Tefila 101Lesson 41-Introduction To
Source 1

Translation: In an early era, there was a unique manner in which Kriyas Shema was read when a group of
ten or men men were present. Nevertheless, an even greater difference between praying individually and in a
group of ten men developed with the introduction of Kedushah into the first Bracha before Kriyas Shema,
the Bracha of Yotzer Ha’M’Oros. The Kedushah is a section of prayer which originated with an
association of individuals who delved into heavenly secrets (Yordei Merkavah). Their study of the heavenly
secrets was based on the description of how the angels serenade G-d around His throne and sing G-d’s
praises each day.

Translation: These songs are described in Tanach in the visions of Yishayahu and Yechezkeil and its
wording is provided from the mouths of the angels in the verses which are the basis for Kedushah: Kadosh,
Kadosh, Kadosh, Hashem Zvakos, Mlo Kol Ha’Aretz Kvodo (Yeshayahu 6, 3) and Baruch Kvod
Hashem Mimkomo (Yechezkeil 3, 12). It appears that from early on it was customary to include in the
first Bracha before Kriyas Shema during Tefilas Shacharis and in the third Bracha of Shemona Esrei the
verses that describe the songs sung by the angels in heaven; in the Bracha of Yotzer Ha’M’Oros (Kedushah
D’Yotzer)-to link the description of the great acts that G-d performs each day in renewing the process of
creation with the praise being sung by the angels in heaven and in Shemona Esrei (Kedushah D’Amida)-to
link the song of the angels in heaven with the prayers of the Jewish People on earth. In each version of
Kedushah the verses are recited completely as they were prophesized.
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Tefila 101Translation: This section, which concerns a topic that our Sages cautioned us on studying publicly, was not
accepted into the standard prayers and the obligatory prayers without hesitation. In any event its placement
into the prayers was not accepted everywhere and not in every era in the same way. In many places, and for
a long time, the recital of these two forms of Kedushah by people praying individually was prohibited. After
awhile, the recital of Kedushah D’Yotzer by individuals was permitted because it was viewed as merely a
description of what transpires in heaven. Nevertheless, Kedushah D’Amida remained for all generations a
prayer that was linked to the presence of a group of ten men. Its recital was never allowed to individuals.

Translation: In the days when Piyuttim began to be written, Kedushah was not said in the Bracha of
Yotzer Ha’M’Oros except in a group of ten men. In addition, in Eretz Yisroel, the birth place of
liturgical poetry, Kedushah D’Yotzer was said only on Shabbos and holidays. It was not said on other
special days like Rosh Chodesh, Chol Ha’Moed, Chanukah, Purim or fast days. In some communities
they never said Kedushah D’Yotzer; not even on Shabbos and the holidays. Also, the Kedushah
D’Amida was in some places said only occasionally (but more often than Kedushah D’Yotzer) and in
Shemona Esrei of Shacharis only. The exception would be the Tefilos of Mussaf on Rosh Hashonah and
all the prayers on Yom Kippur (except Tefilas Maariv) in which Kedushah D’Amidah was said.

Translation: The core of Kedushah lies in the two verses found in Tanach. It is understood that the two
verses were not said as part of the prayer service in an isolated manner but were introduced and transitioned
by additional words. We can say the same about the two verses from the Shira that entered the Bracha of
Geula. Tefila should always be viewed as a literary creation and although it was composed in simple
wording, it does represent a composition that is balanced and polished in its style.
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Tefila 101Source 2

Translation: This also must be our conclusion concerning Kedushah D’Yotzer. It was composed in Eretz
Yisroel and it makes sense that it occurred at an early date but was not accepted there as a normative
prayer, as being recited by the average person. Since no one any longer disputes the fact that Kedushah
emanated from the sect of “Yordei Merhavah,”(those who contemplated the workings of heaven), it is not
difficult to explain why it is uncommon to find Kedushah D’Yotzer in early writings. Our Sages did not
look favorably upon including prayers that were based on mysticism within our public prayers, not because
they were opposed to studying mysticism but because they thought that a select few should be studying that
material but not doing so publicly. This may provide a further explanation why we find only two references
to Kedushah in the Talmud. It appears that even the Kedushah of Shemona Esrei was not widely accepted
at first. Even in Minhag Eretz Yisroel, it was not accepted as an every day practice but only for Shabbos.
The fact that R. Saadiya Gaon presents in his Siddur a version of the Bracha of Yotzer Ohr that does not
include Kedushah -the wording which is very close to representing the original version of the Bracha
according to the estimation of many early scholars since the time of Zunz-proves even more that from a very
early time this version of the Bracha that did not include Kedushah was prevalent but it does not prove that
the inclusion of Kedushah D’Yotzer did not begin early on.
Source 3

The first

of

that is recited by individuals praying alone each day
according to the
of
.

