DNHIN BN KON DR N 1 1N opnn e
NIPRTD DM W 037 M1 BAT 300373 597 1295 203 NN N D
VIR TIN50 D RIPITI DIV NNTYY BN MO T3 DB O8N ) 1P
1O PIAM N 1D P NN RO 5,533 19p DWTAT Mvw (M79D) 1733
RS BN DM YR 7N 0T 810D MY 5235 177 AN KON 21103
D) TR WM NI PTIM WY DAY ,(3 NNDR) D% BT NI PN TN 000
DORTM DAL 138 S Y LD AN B D22 mBa 10arh 070,890 1
D NON DR O D3N AT 270,01 82) 1 2N (1N D2358) RN A7 N2
PRI BRI N3N 12 1T N MR FPPNT N DUINRT A, PRE T DY NN
33 OYB AN LCN N7 109) N3RS RO A RIRT IR B9 20113 T ow Sy
iy

N TMRY T AT AL PNT NODD N7ARYT TN

WIIRY PN IR QWA D70 TN APTH 5750 2D .DwTAS 1177 102 TN N
B2 RT3 PN ART N7 DR RO DM 13T N, AT 53 1 Y peaw
YIMT IR DWW R, DWTAD 7177 10%3 D NPT N2 N2 D 1HDT DN 8D N

10032 MDD MYH DN 53 13maw WA 3 N R PRYBa 153 NS 0o
D% NI 10T 1190, NI DWDY YA BTN Y2 23057 N MY B
NI D@D N 07 MIDPND 1731 12051 DY T33P NI MART APON M0 NIW
WNT 172 PO Y ,BNDIN APMNM DS 0D WM BRT NIT T2 10T mawn BN
WNT RIT N BN NN N TR NTIZ 0D 1T N3, 2NN BN T

copyright. 2006. a. katz Your comments and questions are welcome and to subscribe- beureihatefila@yahoo.com.



page 4 m9D0M AN 1A
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TRANSLATION OF SOURCES

'27AY 'RD /T MD72 NoDL 5233 TIM5N-R. Huna said: If a man goes into a synagogue

and finds the congregation saying the Tefillah, if he can commence and finish before the
reader reaches ‘We give thanks’, he may say the Tefillah, but otherwise he should not say it.
R. Joshua b. Levi says: If he can commence and finish before the reader reaches the
Sanctification, he should say the Tefillah, but otherwise he should not say it. What is the
ground of their difference? One authority held that a man praying by himself does say the
Sanctification, while the other holds that he does not. So, too, R. Adda b. Abahah said:
Whence do we know that a man praying by himself does not say the Sanctification?
Because it says: I will be hallowed among the children of Israel; for any manifestation of
sanctification not less than ten are required. How is this derived? Rabinai the brother of R.
Hiyya b. Abba taught: We draw an analogy between two occurrences of the word ‘among’.
It is written here, I will be hallowed among the children of Israel, and it is written
elsewhere. Separate yourselves from among this congregation. Just as in that case ten are

implied, so here ten are implied. Both authorities, however, agree that he does not interrupt
the Tefillah.

The question was asked: What is the rule about interrupting the Tefillah to respond.
May His great name be blessed? — When R. Dimi came from Palestine, he said that R.
Judah and R. Simeon the disciples of R. Johanan say that one interrupts for nothing except
‘May His great name be blessed’, for even if he is engaged in studying the section of the
work of the Divine Chariot, he must interrupt to make this response. But the law is not in
accordance with their view.

» 11257 R P (18973°9) M1 NoDM NNDDIN-These are the Brachot which begin with
the word Baruch: all the Brachot begin with the word Baruch except for the Bracha that is
connected to Shema and any other Bracha which is connected to another Bracha which
does not begin with the word: Baruch. We do not recite a Bracha on our own after a
person recites a Bracha on our behalf. Rav Yehudah says: I would repeat what the prayer
leader recited after the prayer leader recited the words: Kadosh, Kadosh, Kadosh and
Baruch Kvod. Those two verses Rav Yehudah would recite after the prayer leader recited
them.

TR2RF QY W 1N —DYMD%2 NMAA-When one person recites a Bracha and has in mind
to fulfill the obligation to recite the Bracha on behalf of another, such as for Bircat
Hamazone when three men are present, then the others present do not repeat the Bracha
after the leader reads the Bracha. They simply listen. It is preferable that when a group is
together that one should recite the Bracha on behalf of the others rather than each one
recite the Bracha for himself because of the rule that G-d is glorified among a large group.
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A SCHOLARLY LOOK AT THE ORIGIN OF AZMTP

Professor Ezra Fleischer in an article entitled: TP NP provides his theory as to
the origin of F¥MNTP. He believes that interest in mysticism was prevalent at the time that
Y MM was put into its final form and that the third 7292 was the place where an
expression of mysticism found a home within T2V A2, He supports his theory with
the fact that the discovery of early B'¥15 include R for AENTR, MINNEMITP.

Fleischer joins those scholars including Ismar Elbogen who believe that the original version
of the third M2372 of MAYY MY included the two RYPIDD that are the cornerstone of
R
DO MBINMT IS MR PPN MDA D132 1900 ATmYa S neshe monan
VA 11T OY AMNDN MTDMABT MBI 1107 N YD MR TR D
(206) I ONIT PV
Fleischer gives his opinion as to the text of the original f72923:
M1 ON T RTDY TN T DY 23000 2T DR AN 91 D TR e NN
DIOMIA T T TN AN AT 1INT DD RO MIN-3R T 2D BT D N
TP H-NT A RN N2
He then describes the role that the R'PYDD played:
YIDD NN TN MR HRT 19727 Y3 DAW DAY DO NI 1POND 12 13T .
YOI TN DWD T D0 03 NI DD BY T, NN N T
NON [P NS M TP TR T NANSW 1D 03 13 D00 Tapna M b
W AT PIDDY BN 11 AFIND NP oW 13737 (IR
211) R0 0 by o A% mn B’ uno na

I DR NN AR N N DAN ,DODIMBT NIND NN IR NIDN TR TP e
PO 19723 NI DTN DOR5DRNTY YNS 21D AN nuabea S b
QDY AN ,EIINGD [ 19D 112 15505 MBI SPIDD ANy ey S
(214) .Drpoydm o nmPoh  neh

The interest in mysticism that became the basis for &P are expressed in this E771:
YT PINDY DD B9 PPN DD 17T 1D TIAY (IPBRAN) QWA 9IN
D371 AR NN MR NN ARY AN 1B 235 17030 BNN OX 712508

1. Found on page 202 of the book: airl>Tale! PN ANAPY that was published by the journal, 12370,
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02°2°) INZ D119 1R BN 172,210 0395 DN DN e Ay $o31 01 9a3
12 533 1INIT D 1R 902D 0105 DN DN Y DonhEN MY 10 1Ak
DRNY AP DO1PI MNP 229P1 21002 ML DPPW Y2 AMIND SN 05
1M 1Y 2385 [T T PR OIND D251 NYPA DT 00 TR 1185 DN
DF1°3N 3P W 171D NDLRY ARY 3N 1B NN DN DR MY 1 B 00 Ty
F1ORY AN P BT 2105 DN NN AP 03023 RO DY h M N

N27D 1P 2105 DOMIN DANY DIAYD '3 M DY TN DD PRI par
PP BN

What spurred the practice of repeating METP during "1 NAMM? According to Fleischer,

the NNODIN we studied last week provides a clue:
55 122 173 PRmBY M1 19N-1 1557 K P (1B973°9) MD1a NoDP NNEDIN
PAMN 719725 A0 [1572) YD MDA [57a’ 1IN N2 M 195 Monan
A3D D7D TIABA BY Y TN I 720N Y 1Y 1RY L TN22 113 1 RmD PN
T2 2Y [T A R TR Do

Individuals who recognized the importance of the words wanted to recite the words along
with the 1298 M9, That is evidenced by the conduct of T 7 in the NNDDIN.

(Editor: reciting 13277 DY began for similar reasons.)

