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Lesson 43-

Source 1

Translation: If no Kohain is present, the prayer leader recites: Elokeinu V’Elokei Avoseinu Barcheinu
Ba’Bracha . . . and finishes until the Bracha of Oseh Ha’Shalom.

Source 2

Translation: If at a prayer service there is no Kohain other than the prayer leader, the prayer leader should
not recite Birchat Kohanim.  If the prayer leader is sure that he can recite Birchat Kohanim and return to
his place, he is permitted to recite Birchat Kohanim. If no Kohain is present, when the prayer leader
reaches the Bracha of Sim Shalom, he recites: Elokeinu V’Elokei Avoseinu Barcheinu Ba’Bracha . . .the
congregation does not respond by reciting: Amen and he begins the Bracha of Sim Shalom.

Source 3

Translation: The prayer leader adds here Birchat Kohanim in Tephilas Schacharit, Mussaf and Mincha on
a public fast day; Elokeinu V’Elokei Avoseinu Barcheinu Ba’Bracha . . . Sim Shalom.

Source 4

Translation: Rabbi Dosa from Malchiya, Rav Echa in the name of Rav Lazar: a daughter of a Kohain is
permitted to travel to outside of Israel. What is the reason that she is permitted to do so?  The verse states:
Emor El Ha’Kohanim, male Kohanim and not the female offspring of Kohanim.
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Source 5

Translation: This teaches us that they issued an edict against places outside of Israel because people in those
areas were not careful in matters of purity and impurity. As a result, a male Kohain should not leave Israel
out of fear of coming in contact with impurity.

Source 6
Jews and Arabs: Their Contacts Through The Ages, S.D. Gotein, published by Schocken Books
in 1974, pages 48-49:

I would like to dwell on one important point. The Muslim historiograpbers describe the
two main Jewish tribes--or congregations--in al-Medina as Kohanim, "priests." As the late
Professor S. Klein has shown, towns exclusively or mainly inhabited by priests were
common many centuries after the destruction of the Temple, because the elaborate laws of
priestly purity could be more readily observed in compact communities. It was long ago
suggested that al-Medina, which means "town" in Aramaic, had been called so by its first
Jewish settlers, in contrast to the nearby Wadi-al-Qura, "the valley of the villages," which
was also inhabited by Jews.

Similarly, up to the present-day mass emigration from Yemen, many families of Kohanim
lived in San?a, the capital, and other towns, but none in the nearby villages. Some
Midrashim refer expressly to the flight of priests into Arabia. All this taken together leads
us to accept the testimony of the Muslim writers that alMedina, the main scene of
Muhammad's activities, was originally a priestly town, a community of Kohanim, of which
very considerable remnants were still extant in the Prophet's time.

Source 7

Translation:  Rabbi Echa, Rabbi Tanchuma son of Rabbi Chiya in the name of Rav Simlai: A city that
is populated only by Kohanim, the Kohanim must recite Birchat Kohanim. To whom are they directing the
Bracha? To their brothers to the North; to their brothers to the South; to their brothers to the East and to
their brothers to the West.

Source 8
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Translation: Adda said in the name of R. Simlai: In a Synagogue where all the worshippers are Kohanim,
they all ascend the platform. For whom, then, do they pronounce the benediction? R. Zera answered: For
their brethren working in the fields.  But it is so; for Abba the son of R. Minyamin b. Hiyya taught: The
people who are behind the Kohanim do not come within the scope of the benediction! There is no
contradiction; the former refers to men who are compelled to be absent and the latter to men who are not
compelled to be stationed behind the Kohanim. But Abba the son of R. Minyamin b. Hiyya taught:  The
people who are behind the Kohanim do not come within the scope of the benediction!   It is obvious that the
tall do not create an obstruction for the short, nor does the ark where the Torah-scrolls are deposited create
an obstruction; but how is it with a partition within the Synagogue?  Come and hear: R. Joshua b. Levi
said: Even a partition of iron does not divide between Israel and their Father in heaven.

Source 9

Translation: A city that is populated only by Kohanim, a Yisroel receives the first Aliya so as to avoid any
fighting among the Kohanim.

Source 10

Translation:  We can explain the custom to recite the paragraph: Elokeinu V’Elokei Avoseinu. It is not
among the group of Brachot composed by the 120 members of the Great Assembly which included prophets
who composed Shemona Esrei to be read in its order. This paragraph was added by later generations. I do
not know when this paragraph was added. I did find the paragraph in the Seder Rav Amrom Gaon.

