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Lesson 14-The  Of -Its Purpose And Why No 

Source 1

Translation:  Some of our Sages that linked the first five Brachos of Shemona Esrei to our forefathers,
Avrohom, Yitzchok, Yaakov, Moshe and Eliyahu:  “Avrohom stood and prayed before G-d and said, etc.
And You, G-d, are are a shield for me.” (Tehillim 3, 4) in this world; “My Honor and the one who raises
my prestige in the next world.”  Those in heaven responded by saying: G-d who is the source of all blessing
protector of our forefather Avrohom.  (Pirkei D’Rabbi Eliezer 27).  When G-d raised His voice and
called out “Do not harm the child (Bereishis 21, 12) and Yitzchok’s soul was returned to him

Translation: and Yitzchok experienced the resurrection of his life at that moment they opened and said:
G-d who is the source of all blessing who resurrects the dead (Pirkei D’Rabbi Eliezer 31).  Our forefather,
Yaakov, awoke in great fear, etc. as it is written: and he was afraid and said: how awesome is this place
(Bereishis 28, 17) etc. and Yaakov prostated himself on the ground as it is written: and Yaakov vowed
(ibid. 20) and based on that “the distinct G-d was glorified in righteousness (Yeshayahu 5, 16) and those
in heaven responded by saying: G-d who is the source of all blessing, the distinct G-d.  (Pirkei D’Rabbi
Eliezer 35).  Moshe Rabbeinu said before G-d: Advise me of Your great and distinct name, etc.  as it is
written: G-d said to Moshe: I will be who I will be, etc. and those in heaven saw how G-d shared with
Moshe the secret of the ineffable name and they responded by saying: G-d who is the source of all blessing
who instills intelligence in mankind (Pirkei D’Rabbi Eliezer 40).  And Jews will not perform the Great
Teshuva until Eliyahu Ha’Navi returns as it is written: Know that I will send to you Eliyahu Ha’Navi,
etc.  and he will cause you to repent (Malachi 3, 23, 24) G-d who is the source of all blessing who desires
that we repent.

Source 2
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Source 3

Translation:  On what basis do we begin Shemona Esrei with the Bracha of Avos? Based on the verse
(Tehillim 29) Present to G-d, you descendants of the forefathers.  The Bracha received the name Avos since
we include words from the verse: Elokei Avrohom, Elokei Yitzchok and Elokei Yaakov.  According to
the Midrash, the word Elokei appears before each of the forefathers names because each one recognized G-d
in his own way.  The Gemara explains: the verse tells us: And I will make you into a great nation that is
the basis for saying Elokei Avrohom; and the verse continues with: and I will bless you; that is a reference
to Elokei Yitzchok and the verse adds: And I will make your name great; that is a reference to Elokei
Yaakov.  The additional words of V’Hay Bracha is meant to teach us that the concluding words of the
Bracha should refer only to Avrohom.

Translation:  The concluding words of the Bracha Magen Avrohom come from a different verse: Do not fear
Avrom; I will be a shield for you.  This concluding Bracha is already found mentioned in Ben Sira who
lived at the time of the scribes (appx.  200 BCE).

Source 4- Attributed To Rabbi Joseph Soloveitchik by David Hartman
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Source 5

A Guide To Jewish Prayer by Rabbi Isaiah Wohlgemuth

Source 6

Translation: Rav said: Any Bracha that does not include G-d’s name is not a Bracha. Rabbi Yochonon
said: Any Bracha that does not include the fact that G-d is king over the world is not a Bracha. Abayae
said: What Rav said has a good source; i.e. a verse in Devarim Chapter 26: I did not violate any of Your
commandments and I did not forget. The words: I did not violate represent the fact that I did not fail to
recite a Bracha; the words: and I did not forget represent the fact that I never failed to make a Bracha that
included G-d’s name. What is not found in that source is any indication that one must mention that G-d is
king over the world. Rabbi Yochonon interprets the verse differently; the words: And I did not forget
represent the fact that when I recited a Bracha I never failed to mention G-d’s name and to mention that
G-d is king over the world.