The practice became prevalent based on the following &9712:
Y AN DTN T PH W -TTYOR NP9 7T,/ /T M (839°) 137 1203
v3195 M2 YUY 11D NDIDT MY23 AW M NAN QYD LR 8D NP RO vnnn
D23 DINT R VAN LPINDR T DD BN 2D AN AT awn neph mavnn
PN 9238 8D M h iR pop mawnk KDY RND RS 1o KD :amh R 2790
NN TP TV IS KDY NN DY IRT RN DN 8D DY el 2wem o
YRAW N137°2 50 DY NN I A0 B D A MRy DN 1IN 523 weNa
LT 52 M0 TP 132 22251 1229119 03199017 NP O 2w Y 7132 D 1D 1NN

According to Fleischer the 1123 P then began creating innovative ways to introduce
and close the FEMTP, to connect the lines of M¥TP and to involve the congregation. The
insertion of connecting lines started to give M&1TP an identity of its own. For a time, two
forms of FENTP existed side by side; the form recited by the individual who recited the
R'PDD while he recited the silent 7Y FIMAL and the version that was recited by the
M2%% M9 and the congregation during &7 N, Fleischer points to the position of
N7 237 that we studied last week: T2 MIN T as proof of that practice.
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TRANSLATION OF SOURCES

coL PR 119M30- In its original wording, the third Bracha of the Amidah contained the

verses of revelation that became Kedushah. The Kedushah as it exists today in our
standard Siddur blossomed over time from this original seed.

ce POND 122 N27-1t is apparent that during the time that the third Bracha contained the

verses of Kedushah, the verses were recited by individuals as well as by the prayer leader in
a group of ten or more men. Itis also clear that the purpose of Kedushah was to be
descriptive: the third Bracha was dedicated to describing how G-d is praised in the heavens.
The verses from Kedushah were included to illustrate that praise by means of Biblical
verses.

oo NIDN 7289 7707- The Amidah accurately represented the intention of its authors
but it did not adequately represent the spiritual feelings of the Jewish people. It is
appropriate to say that the ones who first recited the text of the Amidah found in the third
Bracha of the Amidah, more particularly in the verses that were included within it, an outlet
tor their feelings and permission indirectly to pursue their mystical curiosity.

WL PAD T IR MY (PIDWINN) DIWATIN AWIN-Blessed to the heavens and to the

earth are you who have entered the heavenly world if you will relate to humanity what I,
G-d, do during Tephilat Schacharit, Tephilat Mincha and Tephilat Maariv each day and at
each moment when the Jewish people recite Kedusha before me. Learn and then teach
those on Earth: raise your eyes towards the heavens from your synagogues at the moment
that you recite Kedushah before Me. 1 do not receive as much pleasure from the world
that I have created as I do when you raise your eyes towards My eyes in heaven and I turn
My eyes towards your eyes on Earth at the moment that you say Kedushah. The sound
that is emitted from your mouths at that moment travels and rises in front of Me as once
rose the fragrance of the sacrifices. Be My witnesses for the people on Earth as to the
events that you see here; what I do to the image of Yaakov Aveinu’s face which is
embedded in My Seat of Honor. At the moment that the Jewish people recite Kedushah
before Me, I bend over and hug Yaakov’s image, kiss it, caress it, My hands upon his hands
each of the three times that you say before Me Kadosh, as the verse says: Kadosh, Kadosh,
Kadosh.

AMYHN DT 2 7T T AR (R19M) 127 1273 -There is a story told about a man who

regretted that he had never learned the Written Law nor the Oral Law. One day, this man
found himself standing in a synagogue. When the prayer leader reached the Bracha of
Kedushas Hashem, this man raised his voice and recited loudly: Kadosh, Kasdosh, Kadosh
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Hashem Tzvakot. The others present in synagogue asked him: what prompted you to raise
your voice to say: Kadosh, Kasdosh, Kadosh? He told them: I never merited the
opportunity to study the Written Torah or the Oral Torah. Now that I had an opportunity
to recite Kedushah, should I not say it loud and ease my spirit. Not a year later and not a
half year later and not a third of a year later this man left Bavel for Israel and he was
appointed a military leader for the Emperor of Rome who made him head of the fortified
castles in Israel. The Emperor gave this man some land on which the man built a city and
in which he lived. He and his children were then called Roman citizens forever and ever.
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Professor Fleischer’s theory that the origin of FENTP was the result of plily needing to
tind an outlet for the people’s yearnings for mysticism is based on a faulty premise.
Because 2”11 discouraged the study of M2270 A&YA, the study of the heavenly world, it is

not likely that 5" would insert a prayer that encouraged such study.
PPN DY, IO MY PR N /IIn/— /Y N 57 13030 Do Y522 Tmbn
ANYTH 122 0OM 7T 10 BN KON TN 20713 RO, D0 NIENTa
9’s attitude is reflected in its concern about reading the 22902 AWV as a MOLOM:
Y27 .00 T 137,725 1P nDN PR/ AY 113 77 1903 noDn 0533 TN
25270 AN PTITA (71 DNDIF) 100D 1R N IYON

5" were concerned about the consequences of studying 22902 AWYR:
2597 FIOTI ONDT 12 1M 1273 WY 1337 1302 /Y T 7 Ma0am NoDn *Ha Tinsn
PID *% A 137 15 AN AN A T 12 MYON 137 ,7773 0 v en by
MO 19 DN NOR T3 1130713 KDY 005 2nnae 70 RS 07 AN 207 M yna TnN
SN 05 AN 23T TN 937 05 R vpwn 230 105 R npTn Pan 0on
;737105 0N L DA 1ERT 5D 3w QRPN vamm Spn SRS 13 13 139 T T
30 FIOTN 20T YN BT AN TWON SN 27anm Spm 1T 1 235n
PPN TP 12 MYON 237 AND T 291N BY 307N 1IN 1IN 119 NN soNm)
VAR 1910 NS AT AR NIPINT D0 220D DMAWT 1 WN TR 0T a0
D 1Y LLIBTN D01 DN PANT 1 1 ANERT (TP 200MN) BN T Al e
Y2 13M 137 TP 20T TR 1 SN RN 1 TIND MY .-n550 0N b
135 PIPE 103N DINAND 13 1R DN ST-OR 1T TN N NN DY o R
ST FIND 1URY DY FIND L DD! FIND 1R BT NG 2 .130T g @ om
STROMA NI T 12 MYONY 1IN DNAN TN D700 NN BT NI AN

Notwithstanding our rejection of Professor Fleischer’s underlying premise, we can accept
the balance of Professor Fleischer’s theory as to the development of F&1TP. We can

suggest an alternative reason that 971 included these D'P1DD within the third 7292 of
AAEY A by reconciling the contradictory nature of the two R'PDD that comprise
M. The PIOD: PINT 53 RO MIN-23 /7 2T 2T 2T AN T ON TN
1122 speaks of the oo 52 1an being present throughout this world. The PID2: 112
YD T 2D speaks of the o2 b an being present in the heavenly world. pliln

copyright. 2006. a. katz Your comments and questions are welcome and to subscribe- beureihatefila@yahoo.com.



page 2 m9D0M AN 1A

resolved the contradictory messages within the RY2IDD by putting the two RY2ID5 one
after the other. Combined, the R¥21DD represent the day when the heavenly world and the
earthly world will be one. A similar message is found in the P1DD: 1J’P5N TSN Y
PR 1. This explains why the M7 that the 092851 wait for us to recite each morning
before they recite the D¥IDD of MY is the PIDD: TN 1113298 /11 DN yaw.

Why do we recite this message in &Y MIME? The three opening N2M2 of MW
A2Y are MAW. What is the greatest F1a¥ that we can give the a5 S 131292 iy ﬂ‘?lp
Do M29M. That is the message of V¥ MNP and M¥TP. They also express a
yearning for a day when the whole world recognizes the 07 5 13137 as the supreme
ruler and the heavenly and the earthly worlds become one. Both hopes are a 1A%, The
same message answers another question. Why are our M5'51 based on M273 in which
we recite the only name of the 22 5 11927 that we may not pronounce (1—1—1—")?
NI 212 PANT 52 5 7505 1 0 (0 AN —/N 1aY 73 T 2D NoDk 1933 Tinkn
D510 KD (NI 2 NAN 937 8K — 2897 IO IND RITNT DN TR WY TR
P HYY, 2000 2 N2 N MW MMa 5y ,mm oRwn ;Nan o
YON TN ORD TN DR 2 2111910 — NI WD LABRT 1T T2 mIN My
O ;N3 BRI ORI KD (Y 92 1M1 27 BN — 2RI TN W IND RITNA
27T NP — TR0 83 a5 DaR ST 57982 NP Y TP AnD - i
v29,2°02 255 :N2D NITT 10D TN NDTD3 T 821 a0 27 T Anan
ND IR N2 2R AN 3T TR 010 1,05yt st 1 (3 PaR) ,3°003 17 RPAN
J179T 79N 3N NP3 NI 7193 03K 2003 ,NTD3 VIR 3003 N

Each time that we recite a 1273, we look forward to the day when the o2 b 1a7s
name will be read and pronounced in the same manner. This yearning which is also
expressed in MT&17P matches our conclusion that the theme of the 12723 of ¥YIPN b—Nm1
that we found in PN PN 27312 and in the }INJ DAY 39 77D was mabn. Why did
51 include the theme of M9 in the third [373 of ALY AIMAW? Before 1M 37
instituted the practice of F5RRS FDING NDMD five generations after bRy 137 and his
"7 N2 put PY MM into its final form, V¥ MNP was recited about an hour before
ALY A by those who recited YIY NNYID at its earliest time. Because there was no
129N% 121N N30, there was no expression of B2 M358 51 N2 that preceded
MY Y. 97 included the DYPIDD of NP within the first three M272 of ANRY
ALY so that our M¥P2 would be made just after we make a pledge of mabn 5y ﬂ‘?DP
DY,
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TRANSLATION OF SOURCES

'2'0BY'NY AT AP0 NoDh 533 T5N-MISHNAH- THE SUBJECT OF FORBIDDEN
RELATIONS MAY NOT BE EXPOUNDED IN THE PRESENCE OF THREE, NOR
THE WORK OF CREATION IN THE PRESENCE OF TWO, NOR THE WORK OF
THE CHARIOT IN THE PRESENCE OF ONE, UNLESS HE IS A SAGE AND
UNDERSTANDS OF HIS OWN KNOWLEDGE.

