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Lesson 44-Reciting  During The
Silent 

Source 1

Translation: And when David comes, prayer will come, as it says. Even then will I bring to My holy
mountain, and make them joyful in My house of prayer. And when prayer has come, the Temple service
will come, as it says, Their burnt-offerings and their sacrifices shall be acceptable upon mine altar. And
when the service comes, thanksgiving will come, as it says. Who so offers the sacrifice of thanksgiving honors
me. What was their reason for inserting the priestly benediction after thanksgiving? Because it is written,
And Aaron lifted up his hands toward the people and he came down from offering the sin-offering and the
burnt-offering and the peace-offerings. But cannot I say that he did this before the service? Do not imagine
such a thing. For it is written, ‘and he came down from offering’. Is it written ‘to offer’? It is written, ‘from
offering’. Why not then say the priestly benediction after the blessing of the Temple service? — Do not
imagine such a thing, since it is written, who so offers the sacrifice of thanksgiving. Why base yourself upon
this verse? Why not upon the other? — It is reasonable to regard service and thanksgiving as one. What
was their reason for having ‘give peace’ said after the priestly benediction? — Because it is written, So the
priests shall put My name upon the children of Israel, and then I shall bless them; and the blessing of
the Holy One, blessed be He, is peace, as it says, The Lord shall bless his people with peace.

Source 2
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Translation: In a congregation in which no Kohanim are present, when the prayer leader reaches Sim
Shalom, he first says: Elokeinu, Yivarechecha, Ya’Air, Yisa, V’Samu Es Shemi, etc. The congregation
does not respond to the prayer leader by saying: Amen.  Only when the Kohanim recite Birchat Kohanim do
they respond with Amen after each verse. The Rom M’Rottenberg said that the prayer leader does not recite
the verse: V’Samu Es Shemi after Birchat Kohanim. By right the prayer leader should not be reciting
Birchat Kohanim. It is written in the Gemara: why did they institute the practice of reciting Birchat
Kohanim after the Bracha of Hoda’ah, etc. The prayer leader recites Birchat Kohanim after the Bracha of
Hoda’ah because in the time of the gemara, the Kohanim would perform Birchat Kohanim each day. To
remember that practice we recite Birchat Kohanim in a modified manner. The Rom M’Rottenberg further
said that on a public fast day at Mincha and anytime that the prayer leader recites: Barcheinu Ba’Bracha,
the same prayer should be recited by individuals as they recite the silent Shemona Esrei and then Sim
Shalom based on the verse: V’Samu Es Shemi, etc.

Source 3

Translation: After the Bracha of Hoda’Ah we recite Birchat Kohanim as it is written: and Aharon raised
his hands towards the nation and blessed them and he came down after bringing the sin offering. From this
verse we learn that after the Kohanim complete the service, they recite the blessing. By right, in Shemona
Esrei, we should recite Birchat Kohanim after the Bracha of Avodah but because Avodah and Hoda’ah
are considered a joint act, we recite Birchat Kohanim after the Bracha of Hoda’ah. Birchat Kohanim is
recited only by the prayer leader. According to the opinion of the Tur an individual in his silent prayer
should not recite it. So too wrote the Avudrohom and this is what he wrote: it is prohibited for an
individual to recite Birchat Kohanim in his silent prayer. The practice to recite it by the prayer leader was
established to commemorate the Birchat Kohanim that was recited by the Kohanim which was only recited in
the presence of ten men. So wrote the Manhig who is quoted by the Tur in Siman 157. However, it is
our practice that even an individual recites Birchat Kohanim in his silent prayer. This practice follows the
opinion of the Tashbetz (Rav Shimshon Ben Tzadok, student of the Rom M’Rottenberg) in Siman 239
and this what he wrote: on any occasion when the prayer leader recites the paragraph: Elokeinu V’elokei
Avoseinu Barcheinu Ba’Bracha when he repeats Shemona Esrei, those congregated should do so as well
when they recite the silent Shemona Esrei. So too wrote the Kol Bo in Siman 11 and this is what he wrote:
the Rom M’Rottenberg wrote: on a public fast day at Mincha and anytime that the prayer leader recites:
Barcheinu Ba’Bracha, the same prayer should be recited by individuals as they recite the silent Shemona
Esrei. That is the custom of Rabbi Isaac Tirna and so do we act.
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Source 4

Translation: An individual should not recite Birchat Kohanim in Shemona Esrei. Ramah-This is correct
and the proper way to conduct oneself. However, it is not uncommon to find communities where the practice
was for an individual to recite Birchat Kohanim in Shemona Esrei anytime when it would be appropriate
for the Kohanim to recite Birchat Kohanim, but it is not the correct way to act.