Source 11

Translation: In Babylonia, the prayer leader recites Birchat Kohanim as part of the repetition of Shemona
Esrei. In Eretz Yisroel, the prayer leader is prohibited from reciting Birchat Kohanim as part of the
repetition of Shemona Esrei because they derive the following rule: the verse states: V’Samu Es Shemi (they
will place My name); this is interpreted to mean that it is prohibited for anyone to recite Birchat
Kohanim unless he is a Kohain.

Source 12
The Differences Between Babylonian and Palestinian Jews, Professor Mordechai Margulies,  PHD
Dissertation at Hebrew University (1938)
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Translation: The sages in Eretz Yisroel prohibited a prayer leader who is not a Kohain from reciting
Birchat Kohanim as part of the repetition of Shemona Esrei as we do in that the prayer leader recites the
verses of Birchat Kohanim in the paragraph beginning Elokeinu V’Elokei Avoseinu Barcheinu
Ba’Bracha Ha’Mishuleshes Ba’Torah. Our custom, therefore, follows the Babylonian practice.

Source 13

Translation: Mishnah. How was the priestly benediction pronounced? Outside of the Beit Hamikdash it
was said as three blessings but in the Beit Hamikdash as one blessing. In the Beit Hamikdash the name
was uttered as written (the Shem Hamiforash) but outside of the Beit Hamikdash, the name was
pronounced in its substituted name. Outside of the Beit Hamikdash the priests raise their hands in a line
with their shoulders but in the Beit Hamikdash above their heads, except the high priest who does not raise
his hands higher than the plate. R. Judah says: also the high priest raises his hands higher than the plate,
as it is said, and Aaron lifted up his hands toward the people and blessed them.

Source 14

Translation: The Kohanim paused between each verse and those congregated recited at each pause, Amen.
-Because those congregated in the Beit Hamikdash did not recite the word: Amen.

Therefore in the Beit Hamikdash the verses were recited without a pause between them.

Source 15

Translation: Another Baraitha taught: ‘In this way you shall bless the children of Israel’ — with the use of
the Shem Hameforash. You say that it means with the Tetragrammaton; but perhaps that is not so and a
substituted name was used! There is a text to say: So shall they put My name — My name which is 
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unique to Me.  It is possible to think that the Shem Hameforash was also used in places outside the
Temple; but it is stated here, ‘So shall they put My name’ and elsewhere it is stated: To put His name there
— as in this latter passage it denotes in the Temple so also in the former passage it denotes in the Temple.
R. Joshiah says: This deduction is unnecessary; behold it states: In every place where I cause My name to be
remembered I will come unto you. Can it enter your mind that every place is intended? But the text must be
transposed thus: In every place where I will come unto you and bless you will I cause My name to be
remembered; and where will I come unto you and bless you? In the Temple; there, in the Temple, will I
cause My name to be remembered.

Source 16

Translation: This is how it was learned in the Sifrei: in any place that I reveal Myself, that is where you
should recite the Shem Hamiforash. The fact that words: “in any place” come first might cause you to think
that it means that wherever I direct that My name be mentioned which would include areas outside the Beit
Hamikdash you should bless using the Shem Hamiforash.  Instead it should be read: “in any place Where
I come to you” meaning: G-d himself comes; that there is Divine Presence. Instead it must be interpreted as
a verse that is garbled. Read it as follows: In all places where I come to you, in which I rest the Divine
Presence , that is where I command you to recite the Shem Hamiforash, which is particularly in the Beit
Hamikdash. That is meaning of what is taught in the Sifrei:  everywhere that I reveal Myself that is where
you should recite the Shem Hamiforash. It appears that this is the reason that the Kohanim were prevented
from reciting the Shem Hamiforash once Shimon Hatazaddik died as it was taught in the Chapter
entitled: Teref B’Kalphi: that they no longer merited the appearance of the Divine Presence.

Source 17

Source 18

Translation: All is threefold. The Written Torah is threefold, Torah, Prophets and Scriptures. The Oral
Torah is threefold, Halachot, Midrash and Aggadatot. The messengers were three, Moshe, Aharon and 
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Miriam. We pray three times a day, night, morning and afternoon. Three times we say the word Kadosh,
when we say: Kadosh, Kadosh, Kadosh Hashem Tzvakos.