N8P 11 77 903 NoDB °233 TIMON-THE PORTION OF THE CHARIOT IS NOT

READ AS A HAFTARAH, BUT R. JUDAH PERMITS THIS. R. ELEAZAR SAYS:
THE PORTION, MAKE KNOWN TO JERUSALEM’, (YECHEZKEIL 16) IS NOT
READ AS A HAFTARAH.

’2718Y " 77 Aa0M NoDM 2922 TMPN-Our Rabbis taught: Once R. Johanan b. Zakkai
was riding on a donkey when going on a journey, and R. Eleazar b. ‘Arak was driving the
donkey from behind. R. Eleazar said to him: Master, teach me a chapter of the ‘Work of
the Chariot’. He answered: Have I not taught you thus: ‘Nor the work of the chariot in the
presence of one, unless he is a Sage and understands of his own knowledge™ R. Eleazar
them said to him: Master, permit me to say before thee something which you taught me.
He answered, Say on! Forthwith R. Johanan b. Zakkai dismounted from the donkey, and
wrapped himself up, and sat upon a stone beneath an olive tree. Said R. Eleazar to him:
Master, why did you dismount from the donkey? He answered: Is it proper that while you
are expounding the ‘Work of the Chariot’, and the Divine Presence is with us, and the
ministering angels accompany us, I should ride on the donkey! Forthwith, R. Eleazar b.
‘Arak began his exposition of the ‘work of the Chariot’, and fire came down from heaven
and encompassed all the trees in the field; thereupon the angels all began to utter divine
song. What was the song they uttered? — Praise the Lord from the earth, you
sea-monsters, and all deeps . . . fruitful trees and all cedars . . . Hallelujah. An angel then
answered from the fire and said: This is the very “‘Work of the Chariot’. Thereupon R.
Johanan b. Zakkai rose and kissed R. Eleazar on his head and said: Blessed be the Lord
G-d of Israel, Who has given a son to Abraham our father, who knows to speculate upon,
and to investigate, and to expound the ‘Work of the Chariot’ — There are some who
preach well but do not act well, others act well but do not preach well, but you preach well
and act well. Happy are you, O Abraham our father, that R. Eleazar b. ‘Arak has descended
trom you.

'N/BY 3 /T 2[0S NaDN 533 TMHN-And the Lord shall be King over all the earth; in
that day shall the Lord be One, and His name one: is He then not One now? — Said R.
Aha b. Hanina: Not like this world is the future world. In this world, for good tidings one
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says, ‘He is good, and He does good’, while for evil tidings he says, ‘Blessed be the true
Judge’; whereas in the future world it shall be only ‘He is good and He does good’. ‘And
His name one’: what does ‘one’ mean? Is then now His name not one? — Said R. Nahman
b. Isaac; Not like this wotld is the future world. In this world His name is written with a
“yod hey” and read as “alef daleth” (adonai); but in the future world His name shall be of
one format: it shall be written with “yod hey” and read as “yod hey”. Now, Raba thought
of lecturing it at the session, whereupon a certain old man said to him, It is written,
“le'alem” (without a “vav”). R. Abina pointed out a contradiction: It is written, this is my
name, to be hidden; and it is also written, and this is my memorial unto all generations? The
Holy One, blessed be He, said: Not as My name is written is it read: it is written with a
“yod hey”, while it is read as “alef daleth”.
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RECITING THE OPENING SECTION OF 7217

Should the congregation recite the opening section of FENTP before it is recited by the
M2 obw?
NON 203 1208 MOO% Y VAN MART PR —/N YD F15P 1D DYA AN Y Ao
2T N2 DONY INY,IIRNTRD PO TV IWIN 208 b b panom ppme
The position of the TV mbnw is quite clear and the N”13% does not disagree with the
position of the TNV m‘-nw. Why then do we not follow the 1Y ]ﬂ‘?'l%‘? Let us begin by
gaining a better understanding of the position of the Y m‘vww:
MM S DYawa AN PR 1ON03T DI — 10 AR PR—N D7D 1157 1% 117113 e
oY M5 N2 95 2 @ 191 ombw 1 NP TR IMIN DBIN NI Do) oMb
MON D73 P IR PYMIZ 1725 173 B0 197ON1 N2 N NI TN TP 101 50 i
YN T OYBMY N YD 27N D IRESY b 29 0m NDIon MY R 5o By 0o
MAME YA KD DN BT 100 1T DINmne Ay MON 373 AT Y Tindh et oN
ITIM RIT DY TR NON AT NP1 R LDPMING AR AP N2 03 TN
131792721 121 BRMYS WP DMMING DIOWND 191 N 150N 503 10 DN DD
T3 1Y A M NN PINAD TR 1N T 5702 10K Nawa DDA Mo NG 2aN
¥ ATAT DWA OTNAN 1T 20D 13 AT 7Y IR TN5D A0 101 1A DT M DN ania
131 MR 13 531 TR M 198 573 1500 191BNT 191210 DINIAN M3 SaN oM
1219737

The D217 in his MMM M372 MO M5*DN 97D explains in detail how [EYTD should
be recited:

PR TR 75 wh i 7R TR i A0 Ao 1003 Bk Than My M
PANTT 5D NP PIN-DX 9 BT @D 2T AR T DN T NP TN T DY AN 120
DYMAWH DAMYY RIS 120 2PN R RN PRTs B9 K92 15731 a0 1M
YD TR 1IMIN DYIMM 13115 TOBM PIDIN 13901 TAPHD PN 2= 123 T2 DN
DO MR35 T MR T 2R TN WIRPAM BTINN PIOWN 19°31 11913 1R onn
OIS = OB TR M T T DY TR 1272 MMNT N2 Y MD5Ha AR 120
WPPOR TR BT TR QAR AP 7271 T T N2, m-1050 T TR ey PN
M2 MOWER NP TP 5N =0 AN TN NN BT 21T 700 5-N 00w XD 1Dn
DI TN NN NITDY D) TR TR WD 12390 YA 23 1 DN T NTPY O 19723 N
SN 121D DY 52 1291921 13072 N RITDY 10 TN DUANY DA 129 BYA 52120
PIPY DT IR 51,055 -0 I DVNN BT D3 TR e T T By N N
Y PP I AP 1P A KDY, IAY N NI R
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Why do we not follow the 1Y m‘vw?

SmYD TP 1 INT NN 3P A0 A7 Y 1S A2 DD AP (%D MR ONAN 13
177770 /DINAY PPN O 1911 1IN /DD IS YYD DW AN 8T MA°N (21) N7

The 72D 29772 on YIMINT DWHAD D127 DD explains the significance of the 21 letters:
M 2T TR DY TN KON RIT IN2 2P0 S mw mwn 990 ROW 1R RPDYD
BRI MR wHY RS NDN DR NN D00 DR 1RSI PR N 2oRDnn 2Tmb
DIFIDA FITING 1T I AN LIN-2R 7T RO BT TR BRI T ON TN (3 YY)
DY51723W 511 201 DOM NI TR 1Y M 50 2137 09 N 2O myawn
DIM2 D S M 999MaT 73T TN DY 9IRS 8O D15 S o KD DN AN
T 7D NANR By

Are we acting correctly in not following the 1 Iﬂ'?ﬂl/‘?
M2 MOWI OY MRS 531w P! W — 101 MR RYN—2 D7D 15D 11D N2 e
DM D11 LN 33 101 DUIFINT 1WA MY 13 TP AT AN M PO M
TIP3 19 03 SFPM DMING 133 3

The W”N7, quoted by the /DY N2, provides the basis for the position of the TNV Iﬂ‘ﬂw:
TP AN NI 7202 DD SN2 N 7T R MIN MaP D DA AN
NON TETPA 1A QY DTN T2V PNY 13727 97270 AN TR YAAN 13D 120 T8AYN
312 7317190 BT 1N 130 TN BT PO MmN 20 o b pInam penw
DN N2 I BY W IR PRE NI DD 127 1w AN vD 7 550 mawrna wrNan
TEHTDI I N FIRATOD 13 10D N 1N PP A5 1PARD TR TSI NN 2970
579 BT MK PP INT BITOD DAL TP D) RN
From our discussion we can conclude that a AETPAY 127 is not created merely by the
presence of ten men. The first step to creating a ME1TPAY 27 is the designation of an
agent. When those present recite 2923 before the 28 Moo they are acting as
individuals who have not yet appointed an agent to act on their behalf. The 727
MNP never comes to life. Their words remain a N1V DD, the telling of a story;
the type of MNP that is found in ¥ N272. Concerning 1373 and &7, the
congregation never joins in or says ahead the words: 1293 or 57310, This allows the 727
AP to come into being at the moment when the 2% mow says on behalf of the
congregation: 1372 or 57310, This concept explains the old Ashkenazic practice that a
single mourner recites RV &P on behalf of all mourners and that preferably it be the
=20 by, o YT may not reach the level of being a M¥TPAY 27 when more
than one mourner recites D11 Y72, In order for @YY YT to reach the level of a 927

AENTPAY, it too needs to be recited by a single individual who acts as agent for the ten or
more men who have designated him to act on their behalf.
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TRANSLATION OF SOURCES

'R AVD PP 1D DM AN Y ]ﬂ‘?'lW—The congregation should not recite together
with the prayer leader the sentence beginning: Nakdishach but instead should keep silent
and should concentrate on what the prayer leader is reciting until he reaches the end of the
section. The congregation should then respond with the words: Kadosh.