Source 4
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Tefila 101Translation: Rabba said: And the curse of each day is severer than that of the preceding day, as it is
stated: In the morning you shall say: If only it were possible that G-d advance the time so that it be evening!
And at evening you shall say: If only it were possible that G-d advance the time so that it be morning.
Which morning are they longing for? If you say it is the morning of tomorrow, does anyone know that it will
not present an even more difficult circumstance? Therefore it must be that they were longing for the morning
of the day before. In that case, why does G-d allow the world to endure? Because of the recital of the words
of Kedushah and their Aramaic translation at the end of the prayer service and the Kaddish that is recited
after the Scriptural reading, and the response of “May His great Name be blessed” which is uttered in the
Kaddish after studying Midrash; as it is stated: A land of thick darkness, as darkness itself, a land of the
shadow of death, without any order. Hence if there are Scriptural readings, the readings bring light to the
thick darkness.
Source 5

The Koren Siddur translates the Aramaic Targum to the
as follows:
And they receive permission from one another, saying: Holy in the highest heavens, home of His presence;
holy on earth, the work of His strength; holy for ever and all time is the Lord of hosts; the whole earth is
full of His radiant glory.
Source 6
In Christian theology, the appearance of the word
three times (Trisagion) by the
angels in heaven confirms the existence of the Trinity. Below is a part of the prayer they
recite. Notice how they interpret each reference to the word:
:
Holy God
Holy and Mighty
Holy Immortal One
Have mercy, have mercy on us.
Source 7

Translation: Samuel said to R. Hiyya b. Rab: O son of a great man, come, I will tell you something from
those excellent things which your father had said. Every day ministering angels are created from the fiery
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Tefila 101stream, and utter song, and cease to be, for it is written: (Eichah 3) They are new every morning: great is
Your faithfulness. Now he differs from R. Samuel b. Nahmani, for R. Samuel b. Nahmani said that R.
Jonathan said: From every utterance that goes forth from the mouth of the Holy One, blessed be He, an
angel is created, for it is written: (Tehillim 33) By the word of the Lord were the heavens made; and all the
host of them by the breath of His mouth.
Source 8

Translation: And the angel said: (Breishit 35) Let me go, for the day breaks. Jacob said to him, ‘Are
you a thief or a rogue that you are afraid of the morning?’ He replied: ‘I am an angel, and from the day
that I was created my time to sing praises to the Lord had not come until now’. This supports the statement
of R. Hananel in the name of Rab. For R. Hananel said in the name of Rab: Three divisions of
ministering angels sing praises to the Lord daily; one proclaims: Holy, the other proclaims: Holy, and the
third proclaims: Holy is the Lord of hosts. An objection was raised: Israel are dearer to the Holy One,
blessed be He, than the ministering angels, for Israel sing praises to the Lord every hour, whereas the
ministering angels sing praises but once a day. (Others say: Once a week; and others say: Once a month;
and others say: Once a year; and others say: Once in seven years; and others say: Once in a jubilee; and
others say: Once in eternity.) And whereas Israel mentions the name of G-d after two words, as it is said:
Hear, Israel, the Lord etc., the ministering angels only mention the name of G-d after three words, as it is
written: Holy, holy, holy, the Lord of hosts. Moreover, the ministering angels do not begin to sing praises in
heaven until Israel have sung below on earth, for it is said: (Job 38) When the morning stars sang together,
then all the sons of G-d shouted for joy! — It must be this: One division of angels says: Holy; the other
says: Holy, holy; and the third says: Holy, holy, holy, the Lord of hosts. But is there not the praise of
‘Blessed’?— ‘Blessed’ is recited by the Ophanim, a higher level of angel. Or you may say: Once permission
has been granted, it is granted and the angels can mention the name of G-d after only two words.
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Tefila 101Source 9