Source 5

Translation: In the Maharil it is written that an individual recites Birchat Kohanim in Shemona Esrei. In
addition, even one who is not fasting on a public fast day recites Birchat Kohanim in the Mincha Shemona
Esrei and so does one act on his individual fast day but the prayer leader does not recite Birchat Kohanim
on Erev Rosh Hashonah because it is not considered a public fast day. Darchei Moshe disagrees and says
that an individual should not recite Birchat Kohanim and so does Rabbi Chaviv but the Levush says that
an individual may recite it. It appears to me that we should not admonish those who do so.

Source 6

Translation: If the prayer leader recites Birchat Kohanim we do not require him to start over and it is not
necessary to admonish those that recite it.

Answering  Or  When The  Recites 

Source 7

Translation: The Rif was asked whether the congregation must answer amen when the Shaliach Tzibbur
recites Birkat Kohanim.  The Rif answered that the congregation is not required to answer amen.  They
need to answer amen only when the Kohanim perform Birkat Kohanim.  The basis for his opinion is that
the congregation only answers amen when a Bracha is being recited.  When the Shaliach Tzibbur reads the
verses of Birkat Kohanim, he is not reading the verses as a Bracha.  He is merely reading them as verses
from the Torah.  Therefore some individuals respond with the line of Kain Yihei Ratzon in place of amen. 
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Source 8

Translation: When you hear the words of Birkat Kohanim being recited by the Shaliach Tzibbur respond
with Kain Yihei Ratzon.

Source 9

Translation: The Avudrohom wrote that the Rif was asked whether the congregation must answer amen
when the Shaliach Tzibbur recites Birkat Kohanim.  The Rif answered that the congregation is not
required to answer amen.  They need to answer amen only when the Kohanim perform Birkat Kohanim.
The basis for his opinion is that the congregation only answers amen when a Bracha is being recited.  When
the Shaliach Tzibbur reads the verses of Birkat Kohanim, he is not reading the verses as Bracha.  He is
merely reading them as verses from the Torah.  Therefore some individuals respond with the line of Kain
Yihei Ratzon in place of amen.  So too wrote the Rambam that if no Kohain is present, the Shaliach
Tzibbur recites the paragraph of Elokeinu V’Elokei Avoseinu and the congregation does not respond with
amen.  So too wrote the Shibbolei Haleket in the name of Rav Hai Gaon that it was not their custom to
respond with amen after each verse unless Birkat Kohanim was being performed by the Kohanim.  It is at
that time that the verses represent three blessings.  When the Shaliach Tzibbur reads the verse he recites
them as a unit after asking G-d to bless us with the blessings.  

Source 10
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Translation: It would appear from the words of the Shibbolei Halekket as quoted by the Beis Yosef that
when the Shaliach Tzibbur completes his reading of the three Brachot of Birkat Kohanim, the congregation
should answer with amen which goes against the statement of the Beis Yosef that the congregation should not
answer with amen.  I would explain Rav Hai’s position as follows: it is not our custom to respond with 
amen after each verse unless Birkat Kohanim is being performed by the Kohanim.  It is at that time that
the verses represent three blessings.   When the Shaliach Tzibbur reads the verse he recites them as a unit
after asking G-d to bless us with the blessings.  That means that because the Shaliach Tzibbur is reciting
them differently than the way the Kohanim recite the verse, the congregation should not respond at all.
What about our practice to have the congregation respond with amen when the Shaliach Tzibbur recites
Ya’Aleh V’Yavo and calls out Zachreinu Hashem and the other requests?  That is not a problem because
that prayer was composed for the Shaliach Tzibbur to recite which is not the case concerning Birkat
Kohanim.  Birkat Kohanim are supposed to be said by the Kohanim but are being made by the Shaliach
Tzibbur because no Kohanim are present.  The Shaliach Tzibbur is just telling us what would have been
recited if Kohanim had been present.  That is why we need to have the congregation respond differently and
to say Yihei Ratzon.
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