'R DD 2P 112D MMN2 MI¥-The reason that the practice began that the prayer leader

recites on his own the opening sentence of Kedushah is that he is the agent of the
congregation. The act by the congregation of reciting the first sentence with the prayer
leader negates the agency relationship. The same practice should be followed in reciting
Kaddish. The congregation should be careful not to recite the words of Kaddish from the
opening words to Yihai Shmai Rabbah together with the prayer leader. The same practice
should be followed even if there are nine people in the congregation who did not recite the
words together with the prayer leader because there is an obligation on each congregation
member to be silent and to listen to the prayer leader and to answer after him. For this
reason it is prohibited for someone to learn Torah even if only through thought while the
prayer leader recites the opening section of Kenosha and during Kaddish unless it is during
the time that the prayer leader does extensive singing and recites the words slowly. The
parts of Kedushah that are governed by this rule are the opening section which is
Na’Aritzecha for Nusach Sefard and Nikadesh for Nusach Ashkenaz; also I’ Oomasom
and Oo’Vidivrei but the additional words that we say on Shabbat are not included in this
rule. For those sections, it is not necessary to listen to the prayer leader. It is permitted to
learn Torah during those sections by thought, so wrote the Magen Avrohom in the name
of the Ha’Gahat Yesh Nochlin. However, some later commentators believe that even the
section beginning with the words: Yimloch are also an integral part of Kedushah and
certainly the sections of I.’Oomasam and O’Ovidivrei.

12907 M272 Mo MY'aN 97D D7amA-(His version of Kedushah) After the prayer

leader says within the Bracha: V’Kara Zeh El Zeh, the congregation answers Kadosh,
Kadosh; after the prayer leader say Ayeh Mikom Kvodo, the congregation responds:
Mishabchim V’Omrim Baruch Kvod; after the prayer leader says: B’Chayeinu
O’Oviyameinu, the congregation responds: Amen; after the prayer leader says: Al Yidei
Dovid Moschiach Tzidkecha, the congregation responds with Yimloch Hashem 1.’Olam.
Whatever is answered by the congregation is also said by the prayer leader but he should
not raise his voice over theirs when the congregation answers the prayer leader.

‘2 P"D AP 1D DA ATIN BANAN 12-Our practice has a basis from the comments of
the Chizkooni to Parshat Ha’Azeinu that it is necessary to recite 21 words before reciting
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G-d’s name which follows the conduct of Moshe Rabeinu in Parshat Ha’Azeinu. You can
check there in the comments of the Yalkut Shimoni and in Tosaphot in Masechet
Sanhedrin.

M NRPDYD IIINT DD 0127 Y80 WATNA-We find that in Parshat Ha’Azeinu, Moshe

Rabeinu did not mention G-d’s name until after 21 words. From whom did he learn to do
sor From the ministering angels. The ministering angels do not mention G-d’s name until
after saying the word Kadosh three times as it is written: (Isaiah 6, 3) And each called to
each other and said: Kadosh, Kadosh, Kadosh, L.ord of Hosts. Moshe said: It is
appropriate that I act in a manner that equals seven times the act of the ministering angels.
Moshe’s act is a lesson to us. Moshe who was among the wisest men who ever lived, one
of the greatest men that ever lived, Father of all prophets did not mention G-d’s name until
after reciting 21 words, the rest of us who mention G-d’s without thought should not do
the same?

' P"D TP 11D MMN2 MIE-There are those who are lenient and allow the congregation
to recite the opening section of Kedeushah together with the prayer leader. The correct
practice is to follow the Schulchan Aruch because many later commentators follow his
position and so does the Vilna Gaon. In any event it has become the practice in our day
that the congregation also says the opening section of Kedushah.

DD MINDY TN N ‘T3P 11D B AN WNA-After the prayer leader finishes the

second 1273, he should recite Nakdishcha V’Naaritzach etc. The congregation should
answer with the words: Kadosh, Kadosh . . .It appears from the words of the Rosh that the
congregation does not recite the words: Nakdishcha V’Naaritzach etc. but rather remains
silent and concentrates on what the prayer leader is reciting. When the prayer leader
reaches the word: Kadosh, then the congregation should respond by saying Kadosh etc. So
wrote the Rosh in his responsa in Tshuva Klall 4, Siman 19 and these are his words: it is an
obvious matter that the congregation should not recite the words: Nakdishcha
V’Naaritzach with the prayer leader because Kedushah must be said by a group of ten men
and not by ten individuals. The congregation must generally listen to the prayer leader and
answer Amen after the prayer leader. So too in Kedushah the prayer leader says:
Nakdishcha V’Naaritzach until he reaches the word: Kadosh. Then the congregation
responds by saying: Kadosh.

copyright. 2006. a. katz Your comments and questions are welcome and to subscribe- beureihatefila@yahoo.com.



m%90m NN 1A

Vol. 3 No. 33 YDA MDD T DM naw

SUPPLEMENT

More on why the Congregation should not recite the opening line of /T2

The concepts contained in the newsletter require a little more explanation. We previously
learned that the importance of 12°83 11781 lies in the rule of 2% N7 BY 393, We

further learned that because of the rule of "[5?3 D297 QY 2923 if we have a choice as to

whether to pray in a shul that has a small crowd or a shul that has a big crowd, we should
choose to daven in a shul that has a big crowd. Why? Because there is greater fulfillment

of the rule of '[‘7?3 P97 BY 272 when the 1298 MDY is acting as agent for more people.
Why is the agency aspect of the 128 Mo so important? Because the MM2Y in the N2
WAPAA was performed through an agency relationship. Today, our ability to fulfill the rule
of '[‘?D D777 BY 292 is limited by the physical capacity of our shuls. At the time of the
WAPAR N2, we were able to fulfill the rule of '[‘7?3 D797 RY 3723 at its maximum level,
the 11 1272 was brought by the BY112 as representative of all DN 5%, There is no

act that we perform today that even comes close to fulfilling the rule of "[5?3 ninininiin)iiiniyi!
at that level.

Our designation of a M23%Y M2 to act on our behalf is the closest that we can come to
duplicating the representative MTAY that was performed in the WI227 N2, That is why
having the M12%% mow open MNP for us is so important. An act has to occur that clearly
indicates that we have designated the 712°% M9 to act on our behalf. Having him say
1272 or 973N or WAP1 is the kind of act that reveals to all that the T12%% Mo is the
agent who has been designated to act on behalf of all those present. Without that

designation, all present are simply a collection of individuals. '['7?3 D777 QY 272 requires

that it be possible to look at an individual as a representative of the group and to be able to
count how many people that person represents. Based on that count, we know how well

we have fulfilled the rule of 2% 1777 BY 392
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TP AND 7170 108

Our discussion concerning the origin of M&TP would be incomplete if we did not ask why ]
'?NPTH’ from which TP borrows the words: WIPIE 71 712D 172 is the WD of the first
day of MNAY on which we read about 771 1D and why W1 117 from which A¥T2
borrows the words: PN ' 2172 ©TP BT is the MDD for N NEAD. What connection
can there be between MM [N and AEMNTP?

The basis for ‘7NPTH’ 1M1 to be the MALAM for the first day of ML is as follows:
('3 PYPAM) 1LY MM AP (1 D127) NIRY —/R /By KD 57 00 noon 533 Tnbn
NOYNT NRITNT 722902 (N BNPTH’) [Rkel>]=) SRS TIMD (27 M) DN DN ;PPN
ANIDYNY AN 19TAY Y AN
One can surmise that Y'Y 1117 became the MY for 7N NN for the same reason that
'7NPTI'I’ 1M1 became the MO for the first day of MMNAW.

