Participating In
Lesson Eight-

Its Origin And What It Represents

Source 1

The first

of

that is recited by individuals praying alone each day
according to the
of
.

Source 2

Translation: Mishnah. Ihe introduction to the Shema is not repeated, nor does one pass before the ark, nor
do the priests lift their hands, nor is the Torah read publicly nor the Haftarah read from the prophets, nor
are halts made at funerals, nor is the blessing for mourners said, nor the comfort of mourners, nor the
blessing of the bridegrooms, nor is the name of G-d mentioned in the invitation to say grace, except in the
presence of ten.
Source 3

Translation: R. Huna said: If a man goes into a synagogue and finds the congregation saying the Tefillah,
if he can commence and finish before the reader reaches ‘We give thanks’, he may say the Tefillah, but
otherwise he should not say it. R. Joshua b. Levi says: If he can commence and finish before the reader
reaches the Sanctification, he should say the Tefillah, but otherwise he should not say it. What is the ground
of their difference? One authority held that a man praying by himself does say the Sanctification, while the
other holds that he does not. So, too, R. Adda b. Abahah said: Whence do we know that a man praying
by himself does not say the Sanctification? Because it says: I will be hallowed among the children of Israel;
for any manifestation of sanctification not less than ten are required. How is this derived? Rabinai the
brother of R. Hiyya b. Abba taught: We draw an analogy between two occurrences of the word ‘among’. It
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is written here, I will be hallowed among the children of Israel, and it is written elsewhere. Separate
yourselves from among this congregation. Just as in that case ten are implied, so here ten are implied. Both
authorities, however, agree that he does not interrupt the Tefillah.
Source 4

Translation: Read what is found in the Zohar in the beginning of Sefer Devarim: that it is necessary to
precede Birkat Hamazon with the words: “come let us Bless” because all words of kedushah require an
invitation. From this rule we began the practice that one says (in Yiddish) Robosai Mir Villin Benchen
and those around him answer YiHi Shem Hashem Mivorach Mai-Ata V’Ad Olam.
Source 5

Translation: The Ninth Positive Mitzvah is to Sanctify G-d’s name. The source for this Mitzvah is the
verse: And I will be sanctified within the Jewish People. With this Mitzvah we are commanded to make
known that our beliefs represent the true beliefs in the world and we should not fear that anyone will harm
us. Although a great force may come upon us which demands that we deny our beliefs in G-d, we should not
heed that force but instead we should allow ourselves to die.
Source 6
The connection between
and a
is brought home by Rabbi Dr.
Norman Lamm, former President of Yeshiva University and currently Rosh HaYeshiva of
REITS in his book The Shema-Spirituality and Law in Judaism. In Chapter 9, entitled:
“Blesssed Be the Name of His Glorious Kingdom Forever and Ever” (
): The Interloping Verse, (p. 70), Rabbi Lamm lists three elements that
are articulated in that verse. The third element contributes to our discussion:
c. The Liturgical Sanctification of the Divine Name (
). The
Halakha teaches that the Divine Name is sanctified not only by an act of martyrdom,
and not only by exemplary moral conduct, but also by proclaiming faith in G-d’s
holiness in public prayer. In all such cases of liturgical
, such as the
recitation of the
, the
or
, the mitzvah is performed in the form of
a dialogue: the reader issues the summons to perform the sanctification, and the
congregation responds. The verse
represents such a response to the
mention of the divine Name(s) in the Shema.
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Source 7
Rabbi Nosson Ortner, Chief Rabbi of Lod in his

adds to Rabbi Lamm’s point:

Translation: The rule that you need ten men to recite a Matter of Holiness which was derived from the
verse: And I will be sanctified, contains within it two elements. First, that the rule requiring ten men to
recite any Matter of Holiness is supported by a verse from the Torah but really is only a Rabbinical law as
we learned: there are matters that were authored by our sages that can only be recited in the presence of ten
men because they are Matters of Holiness, such as reading the Torah and the blessings of the Kohanim as
the Talmud says: all Matters of Holiness. The Talmud was not teaching us that all matters that have
holiness need to be recited in a group of ten men. Instead the Talmud meant to teach us that any prayer that
was composed to be recited in the presence of ten men because of its holiness cannot be recited except in the
presence of ten men. Second, that the rule that matters that have within them the sanctification of G-d’s
name must be recited in the presence of ten men is a requirement of the Torah even though the underlying
matter was founded by Rabbinical decree. Because it is a rule that was learned from the word in the Torah:
V’Nikdashti, the rule requires that it must be recited in the presence of ten men. When we recite those
matters we are fulfilling a requirement from the Torah to sanctify G-d’s name.
Source 8
Newsletter 2-18-Although the
articulates the rule as: ten men must be present in
order to recite a
, the rule can also be stated in the reverse: when ten men
congregate together, it is necessary to perform the
of
by performing what
Rabbi Lamm describes as
. When ten men congregate together to
, it is necessary to recite
as an act of
. When ten men
congregate together to eat a meal, it is necessary to recite
as an act of
. We already noted this concept in practice when we studied the origin of
. We learned that
was recited at a funeral because ten men congregated to
perform the
of burying someone.
Source 9
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Translation: Concerning the Kedushah that is found in the Yotzair Bracha, the Rambam wrote that an
individual should not recite it. So too wrote Rabbi Natroni that an individual only recites the words: Onim
B’Aima and V’Omrim B’Yirah Kadosh Oo’Baruch. The Rosh wrote that an individual may recite
Kedushah in the Bracha of Yotzair because the individual understands that he may not sanctify G-d’s
name while praying alone but he can relate in narrative form how the angels sanctify G-d’s name. Moreover
what the individual says is missing the invitation that opens the Kedushah in Shmona Esrei; i.e.
Na’Aritzcha which can only be recited when ten men are present. There is also proof from Masechet Sofrim
where it is written that an individual may recite the Kedushah that is found in the Bracha of Yotzair and
in Oo’Vah L’Tzion because in both prayers the individual is reciting the Kedushah in narrative form.
Source 10

Translation: There are those who hold that the Kedushah which is part of the Yotzair Bracha an
individual may recite because it is a narrative. Then there are those who hold that an individual should omit
that Kedushah because it should only be recited in the presence of ten men. Those who hold that the
Kedushah be omitted by an individual have a valid concern. It is best that when an individual recites that
Kedushah that he recite it with the tune of Torah reading so that it appears that he is studying the verses.
Ramah: The custom that an individual recite the Kedushah in the Bracha of Yotzair has already spread to
most communities. An individual may recite this Kedushah. In the presence of ten men, when the
congregation answers in this Kedushah, the congregation should answer in a loud voice.
Source 11

Translation: These are the Brachot which begin with the word Baruch: all the Brachot begin with the
word Baruch except for the Bracha that is connected to Shema and any other Bracha which is connected to
another Bracha which does not begin with the word: Baruch. We do not recite a Bracha on our own after a
person recites a Bracha on our behalf. Rav Yehudah says: I would repeat what the prayer leader recited
after the prayer leader recited the words: Kadosh, Kadosh, Kadosh and Baruch Kvod. Those two verses Rav
Yehudah would recite after the prayer leader recited them.
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