Source 7

Translation: We learned: If a person is in the middle of reciting Shemona Esrei and he remembers that he
had experienced a seminal emission, he should not stop reciting the prayer but he should shorten his prayer.
Is the reason that he can finish his prayer, because he already started it? Does that mean that if he did not
begin his prayer, he should not begin the prayer? No, he can start the prayer because Shemona Esrei is
different because it is a prayer in which we do make reference to G-d as king of the world. Rashi-That
means that we do not find the words Melech Ha’Olam in any of the Brachot of Shemona Esrei.
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Translation: Concerning Shemona Esrei there are those who say that Shemona Esrei does not contain any
Brachot that mention that G-d is king of the world. This is based on the rule that one need not mention
that G-d is king of the world except in Brachot that involve things that have been created and before
performing Mitzvot. The reason being that G-d is acting like a King who ordered that this or that should
happen and it happened and that G-d commanded us to perform Mitzvot.  Prayer, however, is based on
G-d being kind to us and on our approaching G-d with our requests for what we need. There are those who
say that the first Bracha of Shemona Esrei, Magen Avrohom, does not require a mention of G-d as king of
the world because we say within the Bracha: G-d of Avrohom, Yitzchok and Yaakov, who made G-d King
over them and recognized that G-d created the heavens and the Earth. That is a reference to G-d as King
because Avrohom said: G-d of the Heavens and G-d of the Earth; mighty G-d, owner of the Heavens and
Earth. There are those who say that the words: Melech Ozer are a reference to G-d as King of the World.
In that case, you need to explain why we also say King who puts to death and who brings back to life; King
who loves justice and King who brings us close to serve Him.

Source 9

Translation: The first Bracha of Shemona Esrei because it contains the words: Ha’Ail Ha’Gadol is
considered as containing words that represent G-d as King of the world. Others say that because we say:
Elokei Avrohom, it is considered words of kingship because no one had recognized G-d as King of the
world until Avrohom our Forefather came along and taught the world about the identity of G-d. That is
what is meant in the verse: Hashem Elokei Ha’Shamayim Asher Likachani Mi’Bais Avi. 

Source 10
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Translation: Concerning the issue of mentioning G-d’s name and G-d as King of the World that we have
reached, I will not withhold what was said by the Holy Rabbi Eliezer from Germayza who wrote in the
Sefer Rokeach Section 265 and these are his words: Rav who held that a Bracha that does not include a
reference to G-d’s name is not a Bracha and does not require a reference to G-d as King of the world and
Rabbi Yochonon who said that a Bracha must have a reference to G-d as King of the World; even though
the words of Rav are more authoritative, we still follow the practice of reciting an opening Bracha with a
reference to G-d’s name and to G-d as King of the world which was the position of Rabbi Yochonon and
when we recite a concluding Bracha we follow the position of Rav.  In the opening Bracha of Shemona Esrei
we recite a Bracha that includes a reference to G-d’s name but not a reference to G-d as King of the world
because it is not proper to change from the form of Bracha that Eliezer, servant of Avrohom used to
acknowledge G-d when he said: Baruch Hashem Elokei Adoni Avrohom, so they established that one
should mention G-d as King of the World following the same format. And since Eliezer then proceeded to
bow down after making his Bracha, we too bow down at the beginning and end of the first Bracha of
Shemona Esrei. The reason that Eliezer did not use the actual words: King of the World was because G-d
had not yet revealed his Kingdom to the World as it is written: Oo’Shmi Hashem Lo Nodati
Bi’Yimayhem. But in all other Brachot one must make mention of G-d as King of the World because other
Brachot except from those involved in Tefila are words of acknowledgment and we need to acknowledge that
we are benefiting and we need to acknowledge before performing Mitzvot because G-d commanded us to
perform the Mitzvot.

Source 11
Professor Joseph Heinemann, Prayer in the Talmud, page 94
It is worth noting that the Eighteen Benedictions, which underwent their final editing
during the days of Rabban Gamliel in Jamnia, do not at all contain the formula . 

It seems reasonable, then , to assume that the introduction of the formula, , did
not take place before the beginning of the second century C.E. (approximately). I tend to
agree with those scholars who have claimed that the mention of G-d’s Kingship was
introduced as a protest against Roman emperor-worship.
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