A connection between 17N 1112 and MNP can be found in the following ¥*771:
P APYY YA (273 M) Tr-SN 71 IDIN 1137 130—03IN 1137 130 7177 72 MPN9—Na7 NNP'DD
T .12 ARG ON O 2375 BN R YT T RS T30 TR 3D NN Y MmN mnb
WMWY (D, 77D M) 13V DIN (777,772 DY) 13D TIN2 D NI NI 12IN3 D123 INND
DM 715237 13R5D DIDONR WY DI B Fan T, IRDST SRR 13 P01 PPN T0mmn M 1y
DI TR AN MIDUBI DIPBD AN 2115 SWITP 75 0 R APna AP DPIT pwa Doawy
NOW 110 .5Nh 70 D2ph dnNaw 3N DY 12,7 b AN R DN T MR MDY A
POIT Y ,1IND TRmAR DTND P2 T0M s M ORI 12 173N TN PRD e 1150
DINEY 1D REPW T30 12T 531 MINDTD RI127 DR 1702 M3 RIFE IN50 S80I opnb
52119 pawer 113 2105 W DN TR M 0% BN ,PNa pin N B 212 D 11207
910 N2 NRN 772pR S enmn 1230301 Y PN 3D 190h ) MipnT P 15N 1Ien
DR PRI DTN AN MINT2S DA BN 200 IR DM T (NI 15 nN
NI N3 03D NI TP SNIN BN KDY (717 20500) 119510 13 WIN D BNNHRY 1120nR 105
1930m DN PN RN HRED 170 1005 10N DI BN 1RY 120193 DT DN 1Y)
TP RO 70305 P17 01ha 11185 AN T HNINTT yaw 1190 035 KDY S 8D 7T PR TInT NN
WA Y 10185 THmm 0 127 0185 Tbna 1385 75 Mo 1 MwYN YN oY N3 A
ToM% M 0D PR TR INDD IS0 M 5 T IND Y e SN0 b AR oo b b
WP MIPET 0P 1351 120 5121 PEDTID NN RS N 1D 10w RO D90 S N 1o
FMIND 7300 2305 DN DY3°3M 1D FINTY NI TAD 77300 2305 DM Wt 13y 1t 7o0h
13D HY 1 AP MR AP AN 51, N3 T 1195730 2185 19 TP IND 11 MR [apn T My
TN WA I MIND BT 70N 102 M3 T PERTI0 BY POy BN () Th minw)
T2 NI N2 RO RIT 120 AT 2aRDE QT npT 5Y byn 901 .39p% 2N (2R 10
AN PR 32 DY N3 NN PR KON INT KD 1IP0 1998 2(270 73 DRI 1mIpnmn 11
0912 13 YW FIMIND L9IND DT DT DR DDA 19D 0% 53 ,Ana panw v
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D3 25151 29515101 INDAD YA AP (3 DY) MN-23 T TR 2T TR DN
A52 N 211 29 53 5y Ay N Ay hmhm oM 8213 PR B R0 3TN DR ynm
N2 PRI B NPT AW FINTY N (73 DY INDIY) MK 11 T2 TN DN DD DD
F123717 ¥23931 DD DD MM 531, 17aPn 0D 53p5 MY P RIS N3 Prane AYwa N
(2 v 205m) A-1550 T T (y Pr-N 2R 1 75 DN TN 192 71257 MDY
This &9718 is an important source because it provides that the 092R9M also recite the P1DD: 'Dbb’
A=-15%m m Mo IR 1’H—$N 025 M cach day. However, there are two problems with using
this W97 as a source for ALNTP. The *N27 RAPDD from which it was taken is a set of MWD
that was authored after TWPNM ABYAM which would place the origin of M¥TR after NN
pil=piatl (That might explain why there is only one reference to &1 in the 'l'l?:'?ﬂ.) The
second problem is that we need to reconcile this @971 with a much earlier W2712:
WM 127,00 AR DD B3 N 137w MTD 013 N-T0 ' NI NnD —NMmIAIN B
ST DS ANTS A ,20Y F1ATTS 20D TR T2 7 N NI DI B3 AN AT NI
,2000MNA 717799 N MINAM RN 7APT N2 WA LON T DR ) 130 0230 0Na e
ND P71 20 NPT Y ,5o80 210N 137 1 5o 15 N R DTN AN NTD 210D 10 o owd
72,2015 [T R WD ANNNAI T2 70T DN PR B N2 (0 1 2 1NnD) 13m0 DINN
TBRIW 1720 ,29975 N1 7P PO T MK NNB KDY, TMIN TNNY AR 2T 200003 05 8
WMPIW NN DD PR AN MY 1D, (M,3 DWNTD) DT MAD 132 T7Rm0m 2omoN T 50 NN e
WIN N7 TP W PPN PRI PP NP PR T 530 AR 39 PR Y eRaT ppns
VIRY SEHSWS AW B NP 5901 ,(13 T MRT2) 1 O RIS S IN MANIR Y T2 v
WDV PRI 12 101D PO T (T NI 2PN) 13 1D HRD 1NN ©3 20031 [ 51am S T
SR T BIINMANT NN 9 19 ,2010pT PR M35 30 5 NS BN 112907 1T 1Y opand
Y 0NN PPNTD) OW DOIN T PN 73R DD Y MY (7 N DNna) 1 15 1333 a0
715 DINBM DY 01T WINY B2 2003 7 DNIBTDN 1TAY SN SYaNT PIPAM 11 NS PO
P01 ,BOBT MDD TIND P MY, AP NI DINBM M DY (3,20 ENTD) TND
MWW PPN N1 2D T 73R DY DD 1Y S S Ypn 1 1N
M1 50 500 m7anm MY M TapS 2pwah @ oY T CNNN DD AR 17a0 N Spawh
YDA 73PN T TR, DY DY P 193N DITNAN TP 113 ,13°38 DNARD TRy oywan
13 TN 2PYY TRY WIAD MWW YD TN ,AAMT 023 DY NR B D) prs Ty S wwh s awn
Ty, WIOW 1A TN NP TRY 0w D pram 11 770 DN pRpn v b Ty w03k sennn
TN JIWHM ORI 2NN IO AR T D THY NN PPN 2w 12 1T DY
YNFTIY 12 PP/ T AN INDD TR MITD BN T RITIN D MINAD AT 1377 0235 TNNa 173pn
P M I 0 12975 POB IR 92T KON T PN
In the 137 NAPYDBD, we learn: K91 % KD 7797 1R 7707 NN 1PHIP0 DR 1R KON
035, In the NN WA we learn that the D91 92 111237 established his 177 in the ]3W.
How do we reconcile the two RY&2713? The N30 NNPDD is discussing a time when the 1’2
WP is not standing, plily provided that we read a M5 that includes MA272 AWID every
time we read about 7N 1N and included AENTP within TAEY AL to reassure bR 553
that the B9 D2 1392 still resides among them because of MMM D5DP.
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TRANSLATION OF SOURCES

N Y NG 77 F12°31 NODM ¥222 MMPN-Now that we celebrate Shavuot for two days, we follow both
opinions but in reverse order.

Y2IN 113930 7772 IPND—N27 RNP*DO-Our Rabbis learned: “T am your G-d (Shemot 20, 2);