Source 19

Translation: When the prayer leader completes the Bracha of Modim, he says: Elokeinu V’Elokei
Avoseinu Barcheinu Ba’Bracha Ha’Mishuleshes Ba’Torah Ha’Kesuvah Al Yidei Moshe Avdecha, etc.
The prayer leader refers to the merit of our Forefathers. The fact that there were three forefathers merited us
to receive a threefold Bracha. The prayer leader says: Mishuleshes because Birchat Kohanim consists of three
verses. Rabbi Yosef Kimchi, zt’l wrote that the prayer leader should not recite the words: Kohanim Am
Kidoshecha because the Kohanim are not the Kohanim of the Jewish people but are the Kohanim of G-d just
as it is inappropriate to say the Prophets of Israel but rather the Prophets of G-d. In addition, it is
inappropriate to say: Kohanim Am Kidoshecha because they are not considered a nation as we find in the
verse: and the Kohanim and the nation. and it is written: V’Haya K’Am K’Kohen. But it is appropriate
to say: Kohanim B’Am Kedoshecha. It appears to me that it is appropriate to say: Kohanim Am
Kedoshecha as we say in the confession prayer on Yom Kippur: Oo’Vinei Aharon Am Kedoshecha. It is
also presented this way in the Siddur of Rav Amrom Gaon and the Siddur of Rav Saadiya.

Source 20

Translation: The Kohanim stand on the podium with their faces towards the ark and their backs towards
the congregation. Their fingers bent towards their shoulders until the prayer leader completes the Bracha of
Modim. Then, if there are at least two Kohanim present, the prayer leader calls out to them: Kohanim.
Ramah: The prayer leader should not recite the paragraph: Elokeinu V’Elokei Avoseinu, etc. Some say
that it is appropriate to recite this paragraph quietly until the word: Kohanim which he then recites in a
loud voice and then returns to the words of the paragraph and says: Am Kedoshecha K’amour quietly. The
Kohanim then turn their heads towards the congregation, and if there is one Kohain, the prayer leader does
not call to him but the Kohain on his own turns around.
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Source 21

Translation: When there are no Kohanim present in the synagogue, the prayer leader recites: Elokeinu
V’Elokei Avoseinu Barcheinu Ba’Bracha Ha’Mishuleshes Ba’Torah. The first letter “Beis” in the word:
Ba’Bracha is pronounced with the vowel: patach and the second letter “Beis” in the word: Ba’Bracha is
pronounced with a dagesh as it is written in the Sefer Ha’Chasidim and the Magen Avrohom and other
late commentators. There are those who place a comma after the words:  Ha’Mishuleshes Ba’Torah. This is
meant to convey that what we are reciting are three verses from the Torah. It is also a reference to our three
forefathers. We therefore mention one of the forefathers after each verse because it is in the merit of the three
forefathers that we were given a Bracha that consists of three verses; so wrote Rabbi Yehuda Bar Yakar
and the Sefer Ha’Manhig and so is our custom. However in the book of responsa entitled: Ish Matzliach,
the author writes that the comma should come after the word: Ha’Mishuleshes and that we should recite:
Ba’Torah Ha’Kisuva, etc. It is better to follow the first practice that I cited.

Source 22

Translation: The Even Ha’Yarchi wrote: to recite the verse: V’Samu Es Shemi is not the practice in
France based on what is written in Masechet Sotah 38, 2: V’Samu Es Shemi, My name that is unique to
Me; that the Kohanim bless the people by reciting the Shem Ha’Miphorash. In our time, the Kohanim do
not recite the Shem Ha’Miphorash but we continue to ask for G-d’s blessing.  In addition, the prayer
leader recites: Barcheinu Ba’Bracha Ha’Mishuleshes Ba’Torah etc. Because the prayer leader says the word:
Ha’Mishuleshes, what are we adding by then reciting the verse: V’Samu Es Shemi. Since we do not recite
the verse that precedes Birchat Kohanim; i.e. Ko Si’Varchu Es Benei Yisroel so too we should not recite the
verse that follows. Both verses contain within them commandments and not words of blessing. Rashi agrees
that the verse: V’Samu Es Shemi is not to be recited. As soon as the prayer leader finishes the last word of
Birchat Kohanim; i.e. Shalom, he should immediately recite: Sim Shalom, because the words are connected 
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to each other. In Spain and in Provence they had the practice to recite the verse:  V’Samu Es Shemi. The
Even Yarchi concludes by stating that he does not agree with that practice. But in the Seder Rav Amrom
Gaon and in the Siddur of Rav Saadiya Gaon, the verse: V’Samu Es Shemi is found after the verses of
Birchas Kohanim so that those areas have a basis on which to defend their practice.
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