Translation: It is written in the Responsa of the Geonim that the residents of Eretz Yisroel did not recite
Kedushah except on Shabbat. They followed that custom based on a verse in Yishayahu, Chapter 6. The
verse relates to us that the angels had six wings. With each wing the angels would recite one song each day
of the regular days of the week. When Shabbat came, the angels asked G-d: G-d, we do not have any more
wings with which to sing. G-d answered them: I have one more wing (the Jewish people) who will recite
Shira for Me on Shabbat as the verse says: (Yishayahu 24, 16): From the uttermost parts of the Earth
have we heard songs.
Source 10

Translation: Until now it was not the custom in Israel to recite Kedushah and a verse from Kriyat Shema
in Kedushah except on Shabbat and on Yom Tovim and only in Shacharis. Kedushah was recited everyday
in Yerushalayim and any part of the country where Jews of Babylonian descent lived who caused infighting
and disagreement until the residents of that area agreed to recite Kedushah every day. But in other parts of
Israel and in cities where Jews of Babylonian descent did not live, the residents of those areas did not recite
Kedushah except on Shabbat and on Yomim Tovim.
Source 11

Translation: A minor who is not qualified to porais the Shema may not recite the Kedushah found in the
first Bracha of Kriyat Shema when praying without a group of ten men but when he is among a group of ten
men, he may respond to the prayer leader. An adult is qualified to Porais the Shema and can recite the
Kedushah that is found in the first Bracha of Kriyat Shema but he may not be recite the Kedushah of
Shemona Esrei except in the presence of ten men since it includes the invitation of “we shall elevate You
and sanctify your name.”
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Tefila 101Source 12

Source 13

Translation: R. Huna said: If a man goes into a synagogue and finds the congregation saying the Tefila, if
he can commence and finish before the reader reaches ‘We give thanks’, he may say the Tefila, but otherwise
he should not say it. R. Joshua b. Levi says: If he can commence and finish before the reader
reaches the Sanctification, he should say the Tefila, but otherwise he should not say it. What is the ground
of their difference? One authority held that a man praying by himself does say the Sanctification, while the
other holds that he does not. So, too, R. Adda b. Abahah said: Whence do we know that a man praying
by himself does not say the Sanctification? Because it says: I will be hallowed among the children of Israel;
for any manifestation of sanctification not less than ten are required. How is this derived? Rabinai the
brother of R. Hiyya b. Abba taught: We draw an analogy between two occurrences of the word ‘among’. It
is written here, I will be hallowed among the children of Israel, and it is written elsewhere. Separate
yourselves from among this congregation. Just as in that case ten are implied, so here ten are implied. Both
authorities, however, agree that he does not interrupt the Tefila.
Source 14
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Tefila 101Translation: Concerning the Kedushah that is found in the Yotzair Bracha, the Rambam wrote that an
individual should not recite it. So too wrote Rabbi Natroni that an individual only recites the words: Onim
B’Aima and V’Omrim B’Yirah Kadosh Oo’Baruch. The Rosh wrote that an individual may recite
Kedushah in the Bracha of Yotzair because the individual understands that he may not sanctify G-d’s
name while praying alone but he can relate in narrative form how the angels sanctify G-d’s name. Moreover
what the individual says is missing the invitation that opens the Kedushah in Shemona Esrei; i.e.
Na’Aritzcha which can only be recited when ten men are present. There is also proof from Masechet Sofrim
where it is written that an individual may recite the Kedushah that is found in the Bracha of Yotzair and
in Oo’Vah L’Tzion because in both prayers the individual is reciting the Kedushah in narrative form.
Source 15

Translation: There are those who hold that the Kedushah which is part of the Yotzair Bracha an
individual may recite because it is a narrative. Then there are those who hold that an individual should
omit that Kedushah because it should only be recited in the presence of ten men. Those who hold that the
Kedushah be omitted by an individual have a valid concern. It is best that when an individual recites that
Kedushah that he recite it with the tune of Torah reading so that it appears that he is studying the verses.
Ramah: The custom that an individual recite the Kedushah in the Bracha of Yotzair has already spread to
most communities. An individual may recite this Kedushah. In the presence of ten men, when the
congregation answers in this Kedushah, the congregation should answer in a loud voice.
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