when Moshe went on high, a cloud approached him and lay down next to him. Moshe did not know
whether to ride on the cloud or to grab hold of it. Immediately the cloud opened and Moshe entered
into it as it is written: Moshe entered into the cloud (Shemot 24, 18) and the cloud covered him
(Shemot 24, 15). The cloud carried him and was travelling in the heavens when Kimuel, the angel
who was head of twelve thousand very strong angels and who protected the entrance to the higher
heavens, came to him. Kimuel growled at Moshe and said: What business do you have with the
heavenly bodies? You are someone who has come from a place of impurities and you are walking in a
place of purity; someone born of a woman walking in a place of fire. Moshe responded: I am the son
of Amrom who has come to receive the Torah for the sons of Israel. Because Kimuel would not
allow Moshe to proceed, Moshe struck him with a blow and sent Kimuel out of that world. Moshe
then started to travel through the heavens like someone travelling on Earth until he reached the place
of Hadarniel the angel who was higher than other angels by six thousand Parsaot; each utterance that
left Hadarniel’s mouth included two bolts of fire. Hadarniel encountered Moshe and said to him:
What is your business in a place of high holiness? As soon as Moshe heard Hadarniel’s voice, Moshe
became terrified, tears ran down his face and he wished to fall back down to earth.. At that moment,
G-d felt pity for Moshe. A voice came out of the heavens directed to Hadarniel: Know, that you
angels, have always been disagreeable. When I wanted to create the First Man, you became advocates
against the concept and said: What is man that you are mindful of him? (Tehillim 8,5) and you would
not stop arguing with Me until I destroyed many among you with fire. Now you are interfering once
again. You are not allowing Me to deliver the Torah to Israel. If Israel does not receive the Torah,
there will be no dwelling place for Me nor for you. As soon as Hadarniel heard those words, he
responded: You know that I did not know that Moshe came here based on Your authority. I will now
act as Moshe’s guide and lead him as a student leads his teacher. Hadarniel led Moshe through the
heavens until they reached the fire of the angel, Sandalphone. Hadarniel said to Moshe: until here 1
have permission to proceed and noone can harm me. However, I have no permission to proceed
further within the heavens. Nothing will protect me from the fire of Sandalphone. When Moshe saw
Sandalphone, Moshe once again became terrified. Tears ran down his face and he wished to fall down
to earth. Moshe prayed for pity from G-d and G-d answered Moshe. Come and see how dear the
Jewish people are to G-d. At that moment G-d himself came down off his throne and stood in front
of Sandalphone so that Moshe could pass by Sandalphone. It is based on this incident that the Torah
tells us: G-d passed by his face, etc. (Shemot 34, 6). It was said about Sandalphone that he was taller
than his colleagues the distance of five hundred years; that he served behind G-d’s throne and knotted
knots for G-d. Do not think from this that the angels knew where G-d resided as we know from the
verse: Baruch Kvod Hashem Mimkomo (Yechezkeil 3, 12). Although the angels did not know where
G-d resided, they did see the crown rise and rest on G-d’s head. At the moment the crown reaches
G-d, all the armies of the heavens tremble and the Chayot become quiet and then roar like a lion. At
that moment, they all answer: Kadosh, Kadosh, Kadosh, Hashem Zva’Ot (Yishayahu 6,3). When
Hashem reaches his throne, the wheels of His throne start to turn and the footstools of the throne
start to make noise and the heavens start to tremble. At the moment that G-d passes over the
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heavenly bodies wearing His crown, the heavenly bodies begin to say; Baruch Kvod Hashem
Bim’Komo (Yechezkeil 3,12). Come and see the honor and greatness of G-d. At the moment that
the crown reaches G-d, G-d prepares to receive the crown from his servants. All the heavenly forms
of angels respond as one: Yimloch Hashem I.’Olam Elohaiyich Tzion I’ Dor Va’Dor Halleluya
(Tehillim 146, 10).

s b oA - 12D N3 NP0 —NDIN WATD-Rebbe says: anywhere in the Torah where
you find the word: Va’Yehi, the Torah is relating something new. Rabbi Shimon Bar Yochai says:
anywhere in the Torah where you find the word: Va’Yehi, the Torah is relating something that once
existed, stopped existing for a period of time and then started anew. This is what is meant by the
verse: Bossi ’Gani (Shir Ha’Shirim 5,1). When G-d created this world, G-d coveted having a home
in this world as He does in the heavenly world. G-d called to Man and commanded him that he may
eat from any tree in the garden but not from the tree of knowledge (Breishit 2, 15, 16). Man then
disobeyed G-d’s command. G-d said to Man: I desired to have a home on this Earth as I do in the
heavens and I asked only that you obey one command and you could not keep it. Immediately G-d
moved the Schechina up one level to the Rakiya. How do we know that G-d had come to the Earth?
Because the verse says: Va’Yishmi’oo et Kol Hashem His’halech Ba’Gan (Breishit 3,8). Because Man
disobeyed G-d’s commandment, G-d moved the Schechina up to the first Rakiya. When Cain killed
Abel, G-d moved the Schechina from the first Rakiya to the second Rakiya. When the generation of
Enosh worshipped idols, as it is written: Oz Hoo’Chal Likro B’'Shem Hashem (Breishit 4, 26), G-d
moved the Schechina from the second Rakiya to the third Rakiya. After the generation of the flood,
about whom it is written: Therefore they say to G-d, Depart from us; for we do not desire the
knowledge of your ways (Job 21,14), G-d moved the Schechina from the third Rakiya to the fourth
Rakiya. Next came the generation of Haphlaga who said that it was not right that G-d had kept the
heavens for Himself and left the Earth for Man. So they said: let us build a city (Breishit 11, 8). What
did G-d do to them? Hashem dispersed them from there. G-d then moved the Schechina from the
fourth Rakiya to the fifth Rakiya. Then there came the generation of Sodom about whom it is written:
V’Anshei Sdom Ra’Im V’Chataim La’shem M’Od (Breishit 13, 13). What does the word: Ra’Im
represent? That they were evil to each other. What does the word: V’Chataim represent? That they
were sexually deviant. What does the word: La’Shem represent? That they were idol worshipers.
What does the word: M’Od represent? That they were murderers. G-d then moved the Schechina
from the fifth Rakiya to the sixth Rakiya. Then the Philistines angered Hashem. G-d then moved the
Schechina from the sixth Rakiya to the seventh Rakiya. G-d then said: I only created seven levels of
heaven and until now only evil ones have roamed the Earth. What did G-d do? He rolled all the evil
generations together and turned the world over to Avrohom. Because Avrohom did good deeds, G-d
came down from the seventh Rakiya and moved to the sixth Rakiya. Yitzchak continued with that
tradition and placed his neck on the alter. G-d then came down from the sixth Rakiya and moved to
the fifth Rakiya. Yaakov continued with that tradition and then G-d came down from the fifth Rakiya
and moved to the fourth Rakiya. Levi continued with that tradition and his deeds pleased G-d so G-d
came down from the fourth Rakiya and moved to the third Rakiya. Kehas continued with that
tradition and G-d came down from the third Rakiya and moved to the second Rakiya. Amrom
continued with that tradition and G-d came down from the second Rakiya and moved to the first
Rakiya. Moshe continued with that tradition and brought the Schechina back down to earth. When?
When the Mishkan was completed. G-d said: I have come to my place. This is something that I
wanted from the beginning. That is the meaning of the words: Va’Yihi B'Yom Kalos Moshe . From
this verse, Rabbi Shimon Bar Yochai learned that when the Torah uses the word: Va’Yihi, the Torah
means to tell us about something that once existed, stopped existing for a period of time and then
started anew.
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=105 T NP R TP-oN 29 1 e

In last week’s newsletter we identified a2 277 which relates that the 2R recite not
only the BIDD: 113D PAINT 53 NHM MINIY /11 21D 27D 2170 N 111 5N 711 N
and 1M1 /1 A2 N2 but also the PIDD: N NI 1103 =58 2NwH 11
=199, The 2771 thereby places the DIDD: T 79 1198 To11-58 295 /11 b0
=159 in the same caegory as the other two R'PDD of M¥MTP. Unfortunately we cannot
state with any certainty that the W97 predates the practice of reciting oo '[1‘7?3’

9 —1951 9 MR 198 PI-OK within TP, Although references to the Y27 NI'DD
are included in some RN MWD, it is not quoted in the }INJ RIAY 27 770,

Assuming arguendo that the YN2T NNPYDD is not the source for including the PIDD: '[15?3’
F9—1R9m T R 1% Pr-OK8 89S 11 within FRYTD, then why was the 2108 added to
nETP? The following represents the common explanation:
02wH 11 TP AR 210D WD S35 N 7T TIRY OB DTN TIAN 9D
DD 3777°DD) NAPYDDI RMINTI 118 NP1 DN A-1557 291 997 1% om-5N
1P% DN INTOIW DI 1IREM KDY RPBT DI BY 13917 DD 13 N°3IM 030 N (N
TP AT 1T 1Y AR 11N D W AN LN Y 110D N (1,8 1Y) 1T DN
FIT DOIIN 1IN R N0 2w KON (M0 v TN S N T oS e
M50 50271 . nmaw W DY 05w NN APIN RS DN (1,190 /10) DR S T TN
T IN 1IN 1IOM N

The 12¥NF DD provides a deeper explanation:
SR TR 19O —R B 1 AT MDY YR NN MDA (P35R) S10WNT 19D
M 172 501,19 2PR) 330373 BN 11D 1T 10O 13 10 DN 03 N
VAW 172051 DRI DR 1PN BF-HN 232 521990 9T HNT 19K 903 92000
137, 0aw M1abm DRy Y D¥5a5m) 298N NBR PR NN NIT TN wTPn S
T2 DYEINT 2IDD DN 11D TN BT 2PIDD 72 19N DYING IMND o3
T T R =58 awh

The P19%NM 99D teaches us that 9”11 added the PYOD: T2 1173 To1-58 a5 11 h0
MM in order to change the message of M¥MNTP from our imitating DYORSHT N to

DAL MI5H '711.7 ﬂblp. A similar message is found in the &7 that we studied last
week.
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Some DYWIDM view the PIOD: T NT2 (PR - D9V 1 OB as representing the
day when the whole world fulfills 2% mabn hy ﬂ’?JP:
791 NI 3 FIAY ANTT D AN — T 09 Y M~ PIDD A P N 17am
502 PIPYD 11D NV O 1,7 NN TN PTAY NN P 500 By e
DOPIDD 1D INDY DOPIIAN DIPWIT 11 WO 8D 1y PyTRs par 85,055 M
a0 1R B091N) A-195M T TR 1y =58 2SS 1 hy 1,093
(T 719N 1IN 90 B T7om5 M L2 1P o) 29 TR NP Tan
A similar theme is found in the 12392 of ¥NIPN 1‘773;‘[ in every MA@Y MY for WNT
MA@ and D2 B including M3, It is no accident that we find the P10 1 '|1'7D’
=195 T MR 108 =98 09 within that 11273
JTOTD VY L5, TTIAD 1o 18 973, TYL 55 By, 7735 17 AN 7150
NN N BT T=1557 1T 175 1008 7758 5105 17 TSt o 09973 31755
WP BTN SN, BEWNI MINIR T 220 12100, Trhan m-hN PN e
2T TR T AN N2 TRa
Notice the similarity between the words in the 2392 of ¥NIPHA '[‘7?3” and the version of
MNP that we found in JINJ QIY 27 77D:
D571 23 13058 TS0/ 13y Y9017 12958 7011120 7D 1IN DAY 21 77D
D527 TINI TP STIAN N 1397730 194993 39903 11083 TIO0A 10 TO N
TIT DL T YVLI TONT TI3TI TNDODI TINTA 103 OV FIRID) VT MO T
(VP D57 T-0557 1T M5 s 758 255 T 1o, 0T e
Notice also that the words that follow the PIDD: T D 118 -8 B 1 o
M=% are the words that comprise the 1272 of NP b—Nr according to I*IN 270
DNTP. The language that was used to create the 372 of ¥R b—Nn may have been
borrowed from the 1272 of ¥NIPN '|‘7f3ﬂ that is recited on M3 N and 712D DY,

Professor Fleischer in his article on AT notes that in the version of FENTP that
includes the PIDD of PN YW which is recited in NARH ADM and 21 WD ADM,
several QYPIDD are truncated; i.e. 2o7—1oN5 0ab ﬂ'l’-'i‘?; D=1 /11 %R, He surmises that
at one time the PYOD of oo '[1‘7?3’ was also truncated. His basis is the fact that the
PIDD of =195 M R 1 7o -H8 a1 I s followed by 1033 T MR
'|‘7"IJ. Chop off the word: 11551 and what do you have: ,j1'% '[’;'I—‘?N w5 '|1'7D’
753 33 M MY or according to the ]IS BAY 37 7TD- 118 TA-58 255 1 o
2121 BB 1725 N1 00 H-R5 125 T

D513 13 77058 N5 et N9 TV
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SUPPLEMENT

Exccerpts from the paper entitled GATHERING IN THE SYNAGOGUES ON
FESTIVALS, SABBATHS AND WEEKDAY'S presented by Professor Shmmnel Safrai

of Hebrew University, Jerusalem at a synposinm on Ancient Synagogues in Israel at the University
of Haifa in May 1987

Editor’s note: This paper is an excellent example of the method used by scholars to cull
information from the gemara. You will notice that much of what Professor Safrai
concludes is based on what the gemara fails to tell us. What do you think about that
method of analysis?

The first and primary element in divine worship in the synagogue in ancient times was not
prayer, but the reading of the Torah. This fact is revealed clearly in the various sources
both from the time of the Second Temple and afterwards. It can be demonstrated from
both early and late Talmudic sources, from the evidence in the New Testament — in the
Gospels and the Acts of the Apostles — from the writing of Philo and Josephus, and from
epigraphic evidence.

In Tosefta Megilla, Ch.3, Halakha 18 (and in parallel passages in both Talmuds) we read:
One does not act lightly in synagogues; one does not enter them in the heat because of
the heat, in cold because of the cold, or in the rain because of the rain. One does not eat
in them, nor drink in them, nor sleep in them, nor walk around in them nor relax in them,
but one does read and study and preach in them. A eulogy for the public may be made in
them; Rabbi Yehudah said: To what does this refer? To synagogues that are functioning,
but if they are in ruins, then they are left and allowed to grow weeds out of distress.

This Tannaitic halakha, recounting the things not to be done in the synagogue and those to
be done, mentions reading and learning, but does not mention prayer at all. Rabbi Yehuda
was familiar with this halakha since he added to it that one may make a eulogy for the
public in a functioning synagogue, but may not use a ruined synagogue at all because of
distress. Also in Rabbi Yehudah’s famous description of the great synagogue in Alexandria
in Tosefta Sukka 4:6 (and in parallel Talmudic passages), Torah reading and the benediction
over the reading of the Torah are mentioned, but not prayer:
And a wooded platform in the middle, and the hazzan of the synagogue stands upon it
with a cloth a banner? In his hands, someone takes the Torah scroll to read it, and he, #he
hazzan, raises the cloth and they, #be congregation, respond amen to every benediction and
he raises the cloth and they answer amen.

1. The proceedings of the synposium have been published as BAR International Series 499, 1989
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The benediction is over the reading of the Torah, but prayer is not mentioned. The halakhot
of the synagogue appear in the Mishna in the tractate Megilla in the context of the laws of
reading the Scroll of Esther and of the reading of the Torah, not in the Mishna Berakhot in
which the first chapters set forth the laws of the recitation of Sheza and of prayer. Perusing
the tractate Berakhot chapters I-V and the parallel passages in the Tosefta, one finds the
individual praying while covering himself with water (3:5), carrying the dead (3:1), riding a
donkey (4:5), atop a tree or a scaffold (2:4), standing in a road or market (4:1 and Tosefta
3:20), but not in a synagogue. Only on Sabbath and Festival days, on which the Musaf
(additional) service is recited, is there any hint of a synagogue- . . .

Editor’s Note: In the following section, Professor Safrai argues that the Brachot that are
recited after the Haftorah and the Brachot recited by the Koehn Gadol on Yom Kippur
represent an early form of a complete prayer.

A number of scholars have pointed out that the benedictions recited after the haftara are
not only benedictions to be said after a reading from the Prophets because, in
contradistinction to the blessing said after the reading of the Torah, which is brief and
pertains only to the Torah, giving thanks to the Torah of truth, the blessing after the haffara
include in their various recensions prayers touching on a wide range of issues: consolation,
the kingdom of David, the Torah and the Temple service, and the sanctification of the
Sabbath, and they recited in a most festive manner . Some scholars have hypothesized that
in ancient times these blessings constituted the nucleus of the prayer to be recited on a
given day. In other words; originally, the congregation would gather for the reading of a
passage in the Torah and the Prophets; after the reading, the leader or the person who was
honored with the reading from the prophets would add a number of benedictions , and
these were the entire prayer service. The language and content of the blessings as they
have come down to us are similar to the blessings recited by the High Priest on Yom
Kippur after the reading of the Torah (Mishna Yoma 7:1): “And he recites eight
benedictions over them-on the Torah and on the Temple service and on Thanksgiving and
on atonement of sin and on the Temple . . .and on Israel and on Jerusalem . . . and on the
priests.” According to the Mishna the same benedictions are to be recited by the king after
reading “the king’s portion:” “On Sukkot when the High Priest blesses them, but he
substitutes ‘pilgrimage festivals’ for ‘atonement’.” Here too no prayer is mentioned as
preceding , and only after the reading of the Torah did they recite the eight blessings which
constituted the prayer.

In both instances that we have cited, the reading by the High Priest on Yom Kippur and
the reading in the ceremony of convocation (haquel), there is no mention of a reading from
the Prophets. Both the High Priest and the king do not read anything but the Torah, yet
they recited benedictions like those of the Haftorah. These blessings are not intrinsically
linked to the reading from the Prophets but to the reading of the Torah , since in earliest
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times there was no reading other than from the Torah and only later on , in the time of the
second Temple was the Prophetic passage appended. Thus it is reasonable to presume that
this chain of blessings related to the particular day of festivity was created in ancient times,

when only the Torah was read . . .

Editor’s Note: In the next section, Professor Safrai presents his opinion as to how the
purpose of the synagogue changed after the destruction of the Second Beit Hamikdash.

He further suggests a novel theory as to the development of Shemona Esrei. Please note
the comment he makes about the third Bracha of Shemona Esrei, the subject of this week’s
newsletter.

The synagogue operated for hundreds of years during the Second Temple period, a fact
which we can learn from internal Jewish tradition, from both Jewish and Gentile writers,
and from epigraphic and archaeological sources; but the destruction of the Temple brought
about a further development in the synagogue service. A few cogent facts from the
generation of Yavne will suffice to bear out these points:

(1)  With the destruction of the Temple, Rabban Yohanan b. Zakkai established the
priestly benediction as the conclusion of the synagogue service: “The Rabbis taught: the
priests may not ascend the dukhan (pulpit) with their shoes and that is one of nine decrees
which Rabban Yohanan b. Zakkai decreed. Even before the destruction of the Temple,
the priestly benediction had been carried out in the synagogue, but the ruling that the
priests must ascend barefoot added an element of the Temple atmosphere to its execution
in the synagogue because in the Temple the entire service was conducted by barefoot
priests. Likewise, as the priestly benediction concluded offering of the daily sacrifice in the
Temple, so it concluded the synagogue service, coming at the end of the Amida. The last
prayer of the amida is known in the Amoraic literature as “Grant Peace” (Sim Shalom) but
it is always referred to in Talmudic literature as the “priestly benediction (Birkat Kohanim).
The text of this final benediction does not stand by itself, but forms a response to the
priestly benediction by the congegation or the leader. It is reasonableto assume that this
decree which gave teh priestly benediction in the synagogue a standing similar to that which
it had in the Temple as part of the daily sacrifice, was made on the presumption that public
prayer is conducted every morning.

(2) In the Mishna (Berakhot 4:3), Rabban Gamliel ruled that “every day a person should pray
eighteen benedictions.” His colleagues disagree with him, some saying that one should
recite an equivalent of eighteen blessings, others specifying that “if he is able to say the
prayer fluently”; and still others raising objections to the arrangement, claiming that
pre-ordained prayer is not heartfelt supplication. The discussion of the “eighteen
benedictions” presupposes public prayer that includes the priestly benediction, and
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even an individual praying privately says the “priestly benediction” in conformity with
public prayer. The recollection of prayer on weekdays in the time of the Temple, as
mentioned in the literature, is very distant from the format of the eighteen blessings. The
Mishna (Tamid, beginning of chapter 5) describes the gathering of the priests for prayer in
the Chamber of Hewn Stone after preparing the daily sacrifice to be offered. Their service
includes the reading of the Shema, the Ten Commandments and a short prayer concluding
with the priestly benediction. The Tractate Tamid in the Mishna reports the reality just
prior to the destruction of the Temple, and it is doubtful if at that time there already was a
fixed text of eighteen benedictions. The priestly benediction is likely to have been included
because the priests had just gathered and were preparing themselves to offer the daily
sacrifice.

(3)  One baraita testifies explicitly: “Shimon ha-Paquli arranged the eighteen
benedictions before Rabban Gamliel in Yavne”. In recent generations numerous scholars
have debated the meaning of this tradition. Already in the Babylonian Talmud it presented
a problem that demanded an explanation, since adjacent to it is the tradition that “one
hundred and twenty elders, and among them prophets, ordained the eighteen benedictions
in their order.” The Talmud explains: “They forgot them and he, Shimon, arranged them
again.” This equivocation is not historical, but there is no doubt that some prayers were
accepted in ancient times and left their mark in different references in Second Temple
literature. However, we can find no genuine indication from the time of the Temple of a
chain of eighteen benedictions comprising three introductory blessings, twelve intermediate
blessings or supplications (recited on weekdays only) and three concluding blessings. It is
not unlikely that as a result of the tradition that the order of prayer devolved from the
earliest days of the Temple, and the fact that in the period of Yavne a weekday prayer of
eighteen benedictions existed, the ordination of those eighteen benedictions came to be
attributed to the “Men of the Great Assembly.”

On the contrary, we can say with certainty that the format of the Amidah of the Sabbath
and festivals, i.e., three introductory blessings, three concluding blessings, and one
intermediate blessing specifically pertaining to the sabbath or festival, already existed before
the destruction of the Temple. “A holiday that falls on Shabbat-Bet Shammai says: one
recites eight benedictions saying the blessing of the Sabbath by itself and the blessing of the
holiday by itself, starting with the Sabbath. And Bet Hillel says: one recites seven, starting
with the Sabbath and ending with the Sabbath, and with the sanctification of the holiday
day in between. Bet Shammai said: Honi the Small went down before the ark and said
seven and the entire people said to him: you have satisfaction.” Certainly, Bet Shammai
and Bet Hillel were describing an event that took place before the destruction of the
Temple, and the format of these six benedictions existed in the time of the Second Temple.
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Perhaps we would not be wrong to presume that the public prayers on Sabbath and
holidays opened and closed with three blessings, all of them having a general religious
significance, but on weekdays, when the individual prayed alone, they would begin with
supplications, the first supplication being “You grant man knowledge” . . . just as many of
the prayers of the Qumran community open with a request or note of thanks for
knowledge. After the request for knowledge came the other requests which added up to
twelve benedictions or perhaps less.

This fact may also explain the relative brevity of the third benediction “You are holy.” In
all the versions we have, this benediction is short, because it was expanded by the Qedusha,
which was recited only in public and at first only on Sabbath and festivals. As early as the
Geonic period the Qedusha was not recited in Eretz Yisroel except on Sabbath and
holidays. What Shimon Pequli did was not to set down the final text of the eighteen
benedictions but to arrange the basic format: adding the three first blessings and the three
last to the weekday prayer and arranging the twelve intermediate blessings, the weekday
portions for the individual and the community. And indeed, even in the generation of
Yavne we find that they prayed eighteen benedictions in public on weekdays, as in the story
told of Shmuel ha-Qatan, the older contemporary of Rabban Gamliel, who went before the
ark “and thought about (the benediction for heretics) for two and three hours, but they did
not remove him.” That is to say, they did not stop him from reciting the prayer on behalf
of the public, even though the halaka rules that one who errs in the benediction for heretics
‘is to be removed.’

In our opinion, in the time of the Temple a seven-fold prayer was recited in public on
Sabbaths and holidays, three introductory benedictions, three concluding benedictions and
a special one for the Sabbath or festival. These six benedictions were recited in public and
thus their content is of general religious significance. In the course of their recitation they
would recite the Qedusha and conclude with the priestly benediction. On weekdays, the
individual would commence the prayers with “You grant knowledge’ and conclude with
“He that hears prayers.” In the generation of Yavne, at the time of Rabban Yohanan ben
Zakkai and Rabban Gamliel, with the destruction of the Temple and the cessation of the
daily sacrifice in the Temple, i.e., the cessation of public daily worship, they began to pray
in public on weekdays as well and therefore added the opening and concluding blessings to
the weekday prayer, ending with the priestly benediction. The Quedusha was still only
recited on Sabbaths and holidays, and consequently the text of the blessing “You are holy”
remained minimal in the custom of Eretz Yisroel.

Thus we see that in the field of public prayer, as in other areas of public life, the teachers of
Israel in the generation of Yavne were able to transform the catastrophe of the destruction
of the Temple into a source of creativity and reconstruction in the life of the Jewish people.

copyright. 2006. a. katz Your comments and questions are welcome and to subscribe- beureihatefila@yahoo.com.



page 8 m9D0M AN 1A

Vol. 3 No. 35 VDN N T YN W NN naw

TRANSLATION OF SOURCES

DWW N 1T Y I OFRTIAN A9D-The Jewish people are called Tzion as we

tind in the Psikta: Rav Chanaya son of Papa said: we have reviewed all of Tanach and have
not found a place where the Jewish people are called Tzion except in the verse (Yeshayahu
51, 16) V’Lomar L'Tzion Ami Ata. In the alternative, we should interpret the word Tzion
in the verse Yimloch as referring to Tzion itself. In truth, the third verse in Kedushah
should have been: Hashem Yimloch I’Olam V’A’Ed which is found in the Torah (Shemot
15, 18) but because of the need to mention Tzion, we say that which King David said
(Tehillim 137, 6), Im Lo A’Aleh Et Yerushalayim Al Rosh Simchasi. In all our Tephilot, we
mention either Tzion or Yerushalayim.

NP AT MDY PR ARYD MR (P25R) PO 18D-We mention Kedushah in

the Brachot of Kriyat Shema because the angels praise and say Kedushah in the same
manner as we do as the verse says (Job 38, 7): B'Ran Yachad Kochvai Boker (when the
morning stars sang together) that represents t he Jewish people; V’Hadar Va’Yari’Oo Kol
Bnei Ailim (and all the sons of G-d shouted for joy) that represents the angels. The Jewish
people declare G-d’s name to be the name of the ultimate King in Kriyat Shema, Emes
V’Yatziv and accept the yoke of G-d’s kingship. Likewise the Jewish people do so in
Shemona Esrei after reciting the two verses of Kedushah, the Jewish people add one more
verse and say: Yimloch Hashem L’Olam . . .

1 29IYH TOWY T M PIDD W DD MY 173m0-Let it be said that G-d then showed

that He is the King and Ruler over everything; that G-d saved his servants and destroyed
those who rebelled against G-d. In the same manner let it be G-d’s will to do the same in
all generations forever; that the ones who are right in G-d’s eyes not be diminished and that
they not be hidden because of the evil ones who cause harm to them. We find many verses
that share the same theme such as: Yimloch Hashem I’Olam (Tehillim 146, 10); YiHio
Shem Hashem Mi’Vorach Mai’Ata V’Ad Olam (Tehillim 113, 2) V’Haya Hashem I."Melech
Al Kol Ha’Aretz (Zechariya 14, 9).
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